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The Old Testament Promise
“And the glory of the Lord will be revealed,
and all mankind together will see it”
(Isa 40:5).

1 God’s Supreme End
Creation

God’s Mission to See His Glory

Overview
God has revealed himself to us in three different personal ways—he is Father, Son, and
Holy Spirit. The central theme of salvation history, as recorded in the Bible, is the mission of
God to see his glory in man and in the whole of creation. He created man in his image. When
man sinned, God acted to redeem him through his Son, the Lord Jesus Christ. Through his
indwelling presence, the Holy Spirit transforms the disciples of Jesus Christ into the image of
God for the glory of God.

Scripture
“In the beginning was the Word, and the Word was with God, and the Word was God…
The Word became flesh and made his dwelling among us. We have seen his glory, the glory of
the one and only Son, who came from the Father, full of grace and truth…No one has ever seen
God, but the one and only Son, who is himself God and is in closest relationship with the
Father, has made him known” (Jn 1:1, 14, 18 TNIV).

Imagining the scene
Into the void and silence before creation, the God of glory spoke like thunder (cf. Ps 29:14;
Ge 1). We don’t understand that mysterious vastness, but we know that out of nothing God
commanded all of creation into existence. God said, “Let there be light.” God said, “Let there
be sky and water and dry ground.” He said, let there be vegetation, lights, and creatures. God
spoke, God commanded—again and again it is written—“God said,” “God said.” With each
utterance from him, the miracle of creation materialized. By the breath of his mouth and
through his word everything was created.
The Sovereign Lord, who is eternal, all-powerful, all-present, all-knowing, and infinite,
willed this immense universe into existence. He made the earth by his power; he founded the
world by his wisdom, and he stretched out the heavens by his understanding (Jer 51:15). The
self-subsistent, all-present, unchanging, eternal God divided the darkness and the light, wound
the clock of this age, “flung the stars to the far-most corner of the night, and rounded the world
in the middle of his hands.”1
“In the beginning God created the heavens and the earth” (Ge 1:1). He set his glory above
the heavens and the whole earth was full of his glory (Ps 8:1; Isa 6:3). Then came that
moment: God said, “Let us make man in our image, in our likeness” (Ge 1:26).
“The God who made the world and everything in it is the Lord of heaven and earth…he
himself gives all men life and breath and everything else…in him we live and move and
have our being…we are his offspring” (Ac 17:24-28).
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From that time, the God of glory has revealed himself to man in three different personal
ways—as the Father, as the Son, and as the Holy Spirit.2 The Father spoke; his breath was his
Spirit (Job 33:4); and his Word was his Son Jesus Christ. “In the beginning was the Word, and
the Word was with God, and the Word was God. He was with God in the beginning”(Jn 1:1-2).
“God, who said, ‘Let light shine out of darkness,’ made his light shine in our hearts to give us
the light of the knowledge of the glory of God in the face of Christ” (2Co 4:6).

______________

God’s Mission Is to See His Glory
More than any other theme, the glory of God is the golden thread woven through every
subject of scripture from beginning to end. It is the key to opening the heart of scripture. The
thesis of this book can be summarized in one sentence:
The central theme of salvation history, as recorded in the Bible, is the
mission of God to see his glory in man and in the whole of creation.
Even though the glory of God fills our hymnals and flows from the pages of the Bible, most
people don’t have a clear idea of what it means or why and how it is God’s supreme end. So, as
you begin this journey of discovery, be aware of what you know and don’t know. Expect the
common discomfort which everyone experiences when acquiring new knowledge and insight.
If you’re not a theologian, this book was written for you. We have worked hard to convey
this thought-provoking and life-changing subject in easy to understand language. Ultimately,
this is a book about Jesus Christ, about his disciples then and now, about how God sees his
glory in his Son and in his Son’s disciples, and why he calls us to participate in his mission. It
is, in many ways, a discipleship book.
The Bible—which is the record of God’s self-revelation to man—asserts that
creation, redemption, the transformation of believers, the consummation of
this present age, and the fulfillment of the age to come are all for the glory
of God.
Because of its scope and divergent usage in scripture, the glory of God is challenging to
comprehend. Emil Brunner, a 20th century theologian said,
“The biblical word glory is mysterious and almost incomprehensible…presenting for our
faith both the being and the presence of God in the fullness of his revelation and the realization
of his divine sovereignty.”3

Why study the glory of God?
We begin by asking why the study of God’s mission to see his glory deserves the complete
and undivided attention of all who love him and seek to serve him.
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We study God’s glory because it is the central theme of salvation history. The writers of
scripture have faithfully recorded the marvelous and powerful deeds of God. They “spoke from
God as they were carried along by the Holy Spirit” (2Pe 1:21) providing us with a picture of
God’s unfolding purpose and leaving us in awe of his glory. As Moses said, “Who among the
gods is like you, O LORD? Who is like you—majestic in holiness, awesome in glory, working
wonders?” (Ex 15:11).
We study the glory of God because it is God’s supreme end. Jesus said, “I am not seeking
glory for myself”; then speaking of God the Father, he continued, “but there is one who seeks
it” (Jn 8:50). Over and over again, the Bible demonstrates that God seeks his glory, that his
mission, in all he does, is to see his glory.
The glory of God is his supreme end in creation, his ultimate design for
man, his chief object in redemption, his highest purpose in sending his Son,
the final goal of his Spirit, and the triumph of the second coming. The
glory of God is his supreme end, the central theme of scripture, the
ultimate goal of every believer, and the divine impetus of the church’s
mission.
We study God’s mission to see his glory because it sheds great light on the Christian life.
Our search holds the promise of discovering why and how God displays his glory and in that
knowledge to understand God’s mission and our role in it as his servant representatives. To
study God’s supreme end is the most meaningful way to understand the content and purpose of
Christian discipleship.
We study the glory of God in the context of salvation history in order to see the big picture
of scripture. The Bible states that God’s “eternal purpose [has been] accomplished in Christ
Jesus our Lord” (Eph 3:11). As a journey through salvation history, this book is a Biblical
study which culminates, as scripture does, in the fulfillment of God’s mission in his Son Jesus
Christ. This expedition will take us through the magnificent panorama of redemptive history as
we see the glory of God through the eyes of important Biblical events and people: Creation,
Adam, Abraham, Moses, David, Daniel, John the Baptist, Peter, John, Paul, the Early Church,
and Heaven.
Finally, we study the glory of God because we love to know him better. After all is said,
having his presence in our lives is our greatest reward. So our study is worth the effort and our
journey is worth the trip, because our destination is the place of understanding God more
clearly and loving him more dearly.

Overview of the glory of God in salvation history
In the next few pages, we will lay the groundwork to understand the Biblical definition of
the glory of God, which is a foundational frame of reference for this study.
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God’s eternal purpose is what we want to know. The key to unlock this
knowledge is seeing who Jesus is and what he came to do. From beginning
to end, the Bible emphasizes that the mystery of God has been
accomplished in Christ, just as the prophets knew it would be.
The context of this study is salvation history, so the following paragraphs will provide an
overview of the Bible and a preview of this book. (Each point is drawn from scripture and the
Biblical references are contained in the footnotes for each paragraph.)
The Glory of God in Creation. Everything was created for the glory of God. Regardless of
how the wicked assert themselves, they cannot outdo or deny the evidence of God's glory in the
heavens and the earth.4
The Glory of God in Man. Man was created in the image of God for the glory of God.
Through sin, mankind fell short of the glory of God. People have exchanged God’s glory for
the false gods of their own making. But God has provided redemption for everyone who comes
to him in Christ. And in the lives of all believers, God is in the process of transforming them
into his image by his Spirit for his glory.5
The Glory of God in Israel. As a nation, Israel was called by God to be his servant to
display his glory and to proclaim his salvation to the other nations. The Israelites were to be a
light for the Gentiles, to open blind eyes and to rescue the captives and those who sit in
darkness. They were to be a kingdom of priests and a holy nation. They were meant to bring
renown, praise, and glory to God, but instead they exchanged the glory of God for worthless
idols.6
The Glory of God in the Exodus. By delivering Israel from bondage in Egypt, God glorified
himself in the exhibition of his power, his holiness, his law, and his atonement. After this great
deliverance, Israel profaned the holy name of the LORD among the nations.7
The Glory of God in the Kingdom. God—the creator and great King over all the earth—
exalted his glory in the reign of King David as a prophetic representation of his own kingdom.
God did this for the sake of his people and for the sake of the Son of David, who is the Son of
God and the anointed Messiah King. The kingdom of Christ Jesus has been established by God
with justice and righteousness forever. The kingdom of God has been extended to the ends of
the earth and his reign in the lives of his people represents the recovery of a relationship with
God which has the bliss of creation before the fall of man.8
The Glory of God in Jesus. We see the glory of God in the face of Christ. He is the image
of God, the second Adam, the exact representation of God’s being, the one in whom the
fullness of God dwells in bodily form, and the fullness of him who fills everything in every
way. Christ Jesus has made God known to us and we have seen his glory, the glory of the one
and only Son, who came from the Father.9
The Glory of God in the Holy Spirit. The Holy Spirit is the Spirit of glory who brings glory
to Jesus by taking from what is his and making it known to believers. He sustains and renews
creation. He indwells the children of God and transforms them into the image of God with
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ever-increasing glory. He is the deposit guaranteeing the inheritance of the people of God—to
the praise of his glory.10
The Glory of God in the Church. God prepared the church in advance for his glory.
Christians are raised from spiritual death through the glory of God. The children of God are coheirs with Christ and share in his glory. The fruit of the Spirit and the fruitfulness of
discipleship and righteousness brings glory to God. The confession of Jesus Christ as Lord is to
the glory of God. God is gloried in his church. Christ is, himself, the hope of glory for the
church.11
The Glory of God in the Second Coming. When the Son of Man returns to judge with power
and great glory, he will reward the people of God. The judgment of God is the vindication of
who he is. The sheep of the Shepherd King have inherited the kingdom of God which was
prepared for them since the creation of the world and they will go with him to eternal life.12

The glory of God in the age to come
At the end of this age, God’s creation and ownership of all things will be undisputed: “The
earth is the Lord’s, and everything in it, the world, and all who live in it” (Ps 24:1-2). In the
second coming of Christ, the Sovereign Lord will consummate this present evil age, usher in
the age to come, and bring to fruition God’s eternal mission to see his glory in all things. At
that time, loud voices from heaven will be heard saying,
“The kingdom of the world has become the kingdom of our Lord and of his Christ, and he
will reign for ever and ever” (Rev 11:15).
“At the name of Jesus ‘every knee shall bow’, whether in Heaven or earth or under the
earth. And that is why, in the end, ‘every tongue shall confess’ that Jesus Christ is the Lord, to
the glory of God the Father” (Php 2:10-11 NTME, emphasis added).

The Trinitarian Nature of God as Creator
The Bible reveals God as Triune. He is three in one. As a word, Trinity is not found in the
Bible, but as a teaching, the Trinitarian nature of God is everywhere in scripture, with the
greatest revelation coming to us through Jesus Christ, the Son of God.
“The God who communicates Himself, the God of Holiness and Love,
makes Himself known to us in this threefold Name—Father, Son, and
Spirit. These three Names stand, as designations for God as He
communicates Himself, in this definite, irrevocable order: from the Father
through the Son to the Spirit…Only through the Son do we have the Father;
only through the Son do we have the Spirit; only through the Spirit do we
have the Son. But in all the One God reveals and gives Himself to us.”13
We see the Trinity of God in the Biblical narrative of creation. In the Genesis account, the
Lord is identified as God and as the Spirit of God. In the New Testament, Jesus Christ is
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identified as the Son of God who is God himself and is the Word of God through whom God
spoke all things into existence (cf. Jn 1:1-18; Col 1:15 ff.; Heb 1:1 ff.). From creation through
the course of redemptive history, God has revealed himself to us in three different personal
ways.
In the mystery of God’s Triune being there was before the creation of man what some have
called a special “council” of God, out of which God said, “Let us make man in our image, in
our likeness” (Ge 1:26, notice the use of the plural pronoun which comes from the original
Hebrew). How did the Trinitarian nature of God play out in the events of creation? It is from
the entirety of scripture, of course, that we know the nature and role of God as Father, Son,
and Holy Spirit in creation.

The Father spoke his glory into the heavens and the earth
As early as creation, the Bible presents God as a triune being. He set his glory above the
heavens (Ps 8:1); he filled the whole earth with his glory (Isa 6:3). In creation, it was God the
Father who spoke. His first word was, “Let there be light,” and in the rest of scripture we
learn that he is “the Father of the heavenly lights, who does not change like shifting shadows
(Jas 1:17). The last command of God in creation was to make man for his glory in a unique
way by making him in the image of God (Ge 1:26; Isa 43:7; cf. 2Co 3:18; 4:4-6). In the whole
of creation, but especially in the creation of man, God revealed his mission to see his glory. In
the Father’s love for his Son, and in the fellowship of his Spirit, God’s divine desire was to
express his love and to see his glory—the glory of his Son—in created man.
It was out of the interrelationship of love within the oneness of God—as
Father, Son, and Holy Spirit—and through the reciprocal nature of his
glory within the Trinity that God chose to create man. By creating us and
redeeming us, God has enfolded us into the interrelationship of his love for
himself. Jesus said, “He who loves me will be loved by my Father and I
too will love him and show myself to him” (Jn 14:21). He said, “I have
given them the glory that you gave me, that they may be one as we are
one” (Jn 17:22).
Motivated by love, God’s glory is so amazing he had to make it known. The nature of
God’s magnificent glory is that it must be displayed and shared. His glory is so magnificent it
has to be displayed and shared. This was the impetus for the creation of man in the image of
God. Man was created to reflect the glory of God. In the climactic moment of creation, God
said, “Let us make man in our image, in our likeness” (Ge 1:26). More than any created thing,
more than any other creature, man was created to be the special display of God’s glory by
being the image of God.
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The Holy Spirit manifests the presence of God
The Holy Spirit is God. He is one of the three different personal ways in which God has
revealed himself to us (see footnote #2). All of scripture witnesses to the divine communion
between the Father and the Son and the Holy Spirit. The presence of the Holy Spirit was
evident in creation from the second verse of Genesis, “The Spirit of God was hovering over the
waters.” In the rest of the Bible, we learn other important things about the Holy Spirit.
The Spirit is depicted as the breath of God (Job 26:13), the breath of his mouth (Ps 33:6).14
As the breath of God and agent of creation, the Spirit is creator and sustainer of life: “When
you send your Spirit, they are created, and you renew the face of the earth” (Ps 104:30). The
Old Testament and the New Testament identify the Spirit of God as the Holy Spirit (cf. Ps
51:11; Isa 63:10-11; Mt 28:19, Jn 1:33) who is the sustainer of life.
The Holy Spirit can withdraw the breath of life and bring it to an end: “If it were his
intention and he withdrew his spirit and breath, all mankind would perish together and man
would return to the dust” (Job 34:14-15; cf. Isa 32:15). An example is the story of Ananias and
Sapphira. Because they lied to the Holy Spirit they were struck dead (Ac 5:1-10).
The Holy Spirit also breathed scripture into existence (2Ti 3:16). He oversaw the writing of
the Bible: “Men spoke from God as they were carried along by the Holy Spirit” (2Pe 1:21).
The things of God were “revealed by the Spirit to God’s holy apostles and prophets” (Eph 3:5).
The Holy Spirit carries on the work of Jesus. Of the Holy Spirit Jesus said, “When the
Counselor comes, whom I will send to you from the Father, the Spirit of truth who goes out
from the Father, he will testify about me…He will bring glory to me by taking from what is
mine and making it known to you” (Jn 15:26, 16:14). After the death, resurrection, and
ascension of the Son of God, Paul says, “God…poured out his love into our hearts by the Holy
Spirit, whom he has given us” (Ro 5:5). “Now it is God who makes both us and you stand firm
in Christ,” Paul wrote to the church at Corinth. “He anointed us, set his seal of ownership on
us, and put his Spirit in our hearts as a deposit, guaranteeing what is to come” (2Co 1:21-22).

The Son is the Word of God
As the Holy Spirit is the breath of God, the Son is the Word of God. By his Word (capital
“W”), the one and only God brought into existence everything in the heavens and everything on
earth. The Word is Christ, the image of God, the one who is supreme over all creation. The
Bible says, “His is the primacy over all created things” (Col 1:15 NEB). It was he who created
the thrones, the powers, the rulers, the authorities, the things which are visible, and the things
which are invisible (Col 1:16).
The Book of Genesis and the Gospel of John begin at the same point and share the same
perspective.
Genesis: “In the beginning God created the heavens and the earth.”
John: “In the beginning was the Word, and the Word was with God, and the Word was
God. He was with God in the beginning. Through him all things were made; without him
nothing was made that has been made” (Jn 1:1-3).
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In order to tell the creation story anew, John chose his words carefully. The prologue to his
gospel (Jn 1:1-18) reveals that the God of creation became a human being in order that we may
know him face-to-face.
John declares that God created through his Word, who is his Son, Jesus Christ. The Word
in creation was far more than mere spoken utterance. Not only was he with God, he is God. He
was with God in the unique sense that he is God. He is the Son of God in the Trinity of God,
which means the one and only God—who is of one substance, power, and eternity—is Father,
Son, and Holy Spirit.
The New Testament is clear: God created everything through his Son, by
his Son, and for his Son (Heb 1:2; Col 1:17). He appointed him the heir of
all things and through him he made the universe (Heb 1:2). “He is both the
first principle and the upholding principle of the whole scheme of
creation” (Col 1:17 NTME).
Jesus Christ is the one who has revealed the Father to us. John says, “No one has ever seen
God, but the one and only Son, who is himself God and is in closest relationship with the
Father, has made him known” (Jn 1:18 TNIV). “In him God has revealed his inmost essence,
his doxa [his glory].”15 John declares, “We have seen his glory” (Jn 1:14).

God’s Supreme End Is His Glory
We return now to the theme of this chapter—a powerful truth already introduced, namely:
The glory of God is God’s supreme end. It is his ultimate, chief, highest,
and last end16 in creation, in redemption, in judgment, in the new earth,
and in the new heaven.

The greatest value to God is the greatest consequence to us

If it is true that God’s glory is his supreme end, then it is obviously God’s supreme end for
Adam and Eve and all who are of Adam’s race. For that reason the glory of God is of the
greatest consequence in our relationship with God. Our quest to understand the glory of God is,
in fact, a restatement of our desire to know the Lord (Jer 31:34; Heb 8:11).
If the glory of God is his supreme end, it follows both logically and in the documentation of
scripture itself that his glory is his alone. Ultimately the Lord acts for his own sake and for his
own glory: “I am the Lord; that is my name! I will not give my glory to another” (Isa 42:8).
“For my own sake, for my own sake, I do this. How can I let myself be defamed? I will not
yield my glory to another” (Isa 48:11). Referring to this verse of scripture, Jonathan Edwards,
a famous American preacher and theologian of the 18th century, wrote,
This “is as much as to say, I will obtain my end; I will not forego my glory;
another shall not take this prize from me. It is pretty evident here that God’s
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name and his glory, which seem to intend the same thing…are spoken of as his
last end in the great work [of creation]…What God says in his word, naturally
leads us to suppose that the way in which he makes himself his end in his work
or works, which he does for his own sake, is in making his glory his end.”17
In summarizing this statement by Edwards, John Piper—a modern day pastor/theologian
who has written extensively on the glory of God—says, “God’s acting for his own sake is the
same as acting for his glory.”18 God does what he does for his own sake and for his own
glory; and he does not allow his glory to be attributed to anyone but him. “God’s
overwhelming passion is to exalt the value of his glory. To that end he seeks to display it, to
oppose those who belittle it, and to vindicate it from all contempt. It is clearly the uppermost
reality in his affections. He loves his glory infinitely.”19
The glory of God is his supreme end—his chief, ultimate, and last end; all other goals, all
other ends are subordinate to his glory.
“God employs his sovereignty to display the great object of his delight, his
GLORY, the beauty of his manifold perfections. He does all that he does to
magnify the worth of his glory. He would be unrighteous if he valued anything
more than what is supremely valuable, namely, himself.”20
God seeks his own glory because it is of supreme value, it is the highest good, and
represents his greatest delight.
Everything God does—from the creation of heaven and earth (Rev 4:11), to
the creation of man (Isa 43:7; Ps 8:4-5), to the redemption of man through
his Son (Jn 17), to the indwelling of his children through his Spirit—is done
because God seeks his own glory (Jn 8:50).

Man was created in the image of God for the glory of God
In Genesis 1:3-2:3, the story of creation unfolds. Day by day, one dramatic moment after
another, like a great musical score, the crescendo kept building to a climax. When God had
created all other things in the universe, he turned to the creation of the first human pair. At that
instant silence anticipated the next word from the mouth of God. As you and I read it again, his
command impresses our minds with the foretaste of why we, as human beings, were created:
“Then God said, ‘Let us make man in our image, in our likeness’” (Ge 1:26).
The theologians, philosophers, and poets of the ages have always asked why man exists. In
one form or another, every generation has asked God the age-old question of Job, “What is
man that you make so much of him, that you give him so much attention?” (Job 7:17). King
David hints at the answer to this question:
“What is man that you are mindful of him, the son of man that you care for
him? You made him a little lower than the heavenly beings and crowned him
with glory and honor” (Ps 8:5).
Being created in the image of God means we were created for God’s glory (Isa 43:7). This
is the honor God has bestowed on mankind.
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Man created in the image of God indicates the rational and moral nature
which God gave human beings. But it’s more than that. It indicates a
special purpose for which God created man. We were created by God to
belong to him in a special relationship not enjoyed by the rest of creation.
And by virtue of being made in his image, we were created for the glory of
God—the reason all of creation was brought into being.
The Bible tells us that God owns us because he is the Creator and Lord over all things: “It
is I who made the earth and created mankind upon it” (Isa 45:12). “Do you not know? Have
you not heard? The Lord is the everlasting God, the Creator of the ends of the earth” (Isa
40:28). “For this is what the Lord says—he who created the heavens, he is God…he says, ‘I am
the Lord, and there is no other’” (Isa 45:18).
The Bible also tells us that mankind—created to be the image of God—rebelled against God
as Creator and Lord. The attempt of the creature to take over the Lordship of the Creator is the
underpinning of what the Bible calls sin. At its core, sin is man revolting against God; it is
man’s defiance of what God has done by creating mankind in his image for his glory. The Bible
declares that we have all sinned against God in this way. Our sin is evident even to ourselves,
because it is motivated by our desire to be in charge of our own lives. The root of sin is our
willful act to exchange the glory of God for something of lesser value.
In the Bible, we can trace what God has done to free us from our enslavement to sin and to
bring us back to the status we enjoyed in his original creation plan: “Everyone who is called by
my name…I created for my glory…I formed and made” (Isa 43:7; cf Ge 1:26-27). Because God
created us for his glory, creation presents a number of important implications and holds
significant insights for our lives.

Seeing God as Creator has life-changing implications for us
When we see God as the Creator, we perceive his glory and power. In David’s last
recorded prayer, he says, “Yours, O Lord, is the greatness and the power and the glory and the
majesty and the splendor, for everything in heaven and earth is yours” (1Ch 29:11).
When we see God as the Creator, we also see his ownership and authority. “Know that the
Lord is God. It is he who made us, and we are his” (Ps 100:3). The truth of creation is the
Creator’s ownership and authority over everything. This includes each one of us and we must
answer to God for what we believe and do. Because God is the Creator, he alone has authority
and full control of all things. Paul said, “The God who made the world and everything in it is
the Lord of heaven and earth…he himself gives all men life and breath and everything else” (Ac
17:24, 25). “For from him and through him and to him are all things. To him be the glory
forever!” (Ro 11:36).
When we see God as Creator, we catch sight of the sovereignty and power of the invisible
God. From Genesis to Revelation, creation is cited as proof of God’s sovereignty. “Ah,
Sovereign Lord, you have made the heavens and the earth by your great power and outstretched
arm. Nothing is too hard for you” (Jer 32:17).
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When we see God as Creator, we find out how worthy he is to be worshipped. God as
Creator is the first stone laid in the foundation of worshipping him. “All the nations you have
made will come and worship before you, O Lord; they will bring glory to your name” (Ps
86:9). “You are worthy, our Lord and God, to receive glory and honor and power, for you
created all things, and by your will they were created and have their being” (Rev 4:11).
When we see the sovereignty of the Creator, we understand that the sin of man could not
thwart his plan to see his glory in man. After creating man in his image, man sinned: “All have
sinned and fall short of the glory of God” (Ro 3:23). Instead of destroying man, God acted to
restore man by redeeming him. The Father acted in his Son to create, he also acted in his Son
to redeem.
The Son of God—who is eternally one with the Father and who shared his
glory before creation—“did not cling to his prerogatives as God’s
equal” (Php 2:6 NTME), but willingly came to earth to become a human
being, to die to save us from sin, and as Paul says to be “raised from the
dead through the glory of the Father, [that] we too may have a new
life” (Ro 6:4) and “share in his glory” (Ro 8:17), which—after all—was
God’s original creation plan. “He called you to this through our gospel,”
Paul said, “that you might share in the glory of our Lord Jesus
Christ” (2Th 2:14).
When we see the redemption of man we understand—retrospectively—God’s original plan
for the human race. To provide redemption and to fulfill that plan the Father sent his Son.
“The life of Jesus of Nazareth is not just any event in which God also reveals
himself; rather it is the event in which he ultimately communicates himself to
the world and in which he has redeemed the world.”21
He became a human being and lived among us so that we might see his glory (Jn 1:14).
This is the purpose he accomplished and reported to the Father in prayer, “I have given them
the glory that you gave me, that they may be one as we are one: I in them and you in me” (Jn
17:22-23). He has provided our redemption so that we might “reflect the Lord’s glory…being
transformed into his image” (2Co 3:18 TNIV).

The Glory of God Defined
Since God’s glory is his greatest delight, his ultimate goal, and his supreme end, it must be
of the highest importance to all who have an intimate relationship with God and desire to
participate in his mission. For that reason, we want to understand the true meaning of the glory
of God in order to be the people God wants us to be. But the problem is that many Christians
have an unclear idea of the glory of God. The many usages of the word “glory” and the phrase
“the glory of God” will continue to be vague to them and these clouds of hazy thinking will
hang over our heads until they are dispersed by solid Biblical study.
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As we study the glory of God, we need to bear in mind the words of Jonathan Edwards,
“He that testifies his having an idea of God’s glory [doesn’t] glorify God so much as he that
testifies also his approbation [or praise] of it and his delight in it.”22 So as we dig more deeply
to analyze and amplify this subject, let’s remember that the reason we are opening our lives in a
new way to the glory of God is that his glory is the target of his delight. Our prayer is that God
and his glory will increasingly become our delight.

The Biblical definition of the glory of God
We’re now ready for an important frame of reference; we’re ready for the Biblical
definition of the glory of God. We want to dig into the treasure chest of scripture to capture the
cut diamond of greatest value—the richness, mystery, and wonder of the glory of God. This
great diamond is multi-faceted, flashing distinct colors depending on the light. To be complete,
the definition cannot be simple because it has to encapsulate the facets or cardinal aspects of the
glory of God as seen in the varied light of many usages. The following definition takes into
account these aspects. But bear in mind that this definition applies specifically to the glory of
God and to the word glory as it is used in reference to God, but not to the word glory as used in
other applications.
The glory of God is the representation of who God is and what he does; it is
the intrinsic, or visible, or incarnate, or indwelling manifestation of the
nature, presence, and activity of God.23
(An explanation of this definition is found in footnote #23 and is valuable background for the
reader of this book.)

Just as the nature of light is to shine, the glory of God is the shinning forth of who he is.
And just as it is characteristic of a fountain to overflow, the glory of God is the bountiful
overflowing of his being—his power, his wisdom, and his perfections. The glory of God is the
shining forth and spilling over of God’s fundamental nature. Brunner said, “The glory of God
is the sum total and the unity of all that God shows forth, in the fullness of His revelation.” The
glory of God is the display of his nature, the witness of his presence, and the demonstration
and/or proclamation of his activity in human history.

The cardinal aspects of the glory of God
Briefly for now, let’s look at the four cardinal aspects of the glory of God (those facets of
the diamond)—the intrinsic, or visible, or incarnate, or indwelling manifestation of the nature,
presence, and activity of God.
The intrinsic aspect has to do with the inherent and invisible nature of God.
The intrinsic aspect of the glory of God is God’s revelation to mankind of
his perfect, majestic, and moral excellence—those qualities which are basic
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and essential features of who he is and of his natural and moral attributes.
In other words, it is the manifestation of his inherent and essential nature.
There are many examples of the intrinsic aspect of the glory of God in the Bible. In
Systematic Theology they can be summarized in two categories as God’s natural and moral
attributes. Paul said, “God’s invisible qualities—his eternal power and divine nature have been
clearly seen, being understood from what has been made, so that men are without excuse” (Ro
1:20).24
The visible aspect of the glory of God has to do with those ways in which God has made his
glory physically discernible to the human eye and the human senses in general.
The visible aspect of God’s glory is seen in two ways: In creation, of
course, but beyond that at times, in phenomenal and spectacular ways, he
has also displayed his glory to demonstrate his presence, his nature, and his
activity (Ex 16:7, 10).
There are many illustrations of God’s visible glory. Take, for example, the fire and smoke
on Mount Sinai. This unusual commotion is specifically said to be the glory of God:
“When Moses went up on the mountain, the cloud covered it, and the glory of
the LORD settled on Mount Sinai…To the Israelites the glory of the LORD
looked like a consuming fire on top of the mountain” (Ex 24:15, 17).
Other examples of the visible aspect of God’s glory include what Isaiah saw in the temple
and what the priests occasionally saw above the ark of the covenant. It was seen in the
descending of the Holy Spirit like a dove at the baptism of Jesus; it was the visible, blazing,
white light at Jesus’ transfiguration witnessed by Peter, James, and John; it was the blinding
light that knocked Paul and his companions from their horses on the road to Damascus; and it
was seen by Stephen as he looked to heaven moments before he was martyred. All of these are
visible examples of the manifestation of the glory of God.
The incarnate aspect of the glory of God has to do with God’s greatest revelation of himself
—the Son of God becoming flesh, becoming a human being (which is the meaning of
incarnation). The perfect representation of God is Jesus Christ, who is fully God and fully
man.
The incarnate aspect of the glory of God is Christ. “The Word became
flesh and made his dwelling among us. We have seen his glory” (Jn 1:14).
In his Son, God creates, delivers, redeems, and indwells his children. It is
in and through and by and for his Son that God fulfills his mission to see
his glory in man and in the whole of creation. Paul says we have “the light
of the knowledge of the glory of God in the face of Christ” (2Co 4:6).
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Because it is God’s greatest pleasure to see his glory in himself, the nature of the glory of
God is reciprocal in the Trinity: God the Father seeks and sees his glory in God the Son and the
Son seeks and sees his glory in God the Father and each is glorified by God the Holy Spirit.
While the Trinitarian being of God is a mystery in many ways, we understand it best in the
Christ event. The Trinity has been made real to us in the incarnation—in the sending of God the
Son who became a flesh and blood human being in order to relate to us. In the incarnation, God
has revealed himself to us (cf. Jn 1:14, 18). As “the radiance of God’s glory” (Heb 1:3), the
Son is the one in whom God the Father has revealed himself to us completely. In him we have
the fullness of God.
When the Apostle Philip asked Jesus to show the Father to him and the other disciples,
Jesus answered, “Anyone who has seen me has seen the Father” (Jn 14:9). He explained that
his words were the very words of the Father and it was the Father, living in him, who was
doing his work (Jn 14:10). To see the Son is to see the Father; to know Jesus is to know God;
to listen to Jesus is to hear the voice of God; to encounter Jesus’ work is to experience God’s
work, which is the kingdom of God; and to open your heart to Jesus is to open your heart to
God. There is no other way to come to the one and only God except the one and only way he
has provided—through the person of his Son Jesus Christ (Jn 14:6).
The indwelling aspect of the glory of God has to do with God’s redemption of man through
the death and resurrection of Jesus Christ and the sending of the Holy Spirit to live and work in
the children of God, transforming them ever-increasingly into the image and glory of God.
When the Son of God was sent to us by the Father, it was to finish God’s creation of man in his
image.
The indwelling aspect of the glory of God, in the strictest sense, occurs as
the Holy Spirit abides in each believer individually and in God’s people
corporately (the church—the Body of Christ). When we were created, we
were made to be like Jesus, to be the image of God, and therefore to
display the glory of God. It is the work of the Holy Spirit to accomplish
this in us by his indwelling presence.
After God created Adam and Eve, these first two people of the human race took their hands
out of the hands of God. By choosing to sin against God, mankind fell short of the glory of God
(Ro 3:23) and earned the wages of sin, which is death. The Bible says,
“Sin entered the world through one man [Adam], and death through sin, and in
this way death came to all men, because all sinned” (Ro 5:12).
The indwelling aspect of the glory of God is essential to our redemption and restoration.
Through Adam and through our own sin, we have short-changed ourselves. We have
exchanged holy fellowship with God (the very essence of life) for autonomy from God (the very
essence of death). “But God demonstrates his own love for us in this: While we were still
sinners, Christ died for us” (Ro 5:8). “The wages of sin is death, but the gift of God is eternal
life in Christ Jesus our Lord” (Ro 6:23). God has provided salvation in his Son for everyone
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who believes in him: “God so loved the world that he gave his one and only Son, that whoever
believes in him shall not perish but have eternal life” (Jn 3:16).
All who turn from sin and come to God in Christ are saved from the eternal consequences
of sin. They are “the redeemed,” the ones who God—in his foreknowledge—knew would
repent. He planned in advance for those who would choose him “to be conformed to the image
of his Son,” (Ro 8:29 TNIV) who is himself the image of God (Col 1:15). The followers of
Jesus Christ are the ones who are being transformed into his image (2Co 3:18) through the
power of the indwelling Holy Spirit. This on-going process of transformation is God’s way of
fulfilling his purpose to create man in his image. Through his indwelling presence, God sees
himself and his glory in his children who are the disciples of Jesus. They have “put on the new
self, created to be like God in true righteousness and holiness” (Eph 4:24); they are “being
renewed in knowledge in the image of [their] Creator” (Col 3:10).
Before his crucifixion, resurrection and ascension to heaven, Jesus assured his disciples that
he would not leave them as orphans (Jn 14:18) because the Father would send the Holy Spirit
in Jesus’ name (Jn 14:26). Jesus said, “It is good that I am going away. Unless I go away, the
Counselor will not come to you; but if I go, I will send him to you” (Jn 16:7). “He will bring
glory to me by taking from what is mine and making it known to you” (Jn 16:14, emphasis
added). “We, who with unveiled faces all reflect the Lord's glory,” Paul says, “are being
transformed into his image with ever-increasing glory, which comes from the Lord, who is the
Spirit” (2Co 3:18 TNIV). This is the indwelling aspect of the glory of God.

Grasping the Glory of God
God proves the truth of who he is by his actions. Over two dozen times in the prophecy of
Ezekiel, for example, God proves who he is by his dealings with mankind. In each case, the
conclusion is “then they will know that I am the LORD” (Eze 6:14; 38:23). Another example is
God’s deliverance of his people from bondage. In the historic Exodus, God said, “they will
know that I am the LORD their God, who brought them out of Egypt” (Ex 19:46). He said, “I
have raised you up for this very purpose, that I might show you my power and that my name
might be proclaimed in all the earth” (Ex 9:16). Through the Egyptians in the Exodus, the
LORD said, “I will gain glory for myself” (Ex 14:4).25 Moses said to the nation of Israel,
“This is what the Lord has commanded you to do, so that the glory of the Lord may appear to
you” (Lev 9:6). In the desert, when the leading men and elders of Israel saw what was
happening on Mount Sinai, they said, “The LORD our God has shown us his glory” (Dt 5:24).
In addition to stating the definition, let’s explore some other essential insights which will
help us to further understand the meaning of the glory of God.

God sees his glory in himself

To grasp the glory of God we must recognize that God sees his glory most perfectly in
himself. We have already observed that the God of glory shines forth from his mighty works of
creation. “May the glory of the Lord endure forever; may the Lord rejoice in his works” (Ps
104:31). Some say, “God bestowed his glory on creation,” but this is a mistake. It is not a
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matter of God bestowing his glory (that is the placing of his glory as a gift upon his works).
Instead creation itself witnesses to the glory of God—to his nature, to his presence, and to his
activity. His glory can be seen in all that he has made,26 that’s why David said, “The heavens
declare the glory of God” (Ps 19:1).
Where does God himself see his glory most fully and perfectly represented? God sees his
glory most perfectly in himself! Jonathan Edwards put it this way:
“God is glorified within Himself these two ways:
1. By appearing…to Himself in His own perfect idea [of Himself], or in His
Son, who is the brightness of His glory.
2. By enjoying and delighting in Himself, by flowing forth in infinite love and
delight towards Himself, or in his Holy Spirit.”27
To this, we would add another way, the indwelling of the redeemed by God’s Spirit.
God is glorified within himself in his Son, in his Spirit, and in those he has
redeemed. God’s being is the cause; his glory is the effect. The glory of
God is the exhibition of himself—who he is and what he does. So God is
glorified in himself when his nature, his presence, and his activity come to
operate in his people through the inhabitation of his Spirit.
The Father in his Son is the highest, fullest, and most perfect expression of the glory of
God. Everything Jesus did was “so that the Son may bring glory to the Father” (Jn 14:12;
17:1). When he prayed, “‘Father, glorify your name,’…a voice came from heaven, ‘I have
glorified it, and will glorify it again’” (Jn 12:28). God is glorified in Jesus, the Son of Man (Jn
13:31-32), but it doesn’t stop there. Jesus has given his disciples the glory the Father has given
him (Jn 17:22) and in turn he is glorified by his disciples (Jn 17:10). Because the Son lives in
his followers by his Spirit, God sees himself in them and thereby sees his glory.

Where God is, there is his glory
To form a correct idea of the glory of God we must understand the profound truth that
where God is, there is his glory. The glory of God, in part, is the manifestation of his presence.
This is the dominate idea of the glory of God in the Old Testament. Where there is the presence
of God there is his glory. Whether on Mount Sinai with Moses, or in the tabernacle with
Israel’s worshippers, or in the temple at the commissioning of the prophet Isaiah (Ex 29:43;
Eze 43:4-5; Hag 2:3) or in scores of other examples, where God is there is his glory.
In Old Testament times, the presence of God was often manifested in a visible, but veiled
way.
Since the coming of his Son into the world, the presence of God is
completely unveiled in Christ, in whom we see the glory of God face-toface, up-close, and personal. Where he is, there is the glory of God. The
Son is in his disciples through his Spirit and there is the glory of God.
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Jesus explained it this way to his followers: “I am in my Father, and you are in me, and I
am in you” (Jn 14:20). When the Father sees his Son, he is glorified. When the Father sees his
Son in his disciples, he is glorified.
God sent Christ to die for us, now he lives in us. This is the fulfilled theme of redemption
and the embryonic fulfillment of God’s creation plan: Christ in us. Listen to the words of the
disciples and Jesus:
Paul said, Christ in you.
Peter said, the Spirit of Christ in them.
John said, we know that we live in him and he in us, because he has given us
his Spirit.
Jesus said, that I myself may be in them.
Those of us who have repented of our sins and received Christ as Lord have entered into a
fellowship of oneness with God—a oneness with the Father and the Son and the Holy Spirit.
This oneness is marked by the display of God’s glory in our lives. When the Spirit of God lives
in us, the glory of the Lord himself is seen in us. Seen by God and seen by others.
“The Spirit who dwells within us is indeed the Spirit of God, and what He
effects can therefore be nothing less than the manifestation of the life which is
His own.”28
When God sees himself in his children, he is glorified—glorified by seeing his life living in
them and therefore seeing his own glory. Where God is, there is his glory.
The result of the indwelling presence of God in his children is that his glory
is displayed in them, just as a family likeness is displayed in the children of
that family. But it is different in this respect: Our spiritual fellowship with
God is far more intimate than the physical child/parent relationship,
because through Christ God comes to live in us by his Spirit.
As a child fellowships with his father, we fellowship with our Heavenly Father in Christ
and God sees himself in us by his indwelling Spirit, who is transforming us into the image of
God for the glory of God.
“And we, who with unveiled faces all reflect the Lord’s glory, are being
transformed into his likeness [into his image] with ever-increasing glory, which
comes from the Lord, who is the Spirit” (2Co 3:18).
The presence of God in the Old Covenant was different than his indwelling presence
through Christ in the New Covenant. In the words of David it was like this in the past: “I love
the house where you live, O Lord, the place where your glory dwells” (Ps 26:8). The place of
God’s shekinah or dwelling-place glory has changed from one kind of tabernacle or temple to
another. Prior to the coming of Christ, God’s glory was exhibited in the physical temple of the
Old Testament (Hag 2:9; Zec 2:5). At that time, he lived with his people. Since the time of
Christ, however, the temple of God’s dwelling has changed—he now lives in his people. In the
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words of Paul it is now like this: “Don't you know that you yourselves are God's temple and
that God's Spirit lives in you?” (1Co 3:16).
The Holy Spirit brings the reality of God’s presence and activity into our lives and
progressively transforms us into the image of God. He comes to live in us in order to bring our
nature progressively into conformity with his moral nature. God’s plan of redemption is the
completion of his original creation plan to make us into his image for his glory.
If a human father is gratified when he sees himself in his child; how much
more is God the Father glorified when he sees himself in his children.
Where God is, there is his glory. This idea, as it relates to the people of God, can be
summarized in one sentence: Through the work of Jesus Christ, God indwells his people by his
Spirit and displays his glory in their lives so that when God sees his image in us, he sees his
own glory being reflected back to him.

God’s children represent his mission

To understand the glory of God, we must see how we—as God’s children—are the
representatives of God in his mission to see his glory.
We are not only the focus of God’s plan to see his glory—but as such—we
are also the representatives of his mission to others.
Knowing God and understanding his nature in Christ produces in us a longing to display
and proclaim his glory. Knowing and loving him produces a God-given desire to make him
known so that others may experience this fellowship with us. As John said,
“We proclaim to you what we have seen and heard, so that you also may have
fellowship with us. And our fellowship is with the Father and with his Son,
Jesus Christ” (1Jn 1:3).
In a word, God’s mission to see his glory becomes our mission to display and proclaim his
glory (Isa 49:3, 6; 66:19).

Revelation, Mystery, Wisdom, Word
In addition to the idea of the glory of God, there are four related words in the Bible; they
are words which overlap and deal with what God has done to disclose himself to mankind.
These words are revelation, mystery, wisdom, and Word (the living Word)—all, of which, are
words used to express God’s great revelation of himself in his Son. He is the glory of God and
in him the significance of these words becomes real.
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Revelation

Revelation is God’s personal communication of himself to us in his word, in his works, and
ultimately in his Son. Revelation is “God himself in his self-manifestation within history…the
whole of the divine activity for the salvation of the world.”29
“We are unable to think of God as he is ‘in himself.’ We can only think of him
as he is in relationship to us, that is, in whatever he decides to reveal of himself
to us, by his word and his works.”30
We can know God because he has chosen to reveal himself to us. There is no more crucial
truth than contained in the words of the LORD, “I am the LORD, and there is no other; apart
from me there is no God” (Isa 45:5). Of the references where God identifies himself in the Old
Testament, perhaps none appears more often than his straight forward declaration, “I am the
LORD,” which is said over 170 times.
In God’s revelation to us, he does more than declare who he is, he shows us—by his
actions. In the revelation of himself, God displays his glory by manifesting his nature, his
presence, and his activity. He has done what he has done in order that we might know that he is
the Lord and that we might experience his glory. God’s will is that “the whole earth be filled
with his glory” (Ps 72:19).
Revelation and the glory of God are closely related. Revelation is God’s
personal communication of himself, it is the reality; glory is the means of
that communication, it is the result. Revelation is the source of truth; glory
is the display of that truth. Brunner says, “Glorification is the aim of the
divine revelation.”31
The bottom line of God’s revelation to us is that he wills to be recognized as the God he is
and, therefore, he has revealed himself to us through his Son and through the Bible.
“Between us and the Old Testament…there stands a new form of revelation, the
fulfillment of all that was only promised in the Old Testament, and the actual
content of the divine revelation proclaimed by the Apostles and the Church:
Jesus Christ Himself. Thus this ‘revelation’ is not a ‘Word’ but a Person—a
human life fully visible within history.”32
We have the only valid knowledge of God in Jesus Christ and the scriptures are the only
reliable record of God’s revelation of himself in Christ.33 So, in addition to revealing himself
in Jesus Christ—his living Word, God has given us his written word—the Bible. In its pages we
have his words and his works to reveal himself. This record is complete in the Old and New
Testaments. But the Bible is far more than an assemblage of writings about God; “it is the self
disclosure of God Himself.”34
Unlike other literature, the Bible is proactive and dynamic because it does more than impart
knowledge about God; it reveals that faith is more than knowing about God; it is being known
of God35 (cf. Gal 4:9). The Bible declares we cannot know God or have a relationship with him
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apart from the revelation of himself to us and apart from his provision for our redemption—
both of which God has provided in Jesus Christ.

Mystery
Mystery, sometimes translated as “secret,” is the word in the New Testament used to
indicate something which was once hidden but has now been brought into the open—something
once covered, now disclosed. The ultimate disclosure of the mystery of God is his Son, who the
Father sent into the world to save us. The disclosure of God’s secret came in the sending of his
Son. Paul tells us it was God’s good pleasure to make known to us the mystery of his will
which he purposed in Christ (Eph 1:9). In Ephesians 3:1-13, Paul says this mystery “was not
made known to people in other generations as it has now been revealed by the Spirit to God’s
holy apostles and prophets” (Eph 3:5). This mystery was revealed to Paul, the apostle to the
Gentiles, who was made the administrator of the mystery (Eph 3:9). In his letter to the
Colossians, he tells us what the mystery is:
“My purpose is that they may be encouraged in heart and united in love, so that
they may have the full riches of complete understanding, in order that they may
know the mystery of God, namely, Christ, in whom are hidden all the treasures
of wisdom and knowledge” (Col 2:2-3, emphasis added).
The result of the mystery of God, in the lives of those who believe, is the inevitability of
glory. That’s Paul’s point: “We declare God’s wisdom, a mystery that has been hidden and that
God destined for our glory” (1Co 2:7 TNIV). Or as the NEB puts it, God’s “secret purpose
framed from the very beginning to bring us to full glory.” It is in the revelation of this mystery
that we have the secret of the Christian life.
Paul says, “God willed to make known what is the riches of the glory of
this mystery among the Gentiles, which is Christ in you, the hope of
glory” (Col 1:27 NASB, emphasis added).
When the truth of “Christ in us” is extended beyond ourselves it is expressed in the truth of
“us in Christ.” It is the mystery of the oneness of the people of God, who have been brought
into a spiritual state of symbiosis—a living together in the Body of Christ (which is the church).
It is the mystery of God’s children relating to other members of his family. Paul says the
Gentiles are heirs together with Israel, members of one body, and sharers together in the
promise of Christ Jesus. How there could there be one body composed of so many individuals
is the mystery of Christ and the church (Eph 5:32; Ro 7:4; 1Co 10:16; 12:27; Eph 4:1-6, 12).
Notice how this mystery serves God’s ultimate and supreme end, which is his glory in Christ
and in his people. The hope of the glory of God for us is Christ living in us—that’s the secret
of life which he has made known to us (Col 1:27). Or to put the idea another way, in Paul’s
words: “Now to him who is able to do immeasurably more than all we ask or imagine,
according to his power that is at work within us, to him be glory in the church and in Christ
Jesus throughout all generations, for ever and ever!” (Eph 3:20-21, emphasis added).
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Wisdom

Wisdom is the revelation of God’s divine will to mankind, which is destined for our glory
(1Co 2:4-7) and is contrasted with the proud human wisdom of man which leads to destruction
(1Co 1:19-20). In 1 Corinthians 1:17-25, Paul contrasts the wisdom of God with the foolish
wisdom of the world through which man cannot come to know God.
“Where is the wise man? Where is the scholar? Where is the philosopher of this
age? Has not God made foolish the wisdom of the world?” (1Co 1:20).
Paul preached the message of reconciliation with God through the crucifixion of Christ. But
in human wisdom, this was a stumbling block to Jews and it was foolishness to Gentiles.
Nevertheless, to those who are called by God—both Jews and Gentiles—Christ is the power of
God and the wisdom of God. The end purpose of wisdom is the glory of God. It is also
intended for our glory—that is to say the glory of God in us. “Oh, the depth of the riches of the
wisdom and knowledge of God!…To him be the glory forever!” (Ro 11:33, 36).
The Holy Spirit is the revealer of God’s secret wisdom. “He will bring glory to me,” Jesus
said, “by taking from what is mine and making it known to you” (Jn 16:14). Peter identifies the
Holy Spirit as the Spirit of glory, “You are blessed, for the Spirit of glory and of God rests on
you” (1Pe 4:14). He illuminates the truth of God, as Paul says, “I keep asking that the God of
our Lord Jesus Christ, the glorious Father, may give you the Spirit of wisdom and revelation,
so that you may know him better” (Eph 1:17). Wisdom is to know God in Christ.

Word
God’s self-revelation is communicated in the person of Jesus Christ, who is the incarnate
Word of God. He has revealed God to us so that we may know him and see his glory. In the
prologue to his Gospel (Jn 1:1-18), the Apostle John began with an idea expressed with a
Greek word—“Logos” (which is translated “Word” in most English translations of the Bible).
Inspired by the Holy Spirit, John used Logos as a bridge-term to span the thinking between the
Greeks and the Jews. Even though different, both groups had concepts of the Logos.
The Greek concept of the Logos. To the Greek philosophers and those influenced by them,
Logos was “the rational principle in man and, on a cosmic scale, the universal principle which
imposed order on the raw material of which the world was made.”36 Gravity, and the rotation
of the earth, and the seasons are but three examples of this orderly system held together by the
Logos in the thinking of the Greeks.
The Hebrew concept of the Logos. Because of the Old Testament, the Jews recognized the
power that was released with every word which came from the Lord. On that basis, the Logos
was a sympathetic concept in the thinking of the people of Israel. Psalm 33:6 for example says,
“By the word of the Lord were the heavens made, their starry host by the breath of his mouth.”
The Logos was closely related to the Jewish concept of the divine wisdom. This idea existed in
their thinking because it derived from the wisdom literature of the Old Testament. For example,
“By wisdom the Lord laid the earth's foundations, by understanding he set the heavens in
place” (Pr 3:19). The Wisdom of God, in this sense, is the principle of supreme knowledge by
which God created the universe (cf. Pr 8:22-31). For many Jews there was a blending between
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the Greek concept of the Logos and their own understanding of divine wisdom, which they saw
as the gift of God by which the universe was made and by which man might live rightly.
To the Greeks, the force of creation and the upholding principle of the universe was the
Logos. By introducing his Gospel with the Logos, John caught the attention of the Gentile
world. And by employing the term Logos, John was also able to capture the contemplation of
the Jews for whom creation was God’s doing. The power was the word of the Lord based upon
divine wisdom. It was God’s will, which has always come about through what the Lord has
spoken.
The Logos, as presented by John, was something new and different to both the Greeks and
the Jews. Building upon the understanding which people brought to this concept, John’s
inspired presentation of the Logos brought them into a new and powerful understanding of God
and of the universe. This revelation was not only shockingly new, it was vastly greater and
deeper than what either the Hebrews or the Greeks had been thinking. It extended Jewish
thought because the Logos is more than the commands of divine wisdom. And it was a new
reality to the philosophical thinking of the Greeks, because the Logos is more than a universal
force.
The Logos is more than divine wisdom and more than a universal force.
God’s revelation in the Logos has penetrated the thick clouds of our
thinking, cutting through our understanding like a bolt of lightning: The
Logos is a person. Logos is the person of Jesus Christ—a human being, the
divine Son of God, God himself. He created and holds all things together.
He came to live with us in person and to reveal the fullness of the glory of
God to us face-to-face.
God has communicated with us; his communiquv is Jesus Christ. He is the divine wisdom
of God’s will. The good news is that the Logos—who was responsible for creating man and
who is the upholding principle of the whole scheme of creation—has been sent by God to
redeem man. The Logos became a human being and we have seen his glory.
The person of the Logos, the Word who is the wisdom of God, who has been eternally with
God, who is himself God—has entered the arena of our sinful lives and, by his death, bridged
the gap between us and God. “To all who received him, to those who believed in his name, he
gave the right to become children of God” (Jn 1:12). You and I, if we are repentant sinners,
have been brought into the family of God by the One who created us.

Conclusion
God’s supreme end is his glory. His mission is to see his glory in man and in the whole of
creation. His glory is his ultimate purpose in creation, in redemption, and in all that he does.
God glorifies himself in himself. God sees himself in his Son and in his Spirit and he desires to
see himself in mankind. This is why God displays his glory. How God displays his glory
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includes having it seen in the disciples of Jesus. It is in them that God sees his glory—in them
he sees the manifestation of his nature, his presence, and his activity. Ever-increasingly the
followers of Jesus reflect the glory of God.
Just as creation sprang from the nature of God, so redemption also springs
from the nature of God. God is glorified when, by his grace and power,
fallen man is brought back to the place that Adam and Eve had in God’s
presence before they sinned, thus vindicating God’s creation purpose and
bringing his mission to fulfillment.
The fact that God’s original creation design is being fulfilled is most apparent in the recreation of man in the image of God. Paul talks about the new self, which is being renewed in
knowledge in the image of its Creator” (Col 3:10). God’s Spirit indwelling his children is the
manner in which God displays his glory in man: “Having believed, you were marked in him
with a seal, the promised Holy Spirit, who is a deposit guaranteeing our inheritance until the
redemption of those who are God’s possession—to the praise of his glory” (Eph 1:13-14,
emphasis added).

Prayer
“And this is my prayer: that your love may abound more and more in knowledge and depth
of insight, so that you may be able to discern what is best and may be pure and blameless until
the day of Christ, filled with the fruit of righteousness that comes through Jesus Christ—to the
glory and praise of God” (Php 1:9-11).
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2 The Image of God
Adam

Mankind Created for the Glory of God

Overview
God’s impetus for creating man in his image was his love for his Son and his desire to see
his glory in man. When Adam and Eve sinned, mankind had fallen short of the glory of God
and no longer represented the image of God. God acted to redeem man—his original creation
plan could not and would not be thwarted. His great and mighty acts led to the sending of his
Son, who made it possible by his death and resurrection for man to be forgiven; for man’s
creation-relationship to God to be restored; and for redeemed man to become the image of God
and the display of his glory.

Scripture
“God said, ‘Let us make man in our image, in our likeness’…So God created man in his
own image, in the image of God he created him; male and female he created them” (Ge 1:26,
27). We were called by his name and created for his glory (Isa 43:7). “We, who with unveiled
faces all reflect the Lord's glory, are being transformed into his likeness (into his image) with
ever-increasing glory” (2Co 3:18).

Imagining the scene1
After talking with God in the cool of the evening, I can imagine Adam and Eve lying on
their backs, surrounded by the flowers of the Garden of Eden, gazing into the twinkling
panorama of space. They were thinking about God. They were envisioning those moments of
creation before they themselves were created. They only knew about it because God had told
them.
As they talked about their Creator, their voices were filled with love and trust. They spoke
with the innocence of children.
Adam whispered, “God’s first command shattered the void.” He rolled onto his side to look
into Eve’s face. As she listened to Adam, Eve stared into the deep blue of the night sky. Her
face was illuminated by the moonlight. Her thoughtful expression lightened into a smile.
Adam continued, “God said, ‘Let there be light’ and because he commanded it, the light
appeared.”
Eve spoke with awe, “It was the voice of God before he created us.”
Adam turned back again to stare at the heavens. “It must have been like what happens in
the morning…when the light dawns, the darkness disappears.”
Deep in thought, they lay in silent amazement. They were recounting in their minds the
great events told to them by God and their imaginations were alive with pictures.
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“And then the green grass sprouted, and the little red flowers blossomed, the
pine tree pointed his finger to the sky and the oak spread out his arms. The
lakes huddled down in the hallows of the ground and the rivers ran down to the
sea.”2
God created the sun, and the moon, and “the morning stars sang together and all the angels
shouted for joy.”3 Then came the living creatures—the birds of the air, the fish of the sea, and
the flocks and herds and wild animals of the earth—flying and swimming and roaming. It was
easy for Adam and Eve to understand how the heavenly realms must have been bursting with
worship:
“Praise him, sun and moon,
praise him, all you shining stars.
Praise him, you highest heavens
and you waters above the skies.
Let them praise the name of the LORD,
for he commanded and they were created.”4
With a rush of joy, Adam sprang to his feet. He wanted to shout, but instead spoke in
reverential tones, “Then God…,” holding back tears, he paused and began again slowly, “Then
God created us.” He looked down at Eve. In quiet delight, he offered his hand to her and she
jumped up next to him. Clasping their hands, they raised them to the sky, standing in silent
awe.
Quietly Eve broke the silence, “He made us in his image…”
Adam responded, “…and he gave us dominion over the creatures of the earth.”

______________

God’s Impetus for Creating Man
What a scene it must have been—the first husband and wife living in the bliss of paradise.
Naked and without shame or fear, they knew only joy. Their world was perfect. Their hearts
were pure, their fellowship was innocent, and their happiness was complete. As children with a
parent, they walked with God in the cool of the evening. They lived in his presence in the
greatest place on earth. The Garden of Eden was fragrant with colorful flowers, tall with
redwoods, wide with oaks, and lush with green vegetation. It also had a river flowing through it
which separated just outside the garden into the headwaters of four great rivers.
God had created trees to provide food for Adam and Eve. In the middle of the garden, he
had planted two unique trees, each with eternal significance. One was the tree of life. The other
was the tree representing the knowledge of good and evil.
Adam and Eve weren’t children, but they were innocent, so it’s not hard for us to imagine a
conversation between them like the one we described. As fully mature human beings they had a
personal relationship with God which was marked by freedom of the will,5 by reason, and by
the ability to communicate through language.
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I think it’s likely Adam and Eve asked God why he created them. It is also
probable that God told them, because throughout scripture creation is
portrayed as essential to understanding who God is and who we are as
human beings.
In the first chapter of this book, we looked at creation from God’s point of view and saw
that he created to see his glory. In this chapter, we look at creation again but this time from the
perspective of man. In this chapter, as in this book, we are using the word “man” as it is so
often used in the Bible, not as a gender specific term, but rather as a generic designation—
synonymous with mankind and inclusive of males and females.6 Remember, the Bible says,
“God created man in his own image, in the image of God he created him; male and female he
created them” (Ge 1:27); “when they were created, he called them ‘man’” (Ge 5:2).

Man was not created because God lacked something
The foundation article of the Christian faith is that God is the Creator. In the broad sweep
of the Bible, we learn that everything that exists is the result of God’s thought and will in
harmony with his nature. He created out of the inclinations of his nature. Because God is who
he is, he willed to express himself in creation. “God’s supreme end in creation is nothing
outside of himself, but is his own glory…the infinite perfection of his own being.”7 He did not
create because he wanted to supply something he lacked or needed, for he is complete and full
in himself. God’s motivation was not like that depicted in James Weldon Johnson’s poem,
Creation, “God stepped out on space and looked around and said, ‘I’m lonely. I’ll make me a
world.’”8 God did not create out of loneliness and the need for fellowship, nor did he create
because he needed an object to love. As Emil Brunner has said, “Only if, in himself, from all
eternity, God is the Loving One, no world is needed for him to be the Loving One.”9
“God is love, overflowing love in himself; God is life, self-giving life in
himself; and the creation is the creaturely result of this overflowing love and
this self-giving life…Through the Son, God goes out from himself to create a
world, which has both its foundation and its aim in God himself.”10

Man was created out of who God is
In Genesis 1:26, God said, “Let us make man in our image after our likeness.” Notice the
use of the plural pronouns “us” and “our.” Who is God talking to? The answer lies in
understanding who God is.
In the whole of scripture, we know that there is only one God. He has revealed himself to
us in three different personal ways or by three different names.11 He is Father, Son, and Holy
Spirit—co-equally and co-eternally one God who is of one substance and one essence. Yet in
the mystery of the trinity, this one God goes out from himself in a face-to-face, triune
relationship with his Son and his Spirit. As we pointed out in the first chapter, before the
creation of man there was “the council of God.” In the communion of the Father, Son, and
Holy Spirit, God sees himself, loves himself, and sees his glory in himself (cf. Jn 17).
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When God said, “Let us make man in our image, in our likeness” to whom was he
speaking? He was speaking to his Son, whom he loves (cf. Col 1:12-17). Standing apart from
his Son, the Father sees the image of himself in him.12
God’s Son is the eternal, original, and perfect image of God. Just as a child
is the image of his father, so the image of God is his Son. God’s Son, the
person of Jesus Christ, is the radiance of God’s glory, the essence of his
being, the force of his will, the extension of his holiness, and the overflow
of his love.
“In creation God ‘went public’ with the glory that reverberates joyfully between the Father
and the Son! There is something about the fullness of God’s joy that inclines it to overflow.”13
Creation took place as the result of God’s overflowing love for his Son. Before the creation of
mankind, there was what some theologians have called “a special council of God,” after which
God said, “Let us make man in our image after our likeness…So God created man in his own
image in the image of God he created him; male and female he created them” (Ge 1:26, 27).
“God does not love because He desires something which he lacks, but because He Himself
has and is ‘Fullness’.”14 In this fullness, God’s love for himself and the adulation of his glory
was the impetus for creation, especially the creation of man in his image. “God’s infinite
enjoyment of his own glory is…the delight he has in his Son who is the perfect reflection of that
glory.”15
“His love to us…is the outflow of His being, of the fact that He is Himself loving, and that
He loves. It is the radiation of His love which He has to His Son from all eternity.”16
God’s impetus to share, to express, and to create came out of his love for himself, for his
Son, and his desire to see his glory in us. It was from the overflow of his love for his Son that
God spoke into existence the creation of his love: Man—a being who was not God, but who
would be the image of God and share a love relationship with him and be the human display of
his glory. This special relationship, which the rest of creation has never shared, is described in
terms of personal kinship and the intimacy of family. Earthly man was created to be the child of
God to reflect the image of his Father for his glory.

The Image of God
Down through history, among thoughtful people, there has always been a quest to
understand the nature of man and the meaning of life. Philosophy (the rational and logical quest
to understand ultimate reality) asks, “What is the meaning of man’s existence?” As long as that
question has been asked, there have been people who have known the answer.
The people of God know the meaning of man’s existence because God has
made it known to them. To them “the Bible answers the question of the
nature of man by pointing to…the image of God.”17
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However, the meaning of the image of God in the Book of Genesis itself is open to question
—a question that remained unanswered until the coming of Jesus Christ, the Son of Man.

The meaning of the image of God
Even though the Old Testament doesn’t offer the meaning of the image of God, we do have
a clue in the usage of the Hebrew parallelism of image and likeness in Genesis. There are only
a handful of references to this subject in Genesis. The first usage is in Genesis 1:26: “Let us
make man in our image, in our likeness.” Image is used again in Genesis 1:27, and then in the
third usage likeness is used again (in Ge 5:1). The usage returns to image of God (in Ge 9:6).
This back and forth handling of the words makes it obvious that image and likeness are used as
parallels. (An example of parallelism as a form of speech is found in the Lord’s prayer where
“your kingdom come” is defined by the parallel thought, “your will be done.”) It is faulty
exegesis to see the two phrases, the image of God and God’s likeness as separate items. They
are not separate, but parallel. Each sheds light on the other, rather than being separate concepts
with one being added to the other.18
Image of God is interchangeable in meaning to likeness of God. Likeness of God stands
alone in Genesis 5:1 simply because the earlier reference has already established that these
phrases are parallel equivalents. The fact that there is one meaning to the two phrases adds to
our understanding:
Man as the image of God must be understood as likeness to God and
conversely, likeness to God is what it means to be the image of God.
While this understanding hints at the meaning, the question remains, “What is the meaning
of the image and likeness of God?”

The “dominion of man” is not the meaning of the image of God
After God said in Genesis 1:26, “Let us make man in our image, in our likeness,” he said,
“let them rule over the fish of the sea and the birds of the air, over the livestock, over all the
earth, and over all the creatures that move along the ground.” Does this mean, then, that we
should look for the meaning of the image of God in the dominion which God has given man
over the earth? Remember that King David said, “What is man that you are mindful of him…
you made him ruler over the works of your hands; you put everything under his feet” (cf. Ps
8:4-8). It’s true; man has been given dominion over the other creatures of creation, but is this
how we are to understand the image of God?
We could ask the same question like this: Is the image of God something physical? Genesis
9:6 says, “Whoever sheds the blood of man, by man shall his blood be shed; for in the image
of God has God made man.” Here the bloodshed of another human being is stated to be evil for
the reason that man was made in the image of God. Does this mean we are to understand the
image of God as a physical likeness or as a spiritual likeness to God?

32

The Image of God

One theologian, Gerhard von Rad, says the image of God is a “predominately physical
likeness.” He goes on to point out that it is not physical after the form of God, since God is
spirit. He says, “The divine likeness consists in the fact that man was invested with might at
creation…,” and that this power gives him dominion over the earth. As we have already said, it
is true in scripture that man was created to have dominion over the creatures of the earth
(Ge 1:28-30), but Rad’s interpretation that the image of God is somehow physical is incomplete
for two important reasons.
In the first place, Rad’s “physical” idea of the image of God leans heavily on verse
numbers 1 and 3 in Genesis 5:1-3 (as follows with emphasis added):
Verse 1: “This is the written account of Adam’s line. When God created man,
he made him in the likeness of God.”
Verse 2: “He created them male and female and blessed them. And when they
were created, he called them “man.”
Verse 3: “When Adam had lived 130 years, he had a son in his own likeness, in
his own image; and he named him Seth.”
The content of Chapter 5 of Genesis is the history of Adam’s progeny beginning with Seth
(after Cain and Abel). Rad draws a comparison between verses 1 and 3. He takes the obvious
physical reference in verse 3 (Adam “had a son in his own likeness, in his own image”) and
uses that meaning to interpret the meaning of verse 1 (“When God created man, he made him
in the likeness of God”). No one can deny that 5:3 uses image and likeness to describe the
physical relationship of Adam to Seth—the first earthly father to a son born “in his likeness.”
But to use Genesis 5:3 to deduce the meaning of 5:1 is obviously a strained interpretation,
because the subjects of the two verses are different. In 5:1 the subject is God and man is made
in his likeness, whereas, the subject of 5:3 is Adam and his son is born in his likeness. Rad
argues backwards from the physical idea of human likeness in 5:3 to conclude that 5:1 should
also be interpreted as a physical likeness. In his words, “the divine likeness” must be seen “in
terms of the physical sequence of generations and therefore obviously in a physical sense.”
Is it not more likely that the writer of Genesis is transitioning from the early use of the
spiritual image and likeness of God to the obvious physical characteristics which man passes on
to his offspring? Even though it is apparent that Chapter 5 marks a new segment of Genesis—
namely the record of Adam’s genealogy—Rad forces the earlier citations of the image of God to
be conformed to the introduction of Adam’s physical genealogy. And so he interprets the image
of God to be decidedly physical in the sense of man’s earthly dominion. Again in his words,
“The divine likeness consists in the fact that man was invested with might at creation…Thus
man in his sphere of rule as God’s vice-gerent is summoned to represent the dominion and
majesty of God.”19
In the second place, Rad’s interpretation of the image of God is doomed to being
incomplete because he doesn’t take the New Testament into account. A basic tenant of
hermeneutics (which is the formulation of principles of interpretation) states: A Biblical study of
any word or passage of scripture cannot be complete without consideration of both Testaments.
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The nature of God’s self-revelation is that it is progressive, meaning he has
disclosed himself more and more until the full revelation of himself was
completed in the sending of his Son.
As a result “a later passage may throw light on an earlier passage, and the New Testament
may be used to interpret the Old.”20 For that reason “the first pages of the Bible can be
understood only in the light of the last pages.”21
But more than that. In the ultimate sense, we must look at Jesus Christ to understand the
image of God.
“We must gain a clear idea of the meaning of the Imago Dei [Image of God] by reflecting
on what is said to us in Jesus Christ about our origin, and not by speculating upon the deeper
meaning of that mysterious expression in the Creation narrative.”22
We must look full into the face of Christ to understand the image of God for Jesus of
Nazareth is the original image of God.

The image of God is Christocentric
Two great theologians of the 20th century, Emil Brunner (1889-1966) and Karl Barth
(1886-1968), were without parallel in exposing the inadequacy of liberal theology and both
were Christocentric in their interpretation of the Scripture. Barth said, “Jesus Christ in His selfrevelation is, therefore, the basic text” of all theology.23 Both of these men, independently,
wrote many volumes including extensive work on the image of God. Brunner’s books,
especially, have explored every aspect of the Biblical concept of man created in the image of
God.
Brunner rightly believed that the meaning of the image of God could only be seen and
understood in Jesus Christ.24 It was not until God’s redemptive revelation took place in Jesus
Christ that mankind was able to understand the creation meaning of the image of God. It is in
the wholeness of scripture, that we understand the continuity of creation, redemption,
transformation, and consummation—four highlights of God’s redemptive movement in human
history.
Not until—by the grace of God—we look into the face of Jesus Christ does
the realization hit us: God’s Son is the image and glory of God. He is the
One we were created to be like. He is our redemption and the model by
whom the Holy Spirit continually transforms the lives of those who believe
in the Lord.
God did not create us to be gods; he created us to be his children and to be like his Son,
who is without fault the ideal image of God. We were created to be like Jesus and to reflect the
glory of God.
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There are various terms used by theologians and lexicographers to expand the meaning of
image of God in Scripture: reflection, manifestation, prototype, and logos. Both Brunner and
Barth saw the image of God as a reflection of God himself and Christ as the perfect image of
God. But for Brunner it is more than reflection—it is a Word and an answer (a revelation and a
response):
“Man is destined to answer God in believing, responsive love, to accept in grateful
dependence his destiny to which God has called him, as his life. Thus here we are concerned
not with an ‘image’ and a ‘reflection’ but with a ‘word’ and an ‘answer’; this is the exposition
which the New Testament gives of the Old Testament story of Creation, the idea of the Imago
Dei [Image of God].”25
For Barth, according to Bernard Ramm, “It is the believing response to the Word that
constitutes the relationship that in turn constitutes the image of God.”26 In other words,
believing response constitutes relationship which results in the image of God in the believer.
The humanity of Jesus Christ “is the repetition and reflection of God Himself, no more and no
less. It is the image of God, the Imago Dei.”27
It is this image of God seen in the Son of God which is the prototype of
God’s original intent for human nature. It is what God wants to see in his
human creation, the manifestation and reflection of the glory of God.

The glory of God is the key to understanding the image of God
Through the Prophet Isaiah, God declares that creation was for his glory:
“Bring back everyone who belongs to me.
I created them to bring glory to me.
I formed them and made them” (Isa 43:7, NIRV).28
God’s own being is what motivated him to create; his glory was the incentive for creation.
This is especially true of man who alone was made for the glory of God in the unique sense of
being created in the image of God. We were not created to be gods but to be like the one and
only God.
“Man’s being, though linked with the divine, is essentially not divine, but
created, and thus dependent on God, and of a different order from His own
being though akin to it.”29
The prophets were servants of the Lord and their message was based on the knowledge he
had given them of himself. They knew he would deal with sin and would fulfill his creation
purpose for man. Through the revelation of the Holy Spirit, these messengers of God predicted
many of the circumstances which would take place; and in various ways they all described the
One who would come.
In fulfillment of these prophecies and the plan of God, Christ Jesus—the One who is the
original image of God (Col 1:15; 2Co 4:4)—came to establish a new humanity by saving,
redeeming and transforming fallen man into his own image, which is the image of God. God’s
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glory, which expresses both his sovereignty and revelation, achieves its end only as it is
mirrored in the hearts of believers30 when, by his Spirit, they are transformed into his image.
When God created man in his image, he was creating man in the image of
his Son. Man transformed into the image of God for the glory of God
becomes a reality in all who put their faith in Christ. Through him, a
disciple is changed into what Paul calls a “new self, which is being
renewed in knowledge in the image of its Creator” (Col 3:10).
In the New Testament idea of image, “the original is always present in the image.”31 In
other words, “The image corresponds to its original.”32 When the word image is used in the
New Testament, manifestation and reflection are implied. The word image “implies a
prototype, and embodies the essential verity of its prototype.”33 What does it mean to embody
the essential verity or truth of the prototype? To put the question another way: What does it
mean to possess the indispensable and true nature of the original image?
From the time of creation, mankind was meant to embody the moral character of God, to
display his nature, and to be his people who live in his presence. But because of man’s
rebellion against God, God’s original creation plan was forced to wait “in eager expectation for
the sons of God to be revealed,” as Paul says (Ro 8:19). The sons of God are the disciples of
Jesus Christ. His obedient followers represent the authenticity of their prototype—the faithful
and true image of God. Just as a child is the image of his father, so the disciples of Jesus are
the children of God who show forth the moral likeness of the family of God. As Paul says,
“God knew his own before ever they were, and also ordained that they should be shaped to the
likeness of his Son, that he might be the eldest among a large family of brothers (Ro 8:29 NEB).
We have already seen that the image of God and the glory of God are
related and overlapping realities in the Bible. To put a fine point to it, the
image of God has to do with the moral character or nature of God in man,
the purpose of which is the glory of God. The glory of God is a more
encompassing idea than the image of God—it is not only the manifestation
of the nature of God as the image of God is, but it is also the presence and
activity of God.
The image and glory of God are so closely related that Paul places them in juxtaposition to
each other when he says, “[man] is the image and glory of God” (1Co 11:7). In another place
he says we who reflect the Lord’s glory are being transformed into the image of God with everincreasing glory (2Co 3:18). The close relationship of these two concepts (glory and image) are
perfectly seen in Christ, who is himself the image and glory of God (cf. Col 1:15; 2Co 4:4-6;
Heb 1:3).
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For all intents and purposes we can summarize the Biblical view of these two truths by
saying that man was created in the image of God for the glory of God and, conversely, God is
glorified by seeing the image of his Son in man.

Sin Separates Us from God
The Bible is unequivocal: The roadblock to man’s relationship with God is sin! Because we
are sinners we have fallen short of the glory of God and are no longer the image of God in the
original creation sense.
The doctrine of the image of God in the New Testament—“in contrast to that of the Old
Testament, is the following: the fact that man has been created in the Image of God has been
lost, that it must be renewed in man, so that the whole work of Jesus Christ in reconciliation
and redemption may be summed up in this central conception of the renewal and consummation
of the Divine Image in man.”34

What is this sin which separates us from God?
Adam and Eve disobeyed God and they knew it. Their disobedience brought knowledge of
evil which expressed itself in a desire to disassociate themselves from the Holy God, their
Creator. They snatched their hands from his hands. Like the turning from day to night, they
turned from their good walking with God to an evil hiding from him (Ge 3:8) because they had
asserted themselves against him and they knew it. In their desire to be equal with God, they
ended up turning from innocence, which was the ignorance of evil. What they turned to was a
guilty awareness of evil, which brought with it an ignorance of God and a deep-seated sense of
guilt.
In the sin of Adam and Eve, we see the absolute foundation of sin in our
own lives, namely that we love ourselves more than the one who created
us. And somehow, deep down, even though we don’t understand it, we
have the nagging feeling that that’s what’s wrong in our lives.
“This is the very origin of sin: the assertion of human independence over
against God, the declaration of the rights of man’s freedom as independent of
God’s will.”35
Like the pilot of an airplane who has lost his bearings, man’s loss of “situational
awareness” leaves him ignorant of God, of himself, and of his destination. Paul describes it as
being darkened in our understanding and being separated from the life of God as a result of the
hardening of our hearts (cf. Eph 4:18).
Sin is complex! It can be described in a number of ways, each a different angle of
description. Sin is not wanting to walk with God; not being willing to be the child of God who
displays the nature of God. It is like the prodigal son who rebels against his father. Sin is
opposition to who we were created to be and, as a result, it brings about a misunderstanding of
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ourselves and of God. Sin is an act of man seeking his own glory rather than the glory of God.
It is the attempt to dethrone God and enthrone ourselves in his place—an act of self-deification.
In his outstanding book by the same name, Emil Brunner sums it up in this stark and
memorable phrase: “Man in revolt.” He says,
“Because man has been created in the image of God, and yet has himself defaced this
image, his existence differs from all other forms of existence, as existence in conflict.…Man as
sinner is in permanent revolt, in a rebellion (which he cannot now renounce by his own efforts)
against his divine determination as intended in the Creation, and thus against the nature given
him by God.”36
Suzanne de Dietrich says,
“The person who plays the part of God makes himself into the center of his
universe, whether that universe be large or small; he seeks his own glory, he
wants to ‘run his own life’ instead of recognizing it as a gift from the hands of
God. In briefest terms, he wants to be his own master rather than God’s
servant; he wants to dominate rather than serve.”37
Sin, in the final analysis, is missing the purpose for which we were created;
it “is the objective condition in which [people] lack the image of God.”38
In his sinful condition, man is a contradiction to who he was created to be.
“Because man is in opposition to his divine origin in the Creation, daily
renewing this opposition, he lives in opposition to his own God-given nature;
therefore his present nature itself is: contradiction.”39
Fallen man is living in opposition to God and, by his life, is a contradiction to the image of
God. “The presence of the contradiction,” manifests itself in our lives as fear, longing, doubt,
despair and the bad conscience, according to Emil Brunner, whose points are summarized
below . Since this is significant to our understanding of the effect sin has on our lives, the
following paragraphs summarize important points made by Brunner in his book, Man in Revolt.
40

Contradiction shows itself in fear or angst (anguish; dread; terror). It is the opposite of
peace—the fundamental situation of man as separated from God; of the man who is not
reconciled with God. Fear is the feeling of not being at home, of feeling uncanny and lost in the
universe. Fear is difficulty of breathing, the suffocating distress which the soul feels in its
separation from God. People are not always conscious of living in fear; but they do show
anxiety by a restless seeking for security and they recognize it in the dreadful fact that our
whole life is moving towards death.
Contradiction shows itself as longing. It is the unrest of the soul; the longing for that which
we innately know we have missed—the image and nature of God.
Contradiction shows itself as doubt. It is a fundamental element in human existence; the
mind divided about what is true, good, right, just or valid.
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Contradiction shows itself as despair. It is a state of desperation; the earthquake which
shakes the very foundation of our existence leaving us suffocating for spiritual oxygen.
Contradiction shows itself as the bad conscience. It is the sense of the contradiction at the
very heart of existence. Every human being who is aware of his humanity at all, that is, who
has some sense of responsibility, is aware that the order of life has been disturbed; this comes
out in a ‘bad conscience;’ a disturbed order of life; a kind of homelessness—the sense of being
cast out of one’s home, and indeed of being cast out for one’s own fault. The enmity of the
sinner breaks out in the bad conscience. It is the sign of distance from God which is conscious
to every sinner.
Henry David Thoreau wrote words which could describe the presence of the contradiction
in our lives: “Lives of quiet desperation.”41 This contradiction to who we were created to be,
according to Paul, comes from our willingness to exchange the glory of the immortal God for
our own worthless gods (Ro 1:22-23). The cost of opposing God in our lives is pictured in
scripture by the “wide group of words characterizing sin as badness, violence, destructiveness,
trouble, worthlessness, vanity, folly, and senselessness.”42 It started with Adam and Eve in the
Garden and continues to affect our lives by our own choice.
“The consequence of sin is that man cannot endure to be known by God or to
be seen by God as he really is. Henceforth, he dreads the God whom he was
created to love, and he flees before his face.”43

Satan has blinded the minds of unbelievers
Satan tempted Adam and Eve and continues to harass mankind. In Martin Luther’s great
hymn, A Mighty Fortress Is Our God, he reflected on the work of Christ who came to defeat
the power of Satan.
“For still our ancient foe, doth seek to work us woe;
his craft and power are great,
and armed with cruel hate,
on earth is not his equal.
Did we in our own strength confide,
our striving would be losing,
were not the right Man on our side,
the Man of God’s own choosing.
Dost ask who that may be?
Christ Jesus, it is He.
In John’s first letter, he contrasts the work of Satan with the work of Christ: “He who does
what is sinful is of the devil, because the devil has been sinning from the beginning. The reason
the Son of God appeared was to destroy the devil’s work” (1Jn 3:8).
John says, “Everyone who commits sin breaks God’s law, for that is what sin is, by
definition—a breaking of God’s law” (1Jn 3:4 NTME). Adam and Eve sinned by disobeying God
and eating of the tree that would give them knowledge of evil in contrast to the good they
already knew. This temptation to sin against God came from Satan who lied to them and they
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believed the lie. He told them, if you disobey God, “you will not surely die…for God knows
that when you eat of it your eyes will be opened, and you will be like God, knowing good and
evil” (Ge 3:4-5).
In one form or another, all sinners have believed the premise of the lie of
all lies—that God is not who he says he is; that he is not truly God and
therefore can be displaced. It is the believing of that lie that is the bedrock
of all sin.
From this belief comes self-deification—the attitude of all sin—“I am my own god.” In
addition to the act of sin being a denial of the truth and reality of our being, it is also a denial of
God’s original intention in creation. “In this act—in its continual repetition—our nature is
altered, perverted.”44
“To be a sinner means: to be engaged in rebellion against God. Sin never becomes a quality
or even a substance. Sin is and remains an act.…There is nothing said about sin [in the Bible]
which means anything other than the act of turning away from God.”45
For the time being, Paul said Satan is the ruler of this present evil age and has blinded the
minds of unbelievers (2Co 4:4). The blindness of sinners means they are veiled from the glory
of God, they cannot see him, and therefore, they cannot overcome their conflict with him.
“The real contradiction, sin, cannot be rightly understood by man. Man sees the breach,
but he does not see it fully. It is too deeply embedded within him for him to be able to see it
aright.”46

The good news is the veil can be taken away
Satan has blinded the minds of unbelievers. According to Paul, “Whenever anyone turns to
the Lord, the veil is taken away” (2Co 3:16). Notice, it happens whenever anyone turns to the
Lord. But how do unbelievers know to turn if they are blinded by Satan and, as Paul says,
“they cannot see the light of the gospel of the glory of Christ, who is the image of God”?
(2Co 4:4).
The situation would be hopeless if it weren’t for God’s initiative to
interpose his grace. The plight of sinners would indeed be hopeless if God
who originally said in creation, “Let light shine out of darkness” hadn’t
also taken steps to redeem by making “his light shine in our hearts to give
us the light of the knowledge of the glory of God in the face of
Christ” (2Co 4:6), which happens through the gospel proclamation that
“Jesus Christ is Lord.” This was the saving message of the early church
and remains the redemptive message to the world today (cf. 2Co 4:5).
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God interposes his grace. God expresses his love in his grace, which is the favor of God,
unmerited by us. John Newton wrote, “How precious did that grace appear, the hour I first
believed.” Even while we are sinners, God reaches out to us through his Son, the only One
through whom we can come to God (Jn 14:6). The good news is that we can be saved from the
wrath of God and reconciled to him through the death of Christ (Ro 5:8-10). God’s grace and
his kindness bring us to the point of repentance (Ro 2:4; Eph 2:5ff). “’Twas grace that taught
my heart to fear, and grace my fears relieved.” It is God who grants repentance which leads to
a knowledge of the truth and brings people to their senses so that they may escape the clutches
of Satan (2Ti 2:25-26). “Amazing grace, how sweet the sound, that saved a wretch like me.”

“Where sin increased, grace increased all the more, so that, just as sin reigned
in death, so also grace might reign through righteousness to bring eternal life
through Jesus Christ our Lord” (Ro 5:20-21).
God makes known to sinners a message which is good news. It is good news because it
declares Jesus Christ as Lord, the pivotal message to repentance. In this truth, repentant sinners
put their faith (cf Ro 10:9). By God’s grace, the content of the gospel message is the light
which penetrates the darkness of sin and heals the blindness of the repentant sinner. Paul
recognized this message to be of essential importance: “I am not ashamed of the gospel,
because it is the power of God for the salvation of everyone who believes” (Ro 1:16). “God
was pleased through the foolishness of what was preached to save those who
believe” (1Co 1:21).
This gospel is the way in which God has provided all sinners to see the truth about their
lives so they can turn back to God. The gospel shines the light on Jesus Christ—the only One in
whom we can be reconciled to God and the One we were created to be like. The searchlight of
the gospel exposes our lives as contradictory to the God’s original divine determination—the
image of God. But the story of Jesus also tells us that God loves us even though we have all
gone our own way: “Because of his great love for us, God, who is rich in mercy, made us alive
with Christ even when we were dead in transgressions—it is by grace you have been
saved” (Eph 2:4-5).

The Word and the answer
Through God’s prevenient grace (that grace which comes before; that grace which prepares
us) and the message of the gospel, the Lord makes it possible for us to answer. Grace and faith
go hand in hand: “For it is by grace you have been saved, through faith” (Eph 2:8). God does
not overwhelm our freewill which he created us to have; he simply gets our attention and makes
it possible for us to turn to him. So it boils down to the Word from God and an answer from
us.
People who have not turned to the Lord live in darkness and are spiritually blind. God
sends his Word; when people answer “no,” the darkness and blindness persist. Paul says:
“Because of your stubbornness and your unrepentant heart, you are storing up wrath against
yourself for the day of God's wrath, when his righteous judgment will be revealed” (Ro 2:5).
Because of the holiness of God, we are assured that sin will be punished and the unrepentant
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sinner will not only die physically, but die spiritually, being eternally separated from God.
Because of the sin of Adam and Eve, mankind is under the condemnation of God (Ro 5:18).
There is a curse (a denunciation, a condemnation) upon everyone who does not love the Lord
(1Co 16:22).
The story of Cain and Abel is history’s first example that sin spirals downward into chaos,
darkness, and death. The sin of Cain resulted in jealously, hatred, and murder (Ge 4). “When
the creature ceases to be governed by the will of the Creator, all his relationships turn out to be
false, and everything becomes chaotic.”47
Sin infects the human psyche with a deep malignant tumor which is
undetected by the sinner, but manifests itself in a life distorted from God’s
original creation design. Without God’s cure, the prognosis of sin is
terminal: “The wages of sin is death, but the gift of God is eternal life in
Christ Jesus our Lord” (Ro 6:23).
The gospel announces the remedy that God has acted in Jesus Christ to heal and to save:
“He has rescued us from the dominion of darkness and brought us into the kingdom of the Son
he loves, in whom we have redemption, the forgiveness of sins” (Col 1:13-14).
When by faith in Christ our answer to God is “yes,” our darkness disappears and our
blindness turns to sight. “Whenever anyone turns to the Lord, the veil is taken
away” (2Co 3:16). We pass from death into life, from chaos into order, from darkness into
light. Our sin is removed and our lives renewed in the image of God. When we see God in the
face of Christ, and answer “yes” to him, the light dawns and all things become clear—we
understand ourselves in the light of truth and our misunderstanding of life is set straight.

The consequences of sin
After the sin of Adam and Eve there was judgment, but there was also hope. The judgment
was threefold: Physical and spiritual death; banishment from the Garden; and suffering in life.
In this suffering, the woman was subjugated to her husband and would have pain in childbirth.
The man would have to suffer “painful toil” in his work (Ge 3:16-19). But with these sanctions
God gave Adam and Eve hope for the future: A time when one of their offspring would crush
the head of the serpent, and the serpent would strike his heel (Ge 3:15). The fulfillment of this
hope became a reality when Satan was defeated by Christ’s life, death, and resurrection making
it possible for fallen man to be forgiven and restored to his original relationship with God. God
has done this through his Son, the descendent of Adam (Jn 12:31-33; cf. Col 2:15; Ro 16:20).
The mission of Jesus included the crushing of Satan: “The Son of God came to earth with
the express purpose of liquidating the devil’s activities” (1Jn 3:8 NTME). While Satan continues
to reign as the usurper and the one who blinds the minds of unbelievers (2Co 4:4), he is a
defeated foe whose ultimate demise John foretold in the book of Revelation: “The great dragon
was hurled down—that ancient serpent called the devil, or Satan, who leads the whole world
astray. He was hurled to the earth, and his angels with him” (Rev 12:9).
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While the bad news is that man is separated from God by sin, the good news is that God
has provided a way to himself—Jesus is the way to God. “The wages of sin is death, but the
gift of God is eternal life in Christ Jesus our Lord” (Ro 6:23). Peter declared, “Salvation is
found in no one else, for there is no other name under heaven given to men by which we must
be saved” (Ac 4:12).
Through sin, Satan holds mankind in captivity.
But “we must never forget that [God] has rescued us from the power of darkness, and reestablished us in the kingdom of his beloved Son, that is, in the kingdom of light. For it is by
his Son alone that we have been redeemed and have had our sins forgiven” (Col 1:13-14
NTME).
Believers “are justified freely by his grace through the redemption that came by Christ
Jesus” (Ro 3:24).

God’s Plan of Redemption
The Westminster Shorter Catechism rightly asks and answers one of the most important
questions of life: “What is the chief end of man? Man’s chief end is to glorify God and enjoy
Him forever.”
Before they sinned, Adam and Eve glorified God and enjoyed him—they
related to him as children to a parent, walking with him and reveling in
their closeness to him. By their own willful sin they became estranged from
God. Their story was the story of all who run from God; it is our story, the
story of the Prodigal. We have all chosen to become independent of God;
as Isaiah said, “We all, like sheep, have gone astray, each of us has turned
to his own way (Isa 53:6).
Because God is holy and loving, he always acts justly. He judged the sin of man; but he
also initiated a way for humankind to be redeemed. In the fullness of time, God’s plan of
redemption was realized in the sending of his Son into the world. Jesus Christ is the Word of
God communicated to us so that we might answer him. Unless you and I respond openly to the
revelation of God in Christ, we will miss the destiny to which God has called us. We will miss
the inexpressible delight, the sheer enjoyment of knowing God, seeing his glory, and
experiencing the happiness of being his children. Unless we turn back to God, we will miss out
on his redemptive purpose, which is to adopt us as his children and to transform us into his
family likeness—the image of God—so that he can see his glory in us and so that we can enjoy
him forever.
The coming of the Redeemer
Ever since man acted to go against God, the Bible tells us that creation has been waiting
“with eager longing for the revealing of the children of God” (Ro 8:19 NRSV). “The whole
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creation is on tiptoe to see the wonderful sight of the sons of God coming into their
own” (Ro 8:19 NTME). From the time of the Fall, all creation and evidently all the rulers and
authorities in the heavenly realms have anticipated the fulfillment of God’s creation purpose. As
the Psalmist penned, we know “the plans of the Lord stand firm forever, the purposes of his
heart through all generations” (Ps 33:11). Job knew that God could not be thwarted in anything
he purposed to happen (Job 42:2). “The Lord does whatever pleases him” (Ps 135:6). God
himself said,
“I make known the end from the beginning, from ancient times, what is still to
come. I say: My purpose will stand, and I will do all that I please…my
salvation will not be delayed” (Isa 46:10, 11, 13).
The Old Testament prophets knew God’s purpose would be fulfilled and so—inspired by the
Holy Spirit—they wrote about the coming of the Lord and the day of redemption. Isaiah said,
“The Lord himself will give you a sign: The virgin will be with child and will give birth to a
son, and will call him Immanuel” which means, “God with us.” (Isa 7:14, quoted in Mt 1:23).
The Bible says, God “made known to us the mystery of his will according
to his good pleasure, which he purposed in Christ” (Eph 1:9). “When the
time had fully come, God sent his Son, born of a woman…that we might
receive the full rights of sons” (Gal 4:4-5).
Jesus himself proclaimed that his coming was the fulfillment of the kingdom of God—the
realization of the hope the prophets had articulated. When he returned to his hometown of
Nazareth, as was his custom he went to the synagogue and stood up to read. “The scroll of the
prophet Isaiah was handed to him. Unrolling it, he found the place where it is written:
‘The Spirit of the Lord is on me, because he has anointed me to preach good
news to the poor. He has sent me to proclaim freedom for the prisoners and
recovery of sight for the blind, to release the oppressed, to proclaim the year of
the Lord's favor.’
“Then he rolled up the scroll, gave it back to the attendant and sat down. The eyes of
everyone in the synagogue were fastened on him, and he began by saying to them, ‘Today this
scripture is fulfilled in your hearing’” (Lk 4:18-21 NTME).

Restoring the image of God in man
Adam and Eve chose to disobey God, which brought about the Fall of Man. “The will of
God was resisted, the word of God was rejected, the way of God was deserted.”48 Mankind
started at the top and fell all the way to the bottom. Man fell from the image of God and from
the glory of God. In the act of sin, man abdicated his original place in creation; he forfeited his
place as a being in the image of God. In this sense, in the sense of creation, he was no longer
“man.” From the time the first pair sinned and fell short of the glory of God (Ro 3:23), the
accurate description of man would henceforth be “fallen man.” “Sin entered the world through
one man, and death through sin, and in this way death came to all men, because all
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sinned” (Ro 5:12). In the words of Emil Brunner, “Man’s relation with God which determines
his whole being, has not been destroyed by sin, but it has been perverted.” Sin separates us
from God and causes us to experience life in a way that is degraded from the life originally
given to man. This degraded life is a distorted life which brings with it a misunderstanding of
God.
Jesus came to carry out the plan of God to redeem mankind. He is the
promised Messiah foretold by the word of the Lord through the Old
Testament prophets. In him, the continuity of God’s plan—from the image
of God in creation to the restoration of the image of God in redemption—is
complete. In him, the work of the Holy Spirit to transform God’s children
into his image with ever-increasing glory (2Co 3:18) is a reality.
Theoretically, we could say there were two ways to create man: the short way and the long
way. In the short way, man would have chosen not to sin against God and everything would
have been different. Make no mistake; God knew man would sin and that the purpose of
creation would take the long way. To facilitate his original destiny for man, God knew he
would send his Son to redeem man. God’s mission to see his glory has been accomplished in
creation, in redemption, in the transformation of believers, and will be finalized in the
consummation of this age and the commencement of the age to come. In the first chapter of this
present age, we were created for the glory of God. In the final chapter, the children of God
know “that when he appears, we shall be like him” (1Jn 3:2) and that we will be taken up into
glory (Ps 73:24). God has done what he has done to redeem man in order “to make the riches
of his glory known to the objects of his mercy, whom he prepared in advance for glory” (Ro
9:23). From that statement of Paul, notice two things:
God’s purpose is to make his glory known. The objects of his mercy are those who
participate in his glory.
All that God has done is for his glory. God’s work in creation was for his glory and God’s
work in redemption is for his glory. While we were still sinners, Christ’s death for us was and
is for the glory of God (cf. Ro 5:8). The writer of the letter to the Hebrews makes it clear that
the suffering of Christ was that we might be brought to God’s glory (cf. Heb 2:10).
Jesus himself understood his redemptive work was for the glory of God the Father: He
prayed, “I have brought you glory on earth by completing the work you gave me to
do” (Jn 17:4). The redemptive work of Jesus is to rescue us from sin and to restore us to the
life-giving purpose of God. In Christ, the tragedy of sin (man falling from the glory of God)
has been eclipsed by the eternal victory of the cross (man saved by his death and transformed
by his Spirit into the image of God for his glory).

Man was made to be like Jesus—the “Man from Heaven”
It was not until the coming of Christ that man has been able to understand the interwoven
meaning of man made in the image of God and man made for the glory of God.
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In addition to the texts where Christ is spoken of as the image of God, there are additional
New Testament references which speak of the work of God to finish the creation of man in his
image: Romans 8:29; 2 Corinthians 3:18; Ephesians 4:24; and Colossians 3:10. The citation of
these verses by Paul are so important to the study of the image of God that when Emil Brunner
enfolded them into his study, it signaled a major turning point in his interpretation of the image
of God.49 It should not be a surprise to us that these references show the linkage between the
Old Testament idea of man made in the image of God and the New Testament concept of man
restored to the image of God’s Son. The Biblical understanding of the image of God is
impossible without recognizing the continuity of man made in the image of God and the
restoration of man to the image of Jesus Christ. As these references state, we are to be
conformed to the image of God’s Son (Ro 8:29); we are to reflect the glory of God by being
transformed into his image (2Co 3:18); we are to put on the new self, created to be like God
(Eph 4:24); and we are being renewed in the image of our Creator (Col 3:10). Only in Christ
do we fully understand that God’s original design is that we, by our lives, should reflect the
image of Christ. He called himself “the Son of Man,” and is “the Man from Heaven”—the
ideal divine man, and the prototype for mankind in the image of God.
“According to his origin man is a being composed of body and spirit; he belongs to two
spheres of being.”50 This is the idea presented by Paul in 1 Corinthians 15:44-49. In this
passage, he contrasts the natural body and the spiritual body; the man of earth and the Man
from Heaven. In these verses, the Apostle’s purpose is to show believers who they are in Adam
and who they are meant to be in Christ. Paul’s point is that believers will again bear the image
of “the man from heaven”—a reference which flows from the title Jesus chose for himself,
namely the Son of Man. The Son of Man is the “Man from Heaven” and Adam is “the earthly
man.”
Paul uses still other language to make the contrast between us and Christ complete. If he
had been speaking of primordial history—the time before creation—he would have referred to
the Son of Man as the first man. But since his discussion has to do with the history of the world
(the time after creation), he refers to Adam as “the first man,” “the earthly man.” In passing,
let’s note—because of the Biblical account of creation in the Book of Genesis—the reference to
Adam as “the first man” became firmly established in the thinking of the Jewish people. But in
order to capture the right order in human history—since Adam is the first man on earth—Paul
refers to Jesus as the “the last Adam” and “the second man.” The point is clear: In human
history, the earthly man came first, followed by the coming to earth of the Man from Heaven,
the second man. Follow carefully what Paul is saying in this passage.
“If there is a natural body, there is also a spiritual body. So it is written: ‘The
first man Adam became a living being’; the last Adam, a life-giving spirit. The
spiritual did not come first, but the natural, and after that the spiritual. The first
man was of the dust of the earth, the second man from heaven. As was the
earthly man, so are those who are of the earth; and as is the man from heaven,
so also are those who are of heaven. And just as we have borne the likeness of
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the earthly man, so shall we bear the likeness of the man from heaven” (1Co
15:44b-49, emphasis added).
Jesus Christ is the Man from Heaven. He is the prototype and model from
which earthly man was created, but we were not content to be the copy,
instead we sought to be the model. But there is a stark contrast between
who fallen man is and who the true image of God is. Jesus Christ is the
image of the invisible God (Col 1:15). He is the perfect image of God
because he is God. He is the perfect reflection, exhibition, and
representation of the glory of God.
His role, as the Heavenly Man, is to redeem fallen man. As the perfect image of God, he is
the One we were created to be like. To become like Jesus is to become the image of God. This
can only happen through the atoning forgiveness accomplished in the death of Christ. And it
can only happen as we share in the power of Jesus’ resurrection and the transforming work of
the Holy Spirit. The role of the redeemed earthly man is to take his original place in creation—
to be the intended child of God who embodies the nature, presence, and activity of God and,
thereby, displays the glory of God.
To put it succinctly, God has made it possible through Christ for us to be redeemed and
restored to the image of God and in this way to display the glory of God in fulfillment of his
mission to see his glory in man.

The person, who is in the image of Christ, is the image of God
Jesus is the image of God and the glory of God (2Co 4:4-6; Heb 1:3). He “is the image of
the invisible God; his is the primacy over all created things” (Col 1:15 NEB).51 He was present
with God the Father before the world began and shared his glory (Jn 17:5). From his prayer in
John 17, we know that Jesus also came to share that glory with his followers (Jn 17:22).
It is the glory of God in us which is the image of God in us. Gerhard Kittel has stated the
correct interpretation of the image of God:
“The man who is an image of Christ is an image in the specific sense which is the true and
original sense for those familiar with the Bible, namely, the sense of Genesis 1:27…it is thus
identical with the doxa [glory], with the divine essentiality which is now present in Christ.”52
As we observed earlier, there is a correlation in scripture between the image of God and the
glory of God. We know that God created man in his image (Ge 1:26-27) and that we were
created for his glory (Isa 43:7). So man is, as Paul says, “the image and glory of God” (1Co
11:7).53 It is the image of God which is the glory of God.

The Incarnate and Indwelling Glory of God
Now let’s look closer to see how the image of God corresponds to the incarnate glory of
God in Christ as well as the indwelling glory of God in believers—the disciples of Jesus.
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We come face to face with the glory of God which is incarnate in the person of Jesus
Christ, who is the perfect image of God (Col 1:15; cf. Col 1:19; 2:2-3, 9). John says, we see
the glory of God in the Son of God (Jn 1:14). When Jesus began his ministry, he started by
proclaiming the gospel and gathering together a new people:
He called us to change our hearts and minds and to believe the good news of the kingdom
of God (Mk 1:15); to follow him (Mk 1:17); to give up all right to ourselves (Mk 8:34-35); to
be with him wherever he is (Jn 12:26); to be yoked with him and learn from him (Mt 11:29); to
become like him (Lk 6:40); to love one another (Jn 15:12) because God first loved us (1Jn
4:10-11); to make disciples of people, baptizing and teaching them (Mt 28:19-20); and to be his
representatives in the world (Lk 10:16) to carry on his work (Jn 14:12-14).
He promised he would do whatever we ask in his name, “so that the Son may bring glory
to the Father” (Jn 14:13) and he assured us, “I am with you always, to the very end of the
age” (Mt 28:20).

The glory of God in Christ and in his followers
In 2 Corinthians 4:4 and 6, Paul draws a correlation between the glory of God and the
image of God by using the two phrases in a parallel juxtaposition.
“The god of this age (Satan) has blinded the minds of unbelievers, so that they
cannot see the light of the gospel of the glory of Christ, who is the image of
God. For God…made his light shine in our hearts to give us the light of the
knowledge of the glory of God in the face of Christ” (see footnote for further
comparison).54
The image and glory of God existing in the divine/human person of Jesus
Christ represents the incarnate aspect of the glory of God. Christ living in
his disciples indicates the indwelling aspect of the glory of God.
So, the perfect image and glory of God is incarnate in Jesus. But in less than a perfect way
and certainly in a developmental way this quality of life also lives in his disciples. By following
Jesus and obeying the promptings of the Holy Spirit, Christian disciples manifest the glory of
God.
At the end of Jesus’ earthly mission—before willingly going to his death on the cross—he
explained to his followers that he was going to prepare a place for them and that he would
return to take them to be with him (Jn 14:1-4). In preparing his disciples, he assured them they
would not be left alone, but the Father would give them the Holy Spirit to live in them and to
be with them forever, namely the Spirit of truth (Jn 14:16-17). “He will testify about me,”
Jesus said (Jn 15:26). “You know him,” he told them, “for he lives with you and will be in
you. I will not leave you as orphans; I will come to you” (Jn 14:17-18, emphasis added).
Jesus prayed for his disciples and those who would become disciples through their message.
In his prayer, he alludes to the mission of God to see his glory in man, “I have given them the
glory that you gave me, that they may be one as we are one: I in them and you in me” (Jn
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17:22-23). He also prayed, “Glory has come to me through them” (Jn 17:10). God’s delight in
our oneness with him is to see his glory in us. His mission to see his glory is fulfilled by his
Son living in us by his Spirit. God sees his indwelling presence, his moral nature, and his
kingdom activity in Jesus’ followers and he is glorified. It is in the mission of God that we see
the significance of Jesus’ prayer for our oneness with the Father and with him. In the mystery
of this oneness is the fulfillment of God’s mission to see his glory in us.
The New Testament tells us that the Holy Spirit is the Spirit of God (Mt 12:28; Ro 8:9)
who goes out from the Father. He is referred to as the Spirit of his Son, the Spirit of Jesus, and
the Spirit of Christ (Gal 4:4-6; Ac 16:7; Php 1:19; Ro 8:9). The Holy Spirit is the One who
brings glory to Jesus “by taking from what is mine,” he told his disciples, “and making it
known to you” (Jn 16:14). God’s Spirit focuses our attention on Jesus and supervises our
transformation into the image and glory of God. It is the person of the Holy Spirit living in us,
who calls out in us, “Abba, Father” (Gal 4:4-6). Or to put it into today’s culture, the intimate
relationship which Jesus’ disciples have to God is heard in the loving and familial utterance of
the child of faith, “Daddy, my Daddy.”

The Body of Christ—the church of God—is the image of God
After the coming of the Holy Spirit on the day of Pentecost (Ac 2:1), the disciples of Jesus
would forever be knit together by the oneness for which Jesus had prayed before his crucifixion
(Jn 17:22-23, 26). This oneness is a spiritual union in the Body of Christ (1Co 12:27). It is not
affected by outward appearances of separation like denominationalism, geographical locations,
and any of a hundred other things which people point to as divisions.
In the New Testament period of the early church, believers continued to be called disciples,
but after the coming of the Holy Spirit to live in them, they would collectively be called “the
Body of Christ,” and most often referred to as “the church” (a term used 77 times).
The meaning of the word “church” and the idea implied in the New
Testament is that the church is a companionship of believers composed of
the ones who have been called out of the world by Jesus into a family which
is being molded into the image of Christ through the indwelling fellowship
of the Spirit in oneness with the Father.
The church of God is the family of God and the company of Jesus. They live by the
teachings of Jesus and the apostles and are built up through fellowship, prayer, the breaking of
bread (Ac 2:42), and by “speaking to one another with psalms, hymns and songs from the
Spirit” (Eph 5:19 TNIV). They are united in one Body, one Spirit, one hope, one Lord, one
faith, one baptism, and one God and Father of all (Eph 4:5-6).

The law could not transform men into the image of God
At the end of John’s prologue, he concludes with a contrast between what God did through
Moses and what he has done in Jesus Christ. In Moses, God gave the law. In Christ, he gave us
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his grace and truth (the grace that makes it possible for us to come to him and the truth that is
the fulfillment of the law). Through the work of Moses God gave us a glimpse of himself, but
in Christ he revealed himself to us completely. John says, “No one has ever seen God, but the
one and only Son, who is himself God, and is in closest relationship with the Father, has made
him known” (Jn 1:18 TNIV). Moses had experienced the intrinsic and visible glory of God on
Mt. Sinai, but he was not allowed to see God. And the law he received was only a preliminary
revelation of God. In the incarnation of his Son, God came to live with us as a human being so
that we could see and know him in all his fullness.
The God who had spoken through the law, the God who Moses was not
allowed to see has now revealed the full truth to us and allowed us to see
him in his Son.
Moses had prophesied, “The LORD your God will raise up for you a prophet like me from
among your own brothers. You must listen to him” (Dt 18:15). The importance of listening to
him would be emphasized by God himself at the “transfiguration” of his Son, witnessed by
Peter, John, and James. In that miraculous moment on the Mount of Transfiguration, Moses
and Elijah appeared with Jesus in spectacular visible glory and “they spoke about his departure,
which he was about to bring to fulfillment at Jerusalem” (Lk 9:31). As the awe-struck disciples
watched, they heard a voice from heaven, “This is my Son, whom I have chosen; listen to
him” (Lk 9:35, emphasis added).
This prophet like Moses is the fulfillment of the law. From the time God gave it, the law
was meant to be a tutor—a kind of personal trainer or coach—who would lead us to Christ (Gal
3:24). In that law, given through Moses, God showed us that he requires his people to be holy
as he is holy (Lev 11:44). But the law couldn’t produce holy living, it could only become a
reality by oneness with the Lord, by his living in his children—which was made possible by
rescuing us and reconciling us to himself through the death and resurrection of his Son and by
sending the Holy Spirit.
In the Old Testament, the only way to God was to keep the law, but it was impossible to
keep the law. Fallen human nature makes the law unrealizable. Any attempt to keep the law is
filled with frustration. A prime example is that Paul was disappointed and baffled by his
inability to keep the law: “I find myself not doing what I really want to do but doing what I
really loathe” (Ro 7:15 NTME). He recognized “it must be sin that has made its home in my
nature…I often find that I have the will to do good, but not the power” (Ro 7:17, 18 NTME).
Therefore, the law brings condemnation. Paul concludes this thought by saying,
“It is an agonizing situation, and who on earth can set me free from the clutches of my own
sinful nature? I thank God there is a way out through Jesus Christ our Lord” (Ro 7:24-25
NTME).
The only answer to keeping the law and the only way to satisfy God is through Christ. Paul
says, in him there is no condemnation (Ro 8:1), because through him “the Spirit of life set us
free from the law of sin and death” (Ro 8:2). The righteous requirements of the law are fully
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met in everyone who lives not “according to the sinful nature but according to the Spirit” (Ro
8:4). “We have been released from the law so that we serve in the new way of the Spirit, and
not in the old way of the law” (Ro 7:6).
The ultimate end of both the law and the work of Jesus is the glory of God. Paul says about
the law, “if the ministry of condemnation has glory, much more does the ministry of
righteousness abound in glory” (2Co 3:9-10 NASB). It is a ministry of surpassing and
transforming glory, a glory which comes from the Lord (2Co 3:18).

The Spirit of God and his surpassing, transforming glory
John said grace and truth came through Jesus Christ who became a human being to reveal
God to us and to show us the glory of God in human flesh. This is the incarnate aspect of the
glory of God. Paul said we are to be conformed to his image (Ro 8:29) and “according to the
riches of His glory, [he has granted us] to be strengthened with power through His Spirit in the
inner man” (Ro 3:16 NASB). This is the indwelling aspect of the glory of God.
The incarnate and indwelling aspects of the glory of God correspond to the creation idea of
the image of God.
“We, who with unveiled faces all reflect the Lord's glory, are being
transformed into his likeness [his image] with ever-increasing glory, which
comes from the Lord, who is the Spirit” (2Co 3:17-18).
After talking about the image and glory of God in 2 Corinthians 4:4-6, Paul says, “We
have this treasure in jars of clay to show that this all-surpassing power is from God and not
from us” (2Co 4:7). After all, what in man could possibly glorify God except that which was
brought about by the Creator/Redeemer? Only the glory of God himself can glorify him. God
can only be glorified by his own image. So in man, only that which manifests God’s nature,
presence, and activity can bring glory to him.
This treasure of the glory of God in us, which Paul speaks about, is why we were created.
The purpose of creation is that we might share in God’s glory through his Son (Ro 8:17). Even
through “creation was subjected to frustration,” as Paul says, it will be “liberated from its
bondage to decay and brought into the glorious freedom of the children of God” (Ro 8:21). It is
a mystery and great delight to realize that the glory of God, as the image of himself, takes
residence in his children by his Spirit.

The Transformation of Man
Sinners are self-seeking people. The nature of people with spiritual blindness is that they
see themselves as the center of their lives. Because of their revolt against the Creator, they have
a distorted conception of God and a perverted perception of themselves. The true life for which
we were created is Christ-centered. He is the center of life, not us. Because man, in his selfseeking, has made himself his own god and because he harbors a perverted perception of
himself, he believes he can somehow be divine.
As a result, the history of man is marked by human-created religions and belief systems
which support man’s deception of himself. Man shows his sin in his attempt to be independent
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of God. Atheists say man cannot be truly free until he sheds any belief in God. Many Eastern
religions teach the concept of the “Divine Self.” New Age philosophies teach that we can be
gods. Humanism puts man at the center, and even through it rejects religion—it has in effect,
elevated the values, capacities, and worth of humans into a kind of religion. These are but a
few of the distortions which have developed out of the perversion of self-seeking man; out of
human deification of self; and out of an attempt to replace the glory of God with our own vain
glory.
Christianity, on the other hand, teaches “that true freedom is the same as dependence on
God, that man is only free when he is united with God.”55 Man is not divine; we are not gods;
we are not the center of life. Jesus Christ is the Lord and center of life; he created us; we were
created to be like him; and only in a personal relationship with him can we experience the
purpose for which we were created.
“Thus, without Scripture, which has Jesus Christ as its sole concern, we understand
nothing, and we see nothing but obscurity and confusion in the nature of God and in our own
nature” (Pascal, Pensves, #547).
We can only be truly man, in the Biblical sense, by putting our faith in who Jesus is and
what God has done by sending him into the world.
“We see how necessarily our Self is rooted and grounded in Him who created it, so that the
knowledge of our Self does not lie within our own power…we must press forward into the very
heart of God Himself, who alone can determine and resolve the whole mystery of our
nature” (Hamann).
How do we understand God? Only through Jesus Christ. How do we
understand ourselves? Only through Jesus Christ.
God has made himself known to us by sending his Son into the world. Christ has made it
possible for us to be redeemed and for our nature to be renewed in the image of our Creator
(Col 3:10). He has made it possible for our true identity to be known and for true joy to
become a reality in our lives. By faith in Christ we are forgiven and receive salvation. At the
moment of that decision, the Lord comes to live in us and to begin his work of transforming us
into what we were originally created to be.
“When the kindness and love of God our Savior appeared, he saved us, not
because of righteous things we had done, but because of his mercy. He saved
us through the washing of rebirth and renewal by the Holy Spirit, whom he
poured out on us generously through Jesus Christ our Savior, so that, having
been justified by his grace, we might become heirs having the hope of eternal
life” (Tit 3:4-7).

God’s transformation of man is a work in progress
One of the ways disciples of Jesus were identified in the New Testament is by the word
saints—which literally means “holy ones.” The term applies to all believers, not some
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extraordinary, selected class of individuals as in the Roman Catholic concept of sainthood. It is
not our works which make us holy, but the work of Christ. “We have been made holy through
the sacrifice of the body of Jesus Christ once for all” (Heb 10:10).
“Christ loved the church and gave himself up for her to make her holy, cleansing her by the
washing with water through the word, and to present her to himself as a radiant church, without
stain or wrinkle or any other blemish, but holy and blameless” (Eph 5:25-27).
Believers are saints. They are the people of God, the redeemed of the Lord,
the ones who are “God’s picked representatives of the new humanity” (Col
3:12 NTME). They are the ones who in Christ have become the
righteousness of God (2Co 5:21) and are in the stages of being transformed
every increasingly into his own image (2Co 3:18).
In this age, it would be contrary to the teaching of scripture to think that God has finished
his work in us. The fact that we have been redeemed is the guarantee of our final redemption
(Eph 1:14). But the on-going work of transformation in our lives still requires the “yes” of
obedience from us. To live otherwise is to “grieve the Holy Spirit of God, with whom you
were sealed for the day of redemption” (Eph 4:30).
According to Brunner, sainthood is a matter of “willing and loving obedience to [God’s]
will.”56 In John 15:1-11, using the imagery of the vine and branches, Jesus taught us to look at
our relationship to him in terms of obedience which is what fruitfulness is for his disciples. The
connection of the branches in union with the vine is the picture Jesus gives us of discipleship. It
is the life of the vine which gives life to the branches. It is in response to our obedient
discipleship connection with Jesus that the Lord progressively transforms us into the image and
glory of God.
In John 15:8, Jesus declares that discipleship is what brings glory to God. To say it another
way, God is glorified by the display of fruitfulness in the lives of Jesus’ disciples. In the
context of this teaching, Jesus describes what fruitfulness is: Remaining in him; his words
remaining in us; asking for whatever we wish; obeying his commands; remaining in his love;
and loving each other. The result is that God is glorified by our following Jesus, and by the fact
that our joy is complete in him (Jn 15:11). Jesus teaches us in this passage that the fruitfulness
of discipleship is the means to an end. That end, which is the goal of our lives, is that God will
see his glory in us. Fruitfulness is discipleship and discipleship displays the glory of God in the
disciples of Jesus.

The secret of God’s creation plan is Christ in us
This same idea of connectivity taught by Jesus in John 15 is expressed by Paul, but in
different words. He tells us that the secret of God’s creation plan is this: “Christ in you, the
hope of glory.” The context in which we find this idea in Colossians is the commission God
had given Paul:
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God has chosen to make known among the Gentiles the glorious riches of this mystery,
which is Christ in you, the hope of glory” (Col 1:25-27).
Kittel says, “Restoration of the divine likeness of creation is identical with the
establishment of fellowship with Christ.”57
Peter refers to this fellowship as participation in the divine nature (2Pe 1:4). God created
us to be his children, to have his nature live in us. Even though sin reared its ugly head and
separated us from God, distorting our perception of him and of ourselves, God made a way
back to himself: John said, “To all who received him, to those who believed in his name, he
gave the right to become children of God” (Jn 1:12-13). In the restored relationship of being
children born of God, “we have peace with God through our Lord Jesus Christ…and we rejoice
in the hope of the glory of God” (Ro 5:1-2).
In the conclusion to his prayer to the Father, Jesus said,
“I have made you known to them, and will continue to make you known in
order that the love you have for me may be in them and that I myself may be in
them” (Jn 17:26).
Christ in you, the hope of glory.

Conclusion
Herein lays the final answer to mankind originally made in the image of God: It is in the
disciples of Jesus in whom the Spirit of Christ lives that the image of God exists. And it is this
image of himself in his children which brings glory to God.
The following Biblical references provide a clear composite of God’s original purpose for
our lives:
You and I were created to be like Jesus (1Jn 4:17); to be conformed to his
likeness (Ro 8:29); to put off our old self…”and to put on the new self, created
to be like God in true righteousness and holiness” (Eph 4:22, 24); to “put on
the new self, which is being renewed in knowledge in the image of its
Creator” (Col 3:10).
We are not to be conformed any longer to the pattern of this world, but are
to be transformed by the renewing of our minds (Ro 12:2). We are to
display the fruit of the Holy Spirit: “Love, joy, peace, patience, kindness,
goodness, faithfulness, gentleness and self control” (Gal 5:22-23). God’s
intent was “just as we have borne the likeness of the earthly man, so shall
we bear the likeness of the man from heaven” (1Co 15:49).
By putting our faith in Christ’s death and resurrection, we enter into a new relationship
with God as his children and as disciples of Jesus. When we have been restored to God’s
original design, we no longer draw back from him as Adam and Eve did in the Garden. In
Christ we are drawn to his side. Hand in hand, we walk with God. In the cool of the evening
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and in the heat of the day, on the mountain top and in the valley, among the flowers and
through the thorns, we walk and talk with God. But in an even more intimate reality—he lives
in us. We revel in our relationship with him and we feel the liberty of children to petition our
Father in prayer at any time for any reason, boldly and without fear, knowing that he hears and
answers.
The greatest pleasure of redeemed man is to have the exquisite gratification of intimacy
with the eternal lover of our souls, to experience the outlandish exuberance of living a fulfilled
life for the sovereign Lord, and to know the ecstatic delight of gazing at the glory of God in the
face of the Lord Jesus Christ. As we learn at his feet, we respond to the transforming power of
his Spirit, who reminds us of all that Jesus himself taught us. We love our fellow members in
the Body of Christ. We hunger for the teaching of the scripture, the singing of hymns, the
breaking of the bread of communion, and the proclamation of the gospel to those who don’t
know the Lord. As representatives of the Lord, we feel his compulsion to proclaim his
salvation and to interact with the needs of society as his picked representatives of the new
humanity. In short, our greatest pleasure in life is being children of God, who display his glory
and proclaim his salvation.
We bring glory to God through Jesus Christ (Jn 17:10) by allowing the Holy Spirit to
transform us into his image with the glory of the Lord (2Co 3:18). Even through we suffer as
Jesus did, which according to Peter is the proving of our faith, we know we will experience
“glory and honor when Jesus Christ is revealed” (1Pe 1:7). And we know, as children of God,
when Christ appears, we shall be like him (1Jn 3:2).

Prayer
Dear Heavenly Father, before the world began you knew me. Your desire for me has
always been that I would be like your Son. I am so sorry for my sins and my past stubborn
resistance to your will. But I am grateful that you have forgiven me. From the time you entered
by life, you have given me the eternal pleasures reserved for your children.
You have filled my heart with the joy of Jesus. He is the author of my salvation, the
ultimate desire of my heart, the center of my thoughts, and the core of my daily existence. He
suffered and died to forgive me and to make it possible for me, as his disciple, to be your child.
Through the power of his resurrection, transform me into your image by the indwelling
presence of your Holy Spirit. Sanctify me by the truth of your word. Give me your
righteousness and restore me to your holiness and love, in order that I may realize my greatest
desire which is that you will see your glory in me. I pray this in the name of the Father, Son,
and Holy Spirit. Amen.
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3 A People to Display God’s Glory
Abraham

God’s People as His Servant

Overview
The mission of God is to see his image and the brightness of his glory in man and in the
whole of creation. After man sinned and fell short of the glory of God, God initiated his plan to
redeem mankind by electing a people to be his servant to display his glory and to proclaim his
salvation to the ends of the earth. By what he said and did, God revealed himself more and
more to his people as he taught them the lessons they would need to know to be his servant
representatives.

Scripture
“Israel, you are my servant. I will show my glory through you” (Isa 49:3 NCV). “It is too
light a thing that you should be my servant to raise up the tribes of Jacob and to restore the
survivors of Israel; I will give you as a light to the nations, that my salvation may reach to the
end of the earth” (Isa 49:3, 6 NRSV).

Imagining the scene1
They were two days into the journey to Mount Moriah. The campsite they had set up was
now quiet except for the occasional stirring of the donkey tethered nearby and the chirping of
crickets. The night was cold and Abraham was sitting by the fire warming himself. He could
see his son Isaac through the opening in the tent, firelight dancing on his face. Isaac had been
asleep for hours. Occasionally there was snoring from the servants of Abraham who were
sleeping in another tent.
“Tomorrow is the day,” Abraham thought. “Isaac and I will climb the mountain and I will
offer him up to God.” His mind was crowded with thoughts, but he was forcing himself to
concentrate on all that had happened, starting with that moment when God had revealed
himself.
Abraham reached down and stirred the fire. “The LORD told me to leave my country, my
people, and my father’s household and to go to a land he would show me.” God had promised
Abraham, “I will make you into a great nation and I will bless you” (Ge 12:2). That nation
would come through Isaac. And Abraham had also believed God about the land: “The whole
land of Canaan…I will give as an everlasting possession to you and your descendants” (Ge
17:8). And Abraham believed God that others would be blessed through his descendants.

______________
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God Chose a People to Be His Servant
Regarding Abraham, the LORD had said, “I have chosen him, so that he will direct his
children and his household after him to keep the way of the LORD by doing what is right and
just, so that the LORD will bring about for Abraham what he has promised him” (Ge 18:19).
God elected the descendants of Abraham, Isaac, and Jacob in order to bless them. He chose
them so that through them he could bless all the people of the world. This election was not for
privilege, but for purpose. They were chosen to be God’s servant to represent him in his
mission.
Their role, as the Lord articulated it through Isaiah, was twofold: To
display the glory of God and to proclaim his salvation to all the nations of
the earth (Isa 49:3, 6; 42:12; 43:21; 44:23; 60:1-3; 66:19; see also Ps
96:2). By taking the way of holiness (Isa 35:8) they were to display his
glory. As witnesses of God they were to declare the message that apart
from him there is no savior (Isa 43:10-13; 44:8; 41:8-9, 13, 16; 42:6-8).
The Old Testament chronicles the events which God took his people through in order to
teach them the important lessons they would need to know to carry out his mission. After God’s
work with Israel in the Old Testament, then came his work through his people in what Paul
calls “the fullness of time.” God’s mission was fulfilled through the life, death and resurrection
of Jesus and through the calling, training, and commissioning of his disciples and the birth of
the church who would carry on the work of Jesus in the power of the Holy Spirit. Jesus said, “I
tell you the truth, anyone who has faith in me will do what I have been doing” (Jn 14:12).

Abraham: The father of faith
The Lesson of Abraham: God chooses a few to relate to him as family, to
live in obedience to him, and to bring his salvation to the many (Ge 2:1-3).
While on trail for his life, Stephen was given the opportunity to defend the work of the
church and the message they were preaching. To do that he began with Abraham, “The God of
glory appeared to our father Abraham” (Ac 7:2). It was the covenant between God and
Abraham which is the impetus for the life and work of the church:
“The LORD had said to Abram, ‘Leave your country, your people and your
father’s household and go to the land I will show you. I will make you into a
great nation and I will bless you; I will make your name great, and you will be
a blessing. I will bless those who bless you, and whoever curses you I will
curse; and all peoples on earth will be blessed through you’” (Ge 12:1-3).
God revealed himself to Abraham, a “wandering Aramean” (Dt 26:5), who at the time was
called Abram. God’s covenant included a command and a promise and Abraham responded to
both. His faith in the contract God was making with him was rooted deeply in who he knew
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God to be. The Bible says, “He believed God, and it was credited to him as
righteousness” (Gal 3:6; Ge 15:6).
The calling of Abraham and his descendants was the initial incident in
God’s mission to finish his creation plan. The rising action which followed
was the beginning of a redemptive movement which is still active in the
world.
In the Old and the New Testaments, obedience has always been the prerequisite to serving
God. God taught his people through the patriarchs and the prophets that obedience was
necessary to do his work as his servant. The need for the people of God to obey has never
ceased. Obedience was paramount in the teachings of Jesus, “If you love me, you will obey
what I command” (Jn 14:15). “If you obey my commands, you will remain in my love, just as
I have obeyed my Father’s commands and remain in his love…Remember the words I spoke to
you: ‘No servant is greater than his master’” (Jn 15:10, 20).
For Abraham the fulfillment of the promised land was a matter of faith. When he and his
wife, his nephew, his servants and his animals arrived in Canaan they were aliens. “[Abraham]
lived in tents, as did Isaac and Jacob, who were heirs with him of the same promise” (Heb
11:9). Only by faith did Abraham “possess” the land. By every reasonable observation,
answering the call of God caused Abraham and his family to become disenfranchised. But this
circumstance did not dissuade them from their faith in God. They became homeless squatters
who possessed the land by faith. This land was very important to Abraham and to his
descendants. It was the object of God’s promises. It was both a means to an end and the symbol
of hope for a greater place. Abraham “was looking forward to the city with foundations, whose
architect and builder is God” (Heb 11:10).
More than anything else, Abraham’s life is marked by intense desire for
God himself; his desire was for that greater place was, above all,
characterized by his desire for God himself.
How should we understand family history? Abraham is the Bible’s primary example of
spiritual family identity. To make the contrast between physical heritage and Christian heritage,
I will also use two illustrations from my own life. The question is this: Are we to mark our
identity by our historical family tree or by spiritual family heritage, namely our relationship to
God. People who don’t know the Lord have only DNA and physical genealogy to define their
roots. But it is quite a different consideration for those who are children of God who find their
real genealogy in their personal relationship with him and his people. Like Abraham, the
children of God are strangers and foreigners in this world; their real home is that special place
the Lord has prepared for them to forever revel in his presence (cf. Heb 11:9-10; Jn 14:1-3).
God chose Abraham to be the father of a new people. Listen to what Paul wrote,
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“The promise comes by faith, so that it may be by grace and may be guaranteed
to all Abraham’s offspring—not only to those who are of the law but also to
those who are of the faith of Abraham. He is the father of us all” (Ro 4:16,
emphasis added).
Paul says through Abraham God has established a new family of faith, evidenced by a greater
reality than any physical relationship. He has not only created a brotherhood superior to blood,
but he has made it possible through his Son for “whosoever will” to be adopted into the family
of God.
Biologically, I am related to the great Irish poet Thomas Moore (1770-1852). His poems
include: Thy Glories Shine; Come, Ye Disconsolate (A Hymn); My Course to Thee and many
others. From what we know of him, Thomas loved God. This is a family tree example, but I
recognize what is most real in my relationship to this ancestor is not physical but spiritual. My
identity with him is the same as with all members of the family of faith. When we are related to
God by faith in Christ, we find our deepest roots in God’s family, not in our own physical
family. How blest we are when our genealogical relatives are also part of God’s family tree.
To use another personal illustration, I did not have that blessing in my relationship with my
dad. Obviously, he too was related to Thomas Moore some five or six generations later, but for
him the relationship was only physical. There is a “Jr.” after my name because I share my
dad’s name. Unfortunately, he didn’t enter the family of faith—he never became a follower of
Jesus Christ. Despite our witness to him, it breaks my heart to say he was caught in the vicious
circle of sin and death. Alcoholism had coiled itself around his neck and was slowly squeezing
the life from him. Drinking took over his life and sent him into a downward spiral. He lost one
job after another, and eventuating was separated from our family. I was away at college, when
he ran up against the law, was convicted, and went to prison for three years. In 1966, a few
months after getting out of California Men’s Colony, San Luis Obispo, he and a recently
paroled inmate ran from the Highway Patrol in a stolen car. They lost control on a curve and
the car plunged over a cliff at Shell Beach, California. My dad and his friend were killed.
It was faith in the Lord that kept my Mom, my two brothers, and me grounded during the
years of family turmoil stirred up by Daddy’s alcoholism. The impact of his life and death
would have hit our family harder had it not been for our relationships to God. This was
Grandma’s influence. When I was very young—through the grace and love of God—he reached
out to me through my Grandma Margaret Householder. Her Christian influence could be seen
in my life as early as the age of three. My Mom said I stood on a hassock and preached Jesus to
my family. When I was nine, God called me to the ministry.
Many people could share similar family stories. The point is this: Even through my dad
was not a Christian, I knew the story of Thomas Moore, my famous ancestor who loved God.
But much more personally, God provided a wonderful Christian grandmother who taught us the
stories of the family of God—of Abraham, Isaac, and Jacob, and of Jesus and his disciples. In
effect, she was teaching us our “real family tree.”
So how does the follower of Jesus Christ see himself or herself? The answer is through the
family tree that counts—the spiritual genealogy of God’s people. The history of Abraham and
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the nation of Israel is my history, the history of every believer, the history of the church.
Abraham is the father of all who share the same faith in God as Abraham did (Ro 4:16). Paul
said, “Those who believe are children of Abraham” (Gal 3:7). He also said, “If you belong to
Christ, then you are Abraham's seed, and heirs according to the promise” (Gal 3:29). Everyone
who has come to Christ in faith can say, “The story of Abraham is my family story and the
story of my people. It’s my history, it’s who I am.”
Just as children are to obey their parents, so the children of God must obey
him. The greatest implication to being a member of God’s family is
obedience to his calling to represent him in his mission to the families of
mankind. This is what God’s covenant with Abraham was all about.
Obedience issues first in a life of holiness, which is used by God to display the light of his
glory: “You are My Servant, Israel, in whom I will show my glory” (Isa 49:3 NASB). “For the
LORD has redeemed Jacob, he displays his glory in Israel” (Isa 44:23). “I will grant salvation in
Zion, and my glory for Israel (Isa 46:13 NASB). “The nations will see your righteousness and
all kings your glory” (Isa 62:2) … you will “be a crown of glory in the hand of the LORD” (Isa
62:3 KJV).
Secondly, obedience involves us in the mission of God. Through Isaiah, the Lord makes it
clear that the display of his glory in the lives of his people is his chosen way to impact the
nations of the world who need to know him:
“See, darkness covers the earth
and thick darkness is over the peoples,
but the LORD rises upon you
and his glory appears over you.
Nations will come to your light,
and kings to the brightness of your dawn” (Isa 60:2-3).
God has called us to participate in his mission to reach others with the message of the
gospel. To carry out that task, we must obey him. God taught Abraham that obedience is
paramount. He tested the obedience of Abraham by commanding him to sacrifice his son.
Abraham obeyed and when he did, the LORD said to him, “Through your offspring all nations
on earth will be blessed, because you have obeyed me” (Ge 22:18, emphasis added).
The prophets’ call to repent was the call to obedience. The history of Israel is clearly laid
out for us in the Bible. Eventually the obedience of Abraham was not found in the people that
had come from him. When this nation, which God had chosen, did not obey, did not respond to
correction, and the truth had perished from their lips God sent the prophets to cry “obey” (cf.
Jer 7:23-26).
“When I brought your forefathers out of Egypt and spoke to them, I did not just give
them commands about burnt offerings and sacrifices, but I gave them this command:
Obey me, and I will be your God and you will be my people” (Jer 7:22-23, emphasis
added).
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The response of genuine devotion to God has always been obedience.
“From the time I brought your forefathers up from Egypt until today, I warned
them again and again, saying, ‘Obey me.’ But they did not listen or pay
attention; instead, they followed the stubbornness of their evil hearts. So I
brought on them all the curses of the covenant I had commanded them to follow
but that they did not keep” (Jer 11:7-8).
By their attitude and by their actions, the majority in Israel showed contempt for the God of
their fathers. This historical fact caused Paul to clarify who the people of God really are. In
Romans 9-11, he makes the point about spiritual not physical genealogy very clear:
“Not all who are descended from Israel are Israel. Nor because they are his
descendants are they all Abraham’s children. On the contrary, ‘It is through
Isaac that your offspring will be reckoned.’ In other words, it is not the natural
children who are God’s children, but it is the children of the promise who are
regarded as Abraham’s offspring” (Ro 9:6-8).
We’ll come back to the subject of obedience as the mark of faithfulness to God.

Noah: A preacher of righteousness
The Lesson of Noah: The God who judges sinners is also the God who saves
a few in order to save many. He commanded mankind to “be fruitful and
increase in number and fill the earth.” He established a covenant with Noah
“never again will there be a flood to destroy the earth” (Ge 9:1 ff).
Before we consider Noah, we need to observe the impact the story of Noah and his family’s
deliverance from the flood must have had on Abraham, who by oral tradition knew the story
well. As we considered earlier, our family history impacts our lives and it must have been that
way with Abraham, especially since the flood was one of the great events of history and a
dramatic act of God. Abraham was a descendant of Noah, but didn’t grow up in a family who
believed in God. His father was Terah; he had two brothers, Nahor and Haran. Haran died in
the land of their birth, Ur of the Chaldeans. Terah and Nahor worshipped other gods (Jos
24:2). But Abraham was different. He believed in the God who acted to deliver his ancestor
Noah.
Noah lived among people who had rejected God. Through Adam sin had entered the world
and wrapped its long tentacles around the neck of humanity, choking out the essence of life. In
the days of Noah, the death that sin brings was already growing in people like a cancer. It was
in the evil desire of their eyes, in the lying of their tongues, in their blood-stained hands, in the
wicked scheming of their hearts, and in their pursuit of evil (Pr 6:16-18). Man was in revolt
against God. The Bible says, “The LORD saw how great man's wickedness on the earth had
become, and that every inclination of the thoughts of his heart was only evil all the
time” (Ge 6:5).
Our sin breaks God’s heart. According to Genesis 6, God was grieved and his heart was
filled with pain over the great wickedness of the world. Notice these two powerful words to
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express God’s reaction to the evil of Noah’s time: Grief and pain. The narrative goes so far as
to say he considered whether or not to “wipe mankind…from the face of the earth” (Ge 6:7).
But wait a second! From the New Testament we’re told the all-knowing God knew before
creation that man would sin. Yes, but he also knew—“to the praise of his glory”—that he
would act in love through his Son Jesus to bring back into his family those who believe. And he
knew he would give his Holy Spirit to guarantee the inheritance of his holy people (Cf. Eph
1:3-14). Before God created the first pair, he knew they would sin. And God knew what he,
himself would do. He would judge, but—true to his nature of love—he would also act to
redeem (Jn 3:16). The reference in Genesis 6:7 reveals the extent of God’s grief and pain over
sin.
In the story of Noah we have the first glimpse of God’s plan to choose a few to rescue the
many. So in the midst of the world’s evil, God found Noah, who the Bible describes as a
righteous man. He lived a blameless life in a time of great iniquity, corruption, immorality and
violence. To everyone around him, he preached righteousness (2Pe 2:5) and the judgment of
God. Reminiscent of the time in the Garden of Eden, Noah “walked with God” (Ge 6:9) and
“by his faith he condemned the world and became heir of the righteousness that comes by
faith” (Heb 11:7). “Noah found favor in the eyes of the Lord” (Ge 6:8).
How does God deal with evil? First, he brings judgment: “I will punish the world for its
evil, the wicked for their sins. I will put an end to the arrogance of the haughty and will humble
the pride of the ruthless” (Isa 13:11). But judgment alone does not reflect the full nature of
God. So to be true to his nature God moves beyond judgment to deliverance. Judgment can
come from the judges of the earth, but complete deliverance can only come from the God of
Heaven. The flood was the judgment of God on the evil of man. He told Noah,
“I am going to bring floodwaters on the earth to destroy all life under the
heavens, every creature that has the breath of life in it. Everything on earth will
perish. But I will establish my covenant with you” (Ge 6:17-18).
This message from God to Noah contains judgment, terrible judgment: “Everything will
perish,” he told Noah. But this message also contained deliverance—awesome deliverance: “I
will establish my covenant with you,” he assured him.
God’s holiness would not be what it is without love and God’s love would
not be what it is without holiness. His holiness brings judgment on evil, but
quickly on the heels of judgment his love brings deliverance. His judgment
reveals his supreme justice and sovereignty. His deliverance reveals his
power and salvation. God’s holiness demands repentance and God’s love
provides forgiveness.
So God seeks to lead people to repentance and forgiveness by his admonitions and by his
judgments.2
The flood was a story known by all. Abraham must have given considerable thought to the
holiness and judgment of God revealed in the story of Noah. It was this same holy judgment
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that Abraham would witness when God rained down fire on Sodom and Gomorrah. Abraham
had prayed for these cities that God would spare them. In Sodom only the few of Lot’s family
(Abraham’s nephew) were saved. In the flood, only the few of Noah’s family were saved.
In the story of Noah and the flood, we see clearly that God saves a few in order to save the
many. Because of their wickedness, God didn’t spare the people of Noah’s day, but he acted
through Noah and his family to save the world. God’s plan has always been—for all people who
put their faith in him—to restore them to the place mankind had before the fall.
Long before the creation of the world, salvation was the plan of God. Noah and his family
were the few that God saved in order to save many. The Apostle Peter tells us, “[God] did not
spare the ancient world when he brought the flood on its ungodly people, but protected Noah, a
preacher of righteousness, and seven others” (2Pe 2:5). Through these few God saved the earth
and its creatures from destruction. Did God judge the world? Yes! Did he punish the people?
Yes! Did he destroy the world? No! Why didn’t he? Because before creation it was always
God’s plan to save and to redeem.
Deliverance from the flood is noted in the New Testament (along with the Exodus) as
typical of God’s deliverance and salvation.3 The flood was a foreshadowing of the salvation he
would provide through the death and resurrection of his Son. In that sense, Christ is the “ark”
of our salvation.

The Tower of Babel: The attempt to usurp God
The Lesson of the Tower of Babel: God will not permit mankind to usurp his
power, demean his purpose, or besmirch his glory (Ge 11).
Near the campfire on the evening before God tested his obedience, Abraham continued to
recall the historical events which led to that moment. The stars were bright and the moon was
full. Tired of sitting, he walked a short distance to a knoll where the earth sloped off to a plain.
He looked into the sky because somehow it gave him perspective. His mind traveled from the
time of the flood to an equally well known story—the Tower of Babel.
As early mankind moved eastward, after the flood, they found a plain in Shinar. Everyone
spoke the same language. Soon they organized the first cooperative effort to usurp the place of
God. They used brick and tar for mortar to construct a free-standing column. The mighty tower
rose high above the plain and could be seen from miles away.
We can see the leader standing at the top of the tower, workmen all around busy at work.
Smiling arrogantly, he says to them, “Watch this.” He raises his bow and arrow, leans far back
and aims high into the heavens. The arrow flies as if into the face of God. The workmen laugh.
The evil intent of their hearts did not escape the eye of God; he was not about to stand still for
such sinful behavior. This is the God who would say, “How can I let myself be defamed? I will
not yield my glory to another” (Isa 48:11). This treachery against God was a new low for
mankind. The sin of Babel was the same sin as Adam and Eve, but now it was community
wide. Their actions spoke volumes, “We don’t need God; we’ll be our own gods; captains of
our own fate.” This fist-shaking defiance of the creatures against the Creator, brought swift
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judgment from God. He acted. He confused their language and “from there God scattered them
over the face of the whole earth” (Ge 11:9). Once again, this was the judgment of God. But,
notice again that he refused to destroy mankind.
As he returned to the campsite, Abraham asked himself, “Since God didn’t destroy man,
what was his plan?” Deep down, he knew the answer in the most personal way. He knew it
because, in God’s timeline, this is where Abraham and his son Isaac came in. It was for this
plan that God had taken hold of Abraham. God’s covenant with him laid out his great mission.
Abraham was captivated by God himself and compelled by his plan.
God had revealed himself to Abraham and had called his descendants to carry out his
mission to display his glory and proclaim his salvation to the ends of the earth. The writer to
the Hebrews said, “God wanted to make the unchanging nature of his purpose very clear to the
heirs of what was promised, [so] he confirmed it with an oath” (Heb 6:17).

Isaac: The son of the promise
The Lesson of Isaac: God’s children are not determined by natural birth,
but by the power of the Spirit (Ge 21; Ro 9:6-9; Gal 4:28-29).
Looking back on the testing of Abraham, Hebrews captures the tension which the father of
faith was feeling:
“[Abraham] who had received the promises was about to sacrifice his one and
only son, even though God had said to him, ‘It is through Isaac that your
offspring will be reckoned’” (Heb 11:17-18).
Abraham resumed his seat by the campfire. He had traced God’s activity in history. Now
he reflected on the covenant God had made with him. By faith he contemplated the implications
of God’s promise on the future. He looked longingly down the corridor of earthly time to
children and grandchildren and to great future events. History was in the looking back, but faith
was in the looking forward. “Faith is being sure of what we hope for and certain of what we do
not see” (Heb 11:1).
In the tent nearby, Abraham saw Isaac roll over in his sleep. He thought, “At first I didn’t
understand why God commanded me to go from my land to his land. In the same way, I didn’t
understand why he wanted me to sacrifice my son. After all, Isaac is the heir of all that God has
promised.”
Abraham remembered how, when God promised him a son, he and his wife had taken
things into their own hands. They entered into a process of reasoning which was not
characteristic of faith. It started from a human point of view; they figured that Sarah was
beyond child bearing years. So they invented a way in which they themselves could fulfill
God’s promise. Their faithless conjecture led to the birth of Ishmael, Abraham’s son by Hagar,
Sarah’s Egyptian maid. But Isaac, not Ishmael would be the son born of the promise, born for
the covenant, and born for the mission of God.
While Abraham was thinking about how presumptuous he and Sarah had been, the sun
began to rise, stretching its light across the land. He stood up; he was ready. He knew God was
testing him. He also understood that the true meaning of faith is obedience. Tracing the
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historical movement of God brought perspective, as it always does. As he and Isaac got ready
to climb the mountain, Abraham said to his servants, “Stay here with the donkey while I and
the boy go over there. We will worship and then we will come back to you” (Ge 22:5). Then
Abraham and Isaac started their slow trek to the place of worship.
God’s command for Abraham to sacrifice his son—on the face of it—was contradictory to
God’s covenant and seemly inconsistent with what a loving God would demand. From that time
to the present, unbelievers would say, “What kind of God would ask a father to sacrifice his
son?” The historical fact is that God never intended Abraham to actually sacrifice his son, the
intent of his test was obedience.
God’s redemptive plan demands obedience on the part of his people. From
God’s point of view, it is the essential response to being his servant
representatives.
In the testing of Abraham’s willingness to sacrifice his son, there was a premonition of
what God himself would do. In the fullness of time, God would sacrifice his own Son. When
that hour had come for the Son of Man to be glorified (Jn 12:23), Jesus did not ask to be saved
from death on the cross (Jn 12:27). He said, “It was for this very reason I came to this hour.
Father, glorify your name” (Jn 12:27b-28). Jesus’ had come to do his Father’s will; he
“became obedient to death—even death on a cross!” (Php 2:8). From the Father’s point of
view, the sacrifice of his only Son is the essential response of love. From Jesus’ point of view,
enduring the suffering of the cross was worth the joy of fulfilling God’s will (Heb 12:2).
Telling his disciples of his death and resurrection, Jesus said, “The reason my Father loves me
is that I lay down my life—only to take it up again” (Jn 10:17).
The core reason that Jesus and Abraham both responded with joyful obedience to God was
for their love of God. Abraham’s faith had driven him to the only foundation of the servant of
God: He believed God! The nature of Abraham’s faith was that he was certain of something
which he could not see (Heb 11:1). He knew “that God could raise the dead, and figuratively
speaking, he did receive Isaac back from the dead” (Heb 11:19). This was a foreshadowing of
the death and resurrection of Christ Jesus: “God raised [Jesus] from the dead, freeing him from
the agony of death, because it was impossible for death to keep its hold on him” (Ac 2:24).
After coming down from Mt. Moriah with Issac, I can imagine them around the campfire
that night. With great joy, Isaac listened as his father pointed to the starry night and recounted
the promise of God. Years later God himself would reiterate his covenant with Abraham’s son,
Isaac, “I will make your descendants as numerous as the stars in the sky” he told him, and I
“will give them all these lands, and through your offspring all nations on earth will be blessed,
because [your father] obeyed me and kept my requirements, my commands, my decrees and my
laws” (Ge 26:4-5).
Through God’s people, all the nations will be blessed. God blesses the few so that the
blessing of salvation might reach the many. The obedience of God’s people is designed by God
for that end, just as he said to Abraham, “Because you have done this and have not withheld
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your son, your only son,…because you have obeyed me, all nations on earth will be blessed
through your offspring” (Ge 22:16, 18). In order for Abraham and his children to become the
people through whom God would bring his salvation to the ends of the earth, there must be
obedience to the voice of God. The obedience of Abraham to the command of God and the
obedience of Jesus to the will of God is the same obedience required of the people of God.
They are to be the servant of the Lord.

Jacob: A man who yearned for the fullness of the Lord
The Lesson of Jacob: Seeking the face of God is the basis of all blessing
(Ge 32:22-30).
Faith does not automatically reproduce itself in our children. This was true of Abraham. He
believed God and obeyed him, but like us, he had no idea how his heirs would respond. Many
of them would refuse to obey God and would reject him completely (Ac 7:39), but not
Abraham’s grandson Jacob. In fact, he was so in love with God that he yearned for the fullness
of God’s blessing. On one occasion, he wrestled with the angel of the Lord until he received
the blessing he sought. Jacob named the place Peniel, which means “face of God.” Years later,
in Psalm 27, David picks up on this: “My heart says of you, ‘Seek his face!’ Your face, Lord,
I will seek” (Ps 27:8).
To mark the great desire of Jacob, God changed his name to Israel (Ge 32:28; 35:10). This
is how the offspring of Abraham came to be called “the children of Israel” and to be known
through all history as the nation of Israel. And this is how the name of the promised land in the
Bible became “the land of Israel,” not Palestine.4 Through Jacob, we learn that blessing is
found in personal relationship with God. What we learn from Jacob is that God himself is our
greatest reward.

Moses: Servant of the Lord to chart the way of holiness
The Lesson of Moses: God is the God of deliverance, of holiness, and of
atonement; his purpose is to have his name proclaimed in all the earth (Ex
9:16) to those who have not heard of his fame or seen his glory (Isa 66:19).
It was faith in God, not the reasoning of the mind, which caused Abraham to trust God
even when the future sounded bleak. God told him, “Know for certain that your descendants
will be strangers in a country not their own, and they will be enslaved and mistreated four
hundred years” (Ge 15:13). Just as the test to sacrifice Isaac seemed to contradict the promise
of God, so the slavery of the children of Israel seemed, by sheer reason, to be a discrepancy.
But Abraham had learned that faith is often the opponent of human reason, but faith is always
the ally of God’s wisdom.
We don’t know if Abraham was allowed to foresee through future generations that the same
Lord who had called him, would also call a great grandson of his—a man named Moses. But
what we do know is that Abraham had the certainty of faith that God would fulfill his mission.
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And it is for this mission God called Moses. He would lead Israel out of bondage and prepare
them again to enter the land promised to Abraham. Listen to the continuity between what God
had said to Abraham and what he said to Moses:
“These are the words you are to speak to the Israelites, ‘Now if you obey me
fully and keep my covenant, then out of all nations you will be my treasured
possession. Although the whole earth is mine, you will be for me a kingdom of
priests and a holy nation.’” (Ex 19:5-6, emphasis added).
It was through Moses that the people of God learned the God of Abraham, Isaac, and Jacob is
the one who delivers mankind from bondage and is thereby glorified (Ex 14:4, 17-18; 15:11).

David: The shepherd king
The Lesson of David: Just as he did through David, the Lord himself will
shepherd his people (Ps 28:9; 29:10). God is king forever.
Only prophetically could Abraham have foreseen that one of his progeny—a shepherd
named David, the son of Jesse—would become the king over the people of Abraham, and the
united kingdom of Israel. The Messiah would be a shoot from the stump of Jesse (Isa 11:1ff).
David, a man after God’s own heart, was the one in whom the Messianic promises would be
most clearly articulated. It was David and his kingdom which foreshadow the coming Messiah
King and the kingdom of God: “For to us a child is born, to us a son is given, and the
government will be on his shoulders…He will reign on David's throne and over his kingdom,
establishing and upholding it with justice and righteousness from that time on and forever” (Isa
9:6, 7).
“The words of the psalms attributed to David evoke and foretell one greater
than David—he who will make expiation for all the people, he whom God will
not permit to know corruption, he who will be the King of Glory, the Savior to
whom the Lord will say, ‘Sit at my right hand,’ he who will receive all the
nations as an inheritance.”5
From David would come the Son of David who would be the fulfillment of all the Covenants
God has made with his people: “For no matter how many promises God has made, they are
‘Yes’ in Christ. And so through him the ‘Amen’ is spoken by us to the glory of God,” Paul
said (2Co 1:20).

To Be a Servant of the Lord Is to Be His
Representative
God established an exclusive covenant relationship with Abraham and his offspring; he
chose a few to be his servant, to represent him to the many. This covenant was not a contract
between equals, but a testament in which God communicated his will for man and the role
Israel would play in his mission.
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“I will make you into a great nation and I will bless you; I will make your
name great, and you will be a blessing. I will bless those who bless you, and
whoever curses you I will curse; and all peoples on earth will be blessed
through you’” (Ge 12:1-3).
Through Abraham, God’s people entered center stage in the Lord’s unfolding mission to
bring salvation to the ends of the earth. Inherent in his covenant with them are both judgment
and blessing. God will curse those who curse his people and he will bless those who bless his
people. Because God’s people are his servants, those who curse them are, in effect, cursing
God himself and laying themselves open to his judgment. But the driving thrust of this covenant
is blessing: God’s purpose to bless all the people of earth through the actions and message of
his people.
In this covenant, which represents the initiation of God’s redemptive plan, God chose
Abraham and his descendants to become his agents to the world.
All the covenants, including this landmark covenant with Abraham, have
been fulfilled by Jesus Christ, which means his disciples as his servants—
compiled of all believing Jews and Gentiles. They are God’s personal
representatives of the new life. They “have put on the new self, which is
being renewed in knowledge in the image of [their] creator” (Col 3:10).
In Christ, God has set them apart as the new humanity and commissioned them as
ambassadors to go forth with the good news that whoever believes in Christ will be reconciled
to God (cf. 2Co 5:17-21). God sees his glory in these servant representatives whose supreme
end in the mission of God is to manifest and proclaim his glory to the world.

God chooses a people to represent him to others
God’s covenant with Abraham was that “all peoples on earth
will be blessed through you” (Ge 12:3). There are two important perspectives in God’s
mission: Universality and particularity. The target of God’s mission is universal—to “all
peoples on earth.” The human means of God’s mission is a particular people—“through you.”
This covenant relationship would be echoed by kings and prophets of Israel: “O
descendants of Abraham his servant, O sons of Jacob, his chosen ones. He is the LORD our
God; his judgments are in all the earth” (Ps 105:6-7). God had chosen Israel for his mission. So
that we don’t misunderstand, answering the call of God means the blessing of his presence; to
know God is what it means to be blessed. But this great blessing of his presence should never
be interpreted as privilege. God’s blessing was not to stop with his chosen people but rather,
through them, to reach all people.
God’s call was not for privilege but for purpose; they were elected not to be
kings of the earth but to be servants of the Lord—servants who display and
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proclaim. They were called to be a kingdom of priests and a holy nation
(Ex 19:6).
As Peter reiterated:
“You are a chosen people, a royal priesthood, a holy nation, a people
belonging to God, that you may declare the praises of him who called you out
of darkness into his wonderful light” (1Pe 2:9).
They are called to demonstrate obedience to God, to display God’s glory, and to proclaim his
salvation.
“But you, O Israel, my servant, Jacob, whom I have chosen, you descendants
of Abraham my friend, I took you from the ends of the earth, from its farthest
corners I called you. I said, ‘You are my servant’; I have chosen you and have
not rejected you” (Isa 41:8-9).

“You are my servant”
In what has been called “The Servant Songs,” the servant of the LORD is referenced twenty
times in Isaiah 40-53. Often servant is used as a term of confusion (not meaning perplexity or
lack of clarity, but in the sense of fusing two identities). In typical prophetic style, the servant is
identified by Isaiah in various ways and often the figure of the servant of the LORD refers both
to the people of God and to the Messiah.
The Servant is the whole Nation of Israel (Isa 42:1-7; 49:1-9; 50:4-9;
52:13-53; 61:1-3).
The Servant is the Remnant of Israel (Isa 10:20-22) which includes the
prophets (Isa 44:26; 8:16).6
The Servant is often a reference to the Chosen One (the most notable
example is Isa 42:1). In the New Testament, Jesus Christ is the one who
ultimately fulfills the servant role of Israel (Jn 12:37-38, 41; Ac 8:32-35).
Even these references often overlap. In the servant of the LORD, we see the method of God’s
mission. God acts through a few to reach the many. Ultimately he acted to redeem mankind
through his one and only Son. God’s redemptive movement began with Abraham, Issac, and
Jacob and then all the children of Israel. His purpose for them is documented by Isaiah: They
will proclaim my glory among the nations—to those who have not heard of my fame or seen my
glory (Isa 66:19).

God’s servant is called to display the glory of God
Moses said, “Who among the gods is like you, O LORD? Who is like you—majestic in
holiness, awesome in glory, working wonders?” (Ex 15:11). God chose a people to be holy as
he is holy, to reflect his glory, and to experience his power. He chose them to be his servant to
represent his glory. The weight of the glory of God leaves the deep imprint of his image, which
was his intent in creating man. Remember, the glory of God is the manifestation of his nature,
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presence, and activity. The following passages from the prophets make very clear God’s
mission to manifest his glory:
“You are my servant, Israel, in whom I will be glorified” (Isa 49:3 NRSV).
“They will be called oaks of righteousness, the planting of the LORD, to
display his glory” (Isa 61:3 NRSV).
“He displays his glory in Israel” (Isa 44:23).
“Israel, you are my servant. I will show my glory through
you” (Isa 49:3 NCV).
“The glory of the LORD rises upon you…and his glory appears over you.
Nations will come to your light” (Isa 60:1-3).
“The Holy One of Israel…has glorified you” (Isa 55:5 NRSV).
“The nations will see your righteousness, and all kings your glory” (Isa
62:2).
“Then you became famous among the nations, because you were so
beautiful. Your beauty was perfect, because of the glory I gave you, says
the Lord God” (Eze 16:14 NCV).
“I will display my glory among the nations” (Eze 39:21).
“For the earth will be filled with the knowledge of the glory of the LORD, as
the waters cover the sea” (Hab 2:14).

God’s glory is the representation of who he is and what he does
Let’s see how God displays his glory in his activity, in his presence, and in this nature.
God manifests his glory by his activity. Salvation history is the documentation of God’s
activity; it is the reason God’s Spirit brought about the written record—the Bible.
Do you see the relationship of the glory of God with his plan to save and
redeem? God manifests his glory in everything he does, but especially in
the restoration of people to the image of God. By his own presence living in
his people he sees his glory in them and displays his glory through them to
the world.
Redemption is the proof of God’s activity for all who have eyes to see. In the determination of
his redemptive will, God acted powerfully in the national life and history of the people of
Israel. His redemptive plan began with Abraham and the children of Israel, but its fulfillment
came in Christ Jesus the Lord.
The prophets and the apostles tell us what God has done and what he continues to do
through his Son. In large part, the witness of God’s activity comes through the company of
Jesus because, as he said, “anyone who has faith in me will do what I have been doing” (Jn
14:12). After Jesus died and was resurrected and ascended into heaven, Peter declared who
Jesus is. Peter tied the present to the past proclaiming, “All the prophets testify about
him” (Ac 10:43). The proof he offered was what Jesus had done in full view of the people
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during his earthly ministry. He preached, “Jesus of Nazareth was a man accredited by God to
you by miracles, wonders, and signs, which God did among you through him” (Ac 2:22). It
was this proof of the Father’s work through him which Jesus had in mind when he told his
disciples, “Believe me when I say that I am in the Father and the Father is in me; or at least
believe on the evidence of the miracles themselves” (Jn 14:11). It was not only what he said,
but what he did. “Believe the miracles, that you may know and understand that the Father is in
me, and I in the Father” (Jn 10:38). Referring to Jesus’ first miracles, John wrote, “He thus
revealed his glory, and his disciples put their faith in him” (Jn 2:11).
God manifests his glory by his presence. It was quite clear to Israel and to all the other
nations that the God of Abraham, Isaac, and Jacob was actively present in Israel. Listen to what
the LORD said through Isaiah:
“I took you from the ends of the earth, from its farthest corners I called you. I
said, “You are my servant; I have chosen you and have not rejected you. So do
not fear, for I am with you” (Isa 41:9-10, emphasis added).
The Holy Spirit, who Jesus sent to us from the Father (Jn 15:26) came to live in us through the
miracle of God’s indwelling presence. Before Pentecost the presence of God was with his
people, since then his presence is in his people as Jesus taught in John 14:17b: He [the Holy
Spirit “will be in you.” God living in his people has finally become a reality, as Paul says:
“The mystery that has been kept hidden for ages and generations…is now
disclosed to the saints. To them God has chosen to make known …the glorious
riches of this mystery, which is Christ in you, the hope of
glory” (Col 1:26-27).
In Christ we have the presence of God living in us. His presence is the hope of glory both now
and eternally.
When God’s presence is in us by his Holy Spirit, he sees himself in us,
which means he sees his glory in us. His indwelling presence is the
fulfillment of his mission to see his glory in man.
God manifests his glory by revealing his nature. Whenever God acted on behalf of Israel he
was displaying his nature seen in many ways: His faithfulness to his covenant (Ge 17:7); in his
power over foreign kings (Jos 23:3); in his righteous protection of his people (Dt 23:14); in his
justice over Israel (Dt 16:20); in the holiness of his law (Ex 31:13); in the love that provides
atonement (1Ch 6:49; 1Jn 4:10); in his eternal existence (Dt 33:27); and in his jealousy to be
recognized as the one and only God (Ex 34:14). His glory—the manifestation of who he is—
was everywhere in Israel.
Those who are called according to God’s purpose are to be conformed to
his nature—that is conformed to the image of his Son—and in this way to
display his glory.
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Listen to Paul:
“For those God foreknew he also predestined to be conformed to the image of
his Son, that he might be the firstborn among many brothers and sisters. And
those he predestined, he also called; those he called, he also justified; those he
justified, he also glorified” (Ro 8:28-30 TNIV, emphasis added).

God’s people are his witnesses—the showcase of his glory
The role of faithful witnesses is to describe what they’ve seen with their own eyes and what
they have heard with their own ears.
“‘You are my witnesses,’ declares the LORD, ‘and my servant whom I have
chosen, so that you may know and believe me and understand that I am he.
Before me no god was formed, nor will there be one after me’” (Isa 43:10).
“‘You are my witnesses,’ declares the LORD ‘that I am God’” (Isa 43:12; cf.
Isa 44:8, 45:5, 18, 21; 46:9; 47:8).
God had chosen his people that they might proclaim his praise (Isa 43:20-21). The witness of
God’s people is news to others—indeed good news: “How beautiful are the feet of those who
bring good news!” (Isa 52:7; Ro 10:15).

God’s people are the light of the world
When God called the nation of Israel to be his servant, it was not election to exclusion.
They were never to say, “Only we are the people of God.” Instead, God’s call was election to
inclusion. God had said, to them, “Israel, you are my servant. I will show my glory through
you” (Isa 49:3 NCV). His people show his glory to others by virtue of his indwelling and
transforming presence in their lives. So they are called to “show and tell”—to show forth the
nature of God and to tell the good news of his salvation. Their message is simple, Come to
God; join us in this fellowship: “We proclaim to you what we have seen and heard, so that you
also may have fellowship with us. And our fellowship is with the Father and with his Son,
Jesus Christ” (1Jn 1:3).
Belonging to the family of God is not a closed membership. It was never God’s purpose
just to save Israel.
“It is too small a thing for you to be my servant to restore the tribes of Jacob
and bring back those of Israel I have kept. I will also make you a light for the
Gentiles, that you may bring my salvation to the ends of the earth” (Isa 49:6).
Before Abraham, God issued his judgment in powerful deeds like the flood and the tower of
Babel. But as the prophets indicate, God has reserved his great judgment for the end of this
present evil age. Through most of salvation history, however, God’s judgment takes a
comparative form. Often in the Old Testament other nations were judged in comparison to
Israel. Judgment was part of God’s covenant with Abraham: “And whoever curses you I will
curse.” God said, “I will also make you a light for the Gentiles.”
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“Light brings judgment, in the sense that it discriminates between those who
prefer darkness to light because their deeds are evil, and those who come to the
light that their deeds may be manifest, that they are wrought in God.”7
“God is light; in him there is no darkness at all. If we claim to have fellowship with him yet
walk in the darkness, we lie and do not live by the truth” (1Jn 1:6-6). Israel knew what they
were to do: “Come, O house of Jacob, let us walk in the light of the LORD” (Isa 2:5). As they
walked with the LORD, they were light to those who walked in darkness. They were to hold
God’s hand in righteousness and be a light for all the people of the earth “to open eyes that are
blind, to free captives from prison and to release from the dungeon those who sit in
darkness” (Isa 42:6-7). “Let him who walks in the dark, who has no light, trust in the name of
the LORD” (Isa 50:10).
Salvation is light out of darkness. Judgment comes to those who see the light but refuse to
walk in it: “How terrible it will be for people who call good things bad and bad things good,
who think darkness is light and light is darkness (Isa 5:20 NCV).
The judgment of God rests upon those who reject the light and curse the
bearers of light. Those who refuse the light and curse the people of God are
in effect cursing God himself because they represent him.
Those who glory in the idols they have set up in their lives defame the only one who is
worthy of glory, honor, and praise. God had promised Abraham, “Whoever curses you I will
curse.” Because Israel was the emissary of God, the treatment they received at the hands of the
other nations was directed at the LORD they represented. God’s statement, “I will curse those
who curse you,” is based on the glory of God made manifest in his people. “I am the LORD;
that is my name! I will not give my glory to another or my praise to idols” (Isa 42:8).
As God’s servant, Israel was called to bear the message of God’s good news of salvation,
but the problem was “not all the Israelites accepted the good news.” As Isaiah said, “Lord,
who has believed our message?” (Ro 10:16; cf. Isa 53:1). When the nation of Israel refused to
walk in the light, they brought the judgment of God down upon themselves and God disciplined
them.

God Disciplines His People
God told Abraham his descendants would become a blessing to the entire world “because
you [Abraham] have obeyed my voice.” The Hebrew word for obedience ties hearing and
conforming together. In the discipline of raising my children, I purposefully used this phrase,
“You must learn to hear what I say and to obey. In this way you can learn to hear and obey
God.” Abraham, the father of Israel, heard and obeyed God’s voice. Then hundreds of years
later, God told Moses “if you obey my voice and keep my covenant, you shall be my treasured
possession out of all the peoples. Indeed, the whole earth is mine” (Ex 19:5 NRSV). When they
didn’t keep God’s covenant, he sent them into exile. About the Exile, the LORD said through
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Jeremiah, “They turned their backs to me and not their faces; though I taught them again and
again, they would not listen or respond to discipline” (Jer 32:33).

Exile: The Judgment of God
The Lesson of the Exile: When his people turn away from him, we see
God’s redemptive resolve to carry out his mission through a remnant of
Israel.
When we remember the Exodus, what we are calling to mind is deliverance. When the
Bible tells of the Exile, what is being recounted is judgment. For the northern kingdom of
Israel, the judgment was exile to Assyria; for the southern kingdom of Judah, it was exile to
Babylon.
Here’s the situation. Israel was called to “declare his glory among the nations, his
marvelous deeds among all peoples” (1Ch 16:23-24). The glory of God had made Israel
beautiful among the nations, but they trusted in their beauty and used their fame “to become a
prostitute” (Eze 16:14-15). Hosea married a prostitute to act out, in a dramatic living parallel,
the prostitution of Israel to other gods (Hos 9:1). “A spirit of prostitution leads them astray;
they are unfaithful to their God,” Hosea declared (Hos 4:12).
When God’s servant, the nation of Israel, would not obey him, it might have appeared to
some that God’s redemptive plan was in trouble—at least in that part which God had designated
for human participation. But to think that is to forget that God is God. His intrinsic nature
guarantees that the display of his glory and the proclamation of his salvation will never end;
that his creation/redemption mission will be accomplished.
Through the Exile, we see how closely related righteousness and salvation are in the
redemptive plan of God. God’s action was the raining down of righteousness and the springing
up of salvation (Isa 45:8; cf. 46:13).
The Exodus was a demonstration of the deliverance of the all-powerful
God. The Exile was an object lesson of the judgment of a holy God; it was
the overwhelming and righteous destruction that had been decreed by the
prophets who said only a minority would survive.
As God had promised, “Though your people, O Israel, be like the sand by the sea, only a
remnant will return” (Isa 10:22).

The unfaithfulness of Israel resulted in the Exile
The Old Testament records the history of Israel’s ups and downs—a history vividly marked
by relentless unfaithfulness on the part of God’s chosen people. The prophets delivered many
warnings from the Lord. Through these appointed messengers God told Israel, you “have not
obeyed my voice” (Jer 3:13 NRSV). Nehemiah warns Israel with the word of God, “If you are
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unfaithful, I will scatter you among the nations” (Ne 1:8). The Bible says, “The people of
Judah were taken captive to Babylon because of their unfaithfulness” (1Ch 9:1).
In 2 Kings 17 we see the nature of Israel’s “stiff-necked” resistance and unfaithfulness to
God:
They sinned against the Lord
They worshipped idols and other gods
They secretly did things against the Lord
They did wicked things
They would not listen and were as stiff-necked as their fathers
They rejected God’s decrees and the covenant he had made with their
fathers
They bowed down to all the starry hosts and they worshipped Baal
They sacrificed their sons and daughters in the fire
They practiced divination and sorcery
They sold themselves to do evil in the eyes of the Lord
The consequences of this unfaithfulness were twofold:
1. Because they had taken the way of worthless idols they became worthless
(2Ki 17:15).
2. Their sinning had reached the point where the prophets preached that Israel
would have to be punished and lose everything in order to come back to
God.
Amos speaking the word of the Lord said, “You only have I chosen of all the families of the
earth; therefore I will punish you for all your sins” (Am 3:2). Speaking of God, the Psalmist
asked, “Does he who disciplines nations not punish? (Ps 94:10).
“The Lord was very angry with Israel and removed them from his presence…
[he] rejected all the people of Israel; he afflicted them and gave them into the
hands of plunderers, until he thrust them from his presence” (2Ki 17:18, 20).
Yes, the Lord punishes; but he also teaches: “Does he who teaches man lack
knowledge” (Ps 94:10). God’s discipline and teaching is like that of a father. “The Lord
disciplines those he loves, and he punishes everyone he accepts as a son.” (Heb 12:6).
“The deep mystery of election is contained in this jealous and terrible love
which will never loosen its hold until the Last Judgment. But throughout all its
history, Israel discovers that the punishments that God inflicts upon it are really
signs of his concern, and that his silence in the face of the triumph of sin is the
real mark of being abandoned.”8
The people living in the northern part of the land of Israel had been unfaithful to God for
some 250 years. During that time, eighteen evil kings had led them into the worship of pagan
gods. Something had to give. “How can a God of holy love accept sinners without destroying
His holiness or sentimentalizing love into an immoral indifference to wrong?”9 Is it possible
for God to be just to his own nature and accept sin as normal behavior on the part of his
people? Emphatically, the answer is no. We see his righteousness and judgment in the captivity
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of the northern kingdom by Assyria in 722 B.C. This was just 30 years after the prophecy of
Hosea and Amos that the northern Kingdom would be destroyed.
The southern kingdom of Israel was exiled to Babylon in 586 B.C. The prophets make it
clear that this captivity and exile are judgments from a holy God. His holiness judges sin. But
this holy God is also a God of love. His love calls out to us to repent—to turn around—to return
to the one who made us. It was not because Hosea’s wife was a prostitute that he loved her—
but in a living illustration of God’s love for Israel—Hosea continued to love his wife in spite of
her infidelity to him. This living illustration is typical of God himself, “For God so loved the
world.” His love doesn’t quit when we sin. “His love endures forever” (Ps 136). Paul says,
“God demonstrates his own love for us in this: While we were still sinners, Christ died for
us” (Ro 5:8).
In the midst of discipline, judgment, and exile, the prophets expressed this faith: That the
love of a holy God would find an avenue for the captives to be released, the scattered to be
gathered again, and for the exiled to come back home. As in all of salvation history, God’s
judgment is meant to lead to repentance and salvation, to penitence and redemption.

God’s Mission Passes to the Remnant
God chose a few to reach the many. If Israel represents the few out of the many, then the
remnant of Israel could be seen as the fewer of the few. Even through the nation had been
unfaithful; God’s mission did not change. His redemptive plan for mankind was still to reach
the many through the few, even though the few be fewer in number. Even though Israel would
not cooperate with God, God’s supreme end would not be thwarted. The prophets knew God’s
mission to see his glory and his plan to bring salvation to the ends of the earth would be
fulfilled. They knew it because they knew God.

God has always been represented by a devoted few
From the time Adam and Eve sinned, there has always been a few who have responded to
God with open hearts. Often small in number, they are those who have looked to God as their
rock, their refuge, their fortress, their salvation, and their life. It is the few who respond to
God who are the righteous. Men like Noah and Abraham and women like Sarah and the
prostitute Rahab were considered righteous because they believed God. The righteous live by
faith and thereby gain from the Lord a reliability and strength which they don’t have in
themselves (Hab 2:4; Ro 1:17; Gal 3:11). Their faith in him makes them faithful. They are
solid in their faith because they are planted on the Rock. Notice how David puts it, “He alone
is my rock and my salvation; he is my fortress, I will never be shaken” (Ps 62:2).
The prophets themselves were part of the remnant, who are also spoken of as survivors of
the Exile. But even in this number, there were those who were sincerely devoted to God and
those who were not. The prophets knew the suffering of the Exile was not God’s final word. In
due time, a few would return to the Promised Land after God broke “the yoke of the king of
Babylon” (Jer 28:2) and punished “the king of Assyria for the willful pride of his heart and the
haughty look in his eyes (Isa 10:12). The Prophet Isaiah declared,
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“Leave Babylon, flee from the Babylonians! Announce this with shouts of joy
and proclaim it. Send it out to the ends of the earth; say, ‘The LORD has
redeemed his servant Jacob’” (Isa 48:20).
God brought them back to the Promised Land (Jer 29:10) and punished the Babylonians for the
captivity of his people (Jer 25:12; 50:24, 29; 51:2, 6). “You crushed the leader of the land of
wickedness,” Habakkuk said referring to Babylon, “you stripped him from head to foot” (Hab
3:13). And for the people exiled from the northern kingdom, the Lord provided a “highway”
from Assyria for the return of the remnant of his people so they could again worship the Lord
on the holy mountain in Jerusalem (Isa 11:16; 27:13).10
The Exile is not only a landmark of the judgment of God but also of his deliverance and
healing: “Come, let us return to the LORD. He has torn us to pieces but he will heal us; he has
injured us but he will bind up our wounds” (Hos 6:1). After the Exile, on behalf of the people,
Ezra prayed, “What has happened to us is a result of our evil deeds and our great guilt, and
yet, our God, you have punished us less than our sins have deserved and have given us a
remnant like this” (Ezr 9:13). What God had done in the Exile was like the threshing the
farmer does to separate the chaff from the grain.
The return of the remnant was more than merely coming back to their homeland. It had
worldwide implications, as Micah said, “The remnant of Jacob will be in the midst of many
peoples like dew from the Lord” (Mic 5:7). In God’s righteous judgment and deliverance, he
was making his holiness obvious to all the nations, causing many of them to look to him and
find their hope in him. For the survivors themselves, it was a return to the Mighty God (Isa
10:21) and his magnificent mission. It was a turning away from their captivity to a new reliance
“on the LORD, the Holy One of Israel” (Isa 10:20).
The Prophets saw in the saving of the Remnant an important concept which
they mixed into their hope for the future: When God cuts the tree down, he
causes a shoot to grow forth from the stump.
With the Exile as the background, Isaiah makes this prophecy about the Messiah, “As the
terebinth and oak leave stumps when they are cut down, so the holy seed will be the stump in
the land” (Isa 6:13). Habakkuk said, “You came out to deliver your people, to save your
anointed one” (Hab 3:13a). The anointed one is a term which was never used in the Old
Testament for the nation of Israel. So by saving the Remnant, God was maintaining the
genealogical line of the coming Messiah. Jesus is the Messiah; he is the anointed one (cf. Ps
2:2; Dan 9:26); he is the holy seed. Employing the same idea Isaiah said about the coming
Messiah, “A shoot will come up from the stump of Jesse; from his roots a Branch will bear
fruit” (Isa 11:1). In a similar metaphor, when Isaiah wrote about the Suffering Servant, he said,
“He grew up before him like a tender shoot and a root out of dry ground” (Isa 53:2). After the
cutting down of the tree represented by the discipline and judgment of the Exile, the prophets
were given the hope that a shoot will come from that stump. From the survivors of the Exile, a
descendent of David will come as the One chosen and anointed by God to fulfill God’s mission.
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This One—who was foretold by all the prophets—is Jesus Christ, the Son of God. “We have
seen his glory, the glory of the One and Only, who came from the Father, full of grace and
truth” (Jn 1:14).

The narrowing down of representation
Let’s review. The mission of God is to see his image and the brightness of his glory in man
and in the whole of creation. In this book, we have maintained that the glory of God more than
any other theme is the golden tread woven through every subject of scripture.
God alone is worthy of glory and he desires to be glorified. For God to
deny his glory would be to create the impression that something outside of
himself is more worthy. So everything he does, he does to see his own
nature, his presence, and his activity at work in heaven and on earth. He
created man in his image in order to see his glory in him. The glory of God
is God’s supreme end; it is his ultimate, chief, highest, and last end.
Because it is his supreme end it is his supreme end for us.
Mankind was made in the image and glory of God. But man sinned and fell short of the
glory of God. So, true to his nature, God initiated his plan to redeem mankind. He elected a
people to be his servant representatives to display his glory and to proclaim his salvation to the
ends of the earth. In this plan, he chose a few to reach the many.
In his covenant with Abraham, God promised to bless all people through his descendants.
The nation as a whole proved by their actions that they were not willing to be his people, so
God judged them by exiling them from their country. God narrowed the scope of those who
represent him by saving a “remnant,” some of whom remained faithful and some of whom did
not. In salvation history, we see how God has acted in response to sin. In his redemptive work,
he narrowed his representatives from the whole of mankind to one nation, then from one nation
to a smaller group within that nation, and finally God’s mission narrowed to the One who is the
fulfillment of all that was foretold by the prophets. At last, God carried out his mission through
his own Son.

Through Christ the narrowing of God’s representation broadens
In the Old Testament, God tapered down his representation, in the New Testament, through
his Son, he broadens it out again.
“A winnowing process is at work separating Israel according to the flesh from
Israel according to the spirit. The latter is reduced to a faithful remnant, and the
remnant itself is finally reduced to the lone figure of the Servant of the Lord,
who raises up a new people, the church.”11
In the history of God’s mission—after the patriarchs, the kings, and the prophets—all God’s
covenants have come to fulfillment in Jesus Christ. God sees his image and his glory in his
Son. But not only in his Son; he also sees his glory in his Son’s disciples who reflect the Lord’s
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glory and “are being transformed into his image with ever-increasing glory, which comes from
the Lord” (2Co 3:18). The fulfillment of God’s covenant with Abraham took place when Jesus
commissioned his followers to “make disciples of all nations” (Mt 28:18ff.).
We have seen how the mission of God has narrowed from the whole of mankind, to one
nation, then to the remnant of that nation, then to his Son.
Through the calling of Jesus’ disciples, the narrowing of God’s
representatives begins to widen out again to the embrace believing Gentiles,
who have been enfolded along with believing Jews into the church of Jesus
Christ.
This widening of representation came with the New Covenant in Christ. Only by faith could
Abraham have seen that from his lineage the Redeemer, Jesus Christ, would come. When God
sent his Son into the world, he handed over his mission to him. Jesus brought the kingdom of
God into the world and called people to follow him and to carry on his work in the world.
Jesus could only do what he did because of who he is. The Prophets, inspired by the Spirit
of God, had peered into the future and had described the One who would come as the
fulfillment of all God’s promises: “In the past God spoke to our forefathers through the
prophets at many times and in various ways, but in these last days he has spoken to us by his
Son” (Heb 1:1-2). The Apostles and other writers of the New Testament, who were also moved
by the Holy Spirit, used different titles to refer to Jesus who they knew was the fulfillment of
the prophecies of the Old Testament. These titles (or roles) each represent some aspect of
God’s redemptive plan and each relates to his people.
The Son of God
God sent his Son to be the One who brings salvation. To receive Jesus as God’s
Son is to have salvation already.
The Messiah
God’s Son came as the Messiah to gather together the few to reach the many. To
trust in him is to enter the Kingdom of God.
The Servant of God
God’s Son came as the Suffering Servant to give his life as sacrifice for the sins of
many. To believe in him is to receive forgiveness of sins.
The Son of Man
God’s Son came as the image of God whose role is to redeem. To follow him is to
become like him—to participate in the mission of God, to be his redemptive
ambassadors.
The Lord
God’s Son has been glorified and exalted by God as Lord of all. To confess him as
Lord is to experience his living rulership and to have fellowship in his glory.
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The Prophet Micah had said,
“I will surely gather all of you, O Jacob;
I will surely bring together the remnant of Israel.
I will bring them together like sheep in a pen,
like a flock in its pasture” (Mic 2:12).
Jesus Christ is the Good Shepherd who gathers together the flock of God and forms them into
the Body of Christ, the new people, the new humanity, the new community, the church.
As we pointed out, the people of God’s mission narrowed down to Jesus Christ and then
with him began to open up again to include all who believe in him, first Jews and then Gentiles.
Today God’s people are represented by all true disciples of Jesus who in one accord look
forward to his second coming and the consummation of salvation history. As Paul says:
“This will happen when the Lord Jesus is revealed from heaven in blazing fire
with his powerful angels. He will punish those who do not know God and do
not obey the gospel of our Lord Jesus. They will be punished with everlasting
destruction and shut out from the presence of the Lord and from the majesty of
his power on the day he comes to be glorified in his holy people and to be
marveled at among all those who have believed” (2Th 1:7-10).

Conclusion
Abraham “was looking forward to the city with foundations, whose architect and builder is
God” (Heb 11:10)—a hope fulfilled by faith. The deliverance of Noah, the promise to
Abraham, the law and ritual of Moses, the rulership of David—all these people and events
pointed to Christ who is, in himself, the fulfillment of all the dreams and hopes of mankind. He
is the ark, the covenant, the salvation, and the kingdom. He is the one to whom all history
bears witness.
The hope of God’s mission is fulfilled by faith in Christ. As we can see in Hebrews 11, the
patriarchs, the priests, the kings, the prophets, and the believers of the Old Testament admitted
that they were aliens and strangers on earth (Heb 11:13). “All these servants of the Lord, who
were commended for their faith, did not receive what had been promised. God had planned
something better for us so that only together with us would they be made
perfect” (Heb 11:39-40).
Therefore, since we are surrounded by such a great cloud of witnesses, let us
throw off everything that hinders and the sin that so easily entangles, and let us
run with perseverance the race marked out for us. Let us fix our eyes on Jesus,
the author and perfecter of our faith” (Heb 12:1-2).

Prayer
Dear Father and Lord of heaven and earth, how magnificent is your name. Through our
father Abraham, you called a people to share in a covenant relationship with you and to carry
out a redemptive mission to display your glory and proclaim your salvation to people all over
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the world. Now, our Lord and Christ has called a new people to be “a kingdom of priests and a
holy nation.” My greatest desire is to participate with your church in your redemptive mission.
Here am I Lord, send me. For your sake and in the name of Jesus, I pray. Amen.
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4 Show Me Your Glory
Moses

The Veiled Glory of God

Overview
God showed who he is to Israel, Egypt, and all the nations by what he did through the
miracles of the Exodus, and the giving of the law and priestly atonement. When Moses asked to
see the glory of God, the LORD answered his request but in a veiled way. It is in Christ and the
revelation of the new covenant that we see the glory of God unveiled. What the law and the
priests couldn’t do, God has done through his Son and through the indwelling of his Spirit in
the lives of his Son’s disciples.

Scripture
“Now if the ministry that brought death, which was engraved in letters on stone, came with
glory, so that the Israelites could not look steadily at the face of Moses because of its glory,
fading though it was, will not the ministry of the Spirit be even more glorious? …For what was
glorious has no glory now in comparison with the surpassing glory” (2Co 3:7-10).

Imagining the scene1
It was one of the greatest moments in history and “the glory of the LORD had settled on
Mount Sinai” (Ex 24:16). Through the smoke and thick clouds, the Israelites could barely see
the summit and “the glory of the LORD looked like a consuming fire on top of the
mountain” (Ex 24:17). As Moses was climbing the mountain, his heart was troubled.
Conflicting emotions were tugging at him. His people were on his mind. They were camped
below and had been murmuring and complaining about the frustrations of wandering in the
wilderness. They were fuming at Moses and that bothered him; but what troubled him more—
what made him sick at heart—was that, somehow, they didn’t really know God or have faith in
him the way he did.
As he inched his way up the hill, he kept thinking, Don’t they remember what God has
done for us. Don’t they remember what I said? I told them, “Do not be afraid. Stand firm and
you will see the deliverance the LORD will bring you today. The Egyptians you see today you
will never see again” (Ex 14:13). Don’t they remember the great and mighty acts of God?
Don’t they remember how God divided the Red Sea and the great joy we all had that the LORD
had saved us?
After these great acts of deliverance, Moses had heard grumbling in the tents, “The LORD
hates us; so he brought us out of Egypt to deliver us into the hands” of our enemies (Dt 1:27).
This was the burden Moses was carrying up that steep and rocky mountain. It was the heartache
of a disobedient, stiff-necked people (Ex 33:3, 5).
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In contrast to the emotional weight he was carrying, he had an awesome sense of
anticipation, a sheer excitement of an appointed meeting with God. In fact, the heartache and
the delight were somehow merging. The higher he climbed, the more they were coming
together. He prayed to the LORD, “Remember that this nation is your people” (Ex 33:13).
The LORD had called Moses to the top of the mountain for the expressed purpose to give
him “the words of the covenant—the Ten Commandments” (Ex 34:28). His heart was pumping
hard, not from physical exertion, but from the overwhelming desire to meet with God. Moses
looked down at the camp far below. Down there, at the foot of the mountain, years ago the
LORD had appeared to him in the burning bush. He remembered the moment, I hid my face. I
won’t hide my face this time, he thought. I want to see God.
Apprehension and awe mingled with the pounding of his heart. The smoke was thick,
because the LORD had descended on Mount Sinai. It could be seen from below. The mountain
trembled violently under Moses’ feet and smoke belched into the thick cloud-covering. He
could hardly see his way. The roar of thunder and the bursts of lighting intensified his fear. He
stopped climbing for a moment to quiet his heart.
Moses’ mind flashed to a short time before when he had given God’s instructions to the
people. The LORD had said, “Whoever touches the mountain shall surely be put to death” (Ex
19:11-12). In obedience to the LORD, I told the people not to set foot on the mountain, because
—if they did—they would perish. With that thought, he was reminded of his own situation: Here
I am—I’m climbing the restricted mountain. Mixed with his terror was a sense of peaceful
anticipation. He was coming face-to-face with the living God.

______________

Seeing the Glory of God
The Exodus and the giving of the Ten Commandments are at the heart of God’s movement
in the Old Testament. In that extraordinary conversation on Mount Sinai (see Exodus 33),
Moses said to God, “Show me your glory” (Ex 33:18). Uttered to God from the sincere heart
of a servant of the LORD, those words, “Show me your glory,” went forth from that mountain
to permeate the air of salvation history and to occupy the thoughts of God’s people from then
till now.

The glory of God in the Bible
As it is used in the Bible, the glory of God is different in many ways from our every-day
idea of glory. Take for example, the poem “Casey’s Revenge” which was a reply to the
famous, “Casey at the Bat.” Casey had great glory until he struck out. So as he comes to bat in
the sequel,
“He gave his cap a vicious hook
and pounded on the plate.
“But fame is fleeting as the wind,
and glory fades away;
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There were no wild and woolly cheers,
no glad acclaim this day.”2
Perhaps the most used and most understood context for man’s concept of glory is sports—the
touchdown, the goal, the basket, the home run.
Let me use an illustration from my youth. I grew up in San Luis Obispo, California—one of
the greatest places in the world to be raised. We lived across the street from our elementary
school. My brother Jerry and I, along with neighborhood friends, spent a lot of time playing
basketball on the playground. Jerry used to goad the opposite team into shooting from half
court. I remember his taunting phrase. He’d yell, “Shoot! Think of the glory!” That was a hot
button for every one of us, because the guy who made the shot would receive the praise and
adoration from everyone—a hero if only for a moment. But the downside for missing the shot
was the terrible tag, “glory hog”—a selfish person who was out for his own fame.

Is God a glory hog?
At first reading of many Old Testament passages, a person might think God is a glory hog.
For example, when God delivered the people of Israel from Egypt, he said, “I will gain glory
through Pharaoh and all his army” (Ex 14:7, emphasis added). “The Egyptians will know that I
am the LORD when I gain glory through [them]” (Ex 14:18, emphasis added). Because of God’s
great and mighty acts, God’s people—the nation of Israel—knew God deserved glory, they said,
“Ascribe to the LORD the glory due his name” (1Ch 16:29).
“Yours, O LORD, is the greatness and the power and the glory and the majesty
and the splendor, for everything in heaven and earth is yours. Yours, O LORD,
is the kingdom; you are exalted as head over all” (1Ch 29:11).
God not only called the people of Israel to himself, but through them he was calling all the
people of the earth to himself. Speaking to Pharaoh, God says, “I have raised you up for this
very purpose, that I might show you my power and that my name might be proclaimed in all the
earth” (Ex 9:16, emphasis added).
We must remember that the glory of God is the representation of who he is
and what he does; it is the manifestation of his nature, his presence, and his
activity. The glory of God is the natural offshoot of his excellences; it is the
representation of his being. God radiates or shines with the brightness of
his being which is perfect love and perfect holiness. Just as light extends
outward from the sun, so the natural and moral attributes of God emanate
from him. This putting of himself on show is the glory of God.
Everyone, who comes to know God by faith in Christ, soon realizes that instead of God
being a glory hog he deserves to be glorified because he and he alone is glorious in the true
sense. True glory is defined by his nature. This truth was known by Moses and the children of
Israel. For example, after experiencing the miracle of a million and a half million Israelites
crossing the Red Sea on dry ground, Moses sang out in holy exuberance, “Who among the
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gods is like you, O LORD? Who is like you—majestic in holiness, awesome in glory, working
wonders?” (Ex 15:11).
From beginning to end, we see that God is “worthy to receive glory” (Rev 4:11). John
Piper put it well, “God is the one being in the universe for whom self-exaltation is the highest
virtue and the most loving act.”3 For the LORD, self-exaltation is the highest virtue because in
exalting himself he is affirming the bedrock truth of the universe—“I am the LORD your God,
and…there is no other” (Joel 2:27). For him, self-exaltation is the most loving act because in
exalting himself he is affirming the truth that he is God and that in him alone is salvation, “I am
the LORD your God…you have no Savior except me (Hos 13:4). Because of God’s exaltation of
himself, we see who he is and what he is doing. David said, “May all who seek you rejoice and
be glad in you; may those who love your salvation always say, ‘Let God be exalted!’” (Ps
70:4). In his relationship to man, God exalts himself in order that we may know the source of
salvation, so that “everyone who calls on the name of the Lord will be saved” (Ro 10:13).

God makes his glory known
Moses’ entreaty to God was simple and profound, “Show me your glory.” The glory of
God is the intrinsic, or visible, or incarnate, or indwelling manifestation of his nature, his
presence, and his activity.
On Mt. Sinai, the glory of God was seen and heard in the fire and smoke,
in the lightning and thunder. In redemptive history, sometimes God has
made his glory visible to the human eye and audible to the human ear. But
the revelation of himself is not limited to the visible aspect of his glory. As
we’ll see, God also exhibited his perfect, majestic, and moral nature in a
way which was understandable to Moses and can be comprehended by
anyone. This manifestation of his nature is the intrinsic aspect of his glory.
In the Mt. Sinai story, God’s intrinsic glory is as unambiguous as his visible glory. Moses
said, “Show me your glory” and God answered, “I will cause all my goodness to pass in front
of you, and I will proclaim my name, the LORD [YAHWEH]” (Ex 33:19). The Hebrew word
translated “goodness” means moral beauty. So in the wilderness of the Sinai Peninsula, God
displayed his intrinsic glory to Moses through the revelation of his nature, discernible in his
moral beauty seen in the Commandments, and evidenced in his name, “Yahweh.”

God does not relinquish his glory
The Bible says, “Since the creation of the world God’s invisible qualities—his eternal
power and divine nature—have been clearly seen” (Ro 1:20).
God’s moral attributes include those qualities which reveal his ethical or
moral character: Holiness, love, faithfulness, truth, goodness, justice,
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righteousness and mercy. His natural attributes include those qualities of
his absolute existence: His omnipresence, omnipotence, and omniscience,
including the qualities revealed in the Bible that show God is eternal,
infinite, immense, immutable, and self-subsistent.
Because the glory of God is the manifestation of his nature, he will not yield his glory to
anyone or anything else (Isa 48:11). This is why the name of God and his fame and reputation
are so closely related to his glory.
The glory of God is inherent to his being, therefore, his glory is a representation of who he
is. For God to deny himself or to surrender his glory would be to create the impression that
something outside of himself is of greater value. If that was true, we should be seeking that
something which is greater than he. But there is nothing which exists greater than God.
Therefore on a human level, we must ask, “Are we seeking God as the target of our desire
or are lesser things more important to us?” What is the cry of our hearts? Is it as David said, “I
said to the LORD [YAHWEH], ‘You are my Lord; apart from you I have no good thing’” (Ps
16:2). Again as David did, do we cry, “Because your love is better than life, my lips will
glorify you” (Ps 63:3). Or instead do we glorify ourselves? Do we set aside the glory of God in
order to pursue our own way and our own agenda?

Self-seeking is at the heart of man’s sin
The difference between the glory of man and the glory of God is obvious. Because sinful
man is convinced that he is greater than God, he arrogantly sings songs to his own glory: “I did
it my way” and “It’s all about me.” It’s laughable to think that someone could appear before the
judgment of God and claim, “I won an Academy Award” or “I’m a Pulitzer Prize winner.” It’s
just as ludicrous to say, “I’m a good person.” These claims are ridiculous because nothing we
do can merit God’s approval and nothing we do can earn eternal life.
Paul says stubborn, unrepentant people are storing up wrath against themselves when God’s
righteous judgment will be revealed (Ro 2:5). The wrath of God rests on all who seek their own
way instead of seeking the eternal Lord. We are at the mercy of the God who created us. We
are made from the dust of the earth and, with the exception of those who are alive when Christ
returns, all will die physically and return to dust (Ecc 3:20). But God’s existence is eternal! He
has no beginning and no end, but “man is like a breath; his days are like a fleeting shadow” (Ps
144:4). While God is everlasting, man—like grass—is temporal: “The grass withers…but the
word of our God stands forever.” (Isa 40:8).
The self-seeking person isn’t interested in the glory of God because he is
pursuing his own glory—a glory which is a selfish grasp at self-exaltation.
The result of such self-seeking is the wrath of God (Ro 2:8).
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A classic example of this is the Biblical people of Tyre, who were destroyed by God. Their city
was the marketplace of the world, which conferred crowns upon the merchant princes of the
world making them renowned (Isa 23:3, 8).
In the face of this city’s notoriety, the prophet asks a crucial question, “Who planned the
destruction of Tyre?” The answer should cause us to reflect on our own lives: “The LORD
[YAHWEH] Almighty planned it [this destruction], to bring low the pride of all glory and to
humble all who are renowned on the earth” (Isa 23:8, 9). Think about it. In the same way the
people of Tyre lived in their time, so many are living today. Unbelievers want their own glory,
and they persist in ignoring God and his glory. For them, the judgment is coming!
For mankind, glory is a self-promotion. For God, glory is self-extension—a revelation of
himself to us. The fabrication of human glory is feeble and fleeting, but the glory of God comes
from God himself and is, as he is, eternal. The end result of seeking our own glory is this:
“The eyes of the arrogant man will be humbled and the pride of men brought low; the LORD
alone will be exalted” (Isa 2:11).

God’s Glory and God’s Name
We need to expand on what we have already said about the close connection between God’s
glory and his name. His name expresses his glory and his glory is conveyed by his name. This
is clearly seen in the life of Moses and in the Exodus. In God’s deliverance of Israel, he was
establishing a reputation, making a name for himself, showing his glory by his mighty deeds,
revealing who he is.

God’s name and God’s glory intend the same thing
Remember the second part of the LORD’s answer to Moses’ request to see the glory of God.
After saying, “I will cause all my goodness to pass in front of you,” God said, “I will proclaim
my name, [YAHWEH] the LORD (Ex 33:19). God’s glory and God’s name both suggest the other
and the two ideas are inexplicably bonded together like two sides of the same coin. “The
expression ‘name of God’ designates…the whole divine self-presentation by which God in
personal presence testifies of Himself—the whole side of the divine nature which is turned
toward man.”4 The other side of the coin is the glory of God, which is the representation of
who he is.
A classic illustration of the significance of name is given in Shakespeare’s best loved
tragedy, Romeo and Juliet. Here is the actual quote of what Juliet asks:
“What? in a name that which we call a Rose,
By any other word would smell as sweet.”5
Yes, of course, a rose by any other name would smell as sweet. But the rose has long since
made a name for itself and now the name and the fame are conjoined.
The rose and its wonderful fragrance cannot be separated simply by
introducing another name. Do you think for a moment rose lovers would
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allow the rose to be renamed? No, because the name carries with it the
fame or reputation associated with that name. The same is true for God’s
glory and his name—his glory is encapsulated in his name—YAHWEH.
The personal name of God is YAHWEH. The word YAHWEH is an English transliteration
from four Hebrew consonants (YHVH). JEHOVAH (used in the King James Version) is the more
familiar English word, but it is not preferred because it is mistakenly based on the combination
of the consonants with the vowel markings used in the pronunciation of the Hebrew word
Adhonai (Lord).
The Hebrew language is composed of consonants only. Vowel markings above the letters
are added for the purpose of pronouncing the word. The decision to use the vowels for Adhonai
wherever YAHWEH appears in scripture was made by Jewish rabbis to remind them to say
“Adhonai” instead of saying the personal name of God—the so called “unutterable
tetragammaton.”6 They feared profaning or otherwise misusing God’s name and thereby
violating the third commandment: “You shall not misuse the name of [YAHWEH] the LORD your
God, for [YAHWEH] the LORD will not hold anyone guiltless who misuses his name” (Ex 20:7).
Making use of the vowel markings for Adhonai to transliterate God’s name into English is
how we got the word JEHOVAH. You can see how this lead to a “corrupted” form of the name.
Later scholarship has proven that YAHWEH is the uncorrupted form of the name of God.7 In
Hebrew, God’s name is based upon the verb to be. The best translation we have for YAHWEH is
the one God gives to Moses, “I AM WHO I AM. This is what you are to say to the Israelites: ‘I
AM has sent me to you.’” (Ex 3:14). YAHWEH is the name used “in connection with God’s
choice of, revelation to, and special care for his covenant people. [YAHWEH] is the redemptive
name of God.”8

God first revealed his personal name to Moses
At the burning bush, in Moses’ first face-to-face encounter with YAHWEH, Moses didn’t
know God’s name because, up to that point, God had not disclosed his personal name. At the
foot of Mt. Sinai (also called Mt. Horeb), the burning bush was a holy event between God and
his servant and has had great significance to God’s people through the ages. It was a holy
moment and Moses was told to take off his sandals because he was standing on holy ground.
Up to that moment, this great God was only known to Moses as “the God of Abraham, Isaac,
and Jacob”—the God of his forefathers.
This encounter was at the foot of the mountain. At the top of this same mountain—years
later—God would reveal his commandments to Moses. But it was in this first meeting that God
revealed his name and his mission to Moses. He told Moses, “I am sending you to Pharaoh to
bring my people the Israelites out of Egypt” (Ex 3:11). In the intimacy of this same moment,
God revealed his personal name for the first time—YAHWEH.
At the time of the burning bush, Moses veiled his face because he was afraid to look at
God. During the wilderness wanderings, when God instructed Moses to go to the top of Mt.
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Sinai, Moses had a great desire to see God’s visible glory with his eyes. So he asked God,
“Show me your glory.”
Part of God’s response to Moses’ request was, “I will proclaim my name…
in your presence” (Ex 33:19). Saying his name, YAHWEH, in Moses’
presence is a noteworthy response to Moses’ request to see God’s glory.
Jonathan Edwards points out that in the Bible, “God’s name and his glory…
seem to intend the same thing.”9
In regard to this association between God’s name and his glory, John Piper said:
“He [God] delights in being known for who he really is. He loves a worldwide
reputation…Even though it might not mean anything different than God’s
pleasure in his own intrinsic glory, it often means something slightly different,
namely, the glory of God gone public. In other words, the name of God often
refers to his reputation, his fame, his renown.”10
God’s actions are for the sake of his name.
God delivered Israel from captivity in Egypt. He acted with greatness and might, witnessed
by the plagues he called down upon the people of Egypt. He did this for the sake of his name,
which is to say for the sake of his fame, which is to say for the sake of his glory. Because he is
the God of deliverance (Ps 3:8), God would not allow his people to remain slaves in Egypt. By
his mighty acts, he was saying, I Am Who I Am, and slavery doesn’t fit with my name. Because
God’s name reflects who he is, he will not allow it to be profaned.
“For the sake of my name I did what would keep it from being profaned in the
eyes of the nations they lived among and in whose sight I had revealed myself
to the Israelites by bringing them out of Egypt” (Eze 20:9). “I will make
known my holy name among my people Israel. I will no longer let my holy
name be profaned, and the nations will know that I the LORD [YAHWEH] am the
Holy One in Israel” (Eze 39:7).
The Exodus is an example of the importance of the glory of God and the close relationship
between his glory and his name. God not only called Israel to himself, but through his nation he
was calling all the people of the earth to himself. “Declare his glory among the nations, his
marvelous deeds among all peoples” (Ps 96:3). In the Exodus, God was making a name for
himself. He was proving something to the whole world by showing his glory.
Directing his words to Pharaoh, God said, “I have raised you up for this
very purpose, that I might show you my power and that my name might be
proclaimed in all the earth” (Ex 9:16). God’s name and his glory intend the
same. His glory manifests his presence, his nature, and his activity; his
name expresses the reputation of his presence, his nature, and his activity.
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In the Exodus, God would “gain glory” for himself even though it was through the Egyptians
(Ex 14:18). YAHWEH was making a case to the nations of the world that he and he alone is
God, that he and he alone is to be exalted and glorified.
His activity in the life of Israel was a presentation of evidence, to use legal terminology.
The plagues that forced Pharaoh to let God’s people go are described as “the righteous acts
performed by the LORD [YAHWEH] for you and your fathers” (1Sa 12:7; cf. Jdg 5:11). Because
of these righteous acts, Pharaoh was forced to agree that he had been wrong and that God was
right (Ex 9:27). The Exodus is the hallmark example in the Old Testament of YAHWEH’S
revelation of himself in the act of deliverance: “I am the LORD [YAHWEH] your God, who
brought you out of Egypt, out of the land of slavery” (Dt 5:6). In this great event we see the
glory of God and his fame expressed by his name.
What did the Exodus prove? According to Jeremiah, the deliverance from Egypt proved that
“no one is like you, O LORD [YAHWEH]; you are great, and your name is mighty in
power” (Jer 10:6, emphasis added). YAHWEH’S name represents power and glory. David said,
“Sing the glory of his name;
make his praise glorious!
Say to God, ‘How awesome are your deeds!
So great is your power
that your enemies cringe before you’” (Ps 66:2-3).
In the Bible, the parallels between God’s name and his glory are replete. Notice the added
emphasis in a few selected references:

“Everyone who is called by my name, whom I created for my
glory” (Isa 43:7).
“From the west, people will fear the name of the LORD [YAHWEH], and
from the rising of the sun, they will revere his glory” (Isa 59:19 TNIV).
“I am the LORD [YAHWEH]; that is my name! I will not give my glory to
another” (Isa 42:8).
“Glorify the LORD [YAHWEH] with me; let us exalt his name
together” (Ps 34:3).
We have seen that God does what he does “for his name’s sake.” “Although our sins testify
against us, O LORD [YAHWEH], do something for the sake of your name…for the sake of your
name do not despise us” (Jer 14:7; 14:21). “They will know that my name is [YAHWEH] the
LORD” (Jer 16:21).
Looking back on the Exodus, the prophet Isaiah said,
“I will tell of the kindnesses of the LORD [YAHWEH],
the deeds for which he is to be praised,
according to all the LORD [YAHWEH] has done for us…
[YAHWEH] sent his glorious arm of power to be at Moses’ right
hand, who divided the waters before them,
to gain for himself everlasting renown.
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This is how you guided your people to make for yourself
a glorious name” (Isa 63:7, 12, 14, emphasis added).
In the chapter after the above reference Isaiah prayed, “Come down to make your name
known to your enemies and cause the nations to quake before you!” (Isa 64:2). The people of
Israel were to “call on his name; make known among the nations what he has done, and
proclaim that his name is exalted” (Isa 12:4).
In the New Testament Jesus is identified as YAHWEH
In the farewell discourses, Jesus taught his disciples, “I will do whatever you ask in my
name, so that the Son may bring glory to the Father” (Jn 14:13). Isaiah quotes the LORD,
“Declare what is to be, present it—
let them take counsel together.
Who foretold this long ago,
who declared it from the distant past?
Was it not I, the LORD [YAHWEH]?…Before me every knee will bow; by me every tongue
will swear” (Isa 45:21, 23, emphasis added).
That last sentence (of Isa 45:23b) is quoted in the New Testament and applied to Christ
Jesus. It appears in the early formula of faith quoted by Paul in Philippians 2:6-11:
“At the name of Jesus every knee should bow…
and every tongue confess that Jesus Christ is Lord,
to the glory of God the Father
(Php 2:10, 11, emphasis added).
This passage declares that God the Son is exalted by God the Father as
Lord. This confession of faith, “Jesus Christ is Lord,” is the foundation of
every New Testament passage which actually identifies Jesus with God.11
When the name “Lord” is used of Jesus Christ, it is the recognition that he
is, in fact, YAHWEH. This declaration is “to the glory of God the Father.”
The redemptive nature of God’s name is seen in the I AM sayings of Jesus recorded in the
Gospel of John. Jesus says of himself in direct reference to the name of YAHWEH: I AM the bread
of life (Jn 6:35); I AM the light of the world (Jn 8:12); I AM the gate for the sheep (Jn 10:7); I
AM the good shepherd (Jn 10:11); I AM the resurrection and the life (Jn 11:25); I AM the way,
the truth, and the life (Jn 14:6); and I AM the true vine (Jn 15:1). These statements expand the
fame of God seen in all that he has said and in everything he has done showing him to be “the
one and only Son, who is himself God” (Jn 1:18 TNIV).
God gave Jesus the name that is above every name: “Lord”
Chiseled in stone, the third commandment says, “You shall not misuse the name of the
LORD [YAHWEH] your God, for the LORD [YAHWEH] will not hold anyone guiltless who
misuses his name” (Ex 20:7). His name is hallowed in prayer (Mt 6:9) and his name and
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renown are to be the desire of our hearts (Isa 26:8). His name is to be loved (Isa 56:6); those
who love your name are to rejoice in him (Ps 5:11); those who know his name are to trust in
him (Ps 9:10); and for the sake of his name he will lead and guide his people (Ps 31:3). His
name is to be kept holy (Isa 57:15), to be revered, venerated, admired, cherished and exalted to
the highest place in our lives. In our love relationship with the Lord, based upon the New
Covenant, God’s name is etched on the fleshly tablets of the hearts and minds of believers.
More than obedience to the commandment, love compels us to honor and reverence his name.
The proclamation of the gospel is the message that as the Son of God,
Christ Jesus is one with the Father and in that oneness he is the Lord God
YAHWEH of the Old Testament. In the Septuagint (the Greek translation of
the Hebrew Old Testament), kurios (which means Lord) is the word which
is regularly used to translate YHWH (YAHWEH), the name of God. To the
Hebrews of New Testament times, kurios was nothing less than the name of
God.12
“Jesus is Lord” (Ro 10:9) is the greatest confession of faith. This was the confession of the
early church who knew that no one can say, “Jesus is Lord,” except by the Holy Spirit (1Co
12:3). When Jesus was tested in the desert he answered Satan, “Do not put the Lord your God
to the test” (Mt 4:7). Speaking to his disciples, Jesus claims to be one with the Father:
“Anyone who has seen me has seen the Father” (Jn 14:9 ff; cf Jn 17).
It was this claim that brought Jesus into conflict with the leaders of the Jews. Following is
the account from the New Testament in Modern English:
Jesus said to them, “It is my Father who glorifies me…As for your father, Abraham,
his great joy was that he would see my coming. Now he has seen it and he is
overjoyed.”
“Look,” said the Jews to him, “you are not fifty yet—and has Abraham seen you?”
“I tell you in solemn truth,” returned Jesus, “before there was an Abraham, I
AM!” (Jn 8:54, 56-58 NTME).
Jesus is YAHWEH! Consider the significance of these New Testament statements, to which
we have added emphasis. Matthew wrote, “They will call him Immanuel”—which means,
“God with us” (Mt 1:23). By the inspiration of the Holy Spirit, John stated when Isaiah
witnessed the visible glory of God in the temple—“he saw Jesus’ glory and spoke about
him” (Isa 6, cf. Jn 12:41). After Thomas felt the nail prints in the hands of Jesus he
exclaimed, “My Lord and my God!” (Jn 20:28). Peter calls Jesus God and Savior (2Pe 1:1).
Paul says of Christ that he is God over all (Ro 9:5). Writing to Titus Paul refers to Jesus Christ
as “our great God and Savior (Tit 2:13).
Jesus Christ is God. This is the clear teaching of scripture and has been the doctrine of the
church through the centuries. But there are those who have not believed this truth. For
example, about 320 A.D., a heresy began to spread. It was called Arianism, after Arius, a
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Presbyter in Alexandria. He “taught that there is a difference between God the Father and
Christ the Son which makes the latter secondary.”13 The church responded to this heresy.
Under the leadership of Alexander, the Bishop of Alexandria, in 325 A.D. the Council at
Nicaea put into words the belief of the church, as follows:
The Nicene Creed
The “Lord Jesus Christ [is] the only begotten Son of God, begotten of His
Father before all worlds, God of God, Light of Light, very God of very
God, begotten, not made, being of one substance with the Father, by whom
all things were made.”
The belief stated in this creed represented a victory over Arianism, but one which for a time
was unsettled. Finally, Athanasius is credited with the victory of the orthodox doctrine that
Christ is truly God, which was reaffirmed in 381 A.D. at the Council of Constantinople.
The Arian heresy is represented today by the “Jehovah’s Witnesses” (JWs). They believe
that Jesus is a god but not the Lord God JEHOVAH. Over the years I’ve struggled to know how
best to proclaim the Lordship of Jesus Christ to them during brief encounters at my door. What
I usually do is make a simple comparison between two verses of scripture using their Bible
translation: Romans 10:13 and Joel 2:32. Since this bears on our current discussion, let me
explain. I ask them kindly and seriously to compare these two verses. It is obvious, but I point
out that in Romans 10:13 Paul is quoting from the passage in Joel,
“Everyone who calls upon the name of the Lord shall be saved.”
In the JW translation of Romans 10:13 the word Lord is used. In the context of this passage
Lord refers to Jesus Christ. In Joel 2:32, from which Paul is quoting, the JW translation has
Jehovah: Every one who calls upon the name of Jehovah. By their own translation, the JWs on
my front porch can see there is only one conclusion: Jesus Christ is Lord, that is to say, he is
the LORD “JEHOVAH” referred to by the prophet Joel. There are many other passages which
illustrate the same thing, but this clear and simple truth should cause them to seriously question
their doctrine. However, it’s my experience that they leave just as deeply entrenched in their
heresy as when they rang the doorbell. The problem with being deceived is that you don’t know
you’re deceived.
Paul says, “If you confess with your mouth, ‘Jesus is Lord,’ and believe in your heart that
God raised him from the dead, you will be saved” (Ro 10:9, emphasis added). Peter also
quotes Joel in Acts 2:17-21 and draws the conclusion, “Let all Israel be assured of this: God
has made this Jesus, whom you crucified both Lord and Christ” (Ac 2:36, emphasis added).
The faith of the New Testament church was that “God exalted [Christ Jesus] to the highest
place and gave him the name that is above every name” (Php 2:9). The church knew Jesus is
Lord:
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“You were justified in the name of the Lord Jesus Christ” (1Co 6:11); “do it
all in the name of the Lord Jesus” (Col 3:17); “everyone who confesses the
name of the Lord must turn away from wickedness” (1Tim 2:19).
When James, the half-brother of Jesus, states that the prophets of the Old Testament “spoke in
the name of the Lord” (Jas 5:10), he is referring to the Lord Jesus Christ (see Jas 5:14). On the
day we call Good Friday, Jesus “humbled himself and became obedient to death—even death on
a cross! Therefore God exalted him to the highest place and gave him the name that is above
every name” (Php 2:8-11).

The Surpassing Glory of the New Covenant
God said to Moses, “These are the words you are to speak to the Israelites, ‘Now if you
obey me fully and keep my covenant, then out of all nations you will be my treasured
possession. Although the whole earth is mine, you will be for me a kingdom of priests and a
holy nation.’” (Ex 19:5-6).

Through Moses, God gave the law and the ritual of atonement
When Israel was free of Egypt and wandering in the wilderness, Moses received the law
from God—the law that would teach Israel how to live. The confirmation of God’s glory was in
Moses’ hands because he carried the law, which “came with glory” (2Co 3:11). And his face
was glowing. “When Moses came down from Mount Sinai with two tablets of the Testimony in
his hands, he was not aware that his face was radiant because he had spoken with the
LORD” (Ex 34:29). This bright shining was the glory of God, and it was so great “that the
Israelites could not look steadily at the face of Moses because of its glory” (2Co 3:7).
Moses had seen God’s glory in his revealed goodness. God’s goodness, his
moral beauty, is the foundation of his law and the underpinning of his
mission to which his people were called.
God is holy and his people must be holy. The essence of the law of Moses is found in this
statement from the mouth of God: “I am the LORD who brought you up out of Egypt to be your
God; therefore be holy, because I am holy” (Lev 11:45, cf 1Pe 1:16, emphasis added). The law
pointed toward holiness because the commandments rest squarely on the moral splendor of
God’s nature.
The purpose of the law was to show God’s people how to live rightly before him in order
for them to participate in his mission. In Romans 10:5, Paul summarizes the giving of the law
and then quotes from Leviticus 18:5, “Moses describes in this way the righteousness that is by
the law: ‘The man who does these things will live by them.’” In another place, Moses said,
“Hear now, O Israel, the decrees and laws I am about to teach you. Follow them so that you
may live” (Dt 4:1, emphasis added). God said:
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“I am the LORD your God; follow my decrees and be careful to keep my laws…
I led them out of Egypt and brought them into the desert. I gave them my
decrees and made known to them my laws, for the man who obeys them will
live by them” (Eze 20:19, 10-11, emphasis added).
The law did two things. It drew a behavioral line which showed Israel how they should
live. But it also showed the people that they were on the wrong side of the line. The law
exposed their sins and demonstrated how desperately they needed forgiveness of sins. They
knew the consequences of sin results in death. Because of the law, the nation knew they needed
forgiveness and deliverance from death.
There is life in the blood. This idea, which had so much meaning in the Old
Testament, had even more meaning in the death of Christ. In the story of
deliverance, there was life for the Israelites even during the plague of death
of the firstborn. In obedience to God, they put the blood of a lamb on the
door causing the death angel to “passover.” God used this last miracle—
with the significance of the blood—to secure the freedom of the Israelites
from the grip of slavery and the grasp of the Pharaoh.
In this great and awesome plague, the Israelites saw the significance of “the blood of the
lamb” which delivered them from death. This was the miracle which God used to break the will
of the Egyptians; in it they became convinced that YAHWEH was God. As a result of the
Exodus, the LORD’S reputation spread to all nations. Both Biblical and secular histories have
documented its world-wide importance. To this day, it is remembered by the Jews in the
Festival of the Passover.
After the Passover and the giving of the law, God gave his people a ritual to atone for their
sins. Just as the Passover had employed the blood of an innocent lamb, the shedding of blood
was necessary for atonement. The reason atonement was needed was that every sinner was
under a sentence of spiritual death unless a life was offered in substitution for the death of the
sinner. “Without the shedding of blood there is no forgiveness” (Heb 9:22). The priestly ritual
of atonement was centered in the blood sacrifice, because blood represents life.
“Because sin is an infinite affront to the divine glory which cannot be remitted
simply by the exercise of mercy, God must vindicate himself in keeping with
demands of his own holy nature; hence an adequate satisfaction must be
offered. But an infinite affront necessitates an infinite satisfaction, and the
satisfaction must be offered by the disobedient race.”14
The priestly, sacrificial ritual established under Moses was provided to prepare the world
for God’s great act of full atonement in Christ—who is himself the perfect sacrifice in
atonement for sin. In the sacramental ceremony given through Moses, not only would an animal
have to die to cleanse sins, but the priestly ritual itself was complex. In the complexity of the
ritual, God was teaching his people that sin is complex; it is not an easy thing to forgive sins.
He was teaching them that atonement for sins comes at a high price—a price paid for in the
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sacrifice of life. That life is declared by the New Testament writers to be Jesus Christ, “the
Lamb of God, who takes away the sin of the world!” (Jn 1:29).
At the end of the age, the victorious ones will be those whose sins have been washed in the
blood of the Lamb of God. In John’s Revelation, “They held harps given them by God and
sang the song of Moses the servant of God and the song of the Lamb (Rev 15:2-3, emphasis
added). “Salvation belongs to our God, who sits on the throne, and to the Lamb” (Rev 7:10).
At the inauguration of the age to come, thousands upon thousands of angels will encircle the
throne of God and sing these thrilling words, “Worthy is the Lamb, who was slain, to receive
power and wealth and wisdom and strength and honor and glory and praise!” (Rev 5:12).

The glory of God in the new covenant
In 2 Corinthians 3:7-4:18, Paul compares the glory of the new covenant to the glory of the
old. He refers to the old as the ministry that brought death, (spiritual vs. physical death). The
law came with the witness of the glory of God seen by the Israelites on the face of Moses and
realized in the giving of the law—a law they didn’t keep, hence death.
The new ministry—the ministry of the Spirit—came with glory that is greater. If the
ministry of the Law which condemns men is glorious but fading, the ministry that brings
righteousness is seen to be the surpassing glory and a glory that lasts. Moses put a veil over his
face to keep the Israelites from gazing at it while the radiance was fading away. Dulled in their
thinking toward God, this same veil remains to this day. According to Paul it is a veil covering
their hearts when the old covenant is read.
Only in Christ when someone turns to him is this veil taken away. This new
covenant belongs to all who have turned to Christ and who, with unveiled
faces, reflect the Lord’s glory. They are being transformed into his image
with ever-increasing glory which comes from the Lord who is the Spirit.
It is the indwelling of the Spirit of Christ—who is the Holy Spirit of God—by whom
believers are transformed into the image of God for the glory of God. Here again, we see that
God is glorified by his own glory living in his people by his Spirit.
This passage continues into 2 Corinthians 4. Paul says the gospel is veiled to those who are
perishing (2Co 4:3). This veil is a kind of blindness (2Co 4:4). It is Satan—who is the god of
this age—who has blinded the minds of unbelievers, so that they cannot see the light of the
gospel of the glory of Christ, who is the image of God. The Israelites looked at the face of
Moses and saw the glory of God, fading though it was. Now God has made his light shine in
our hearts to give us the light of the knowledge of the glory of God in the face of Christ.

The impressions of the Holy Spirit
The old covenant, written in letters etched on stone, brought condemnation; the new
covenant, impressed deeply on the fleshly tablets of men’s hearts and minds, brings true
freedom (Cf. Gal 5:1). The law in the old covenant was practiced by most of Israel as a
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heartless outward observance. In contrast, a heartfelt inward transformation takes place by the
indwelling presence of the Holy Spirit in those who enter the new covenant by faith in Christ.
God had shown Jeremiah and Ezekiel that an inscribing by the Holy Spirit on the hearts and
minds of God’s people was coming. “I will put my law in their minds and write it on their
hearts. I will be their God, and they will be my people” (Jer 31:33). In the same manner, this is
what the Sovereign Lord said through Ezekiel:
“I will give you a new heart and put a new spirit in you; I will remove from
you your heart of stone and give you a heart of flesh. And I will put my Spirit
in you and move you to follow my decrees and be careful to keep my
laws” (Eze 36:26-27).
In the law, the righteousness of the people was impotent; but by his new
covenant God has imparted his own righteousness to his people. From
impotence to impartation. God doesn’t just hang a different sign on us, he
begins a transformation process in us by residing in us. But the freedom he
brings is not freedom from mastery; it is mastery by the Master.15
Moses prayed, “Teach me your ways so I may know you and continue to find favor with
you” (Ex 33:13). As leaders of Israel, the Holy Spirit was on Moses and Joshua (cf. Nu 11:17;
27:18). However, unlike them, most of the people of Israel had stubborn hearts; they were a
stiff-necked people (Ex 32:9) who would not listen, who were rebellious, hard-hearted, and
obstinate (Dt 31:27; Eze 3:7). Scores of references indicate that “the Israelites did evil in the
sight of the LORD” and so did most of their kings. This was the distinguishing disobedience of
the Jews to whom the Law of Moses was given.
What is it that distinguishes the people of God? Regarding the response of the Jews, Paul
wrote, “A person is a Jew who is one inwardly; and circumcision is circumcision of the heart,
by the Spirit, not by the written code” (Ro 2:29 TNIV, emphasis added). In contrast to the law,
the ministry of Christ has created a new man from the inside out. Paul says, “You have
finished with the old man and all he did and have begun life as the new man, who is out to
learn what he ought to be, according to the plan of God…This [is the] new man of God’s
design” (Col 3:9-11 NTME) who is “being renewed in knowledge in the image of its
Creator” (Col 3:10 TNIV). This new man of God’s design displays the image of God for his
glory. And the mystery or secret of all this is stated succinctly by Paul to the church at Colosse,
“Christ in you, the hope of glory” (Col 1:27). Not just a glory at the end of the age, but an
indwelling glory which starts as soon as someone comes to Christ.

The Indwelling of the Holy Spirit Fulfills the Law
As we saw in the last chapter, God wants a people to display his glory. In the present
chapter, we have seen that God gave the law to Moses because he wanted a holy people, a
nation of priests who would represent him by proclaiming his name and his fame to all the other
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nations of the world. But because of the sinful nature, the law was powerless to change people
—powerless to make anyone holy.
How can a person change?
Over the years, I have videotaped the mission activity of Christians in scores of State and
Federal prisons and worked with many incarcerated felony offenders. State sponsored
recidivism studies have consistently shown that prisoners involved in Christian rehabilitation
programs during their incarceration are statistically less likely, after being paroled, to re-offend
and be re-incarcerated. I have witnessed the parole success of many ex-felons, both men and
women, who came to Christ during their years of imprisonment. By their own testimony, the
reason they have been successful at reentry into free society is because Jesus Christ changed
their lives from the inside out.

The Lord changes people by changing their hearts and minds
The purpose of the law of Moses has always been to point us to the true source of holiness
—the Lord Jesus Christ. Moses prophesied about what YAHWEH would do in the future: “The
LORD your God will raise up for you a prophet like me from among your own brothers. You
must listen to him” (Dt 18:15). Jesus Christ is the fulfillment of that prophecy. He is also the
fulfillment of the Law of Moses, as Paul wrote to the Romans:
“Now a righteousness from God, apart from law, has been made known, to
which the Law and the Prophets testify. This righteousness from God comes
through faith in Jesus Christ to all who believe” (Ro 3:21-22).
Those who are imprisoned by sin who come to Christ soon realize that
Jesus changes their lives from the inside out. In Romans, Paul states we are
all prisoners of sin until—through Christ Jesus—the law of the Spirit of life
sets us free from the law of sin and death (Ro 8:2). He says when we
present ourselves to God he transforms our minds (Ro 12:1-2).
Christ changes the human heart by virtue of his indwelling presence and God’s impartation
of righteousness. Jesus communicated this change from the inside out by using a common
metaphor: “First clean the inside of the cup and dish, and then the outside also will be
clean” (Mt 23:26). In Christ, the righteous requirements of the law are fully met in us who live
now according to the Spirit (Ro 8:4).

The Spirit transforms God’s people and glorifies the Lord
In Romans 8:1-17, Paul asserts clearly that those who are the children of God have the
Spirit of God living in them and displaying his glory through them. It is God the Holy Spirit
living in his people who sets them apart from the rest of the world. They have been set free
from the law of sin and death because they are led by the Spirit of God.
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According to this passage, the righteous requirements of the law are being fully met in
those who live in accordance with the Spirit. Their minds are controlled by the Spirit and,
therefore, they have life and peace. By the Spirit, they put to death the misdeeds of the body.
They are no longer slaves who live in fear. Instead the Spirit testifies with their spirit that they
are the children of God, which means they are heirs of God and co-heirs with Christ. Because
they are co-heirs with Christ they share in his sufferings—in order to share in his glory (cf. Heb
2:10; Jn 17:24).
Everything God does by his Spirit is understood in the light of his glory. By his obedient
death, Christ Jesus brought glory to God on earth (Jn 17:4; Php 2:6-11). As Paul says, “We
rejoice in the hope of the glory of God” (Ro 5:2)—a hope which is not merely future, but a
present reality. Jesus sent his Spirit to live in his disciples to free us from the law of Moses and
to transform us into the image of Christ. As Paul said, “I died to the law so that I might live for
God” (Gal 2:19). “The law was put in charge to lead us to Christ that we might be justified by
faith. Now that faith has come, we are no longer under the supervision of the law” (Gal
3:24-25). The shed blood of Christ provides forgiveness of sin, the truth of God’s word makes
us holy (Jn 17:17), and God transforms our lives by his Spirit who lives in the followers of
Jesus (2Co 3:18). If we are led by the Spirit, we are not under the law (Gal 5:18).
Christ fulfills the law in us by virtue of our relationship with him. In a
manner of speaking, God writes his will upon our hearts and minds through
his Spirit. For that reason, “we rejoice in the hope of the glory of God…
[this] hope does not disappoint us, because God has poured out his love into
our hearts by the Holy Spirit, whom he has given us” (Ro 5:2, 5). This
love is made real by his indwelling presence.
In the law we were driven by duty; in Christ we are drawn by desire—drawn by our love
for God. All of the commandments are fulfilled by the love of God which has been streamed
into our hearts by the Holy Spirit.
We see the significance of love in the first four commandments, which have to do with our
relationship with God.
For example:
Commandment 1. In Christ we need no other gods, nor do we desire any other gods.
Commandment 2. Because Christ has been exalted to the highest place in our lives, we
bow down to no other Lord.
Commandment 3. We magnify and honor his name because by his name we are saved.
Commandment 4. In our love for him, we desire to keep his day holy.
This demonstrates that we are now drawn by love, not driven by the duty of legalism.
We also see the significance of love in the last six commandments, which have to do with
our relationship with our fellow man. Think for a moment about the spiritual logic of God’s
will, as Paul put it: “Love does no harm to its neighbor. Therefore love is the fulfillment of the
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law” (Ro 13:10). “The entire law is summed up in a single command: “Love your neighbor as
yourself” (Gal 5:14).
Here’s how it works:
Commandment 5. For the sake of our child/parent relationship with God, we honor our
earthly parents.
Commandment 6. Because man was made in the image of God, we do not murder.
Commandment 7. Because God is faithful to us, we are faithful in marriage.
Commandment 8. Because we love our neighbor, we do not steal from him.
Commandment 9. Because God is truth, we will not give false testimony against
anyone.
Commandment 10. We do not covet, because apart from God there is nothing we
desire.
All the moral qualities of God are encompassed in these two: Holiness and love. The Bible
tells us God is holy and God is love. Because God is holy (Lev 11:44-45), he wants us to be
holy (1Pe 1:15-16). Because God is love (1Jn 4:16); he wants us to love as he loves (1Jn 4:17).
The glorified fullness of God’s moral nature is holiness and love and, therefore, these qualities
are the character standards for his children. From these two qualities, all other moral attributes
spring forth. It is in the nature of these two that the fruit of righteousness is composed. We’ll
look more closely at the attributes of God in Chapter 6.

The Glory of God Means Our Happiness
When Moses descended from Sinai the second time, his face was glowing with the glory of
God and there is every reason to assume that he was happy; after all, he had met with God and
had glimpsed his glory. He had come face to face with the one who emblazons our lives with
joy and pleasures—as David said, “You make known to me the path of life, you will fill me
with joy in your presence, with eternal pleasures at your right hand” (Ps 16:11 TNIV).

God is happy
Moses had met with the happy God. It’s unusual, perhaps, to speak about God himself as
being happy, but he is. John Piper has pointed out that a phrase in 1 Timothy 1:11 should be
translated like this: “The good news of the glory of the happy God.”16 The Lord’s supreme
end is his own glory; it pleases him to see his nature, his presence, and his activity at work in
the world. He sees his glory in his Son and in the followers of his Son. Piper says,
“Through all eternity God the Father has beheld the image of his own glory
perfectly represented in the person of his Son. Therefore, one of the best ways
to think about God’s infinite enjoyment of his own glory is to think of it as the
delight he has in his Son who is the perfect reflection of that glory.”17
God’s happiness is fixed principally on his relationship to the Son he loves,
but also in the followers of his Son who are related to God as his children.
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This happy God wants his children to be happy in him. Through his death
and resurrection, Christ has made us one with the Father. In this oneness,
we have been enfolded into the love of the Father for his Son and the love
of the Son for the Father. This is the basis of happiness for every believer.
Jesus prayed, “I have given them the glory that you gave me, that they may be one as we
are one…in order that the love you have for me may be in them and that I myself may be in
them” (Jn 17:26, 24, emphasis added). So our happiness is based on the love of the Father for
his Son and the life of the happy God living in us. To emphasize the first phrase of the
Beatitudes in the Sermon on the Mount, Jesus exposes true happiness to his disciples:
How happy are the humble-minded.
How happy are those who know what sorrow means.
Happy are those who claim nothing.
Happy are those who are hungry and thirsty for goodness.
Happy are the merciful.
Happy are the utterly sincere.
Happy are those who make peace.
Happy are those who have suffered persecution for the cause of goodness.18

The children of God are happy
Why are the disciples of Jesus happy people? Because, in Christ, they are one with God and
he has become their joy and delight (Ps 43:4). “I delight greatly in the LORD; my soul rejoices
in my God” (Isa 61:10). “Happy are those who fear the LORD, who greatly delight in his
commandments” (Ps 112:1). By the indwelling presence of the Spirit, God transforms our lives
into the image of his Son and the very process of conformity to his will brings joy and
happiness to us and to the Lord.
Our peace, welfare, and happiness are the results of his presence and his
work in our lives. The truth is that we are the happiest when our lives are
throbbing with the glory of God. “The LORD rises upon you and his glory
appears over you…Then you will look and be radiant, your heart will throb
and swell with joy” (Isa 60:2, 5).
We gain the greatest pleasure when his will is being done in our lives. His precepts are
right and they bring joy into our lives (Ps 19:8). Much of Psalm 119 is devoted to the idea of
delight in the commands of God. They cause us to sing because his commands are righteous (Ps
119:172). In times of trouble and distress, we find our delight in his commands. In God’s law
we find comfort (Ps 119:52), happiness (Ps 119:1), and delight (Ps 119:92). Even suffering is
understood as something good, because it brings God’s instruction (Ps 119:71).
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The happiness from God transcends circumstances
My mom and a dear friend of mine both died in the same week. My mother went into the
hospital for a hip replacement. Following a medical mistake, she died a week later. I rejoice
that my mom is with the Lord. A few days later my buddy Bob Timberlake died. He had been a
close friend and brother in Christ for 21 years. He lived only three months after discovery of an
inoperable brain tumor. I’ll never forget what he said in our farewell time together, “I am
running into the arms of Jesus,” then he paused before finishing his thought, “I feel sorry for
you, because you have to stay here.” What he said shows the perspective of a child of God. He
was going to heaven and he knew we had to continue to occupy the world where trouble
abounds.
How does unexpected death, or a long period of physical suffering, or the murder of a
loved one, or the constant plague of migraine headaches, or bankruptcy, or a distressed
pregnancy, or terminal cancer, or any number of other heartaches fit in with this idea of
happiness? How does “trouble or hardship or persecution or famine or nakedness or danger or
sword” fit in? (Ro 8:35).
Using the prophets as an example, Jesus explains how we should be happy even during
persecution.
“What happiness will be yours when people blame you and ill-treat you and say
all kinds of slanderous things against you for my sake! Be glad then, yes, be
tremendously glad—for your reward in Heaven is magnificent. They persecuted
the prophets before your time in exactly the same way” (Mt 5:11 NTME).

Happiness in a world filled with suffering
As he was headed to the cross, Jesus reminded his disciples they would find trouble in the
world: “I have told you these things, so that in me you may have peace. In this world you will
have trouble. But take heart! I have overcome the world” (Jn 16:33).
To understand happiness in a world of trouble, we should keep five things in mind.
Why should we be exempt from suffering if others have suffered before us?
(Heb 11:32-40).
God has never pledged to keep a fallen world happy or to give Christians a
trouble–free life.19 But Christians are to rejoice in every trial, because it is
like a refining fire, proving the genuineness of our faith, and resulting in
God being glorified (1Pe 1:6-7).
Persecution and attack are characteristic of the world. This is, after all, the
world that does not believe in Jesus (Jn 1:10); it is the world to which we,
the followers of Jesus, do not belong because he has chosen us out of the
world (Jn 15:19); it is the world that hates Jesus and hates his followers (Jn
7:7; 15:18-19); it is the world that stands condemned, along with Satan—the
prince of this world (Jn 16:11); it is also the world Jesus came to save
(Jn 12:47).
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We have to consider the overcoming power of God, which makes us
conquerors (Ro 8:37-39).
In the new heaven and the new earth all suffering will be past, replaced by
the joy of God’s presence (Rev 21:1-4).
Jesus said, “In this world you will have trouble. But take heart! I have overcome the
world” (Jn 16:33). He has overcome! In this truth, we see both the power of God and the final
outcome of all suffering. Paul said, “We are more than conquerors through him who loved
us” (Ro 8:37).
The happiness of a child of God is firmly established in our child/parent
relationship with God the Father. He is the one to whom we look for all things.
Life in Christ is a life of happiness, joy, and delight which overrides the
circumstances and vicissitudes of our existence now.
Of course we feel the onslaught of Satan and the world, but there is no doubt that we have
already overcome; there is no doubt we will conquer. In Christ we are the over-comers, we are
the conquerors.

Conclusion
God has unveiled his glory in Jesus Christ
God alone is worthy of glory and he desires to be glorified. For God to deny this would be
to create the impression that something outside of himself is more worthy. So God exalts
himself and reveals himself—reveals his glory to man. On Mount Sinai there was the visible
glory of God seen in the elements. There was also the intrinsic glory of God manifested in his
goodness and in his name. God’s glory is seen in whatever way he chooses to represent
himself. He chose the children of Israel to display his glory to all the people of the earth.
His glory in the Old Covenant has been surpassed by a greater glory in the New Covenant.
Now we see his incarnate glory in his Son—who is the exact representation of God’s being. His
shed blood provides atonement from sin and a personal relationship with the Father. As the
fulfillment of the law, the Lord Jesus writes the law on our hearts. Now the righteous, who live
by faith in Christ, are brought into God’s family. As his children, we are co-heirs with Christ
in order that we may share in his glory. This indwelling glory of God is manifested in those of
us who believe in Christ because he has sent his Holy Spirit to live in us. He transforms us into
the image of God and communicates his gospel through us. The glory of God is exalted in the
Son of God and in his disciples in order for all the world to see.

Prayer
“Now to him who is able to keep you from falling,
and to make you stand without blemish
in the presence of his glory with rejoicing,
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to the only God our Savior, through Jesus Christ our Lord,
be glory, majesty, power, and authority,
before all time and now and forever.
Amen” (Jude 1:24 NRSV).
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5 The King of Glory
David

God as King

Overview
After King Saul, God anointed David to be the Shepherd King of Israel and promised him
that he would establish the throne of his kingdom forever. When Israel turned away from God,
a Remnant remained faithful and the prophets looked to the future, to the coming of the Son of
David, who would establish the reign of God as the King of Glory.

Scripture
“I have found David my servant; with my sacred oil I have anointed him. I will maintain
my love to him forever, and my covenant with him will never fail” (Ps 89:20, 28). “For to us a
child is born, to us a son is given, and the government will be on his shoulders. He will reign
on David's throne and over his kingdom” (Isa 9:6, 7). “Who is he, this King of glory? The
LORD Almighty—he is the King of glory” (Ps 24:10).

Imagining the scene1
The haunting call of the ram’s horn was sounding. It seemed all of Israel had gathered in
Jerusalem. It was obvious to those waiting on the street that the parade of triumph was moving
steadily nearer. They could see flowers thrown in the air and the sound of trumpets and
marching soldiers was increasing. Leading the procession were King David’s select army of
30,000 who had recaptured the Ark of God from the Philistines. This victory was the occasion
of the celebration.
For many people this was a day of great joy because the Ark of the Lord was being brought
into Jerusalem. For others the revelry was over the fact that David had united the tribes of
Israel and Judah and was leading them in battles of victory against their enemies. So the
celebration was mixed. For some it was pure political excitement, for others it was a time of
reverential awe.
Those who lined the roof tops could see no end to the growing number of people pressing
tighter and tighter together. Above the street, many leaned from windows and balconies. In one
of the windows was Michal, the wife of King David. In the distance, she could see him
approaching. The soldiers with the cadence of marching feet passed by, followed by singers and
musicians. There were maidens with their tambourines and young men striking cymbals. The
singing was jubilant, accompanied by harps, lyres, and sistrums.
People strained to see the king and to glimpse the Ark of the Lord. Many shouted. Some
praised God in quiet tones, “Blessed be the Name of the Lord…Ascribe to the Lord the glory
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due his name.” David wore only an ephod—the traditional linen apron of Hebrew rites. He was
leaping and dancing before the Lord with all his might. It was a day like no other in the history
of Jerusalem.
Much later, as the sun was setting, David watched the Ark of the Lord pass through
shadows and shafts of golden light into the tent shrine he had prepared for it. His body was
exhausted from dancing, but his spirit was exultant. He thought, “This was a great day before
the Lord. The kingdom is united, the capital is in Jerusalem, and now at last the Ark of God is
home with me.”
As he returned to his palace to bless his household, his wife Michal, who was the daughter
of the late King Saul, came out to meet him and denounce his behavior. When she had seen him
leaping and dancing before the Lord, she despised him in her heart. Like many in Israel, her
heart for the Lord had grown cold.

______________

Old Testament Shekinah Glory
Two things distinguished Israel from all the other nations of the earth: The glory of God
and the rule of God. David’s return of the Ark to Israel represented the presence of God. And
his kingdom itself was symbolic of the activity of God in the midst of his people. To better
understand the glory of God in the times of the Kings of Israel, we are going to explore these
two topics: Shekinah glory—the presence of God over the Ark of the Covenant—and the
Kingdom of God—the activity of God in his kingly rule.

The central theme of the Bible
We have learned throughout this book that the central theme of salvation history, as
revealed in the Bible, is the mission of God to see his glory in man and in the whole of
creation. The glory of God is the central theme of the Bible because it is God’s supreme end,
his ultimate purpose, his chief object, his highest design, and his final goal. And because it is
his supreme end it must also be our supreme end.
As we have discussed before, the simple idea which is often applied to the concept of glory
is that it is synonymous with praise, honor, renown, or splendor.2 When used apart from the
idea of the glory of God, the single word glory might be communicated by these words.
However, when the word glory is applied to God in the Bible, the meaning is broader, more
profound, and more challenging to define.
The glory of God carries the idea of his nature, his presence, and his activity. His glory is
the representation of who he is and what he does. Implied in the concept of the glory of God is
one or more of the following cardinal aspects:
God’s intrinsic glory manifests his invisible qualities (holiness, love,
eternity, infinity, etc.).
God’s visible glory presents some phenomenon visible to the human eye (the
glory of God filling the temple).
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God’s incarnate glory is seen in the Son of God (“The Son is the radiance of
God’s glory and the exact representation of his being.”).
God’s indwelling glory displayed in the children of God by the Holy Spirit
(“the image of God with ever-increasing glory”).
These cardinal aspects are taken into account in the following definition of the glory of
God:
The glory of God is the representation of who he is and what he does; it is
the intrinsic, or visible, or incarnate, or indwelling manifestation of the
nature, presence, and activity of God.

Shekinah or “Dwelling Place” Glory
To the Israelites, the Ark of the Covenant represented the manifestation of the presence of
God in a visible way. From time to time, the glory of God was observable in the temple and
above the atonement cover of the Ark. God had instructed Moses to construct the Ark and the
tabernacle to provide a place where God would meet with his people: “There…I will meet with
you and give you all my commands for the Israelites” (Ex 25:22). For those who loved God,
and even those who had turned their backs on God, the Ark recaptured by King David
represented the place in which the glory of God resided.
Shekinah is the Hebrew word meaning “to dwell.” One of the critical questions of this
chapter (and of this book) is, “Where does the glory of God dwell?” When the Ark was stolen,
under the priesthood of Eli, it was said, “The glory has departed from Israel” (1Sa 4:21). What
was unique about the Ark was the Shekinah glory or the dwelling place glory—the dwelling of
God among his people.3 The Bible says even the temple built by Solomon would not have been
God’s dwelling house until the sacred Ark was brought into it (cf. 2Ch 5:7ff.). When the Ark
was placed in the inner sanctuary of the new temple, the glory of the LORD filled the
temple” (2Ch 5:14).
“When Solomon finished praying, fire came down from heaven and consumed
the burnt offering and the sacrifices, and the glory of the LORD filled the
temple. The priests could not enter the temple of the LORD because the glory of
the LORD filled it. When all the Israelites saw the fire coming down and the
glory of the LORD above the temple, they knelt on the pavement with their
faces to the ground, and they worshiped and gave thanks to the LORD, saying,
‘He is good; his love endures forever’” (2Ch 7:1-3).
In and of itself, the Ark of the Covenant was probably no more physically imposing than
the ones the primitive camel-Bedouins used to carry their gods into battle with them. What set
the Ark of the Lord apart and made it so impressive was that it represented the throne of the
one and only God. By its description, the Ark was beautiful, but more beautiful was “the voice
speaking…from between the two cherubim above the atonement cover” (Nu 7:89). It was God’s
voice: The voice of glory; the voice of the Creator of heaven and earth; the voice of the
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powerful deliverer from bondage; the voice of the Sovereign Lord. It is his presence and his
voice that made the Ark fearfully beautiful.

The earthly place of God’s glory
God had designed the space over the Ark as a special place to manifest his glory. However,
no where in scripture is it suggested that God’s presence was confined to this space. No space
can hem in or contain God, who is actually present in every portion of the created universe.
“‘Do not I fill heaven and earth?’ declares the Lord” (Jer 23:24). David prayed, “Where can I
go from your Spirit? Where can I flee from your presence?” (Ps 139:7). The answer is
nowhere, because God is everywhere and his glory fills heaven and earth.
It was only for a period of time that God instituted the Ark to manifest his glory. The time
was coming when the temporary Ark of the Covenant would be replaced. In fact, after the
destruction of Jerusalem by Nebuchadnezzar, here is what the Lord said through Jeremiah,
“In those days, when your numbers have increased greatly in the land, declares
the Lord, men will no longer say, ‘The ark of the covenant of the Lord.’ It
will never enter their minds or be remembered; it will not be missed, nor will
another one be made” (Jer 3:16).
After the first temple was destroyed, we have no Biblical indication as to what happened to the
ark.
As a place of glory, the Ark of the Covenant was no longer needed in God’s plan, because
his glory would soon be manifested in an unveiled and tangible way.
God’s revelation of himself to mankind has been progressive and, as we have been seeing,
the manifestation of his glory in the Old Testament was intrinsic and visible. But through the
coming of his Son and the calling of the church, his glory is seen in the incarnation of Jesus
Christ and the indwelling of his people, as the following chart illustrates.

Comparing the Glory of God in the Old and New Covenants
IN THE OLD COVENANT

The glory of God was veiled.
God had veiled his glory to
Moses. The high priest was
instructed to burn incense in
the Most Holy Place so the
smoke would screen the priest
from the glory of God which,
unveiled, would kill him, as it
did Aaron’s sons.

IN THE NEW COVENANT

The glory of God is now
unveiled.
God has fully and completely
revealed his glory in Jesus
Christ, his incarnate Son.
“The Son is the radiance of
God’s glory and the exact
representation of his
being” (Heb 1:3). In him we
see the glory of God.
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The glory of God on earth was
centralized in the Ark of the
Covenant. What made the
Most Holy Place holy was the
presence of God. What caused
the people of Israel to be light
to the other nations was the
glory of the Lord rising upon
them and appearing over
them.
The call of God to display his
glory was first given the nation
of Israel. They were a chosen
people identified by bloodline,
national affiliation, and
circumcision. Even though
they were the children of
Abraham, they didn’t live up
to the primary requirement to
be the people of God, which is
obedience. But there was a
remnant who were faithful to
God. Through these loyal few,
God continued to manifest his
glory to the world. So the
spiritual Israel, not the
physical Israel, became his
servant.
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The dwelling place of the glory
of God on earth is now in his
Son who lives in his disciples.
What makes the people of God
holy is salvation in Christ and
the indwelling of the Holy
Spirit. They are the light of
the world because the light of
the world lives in them.
The call of God to display his
glory has now passed to the
new Israel, the disciples of
Jesus Christ. Jesus has created
a new humanity—the church—
composed of Jews and
Gentiles. They are identified
not by nationality, but by
obedience to Christ; they are
distinguished not by physical
birth, but by being born again
spiritually; they are marked
not by outward circumcision
according to a written code,
but by circumcision of the
heart by the Spirit who lives in
them.

The eternal dwelling place of God’s glory is his Son
In the Gospel of John something new to us is revealed: The eternal dwelling place for the
glory of God is his Son. “The Word became flesh and made his dwelling among us. We have
seen his glory, the glory of the One and Only, who came from the Father, full of grace and
truth” (Jn 1:14). In this verse, John uses the Greek verb eskanosen (made his dwelling), which
is equivalent to the Hebrew word shekinah (to dwell).
John is the only one in the New Testament to use this verb and this passage is the only
place he used it in his Gospel.4 He probably used this word because of the phonetic association
with the Greek skana (tent or tabernacle), which is contained within the Greek verb eskanosen.
By choosing this word, John drew a conceptual line between the shekinah glory in the
tabernacle and later in the temple (Lev 27:11; 2Sa 7:6; Ps 78:67-69; Eze 37:27) to God’s
unveiled glory in the new tabernacle—Jesus Christ.5 “One of the main Johannine leitmotifs is
that Christ appears in place of the temple. The shekina, the [doxa or glory] of God, is no
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longer bound to the temple, but has freed itself from it and is made visible in the incarnate
Lord.”6 In the new covenant, the old priestly ritual in the national life of Israel is surpassed by
God’s fuller plan accomplished in Jesus Christ and evident in God’s new people—the church.
Think about the contrast between the old and the new covenants. From Moses we heard his
longing request, “Show me your glory” (Ex 33:18). Finally, from the Apostle John, we heard
the triumphant declaration, “We have seen his glory” (Jn 1:14). Before, in the innermost shrine
of the Most Holy Place, the glory of God was manifested, but veiled and untouchable. Now in
human flesh, in the person of Jesus Christ the Son of God, the glory of God has been unveiled
and made tangible. What we saw “our hands have touched” (1Jn 1:1).
Now the smoke which had obscured the face of God has been cleared away. The veil is
gone and we can look directly into the face of Jesus Christ, the face of glory—“God’s face
turned toward the world.”7 The light has dawned. The light is “the light of the gospel of the
glory of Christ, who is the image of God” (2Co 4:4). God has “made his light shine in our
hearts to give us the light of the knowledge of the glory of God in the face of
Christ” (2Co 4:6).

Israel Demanded a King
God manifests his glory in his presence; he also makes his glory evident in what he does,
namely in his kingly rule, in his deeds, in his actions—in the Kingdom of God. In light of that,
Israel's request to Samuel was grievous, “Give us a king to lead us. Then we will be like all the
other nations” (1Sa 8:6, 19-20).
“The Israel of the early days in Palestine was not at all a nation as we would
understand the term. On the contrary, she was a tribal league, a loose
confederation of clans united one to another about the worship of the common
God. There was no statehood or central government of any sort.”8
Before Israel’s demand to have a king, God had not been referred to as “King” per se; but
his activity in the lives of his people was clearly that of King. Therefore, when Israel demanded
a king, Samuel reminded the Israelites that they already had a king—“The Lord your God was
your king” (1Sa 12:12).
Samuel had been a representative of the Lord and of the people of Israel as judge, prophet,
and priest. He was the last of twelve judges of Israel. When the elders of Israel came to him, it
was apparent they no longer wanted to be ruled by judges; they wanted a king.
Samuel was personally displeased and disappointed. But God told him that Israel’s rejection
of him was because they were rejecting God’s sovereignty over them, “As they have done from
the day I brought them up out of Egypt until this day, forsaking me and serving other gods, so
they are doing with you” (1Sa 8:8).

The consequences of forfeiting God’s rule
God instructed Samuel to listen to them, but to warn them about the implications of having
an earthly king (in 1Sa 8:10-22), namely: the military conscription of their sons, the forced
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farming, the manufacturing of weapons, the shift from the family roles of their daughters to
government service, the seizures of servants, lands, and animals, and of course heavy taxation.
Samuel concluded his warnings with these words, “You yourselves will become [the king’s]
slaves. When that day comes, you will cry out for relief from the king you have chosen, and
the LORD will not answer you in that day” (1Sa 8:17-18). Many of these warnings became
reality under Saul and they continued under David and then extended through all the kings of
Israel.9
Soon life in Israel was different in ways the people had never imagined when they asked for
a king over them. There was not much left of the ancient tribal simplicity.
“Israel, which had passed from the nomad to the agrarian life…was…becoming
a commercial society with a considerable industrial superstructure. There was
wealth; and some grew rich, while others especially by contrast, grew
poorer.”10
Far more important than the temporal and politician ramifications are the eternal consequences
of attempting to depose God, which is the essence of sin.

The attempt to dethrone God is sin
Sin is denying who God is. When Israel renounced God as King, they were refusing to
recognize who he was. This way of thinking has been the human problem from the time of
Eden. When Adam and Eve disobeyed God, in a manner of speaking, they denied being God’s
children and refused God as parent. When the people of Shinar built the Tower of Babel, they
denied God as creator. When the Israelites complained in the wilderness, they disavowed God
as provider. When Israel asked for a king, they denied God as sovereign.
Sin is putting any desire above our desire for God. For Adam and Eve it was the desire to
have their own way. For the people of Shinar, it was the desire to make a name for themselves
(Ge 11:4). For the wilderness generation, it was the desire not to suffer (Ex 14:12). For Israel,
it was the desire to be like the other nations (1Sa 8:20). The message God had given to them
was of no value to them, because they did not combine it with faith (Heb 4:2).
Sin is rebellion against the rule of God. Sin is the attempt to dethrone God
and to enthrone ourselves in his place. It is exchanging the opportunity to
have holy fellowship with God (the very essence of life) for autonomy from
God (the very essence of death). Turning our backs on God and putting
ourselves in the place of highest value has deathly consequences in the
quality of our lives now and in our eternal destiny.
Sin affects our lives. All the implications of sin affected the people of Israel, the majority of
whom had turned their heads away from God and were worshipping idols. They forgot who
God is and what God had done for them in the past: He had delivered them from bondage in
Egypt; he had led them through the wilderness; and he had gone before them in battle as they
possessed the Promised Land.
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Samuel warned them of the consequences of denying God and establishing a human king.
His warning didn’t faze them: “We want a king over us. Then we will be like all the other
nations, with a king to lead us and to go out before us and fight our battles” (1Sa 8:19-20).
After their clamoring, God commanded Samuel to give them a king. (The story is in 1 Samuel
8 & 9.)

Saul became the first king of Israel
Saul was anointed by Samuel and became the first king of Israel. He served about 40 years
(1Sa 13:1; cf. Ac 13:21). In the first 25 years he was devoted to God. Then he sinned and
began a retreat from the Lord which is one of the saddest stories in the Bible. “The LORD was
grieved that he had made Saul king of Israel” (1Sa 15:35). Saul's actions caused Samuel to
deliver the judgment of God, “Because you have rejected the word of the LORD, he has rejected
you as king” (1Sa 15:23).
Saul’s kingdom continued until his life ended on Mount Gilboa in the last moments of a
losing battle against his life-long enemies, the Philistines. “Saul took his own sword and fell on
it” (1Sa 31:4).

David, the Shepherd King
Immediately after God’s judgment was declared to Saul and fifteen years before his death,
God informed Samuel that he had chosen the next king—one of the eight sons of Jesse of
Bethlehem (in 1Sa 16).
Samuel went to Jesse and looked over his sons. Eliab was David’s oldest brother and
Samuel thought, “Surely the LORD’S anointed stands here before the LORD.”
But the LORD said to Samuel, “Do not consider his appearance or his height, for I have
rejected him. The LORD does not look at the things man looks at. Man looks at the outward
appearance.”
We should take notice of the next thing God says to Samuel, because it could be considered
the capstone of his relationship with human kind. This statement by God contrasts the
difference between outward religion and inward faith—the difference between being driven by
duty and being drawn by desire. God said to Samuel, “The Lord looks at the heart.” (1Sa
16:6).11
Years later the prophets made clear that the pure devotion of the heart has always been the
line of demarcation drawn between the faithful and the unfaithful.

God as shepherd, his people as his flock
After going through the sons of Jesse one by one, Samuel asked Jesse, “Are these all the
sons you have?” Jesse’s youngest son, David, was a shepherd and was out on the hillside
tending sheep.
In the heart of the boy David, God had planted a truth which would mark all of salvation
history. As a shepherd, he was well-aware of all he did for his flock. He led them, fed and

David: God as King

117

watered them, lovingly called them by name, and protected them against the predators and
elements of the wild.
As his sheep safely grazed, David spent the lonely hours studying scripture, writing,
singing, and praying. His worship of the Lord combined with his role as a shepherd bringing
him to a great truth.
Illuminated by the Holy Spirit, it suddenly dawned on David. He realized
that he himself had a shepherd. He put it all together and this profound
insight came rushing over him: “The Lord is my shepherd.”12
This reality, which is memorialized in David’s famous 23rd Psalm, proclaimed the idea of
the shepherd as the personification of God’s leadership: Guiding us in paths of righteousness;
protecting us from evil; feeding us from his table; anointing us as his representatives; giving us
his goodness and love; and allowing us to dwell with him. “Surely goodness and love will
follow me (literally pursue me) all the days of my life, and I will dwell in the house of the Lord
forever” (Ps 23:6).
The Lord as Shepherd is an important idea about God in the Old Testament. It runs through
the national life of Israel, through Abraham, through Moses, through Joseph, and most
significantly through David’s reign as King. This concept was advanced by Jesus in the Gospel
of John when he declared, “I am the good shepherd. The good shepherd lays down his life for
the sheep…I am the good shepherd; I know my sheep and my sheep know me” (Jn 10:11, 14) 13
The somewhat similar notion of God as Father—present but undeveloped in the Old Testament
—was a major theme in the teaching of Jesus to his disciples.
David exalted God as his shepherd and as his King (Ps 145:1) and proclaimed the glory of
God’s kingdom (Ps 145:11).
“Your holy people will extol you. They will tell of your kingdom, they will be
spokesman of your power, in order to make known to all mankind your mighty
acts and the glory of the majesty of your kingly rule” (Ps 145:10b-12, author’s
translation).
In David, the idea of being king was wrapped in the mantle of the shepherd. Because of
David, this nexus was so prominent that the Israelites could not think king without thinking
shepherd. In fact, this idea is so dominate that it runs as a golden thread throughout all Old
Testament prophecy.

The Good Shepherd and the New Flock of God
Who are God’s sheep in the Old Testament? Passages like, “O Shepherd of Israel, you who
lead Joseph like a flock” (Ps 80:1), reveal that the people of Israel are “the sheep of his
pasture” (Ps 79:13). “[God] chose David his servant and took him from the sheep pens; from
tending the sheep he brought him to be the shepherd of his people Jacob, of Israel his
inheritance” (Ps 78:70-71).14
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“I will save my flock”
After the time of David, the prophet Ezekiel—speaking for the Lord—foretold the future in
terms of the one who would come as the Davidic Shepherd King, “My servant David will be
king over them, and they will all have one shepherd” (Eze 37:24).
“I will save my flock, and they will no longer be plundered. I will judge
between one sheep and another. I will place over them one shepherd, my
servant David, and he will tend them; he will tend them and be their
shepherd” (Eze 34:22-23).
Based on the rejection of God by most of Israel, among the prophets “a distinction begins to be
drawn between physical Israel and the true Israel, the actual Israel and the ideal Israel.”15 For
example God said, “I will judge between one sheep and another” (Eze 34:22). No longer could
the state of Israel assume to be the chosen, the elect of God. Instead it became clear that God’s
redemptive action in the future would be on behalf of and through the faithful few—a “church”
within Israel.16
When we set the reality of the chosen few against the backdrop of God’s eternal purpose to
reach the many, we discover the truth: The people of God are identified by faithfulness to him
not by national affiliation. The book of Isaiah concludes with the prophecy of the Lord, I “am
about to come and gather all nations and tongues, and they will come and see my glory” (Isa
66:18, emphasis added).

The true flock of God
In the Bible, the flock of God is differentiated from the nation of Israel; that is to say, the
two are not considered identical. The flock of God is exclusive of the nation of Israel, but
inclusive of those in Israel whose hearts are right with God. The Kingdom of God is greater
and broader than the kingdom of Israel.
In the coming of the Good Shepherd, we see a new picture of the sheep of
God’s pasture. Jesus said, “I am the good shepherd; I know my sheep and
my sheep know me” (Jn 10:14). The sheep of God’s pasture are identified
in the New Testament. According to Jesus, they are the ones who know his
voice and who follow him (Jn 10:4). As it turns out, the shepherd and each
of his sheep are connected by a spiritually intimate and vigorous personal
relationship.
In Jesus the Shepherd King, the mission of God to draw all peoples to himself becomes
bright and clear: His redemptive purpose includes both believing Jews and believing Gentiles.
He does not want “anyone to perish, but everyone to come to repentance” (2Pe 3:9).
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The other sheep
From the time of his birth, Jesus was acknowledged as God’s salvation—the glory of Israel
and the light of Gentiles (Lk 2:32). He taught his disciples, “I have other sheep that are not of
this sheep pen” (Jn 10:16). Through the gospel of Christ, both Jews and Gentiles are being
brought into the fold of God. The Apostle Paul declares,
“The Scripture foresaw that God would justify the Gentiles by faith, and
announced the gospel in advance to Abraham: ‘All nations will be blessed
through you’” (Gal 3:8; Cf. Gal 3:14; Ro 1:5; 1Co 1:23; Gal 2:7).
From the moment God chose this nation, the very words of his covenant with Abraham made
clear his redemptive purpose for the world—“that through the gospel the Gentiles are heirs
together with Israel, members together of one body, and sharers together in the promise in
Christ Jesus” (Eph 3:6).
In Acts 13, speaking of David, Paul proclaimed, “From this man's descendants God has
brought to Israel the Savior Jesus, as he promised” (Ac 13:23). Also to the Gentiles, Paul
preached good news, “[God] will give you the holy and sure blessings promised to David” (Ac
13:34). Paul said, “Brothers, children of Abraham, and you God-fearing Gentiles, it is to us
that this message of salvation has been sent” (Ac 13:26). No longer does anyone in Christ say
them, now we all say brothers; because “through Jesus everyone who believes is justified” (Ac
13:39).

One flock and one shepherd
Jesus made clear that the purpose of God from the beginning was that “there shall be one
flock and one shepherd” (Jn 10:16). While ethnically diverse, this flock is identical in the
following respect: They recognize and heed the voice of Jesus.
The Good Shepherd is gathering together the one flock of God. To the
Father Jesus prayed, “I have given them the glory that you gave me, that
they may be one as we are one: I in them and you in me…that the world
may know…” (Jn 17:22-23).
Jesus is the son of David, the Lord and Christ (Ac 2:36), the anointed King (Messiah). In
Psalm 89, it is as if God is explaining,
“I have found David…When sin brought death into the world, and annihilated
the hopes of mankind from the first covenant, I—the Almighty—in my care for
them, sought out a Redeemer. I sought for him in the Divine Nature; and I
‘found’ him in my Only Son.”17

David, a Man after God’s Heart
Samuel anointed David with oil and from that day on the Spirit of the Lord came upon
David in power (1Sa 16:13).
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“I will place over them one shepherd, my servant David, and he will tend
them; he will tend them and be their shepherd. I the Lord will be their God,
and my servant David will be prince among them” (Eze 34:23).
David became King at the age of 30. After being anointed at 15, David went back to
shepherding sheep until God arranged things for him to be the Shepherd of Israel.
During the intervening years between David’s anointing and the time he became king, God
saw to it that he developed a relationship with Saul and his family. David was called upon to
sooth Saul with music, Saul’s son Jonathan became David’s best friend, and eventually Saul
gave his daughter Michal in marriage to David. But David’s kinship to Saul himself was an
uneasy one. David “had striven in all things to act justly towards Saul, because he was the
Lord’s anointed, yet Saul was never content with David’s loyalty; he persecuted him
relentlessly.”18 In jealousy, Saul grew to hate David and tried several times to kill him.

David’s love for God is reflected in his psalms
Samuel never knew David as King because he died shortly after anointing David, but the
prophet Nathan took Samuel’s place in David’s life. The Bible describes David as “ruddy, with
a fine appearance and handsome features” (1Sa 16:12). He was a musician, a poet, a prophet, a
warrior, and a king.
He was one of the greatest men in history, but he was great because he was
a man after God’s own heart and would do everything God wanted him to
do (1Sa 13:14, cf. Ac 13:22).
Sixty chapters of the Old Testament are devoted to him and he is referenced by name 57
times in the New Testament. His prayers, poems, and prophecies tower over the Book of
Psalms. Of the 150 chapters of Psalms, 73 are attributed to David in the annotation at the
opening of those Psalms. When we add the following two, the total becomes 75, half of
Psalms. The added two are Psalm 2 (which is attributed to him by Peter and John in Acts
4:25-26 and by Paul in Acts 13:33) and Psalm 95 (which is attributed to David by the writer to
the Hebrews in 4:7).
People who love God and pour over the Psalms know how intimately they speak to us on
the full-range of human experience. In his writings, David opens up the rib cage of his heart
and exposes his inner self; his heart-felt emotions and deep devotion are transparent. In a
sampling of his Psalms, we see a man headlong in love with God.
Psalms 8 and 19. David reveals his understanding of the glory and majesty
of God and the joy and reward of being a servant of the Lord.
Psalm 16. David knew his life only had meaning in relationship with the
Lord. “You are my Lord; apart from you I have no good thing”…You have
made known to me the path of life” (Ps 16:2, 11).
Psalm 18. David begins his prayer with these simple words: “I love you, O
Lord, my strength.” We see here the warrior who cries out to the Lord as
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his fortress and deliverer, his stronghold and salvation. Nothing was more
important to David than his life with God.
Psalm 51. This is David’s great prayer of confession. He pours out deep
remorse for his sin and expresses fervent desire for God to restore the joy of
his salvation. He knew he could not have the Holy Spirit or the presence of
God in his life without forgiven.
Psalm 103. David again dwells on forgiveness: “For as high as the heavens
are above the earth, so great is his love for those who fear him; as far as the
east is from the west, so far has he removed our transgressions from us” (Ps
103:11-12). In this Psalm, he celebrates the Lord and praises him for all his
benefits: forgiveness, healing, redemption, and love. He knew blessings
flow, not from David’s kingdom, but from a greater kingdom—God’s
kingdom—which rules over all (Ps 103:19).
Psalm 139. David expresses a thrillingly intimate relationship with the Lord,
who pays attention to everything we do, who knows our hearts, who puts his
thoughts in our minds, and from whose presence we are never absent. This,
and all the Psalms of David, reflects a personal closeness with God, which
is but a foretaste of an even greater intimacy to come.

David sinned against the Lord and was punished
David was a man of great and mighty deeds. “In everything he did he had great success,
because the Lord was with him” (1Sa 18:14). But as we know, David also sinned grievously—a
fact that God’s word does not hesitate to reveal. While he was running from the wrath of Saul,
who was trying to kill him, David lied and cheated to save his life instead of depending on
God. He lusted for and committed adultery with Bathsheba. Then in an attempt to cover his
adultery, in an act of terrible treachery, David plotted against her husband—Uriah the Hittite—a
man devoted to the Lord and to his King. In a sealed letter, hand-delivered by Uriah himself,
David ordered Joab to “put Uriah in the front line where the fighting was fiercest, then
withdraw from him so he will be struck down and die” (2Sa 11:15).
The Bible says, “The thing David had done displeased the Lord” (2Sa 11:27). Nathan calls
David a murderer and rebukes him:
“This is what the Lord, the God of Israel, says, ‘I anointed you king over
Israel, and I delivered you from the hand of Saul…I gave you the house of
Israel and Judah. And if all this had been too little, I would have given you
even more. Why did you despise the word of the Lord by doing what is evil in
his eyes? You struck down Uriah the Hittite with the sword and took his wife to
be your own.…Now, therefore, the sword will never depart from your house,
because you despised me” (2Sa 12:7-14).
David’s sins against Bathsheba and Uriah brought tragic events of violence, death, rape,
murder, and heartache to his family. His infant son born to Bathsheba became ill and died in
fulfillment of God’s condemnation (2Sa 12:14, 18); his son Amnon rapes Tamar who was

122

The King of Glory

Amnon’s half sister—as a result, her life was shattered (2Sa 13:1-14); Tamar’s brother
Absalom revenges her by killing Amnon (2Sa 13:28-29); David’s son Absalom tries to steal the
throne from his father (2Sa 15:1-12) and is killed (2Sa 18:9-15). David’s disobedience is an
unambiguous and harsh reminder that sin always carries consequences.

The Differences between Saul and David
There are many differences between David and his predecessor Saul, but their sins were
similar. David’s sin was despising “the word of the Lord by doing what was evil in his
eyes” (2Sa 12:9). He broke the commandments of the Lord by committing the atrocious sin of
adultery (cf. Ex 20:14) which led to the horrendous sin of murder (2Sa 11:17). Saul’s sin was
to reject the word of the Lord. When David was confronted with his sin he repented
immediately, however when Saul sinned he tried to cover it up (cf. 1Sa 15).

God is jealous of his glory and reputation
There is a common factor in God’s reply to the sins of Saul and David. In both cases,
God's response dealt with his own glory and reputation.
To Saul, Samuel said, “He who is the Glory of Israel does not lie or change
his mind” (1Sa 15:29, emphasis added) and “the Spirit of the Lord…
departed from Saul” (1Sa 16:14).
To David Nathan said, “The Lord has taken away your sin…But because by
doing this you have made the enemies of the Lord show utter contempt, the
son born to you will die” (2Sa 12:13-14, emphasis added).
Saul was out of step with the glory of God. By his disobedience, Saul placed himself at odds
with God (in 1Sa 15). Saul had changed. The king, who had been a representative of God,
could no longer claim that distinction because he had placed himself in conflict with the purpose
of God. Saul had fallen short of the glory of God as surely as had Adam and Eve. His
disobedience and lies were symptomatic of arrogance and rebellion against God (1Sa 15:23).
He could no longer display the glory of a truthful and changeless God (1Sa 15:29). Saul had
tried to cover his sin (1Sa 15:24). God would have accepted his repentance if it had been
sincere, if it had been more than pretense (1Sa 15:30). The Spirit of the Lord departed from
Saul. Ultimately the tragedy of unrepentant sin is estrangement from God himself. It is this
separation from God that makes hell hell.
David’s sin brought contempt from the enemies of God. God’s purpose was
to exhibit his glory to all the nations through Israel, “You are my servant,
Israel, in whom I will show my glory” (Isa 49:3 NASB). Nothing can
minimize the impact of David’s sin and the contempt that it brought on the
name of God from surrounding nations who understood that YAHWEH, the
God of Israel, was a God of righteousness.
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David had lusted for and committed adultery with Bathsheba and brought about the death of
her husband. He sinned against both of them in two of the worst ways anyone can sin. But in
the final analysis, David recognized that any sin—no matter what it is—is a sin against God
himself (Ps 51). He prayed, “Against you, you only, have I sinned and done what is evil in
your sight” (Ps 51:4).
Different from Saul, David repented sincerely and completely. But as we observed above,
repentance does not always abrogate the consequences of sin as witnessed in the life of David’s
family. David’s motivation for repentance was not an attempt to avoid consequences, but to
reestablish fellowship with God: “Do not cast me from your presence or take your Holy Spirit
from me” (Ps 51:11).
David wanted the glory of God in his life. Sin is falling short of the glory of God—seen
here as absence from his presence. Sin forces us out of his presence; his nature is not in us; and
his activity is outside of us. David wanted to be right with God. He prayed, “My heart says of
you, ‘Seek his face!’ Your face, Lord, I will seek. Do not hide your face from me” (Ps
27:8-9). You will not despise a broken and contrite heart. Do not cast me from your presence.
Wash away all my iniquity and cleanse me from my sin (cf. Ps 51).

God will not allow sin to reflect on him
God will not tolerate sin and he will not stand still for idolatry (which is allowing something
else to take his place). Why is that? It is because God created and sustains all things; he is Lord
of heaven and earth; he gives to all men life and breath and everything else (Rev 4:11; Ac
17:24-25). “He brings princes to naught and reduces the rulers of this world to nothing” (Isa
40:23). He alone is God (Isa 43:10). “He is a holy God; he is a jealous God” (Jer 24:19). He is
jealous of his name and reputation—his fame and glory. He will not ignore any attempt to
impugn his character; he will not overlook any effort to attribute his activity to another; and he
will not allow any claim of his presence where it is not. Therefore, the most profound aspect of
sin in the lives of God’s people comes from the fact that God defends his reputation and will
not suffer it to be shamed.

God’s Ultimate Mission Is His Glory
What we have seen from the time of creation, we see again in David, namely that God’s
supreme end is his own glory. In continuity with the other writers of the Old Testament, the
idea of the glory of God is an important theme in the psalms of David.19 David knew God had
bestowed his glory on him (Ps 3:3) and that all the nations would come and worship the Lord
and bring glory to his name (Ps 86:9). David prayed, “May they sing of the ways of the Lord,
for the glory of the Lord is great” (Ps 138:5). God’s intent is to have his glory fill the earth and
to bring judgment and punishment on any attempt to defame his name.
God’s mission to see his glory is revealed in his covenants. They also reveal the mission
role of his servant people. It was through Abraham, Moses, and David that God enacted,
defined, and individualized his mission.
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God’s Mission Enacted. In the covenant with Abraham, the mission of God was
enacted. God elected a servant people to bless all the other nations by
representing him and revealing his glory.
God’s Mission Defined. In the covenant with Moses, the mission of God was
defined. His people were to take the way of holiness; to be a kingdom of priests
and a holy nation; to draw the nations to their light by showing forth the glory
of God.
God’s Mission Individualized. In the covenant with David, the mission of God
was individualized. In the fulfillment of the kingdom of God by the one servant,
who is the Lord of glory, all the nations will come and worship the Lord and
bring glory to his name. The Lord of glory is the one who would gather the
people of God and send them out in his name.

How and why God displays his glory
God displays his glory to see his glory. We cannot understand the mission of God without
knowing that his purpose in manifesting his glory is that he himself will see his glory. It is the
very reason God created man in his image.
How God displays his glory is in his redeemed people and in the whole of
creation.
Why God displays his glory in his people is two-fold: First, that he might
see his glory in them and, secondly, that through them others would come to
know him so that he might see his glory in them as well.
The Gospel of John and the prophecy of Isaiah contribute greatly to our understanding of
how and why God displays his glory. In the Fourth Gospel, Jesus said, “This is to my Father’s
glory, that you bear much fruit, showing yourselves to be my disciples” (Jn 15:8). Long before
Jesus came into the world, God’s mission had been clearly understood by his messengers.
Isaiah said, “See, darkness covers the earth and thick darkness is over the peoples, but the
Lord rises upon you and his glory appears over you.” In this passage, Isaiah goes on to say,
“Nations will come to your light, and kings to the brightness of your dawn” (Isa 60:3). The
brightness is the glory of God which was granted to Israel (Isa 46:13) so they might display it
(Isa 44:23; 49:3) and so they might be light to the Gentiles that God’s salvation might be
extended to the ends of the earth (Isa 49:6).
It’s interesting to compare Israel’s response seen through Isaiah and the disciples’ response
spoken of by Jesus. There is an important difference. Israel is denounced for their negative
response:
“Surely the arm of the LORD is not too short to save, nor his ear too dull to
hear. But your iniquities have separated you from your God; your sins have
hidden his face from you, so that he will not hear” (Isa 59:1-2).
In contrast to the failure of Israel to bring glory to God, Jesus says of his disciples, “Glory has
come to me through them” (Jn 17:10).
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God will fulfill his mission
The prophets were painfully aware of the failure of Israel to glorify the Lord. They were a
nation who, as often as not, resisted the claims of God in her national history and suffered the
consequences. Since they would not represent the Lord, the prophets put hope in the sure
knowledge that God would fulfill his mission through the coming Messiah in whom he would
establish a new covenant.
In this Messiah and in this new covenant all the covenants of God would be fulfilled. In
recognition of God’s faithfulness to his covenants Paul says, “For no matter how many
promises God has made, they are ‘Yes’ in Christ” (2Co 1:20).
In fulfillment of all the promises of God, Jesus Christ—the descendant of
Abraham (Mt 1:1), the prophet like Moses (Ex 18:5), and the Son of David
(Mt 9:27)—has fulfilled the role of the servant (Mt 12:18), has perfectly
revealed the glory of God (Heb 1:3), and has brought the kingdom of God
to work in the world before the end of this age (Lk 11:20).
Through his death, resurrection, and exaltation, Jesus Christ the Lord has accomplished God's
mission to the nations as well as to the whole of creation. (Jn 17:4).
"For God was pleased to have all his fullness dwell in him, and through him to
reconcile to himself all things, whether things on earth or things in heaven, by making
peace through his blood, shed on the cross" (Col 1:19-20).
All the covenants are “Yes” in Christ. Hear again from Isaiah what the substance of God’s
covenant with David was all about:
“For to us a child is born, to us a son is given,
and the government will be on his shoulders.
And he will be called Wonderful Counselor,
Mighty God, Everlasting Father, Prince of Peace.
Of the increase of his government and peace
there will be no end.
He will reign on David’s throne and over his kingdom,
establishing and upholding it with justice and righteousness from that time on and
forever.
The zeal of the LORD Almighty will accomplish this” (Isa 9:6-7).

David saw the significance of God’s promise to him
David recognized that he and his kingdom were part of the redemptive movement of God in
human history—a movement which found its central theme in God’s glory—the manifestation of
himself so that people might know him: “Declare his glory among the nations, his marvelous
deeds among all peoples” (Ps 96:3).
In the power of God, David had reunited Israel into one nation and had captured Jerusalem
and made it the capital city into which he brought the Ark of the Covenant. For a time in the
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Old Testament, the Ark was the special dwelling place of the glory of God (Cf. Ps 26:8; 29:9).
As we saw in the opening of this chapter, the Ark was significant in David’s kingdom. It was
the link to the tribal heritage of Abraham, Isaac, and Jacob20 and to the deliverance of Israel
from Egypt under Moses and Aaron.
After the Ark of the Lord had been brought to Jerusalem, David wanted to build a temple
for the Lord (cf. Ps 132:3-5). But God turned the table on David, so to speak. In 2 Samuel 7,
God informs David that he will not be the one to build the temple; that would be the
responsibility of his son Solomon. Before David could be disappointed by this revelation, God
makes him a wonderful promise:
“The LORD himself will establish a house for you…Your house and your
kingdom will endure forever before me; your throne will be established
forever” (2Sa 7:11, 16).
As significant as the building of the temple was, God was interested in something more
important—something of eternal influence: The establishment of the kingdom of God in the line
of David. When God made this promise, David was obviously pleased that God was going to
bless his house and his lineage forever (2Sa 7:29). But at that moment he realized something
else—something of far greater importance.
It's true that God's covenant was for David's house and kingdom. But in
the warm glow of God's promise the eternal significance of the promise
began to dawn on David: God had made this promise for his own sake.
Ultimately the pledge to David was for the sake of God's word, and
according to his will (2Sa 7:21).
So David—the shepherd who claimed God as his Shepherd, the king who exalted God as the
real King—recognized that something was happening in this promise that was infinitely more
important than the building of the temple or making David’s name great: God had redeemed
Israel “to make a name for himself, and to perform great and awesome wonders” (2Sa 7:23,
emphasis added).
David prayed, “Do as you promised, so that your name will be great forever…O Sovereign
LORD, you are God!” (2Sa 7:25-26, 28, emphasis added). David's important confession in 2
Samuel 7—for your name, for your sake, to make your name great—is a truth replete in
scripture as we've already seen and will see again through the apocalyptic eyes of Daniel in the
next chapter.

The Son of David
“Before there could have been the hope for a Prince of David’s line, there had to be—
David. Before the hope of a messianic Kingdom there had to be—the Kingdom of Israel.”21
The covenant of the Lord with David was that an offspring would come from his body to
succeed him and through whom God would establish the throne of God's kingdom forever.
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David was the one through whom God’s rule was experienced more than under any other
king in the history of Israel. As a result, under David, there was national prosperity, and the
promised land was, for the first and last time, in the hands of the Israelites—a fact they never
forgot.22 In David’s kingdom, God gave Israel great renown, victory over her enemies, peace
with her neighbors, and amazing prosperity.
Based upon these reasons and upon God’s promise to David, in the thinking of the Israelites
an association was formed between the kingdom of Israel and the Kingdom of God and between
David and the Messiah. From David’s time, this became the driving force behind the thinking
that God’s Kingdom would be brought by a new David—who would be known as the Son of
David. “The messianic hope of Israel was thus tied firmly to the line of David, to Jerusalem
and the temple, and given a form which it would never lose.”23

Jesus is more than the Son of David, he is Lord
Genealogically speaking, Jesus Christ is a descendant of Abraham and David. For that
reason, the New Testament starts with these words: “A record of the genealogy of Jesus Christ
the son of David, the son of Abraham” (Mt 1:1).
Beyond physical genealogy, we must recognize that Jesus is more than the son of David, he
is Lord. The proof of this was known to David and written in his great coronation hymn, Psalm
110, which has been quoted in the New Testament more often than has any other passage from
the Old Testament.24 The ancients held this Psalm to be “the sun of our faith, the treasure of
holy writ.” Regarding the first verse, Augustine said it is the shortest verse with the longest
meaning:
“The LORD says to my Lord: ‘Sit at my right hand until I make your enemies a
footstool for your feet’” (Ps 110:1).
Regarding this verse, from a New Testament perspective, it is obvious
through the revelation of the Holy Spirit, that David had been privy to a
conversation between God the Father and God the Son, “The LORD says to
my Lord.” In this great prophecy, David realized that the coming Messiah
—his future son born generations later—was in reality his “Lord.” “The
LORD says to my Lord”—to David’s Lord, to the Lord Jesus.
This is so important that Jesus himself makes reference to this Psalm when he asks the
Pharisees about the Christ (the Messiah).
Jesus asked them, “Whose son is he?” (Mt 22:41 ff.).
They responded with the traditional answer, “The son of David.” Of course, their response
is correct, so Jesus does not disagree.
However, Jesus then quotes from Psalm 110, in order to drive home a more important
truth: The Christ is David’s Lord.25 Jesus said, “If then David calls him ‘Lord,’ how can he be
his son?”
“No one could say a word” (Ps 110:45-46).
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Jesus was pointing out that if the Messiah is regarded only as the son of David, the greater
understanding of him as Lord will be missed. This was the reality that was not missed by David
in Psalm 110.

The hope of Israel
After David, during Solomon’s reign, the prosperity and renown of the nation continued for
a time. But soon, a heavy burden of taxation and military conscription was laid on the people to
support Solomon’s court, his construction projects, his army, and his seven hundred wives of
royal birth and three hundred concubines.
This was just the start of a decline that would continue through all the kings. For example,
Rehoboam, son of Solomon, treated his subjects so harshly that it caused the kingdom to be
divided (1Ki 12:1-24; 14:21-31; 2Ch 10-12) and the people to lament, “What share do we have
in David?” (1Ki 12:16). This cry articulated the escalating despair and the ever-growing need
for relief. What God had said through Samuel had come true: “You will cry out for relief from
the king you have chosen, and the LORD will not answer you in that day” (1Sa 8:18).
With no relief, “the majority of Israelites could not view the Solomonic state as the
fulfillment of Israel’s destiny”26 nor could they find any kingly model for a future kingdom,
except David.
The prophets knew that God had ruled in Israel’s history, but his rule “is only
partially and imperfectly realized. Therefore, the prophets look forward to a
day when God’s rule will be fully experienced, not by Israel alone but by all
the world.”27
Because God was intent upon his mission and because he had manifested his redemptive activity
in the past, it was clear to the prophets that he would continue to act in the future.
Over the years the hope of Israel would find utterance in a number of expressions: The Day
of the Lord, the Age to Come, the Messianic Age, the Latter Days Foretold by the Prophets,
the Kingdom of God, etc. Isaiah, the great Messianic prophet, proclaims this hope in very
specific terms: A child, a son, will be born. Upon his shoulders will rest the rule of God and he
will reign on David’s throne and over his kingdom (Isa 9:6-7).

The Kingdom of God
The hope of Israel, in a word, was that God will rule. “The fundamental meaning of the
Kingdom of God is God’s rule or reign.…God as King is closely related to the concept of God
who visits his people to accomplish his royal purposes among men.”28
“It involves the whole notion of the rule of God over his people, and
particularly the vindication of that rule and people in glory at the end of
history. That was the Kingdom which the Jews awaited.”29
The concept of God’s rule is prevalent in the Psalms and the prophets even though the
expression “the Kingdom of God,” as such, does not occur in the Old Testament. Nevertheless,
in the writings of the Old Testament it’s clear: God is King over Israel. Consider the following
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examples. “I am the LORD, your Holy One, Israel's Creator, your King” (Isa 43:15). “The
LORD will reign for ever and ever” (Ex 15:18; cf. Ps 146:10). The rule of God as king means
there will be justice and salvation and, for Israel, God as King would mean the defeat of their
enemies and security. “For the LORD is our judge, the LORD is our lawgiver, the LORD is our
king; it is he who will save us” (Isa 33:22). “The LORD, the King of Israel, is with you; never
again will you fear any harm” (Zep 3:15).
Because God's glory is evident in his activity, the kingdom of God and the
glory or God go hand in glove. Whenever a reference is made to the kingly
rule of God by either the prophets or the psalmists the glory of God is often
included.
A notable example is David's declaration in Psalm 24: The LORD Almighty is the King of
Glory. He begins by speaking out about the LORD’S ownership of the earth and everything in it.
The closing chorus of this psalm identifies who the King of glory is: “The LORD Almighty—he
is the King of glory” (Ps 24:10). When we see God as King we are seeing his glory. In other
words, his reign is a demonstration of his presence, his nature, and his activity.
The LORD who is King of the entire world makes his glory known: “How awesome is the
LORD Most High, the great King over all the earth…and all the peoples see his glory” (Ps 47:2;
97:6).30
God is already King, but when he manifests the power of his kingdom in the age to come all
will declare his glory. “They will tell of the glory of your kingdom and speak of your might, so
that all men may know of your mighty acts and the glorious splendor of your kingdom” (Ps
145:11-12; cf. Ob 21). “The LORD of hosts will reign on Mount Zion and in Jerusalem, and
before his elders he will manifest his glory” (Isa 24:23 NRSV). The prophets knew God would
not fail to display his glory, because the earth has always been and always will be filled with
his glory (cf. Ex 15:11; Isa 6:3; Ps 57:5; Hab 2:14).

The true kingdom and the true Israel
The genealogy of kings in the line of David did not last forever. Not only did Kings come
to power who were not David’s biological descendants, after Solomon the kings in the northern
and southern kingdoms slid down their own slope of disobedience. Their history is a sad saga
of crookedness and corruption, disasters and defeats. There was an atmosphere of greed and
political intrigue which issued in power grabs and assassinations. As a result, the states of Israel
and Judah came under the judgment of God.
Many in Israel had “rebelled against the Most High; they did not keep his statutes…they
aroused his jealousy with their idols” (Ps 78:56, 58); they “did not remember [God’s] power—
the day he redeemed them from the oppressor, the day he displayed his miraculous signs in
Egypt” (Ps 78:42-43). “The Israelite state, though priding itself that it was the chosen people of
God, showed itself by its conduct to be anything but that.”31
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Israel was God’s chosen servant to carry out his redemptive purpose in the world. Now that
they were under judgment, how would God fulfill his plan? Since Israel refused to be his
servant, who would display his glory to the far reaches of the earth (cf. Isa 66:19)?
The prophets were saddened over the condition of Israel, but not demoralized. If they had
not known who God is, the situation might have seemed grim. To them God’s promise to David
was unshakeable, “Your house and your kingdom will endure forever” (2Sa 7:16).
But wait, genealogical succession to the throne of Israel had been broken. How did that fit
with God’s promise to David? The Lord spoke through his prophets, “My purpose will stand.…
What I have said, that will I bring about; what I have planned, that I will do” (Isa 46:10, 11). If
God’s plan cannot be thwarted, as Job said (Job 42:2), then what does that mean for disobedient
Israel?
“Let it be noted: The idea of a chosen people is not being abandoned, the
promise of God is not being done away with. What is being destroyed is the
assumption that God’s chosen people and the visible Israel here on earth are
one and the same thing.”32
The true kingdom of David was not the kingdom of Israel. This is the
realization of the prophets. They realized God’s promise was not physical
but spiritual. Over time this growing awareness—that the state of Israel and
the Kingdom of God were not one in the same—caused the prophets to look
with hope to the future. They longed for the Son of David, who would be
the anointed King of glory, the Messiah, the one who would establish the
throne of God forever.
The Christ was coming. The prophet Isaiah saw with clarity the sense in which David
would rule. Foretelling the coming of Christ, he said:
“He will reign on David’s throne and over his kingdom…of the increase of his
government and peace there will be no end, establishing and upholding it with
justice and righteousness from this time on and forever (Isa 9:7).
A new time was coming. Along with the other prophets, Isaiah saw that God’s Kingdom and
the Kingdom of Israel were not the same. He knew where Israel had failed to be the servant of
God there was one coming who would be that servant. Something new was going to happen.
A new covenant was coming. Through Jeremiah and Ezekiel, the Lord declared that a time
was coming when he would establish a new covenant in which the people of God would
respond to him because his will would be etched on their minds and hearts; he would be their
God and they would be his people (Jer 31:1-34); and be would put his Spirit in them (Eze
36:26-27); so that “the nations will know that I am the LORD , when I show myself holy
through you before their eyes (Eze 36:23).
Entering the Kingdom of God is not a physical, genealogical right. It is a spiritual matter of
faith. Jesus told the Pharisee Nicodemus, “No one can see the Kingdom of God unless he is
born again” (Jn 3:3, emphasis added).
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The church of Christ is the New Israel after the Spirit
We could say Israel was composed of two groups. There was the adulterous majority who
were “guilty of the vilest adultery in departing from the Lord” (Hos 1:2). Contrasted with them
were the faithful minority.
The hope of the prophets was not painted on a new canvas, but on a
background brushed with the vivid colors of God’s faithful people from the
time of Abraham. “God has a purpose in history, and he does not abdicate
it.…God will work his purpose in history, and he will work it with stubborn
Israel: he will save some for his purpose!”33
There had always been a “faithful few” in Israel. The most noticeable of these were the
prophets themselves, but there were others as well. Isaiah called these few the Remnant (Isa
4:2-4; 10:20-22; 37:30-32). They were those who had not grieved the Lord and had not
forgotten his marvelous deeds.
The remnant was so dear to Isaiah’s understanding of God’s purpose that he named his son
“Shear-Jashub,” which means a remnant will return (Isa 7:3). “Isaiah never lost the confidence
that there was a ‘holy seed’ (Isa 6:13) in the country, a good element over which God could
rule if only it could be separated out.”34 “In that day the remnant of Israel…will truly rely on
the LORD, the Holy One of Israel” (Isa 10:20).
When it became clear that Israel would not cooperate with God, the prophets saw that the
hope of Israel’s future rested in the few who did remain faithful. All the prophets “understood
that a new Israel ‘according to the spirit,’ and not the nation Israel, would be heir of the
promise of the Kingdom.…It is precisely as this new Israel…that the New Testament church
understood itself.”35
If the physical Israel—the Israel after the flesh—would not listen to the voice of God and
follow his plan for them to be his servant, the prophets looked to the future and saw that God
would fulfill his purpose through his anointed one—the servant of the Lord.

Jesus is the king of glory in whom the glory of God shines
As the fulfillment of the promise made to David, God has brought us the blessings of the
everlasting reign of God through Christ Jesus the Lord. God had spoken through the prophets
that God’s Son would come; he would be the King of glory, the one in whom the glory of God
shines.
The thoughts we have been discussing are brought together in the sentences of the Letter to
the Hebrews:
“In the past God spoke to our forefathers through the prophets at many times
and in various ways, but in these last days he has spoken to us by his Son
whom he appointed heir of all things, and through whom he made the universe.
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The Son is the radiance of God’s glory and the exact representation of his
being, sustaining all things by his powerful word” (Heb 1:1-3).
Jesus is the one who is the King of glory and whose kingdom was established by God
according to the prophecy of the Old Testament. He came to gather to himself a group of
servant representatives who would faithfully serve his mission—the mission of God.
In the Old Covenant, when the glory of God was made visible, it was always veiled. In the
tabernacle of Moses, for example,
“The cloud covered the Tent of Meeting, and the glory of the LORD filled the
tabernacle. Moses could not enter the Tent of Meeting because the cloud had
settled upon it, and the glory of the LORD filled the tabernacle” (Ex 40:34-35).
In the temple build by Solomon, it was the same way. Whenever God’s glory appeared over the
Ark it was always obscured. In fact, there were times when “the priests could not perform their
service because of the cloud, for the glory of the LORD filled his temple” (1Ki 8:11). Ezekiel
comments, “The glory of the LORD rose from above the cherubim and moved to the threshold
of the temple. The cloud filled the temple, and the court was full of the radiance of the glory of
the LORD” (Eze 10:4). The point is this: In the Old Testament the visible glory of God was
always veiled.
In the New Covenant, however, God lifted the veil and made his glory
noticeably observable and humanly, physically tangible in the person of
Jesus. He is the one whom we have heard, and our eyes have seen, and our
hands have touched (1Jn 1:1-2). “The Son is the radiance of God’s glory
and the exact representation of his being” (Heb 1:3). He is the face of
God’s glory (2Co 4:6).
He is the incarnate glory of God, through whom God’s nature, presence, and activity has come
into full view. He is the fullness of God in bodily form (Col 2:9). Now we have the “light of
the knowledge of the glory of God in the face of Christ…the image of God” (2Co 4:6, 4).

Conclusion
In Abraham, God chose a few to reach the many. They were called to be his servant nation
to display his glory and proclaim his salvation to the entire world. In Moses, God trained his
people to be holy as he is holy so that they could represent him to the other nations. In David,
God promised to establish his kingdom and to send the King of glory to fulfill his mission.
Even through the tree of the kingly succession of David had been cut down, the prophets
saw in the future that a shoot—a fruitful branch—would spring forth from the stump (Isa
11:11ff). As the fulfillment of that prophecy, Jesus the Son of David who is the Son of God,
has gathered together a few of the faithful of Israel. As the Good Shepherd, he called his sheep
and other sheep—both Jews and Gentiles—into the one flock of God. He gave to them the
mission that God the Father had given to Israel.
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“In him [Jesus Christ] we were also chosen, having been predestined according
to the plan of him who works out everything in conformity with the purpose of
his will, in order that we, who were the first to hope in Christ, might be for the
praise of his glory” (Eph 1:11-12, emphasis added).
As Lord of the church, Jesus said, “Go and make disciples of all nations” (Mt 28:19) and
“you will receive power when the Holy Spirit comes on you; and you will be my witnesses in
Jerusalem, and in all Judea and Samaria, and to the ends of the earth” (Ac 1:8).
As the fulfillment of the prophecies, “God placed all things under his feet and appointed
him to be head over everything for the church, which is his body, the fullness of him who fills
everything in every way” (Eph 1:22-23). “At the name of Jesus every knee should bow, in
heaven and on earth and under the earth, and every tongue confess that Jesus Christ is Lord, to
the glory of God the Father” (Php 2:10-11).

Prayer
Yours, O Lord, is the greatness and the power and the glory and the majesty and the
splendor, for everything in heaven and earth is yours. Yours, O Lord, is the kingdom; you are
exalted as head over all.36
—A Prayer of King David
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29:11—This is the last recorded prayer of David as he handed over the Kingdom of Israel to his son Solomon.
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6 The Wellspring of Glory
Daniel

The Nature of God

Overview
The message of the prophet Daniel is apocalyptic—revealing the destinies of the nations of
the world and of Israel. The Son of Man featured in Daniel 7 plays the central role in future
events. God gave the Son of Man authority, glory, and sovereign power. When Jesus came into
the world, he revealed that he is the Son of Man. Based on this role, he has established the
everlasting kingdom of God as the inheritance of God’s holy people.
In addition to revealing the extent of God’s sovereign reign and power, many of the stories
of Daniel illuminate the moral and natural attributes of God, i.e. his nature—the wellspring of
his glory. In addition to exploring the attributes of God in this chapter, we pay special attention
to his omniscience which has given rise in Protestantism to a great theological split between
Calvinists and Arminians. Popularized during the 16th century Reformation, both sides of this
doctrinal divide still exist today.

Scripture
Through the eyes of Daniel we see many characteristics of God’s nature. Wisdom and
power are his (Da 2:20) and he gives dominion and power and might and glory to whom he
wishes (Da 2:37). He is a God of miraculous signs and wonders (Da 4:2); everything he does is
right and all his ways are just (Da 4:37). He is the living God who endures forever (Da 6:25);
who rescues and saves (Da 6:27); and who keeps his covenant of love (Da 9:4). He is righteous
(Da 9:6, 14), merciful, and forgiving (Da 9:9, 18).

Imagining the scene1
It was 605 B.C. in the month of September. The sunset was too eerie to be beautiful, made
orange and dark from the smoke of battle. Jehoiakim, in his third year as King of Judah, had
just been defeated and Jerusalem had fallen into the hands of Nebuchadnezzar, King of
Babylon, who was now striding with pomp and pride toward the temple of God.
Characteristically he thought, “I am the king of kings. Who can stand against my power and my
might and my glory?”
In his mind this victory, like all the wars before, confirmed his greatness as a world leader.
“People everywhere know that when I advance on an enemy, my dominion is inevitable.” It
seemed to him that he had always been victorious. Just days before, when his army had
stormed into the land of Israel and encompassed Jerusalem, people were horrified because they
knew the outcome. But only those who had paid attention to the prophets realized that God
himself had instigated the captivity.
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Now climbing the steps of the temple, the conquering King and his royal entourage knew
that the temple of YAHWEH, built by Solomon, was a wonder without equal (2Ch 2-4). His mind
turned from the exploits of battle to plans of returning home. In the peaceful aftermath of
military victory, the King was looking for riches to embellish the treasure house of his god (Da
1:2).
Nebuchadnezzar walked around and looked around. This temple of the great God of Israel
was magnificent. It was built and filled with gold, silver, bronze, and cedar. The conquering
King and his associates stopped between the two entrance pillars called “Jakin” and “Boaz.”
They were made of bronze.
The King asked one of the wise men of Jerusalem what the names of the pillars meant.
He was told, “Jakin means ‘He establishes’ and Boaz means ‘in Him is strength.’” The
King flinched inwardly, but tried not to let it show. The next thing he saw was the 10 golden
tables.
“What are these beautiful tables for?”
“They are for the bread of the Presence,” he was told.
“The Presence…,” Nebuchadnezzar stopped in mid-thought. He didn’t have to ask what
that meant.
“Enough talk!” With a flourishing gesture, he signaled his soldiers to begin collecting the
precious articles of the temple.2
Across the city, the news of Jerusalem’s defeat had reached Daniel, the servant of God.
Before he knew it, soldiers of King Nebuchadnezzar were climbing the stairs to his apartment
and banging on the door. The King’s propensity to pillage precious artifacts was matched by his
custom to take huge numbers of captives with him to Mesopotamia.
Once he and his army returned to the great city of Babylon, the King chose intelligent and
beautiful people to serve him in his palace. According to the plan of God this is how
Nebuchadnezzar and Daniel met. Among the others chosen for service to the King were three
young men, who were given the new names of Shadrach, Meshach, and Abednego. They
received three years of education in the language and literature of the Babylonians. After their
training, these four young men were determined by the King to be “ten times better than all the
magicians and enchanters in his kingdom” (Da 1:20).

______________

The Rule and Glory of God
The central theme of Daniel is the rule and glory of God. In the writing of Daniel we see
the “dominion and power and might and glory” given to earthly kings by God (Da 2:37). Many
rulers in the Bible and history of the world have refused to do what God commanded as he
spoke through his servants. This was the case in the Book of Daniel: Nebuchadnezzar was the
ruler and Daniel was the servant of the Lord.
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God is sovereign
In the Exile of Israel and Judah, thousands were taken as captives to Mesopotamia. This is
how Daniel and his friends came into King Nebuchadnezzar’s service. During those years, God
gave Daniel visions revealing that the Lord is sovereign and his reign will become even more
apparent in the end.
In the Book of Daniel, the kingdom of God and the kingdoms of the earth
are in stark contrast with each other. The puffed up idea that the leaders of
the world are somehow in control is deflated by the message of Daniel: The
Most High is sovereign over the kingdoms of men; Heaven rules; the
Sovereign Lord reigns.
In the midst of this message, we see the nature of God and the faith of Daniel as he
interacts with the characters of his unfolding saga. After a period of time, God caused
Nebuchadnezzar to have a troubling vision. Deeply disturbed, he summoned his magicians,
enchanters, sorcerers and astrologers to interpret his upsetting dream.
Before they could offer an interpretation, the King ordered them first to describe the dream.
This was Nebuchadnezzar’s test to weed out the charlatans. After all, anyone can interpret
someone’s dream; but who’s to say the interpretation is correct. So it made sense to ask first for
a description of the dream itself. This would indicate their power to interpret. But the wise men
of Babylon had limited power; they knew it was impossible to enter into the thoughts and
dreams of the King. They were stymied. They had no choice but to object vigorously, which
they did. And according to the Book of Daniel, “This made the king so furious that he ordered
the execution of all the wise men of Babylon” (Da 2:12).
According to the story, “men were sent to look for Daniel and his friends to put them to
death” along with the others (Da 1:13). Daniel realized what was happening and went to the
King to ask for time. That night Daniel pleaded “for mercy from the God of heaven concerning
this mystery, so that he and his friends might not be executed with the rest of the wise men of
Babylon” (Da 2:18). Daniel, Shadrach, Meshach, and Abednego knew that the power, might,
and glory which Nebuchadnezzar possessed had been given to him by God (Da 2:37). They
also knew that God could save them just as he had when David prayed, “My eyes are fixed on
you, O Sovereign LORD; in you I take refuge—do not give me over to death” (Ps 141:8).
God is the eternal Sovereign of heaven and earth; Nebuchadnezzar was
only a temporary sovereign of one domain on earth. As mighty as this King
might have been, Daniel and his friends recognized that he was not the final
authority, God is: “The Most High is sovereign over the kingdoms of men
and gives them to anyone he wishes” (Da 4:25b).
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After God revealed the mystery of Nebuchadnezzar’s dream, his servant Daniel declared
his thanks:
“Praise be to the name of God for ever and ever; wisdom and power are his.
He changes times and seasons; he sets up kings and deposes them. He gives
wisdom to the wise and knowledge to the discerning. He reveals deep and
hidden things; he knows what lies in darkness, and light dwells with him. I
thank and praise you, O God of my fathers: You have given me wisdom and
power, you have made known to me what we asked of you, you have made
known to us the dream of the king” (Da 2:20-23, emphasis added).
Nebuchadnezzar was a man whose ego was inflated by his position in life. He was the
picture of so many rulers of the earth then and now—men and women who may give lip service
to God, but who believe in their hearts that they themselves have final authority. So they trust
in their own ability, not in God.

God is winning
As to the rule of God, the Bible leaves us in no doubt. God is winning. As to his glory, he
is displaying his nature through all that he has created, through his Son, through his Spirit, and
through his people. God’s mission cannot be blocked. He will triumph! This truth eventually
hit Nebuchadnezzar between the eyes.
From the Book of Daniel, we see why God is winning: Wisdom and power are his
(Da 2:20), he gives dominion and power and might and glory (Da 2:37). He is a God of
miraculous signs and wonders (Da 4:2) and everything he does is right and all his ways are just
(Da 4:37). He is the living God who endures forever (Da 6:25); who rescues and saves (Da
6:27); and who keeps his covenant of love (Da 9:4). He is righteous (Da 9:6, 14), merciful,
and forgiving (Da 9:9, 18). Put it all together and it is clear that God will win simply because
he is who he is.

God’s kingdom is eternal
Deep down, this King didn’t really believe the proverb that YAHWEH, the God of Israel,
holds the heart of every ruler in his hand and directs it like a watercourse wherever he pleases
(Pr 21:1).
When Daniel revealed the King’s dream and its interpretation, Nebuchadnezzar responded
with his first capitulation to the sovereignty of God. He fell prostrate before Daniel, “Surely
your God is the God of gods and the Lord of kings and a revealer of mysteries, for you were
able to reveal this mystery” (Da 2:47).
God had caused the King to dream of a large statue, which represented the kingdoms of
man. The essence of the dream was that God, not man, is sovereign and at the end of this age
God will destroy the kingdoms of the world and God’s own kingdom will last forever
(Da 2:44).
“His dominion is an eternal dominion; his kingdom endures from generation to
generation. All the peoples of the earth are regarded as nothing. He does as he
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pleases with the powers of heaven and the peoples of the earth…Everything he
does is right and all his ways are just” (Da 4:34-35, 37).
Nebuchadnezzar’s dream of a large statue (Da 2) is one of the dominant visions of this
book, along with Daniel’s dream of four beasts (Da 7) and his vision of a ram and a goat (Da
8). Through the eyes of Daniel, we see the revelation of God regarding the destinies of the
nations of the world as well as the destiny of the nation of Israel. The prophetic message is
apocalyptic (meaning a revelation of the future often portrayed with symbolic imagery).
The only two apocalyptic books in the Bible—Daniel and Revelation—have
the same basic message: In Daniel—“His kingdom will be an everlasting
kingdom, and all rulers will worship and obey him” (Da 7:27b; see also
2:44; 7:14); in Revelation—“The kingdom of the world has become the
kingdom of our Lord and of his Christ, and he will reign for ever and
ever” (Rev 11:15).
In many ways, Nebuchadnezzar is portraiture of mankind. After he had acknowledged that
God is the “God of gods,” it wasn’t long before he returned to his prideful thinking. One day
he was walking on the roof of his palace in Babylon. He said, “Is not this the great Babylon I
have built as the royal residence, by my mighty power and for the glory of my majesty?” (Da
4:30).
“The words were still on his lips when a voice came from heaven, ‘This is
what is decreed for you, King Nebuchadnezzar: Your royal authority has been
taken from you. You will be driven away from people and will live with the
wild animals; you will eat grass like cattle…until you acknowledge that the
Most High is sovereign over the kingdoms of men and gives them to anyone he
wishes.’ Immediately what had been said about Nebuchadnezzar was
fulfilled” (Da 4:31-33).
After bringing this judgment on the King, in due time, God returned him to sanity. Listen
to how Nebuchadnezzar honored and glorified God as the one who lives forever:
“His dominion is an eternal dominion;
his kingdom endures from generation to generation.
All the peoples of the earth
are regarded as nothing.
He does as he pleases with the powers of heaven
and the peoples of the earth.
No one can hold back his hand
or say to him: ‘What have you done?’”
(Da 4:34-35).
God's sovereignty, by definition, is the supreme power of God exercised in his autonomous
dominion and sway over the affairs of men and over everything else. The revelation of God’s
eternal rule—the kingdom of God—cuts through any misapprehension of his sovereignty and
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any comparison to the greatness of his glory. The prophecy of Daniel screams the truth: The
Most High is sovereign (Da 4:17; 4:25; 4:32; 5:21).
The prophetic meaning of Daniel is the sovereign rule of God through his appointed
representative, the Son of Man. Seeing into the future, Daniel witnessed God giving the Son of
Man authority, glory, and sovereign power with which he establishes his kingdom.

The Son of Man
The most important vision of the sovereignty and glory of God is contained in Daniel’s
vision of “one like a son of man” (Da 7:13). His dream in chapter seven began with four
beasts: one like a lion, one like a bear, and one like a leopard who came out of the sea. The
fourth beast had ten horns and was “terrifying and frightening and very powerful” (Da 7:7). In
his vision, Daniel watches as the first three beasts are stripped of their power and the terrible
fourth beast is slain.
At this point the greatest significance of his vision unfolds:
“In my vision at night I looked, and there before me was one like a son of
man, coming with the clouds of heaven. He approached the Ancient of
Days and was led into his presence. He was given authority, glory and
sovereign power; all peoples, nations and men of every language worshiped
him. His dominion is an everlasting dominion that will not pass away, and
his kingdom is one that will never be destroyed” (Da 7:13-14, emphasis
added).
This vision of the Son of Man was fulfilled in Jesus Christ.
Jesus identified himself as the Son of Man
In the Gospels, we see the reluctance of Jesus to use the title Messiah to refer to himself.
But he didn’t deny that he was the Messiah, in fact he confirmed it with some, and warned
people not to tell others. In the Gospels, instead of Messiah Jesus used Son of Man over 55
times to designate his role.
The reason Jesus didn’t employ the Jewish title Messiah was because it was laden with
popular misconceptions which had developed over the years. Instead, because Jesus’ mission is
to all mankind, he identified himself as the Son of Man, a concept which had apocalyptic
meaning to the Jews and, at the same time, had universal meaning to the people of other nations
who understood the connection between earthly and heavenly rulership represented by the Son
of Man title.
The apocalyptic meaning of Daniel 7:13 was also used by Jesus to describe his second
coming: “They will see the Son of Man coming on the clouds of the sky, with power and great
glory” (Mt 24:30; Mt 26:64; Mk 13:26; Lk 21:27).
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We don't have the space in this chapter, but in Chapter 8 we’ll discuss the present and
future fulfillment of Jesus as the Son of Man.

God’s people are an extension of the Son of Man
Long before Jesus, God allowed Daniel to see the relationship between the Son of Man who
establishes the kingdom of God and the holy people of God who receive his kingdom. In
fulfillment, Jesus the Son of Man gathered people into the kingdom of God to experience the
sovereign reign of the eternal God.
In the Daniel 7 vision, the prophet asks for the “true meaning of all this.” In God’s
interpretation, Daniel sees that the people of God are an extension of the Son of Man. They are
introduced as the saints, the people of the Most High (Da 7:18, 22, 27).
It was undoubtedly good news to Daniel—it certainly was the good news that Jesus
preached—that God’s kingdom given to the Son of Man (Da 7:14) is also received and
possessed by “the holy people of the Most High” as they are called in Daniel (Da 7:18, 22
TNIV) and the saints (or holy ones) of Christ Jesus as they are called in the New Testament (cf.
Ro 1:7; 2Co 1:1; Eph 1:1; Php 1:1, etc.). The inheritance of the saints is that they “will
receive the kingdom and will possess it forever—yes, for ever and ever” (Da 7:18 TNIV).
As we shall see in the next chapter, the kingdom of God is God’s kingly rule and only those
who do the will of God will possess it (Mt 7:21). The kingdom of God comes through Christ
and the knowledge of the glory of God comes through Christ, therefore, to believe and obey
Christ is to enter the kingdom and to possess the glory of God.
Mark’s Gospel says:
“Jesus came into Galilee, proclaiming the gospel of God, saying, ‘The time
has come at last—the kingdom of God has arrived. You must change your
hearts and minds and believe the good news’” (Mk 1:14-15 NTME).
We'll have much more to say about the kingdom of God in Chapter 7.

Aspects of the Glory of God
The prophecy of Daniel is not only about the rule of God, but also about the glory of God.
The thesis of this book, The Mission of God to See His Glory, is how and why God displays his
glory. Our purpose has been to demonstrate and document the central theme of salvation
history: The glory of God and his mission to see his glory in man and the whole of creation.
We are about to see how the attributes of God relate to the glory of God. The attributes (or
qualities, or traits, or characteristics, or excellencies) of God have to do with his intrinsic
nature which is the wellspring of the glory of God.
As we begin our study of the attributes of God, we need to remember that God has
manifested his glory in various ways. This review of the aspects of the glory of God sets the
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stage for the relationship of God’s glory and God’s attributes (see Chapter 1 for a more
complete discussion).

The ways in which God expresses his glory
As we have said before, the glory of God is the representation of who he is and what he
does; it is the visible, or intrinsic, or incarnate, or indwelling manifestation of his nature,
presence, and activity. In this definition, the aspects of the glory of God are visible, intrinsic,
incarnate, and indwelling.
The Visible Aspect
God has occasionally made his glory known in visible phenomenon. For example, “While
Aaron was speaking to the whole Israelite community, they looked toward the desert, and there
was the glory of the Lord appearing in the cloud” (Ex 16:10).
The Intrinsic Aspect
We know of his glory because the intrinsic nature of God has been revealed in the events
and message of the Bible. The intrinsic aspect of God’s glory refers to characteristics which are
basic and essential to his nature, comprehendible by human beings, and recorded in the writings
of scripture. This aspect includes the traditional attributes of God.
The Incarnate Aspect
The greatest revelation of God's glory has come in the incarnation of his Son—he became a
human being and lived among us so that we might see his glory (Jn 1:14). The incarnate aspect
is the glory of God communicated to us in bodily form, namely in the person of Christ Jesus.
This is the primary aspect of the glory of God because God's revelation of himself is full and
complete in the incarnation.
It is through the incarnation of the person of God’s Son, that the intrinsic qualities of God
are made real to us. He is the visible image of the invisible God (Col 1:15). John said, “No one
has ever seen God, but the one and only Son, who is himself God and is in closest relationship
with the Father, has made him known” (Jn 1:18 TNIV). Jesus said, “Anyone who has seen me
has seen the Father ” (Jn 14:9).
The Indwelling Aspect
The glory of God is also seen in the indwelling of the Holy Spirit in his people—the people
of the New Covenant. The indwelling aspect of the glory of God refers to the live-in presence
of God's Spirit and the transformation he brings about in the nature of believers, who represent
the new humanity having “put on the new self, which is being renewed in knowledge in the
image of its Creator” (Col 3:10). When God sees himself in us, he is glorified. (See these
references for further study: Ro 5:22; 8:17-18; 11:36; 1Co 2:7; 10:31; 2Co 1:20; 3:18; Gal
1:3-5; Eph 1:12, 14; 3:20-21; Php 1:9-11; 2:11; Col 1:27; 1Th 2:11; 2Th 2:14; 2Ti 4:18; 1Pe
4:14; 5:10-11; 2Pe 1:3; 3:18).
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Today God dwells in his people, a reality to which we don’t pay enough attention. For
example, one contemporary Christian worship song implies that the church building is “the
place his [God’s] glory dwells.” This idea is taken from Psalm 26:8—“I love the house where
you live, O LORD, the place where your glory dwells.” The problem with this song is that it is
not up to date with the New Covenant. The song is inappropriate as a worship song for the
church because the glory of God today dwells in his people, not in temples and church
buildings.
God’s mission to see his glory in created man is fulfilled through the
indwelling presence and transforming power of his Spirit.
The fulfillment of God’s redemptive plan for man is that we would be his children displaying
the moral beauty of his nature.

The Nature of God—The Wellspring of His Glory
Each aspect of the glory of God is related to God's attributes; however, the intrinsic aspect
is central to our study. Each of God’s attributes has to do with his intrinsic nature which is, as
this chapter is named—“The Wellspring of His Glory.”
What is meant by an attribute of God?
An attribute is “any characteristic which we must ascribe to God to express what he really
3
is.” God is invisible, but his attributes can be clearly seen. According to the Apostle Paul:
“Since the creation of the world God's invisible qualities—his eternal power
and divine nature—have been clearly seen” (Ro 1:20 TNIV).
The sovereignty and glory of God are not attributes. His sovereignty is the
result of his attributes. The sovereignty of God—his governmental power
and dominion—is not usually classified as an attribute, it is instead the
unsurpassed authority of God which is the predictable outgrowth of his
nature. The glory of God also is not an attribute. Instead it is the
representation of who God is and what he does—it is the demonstration or
exhibition of the excellences of his nature. His glory is the display of his
attributes.

Classifying the attributes of God
Just for this one chapter—which is devoted to the study of the attributes of God—we turn to
Systematic Theology. As a discipline, Systematic Theology is the study of Christian truth
arranged in logical and methodical form.
(Note: In contrast to Systematic Theology, The Mission of God to See His
Glory is a study of Biblical Theology. Biblical Theology is little concerned with
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pre-conceived questions or the systematization of Christian doctrine but is
instead preoccupied with the thrust and sweep of what the Bible is saying in
whole and in part. There is, of course, value in both approaches.)
Therefore, the following question is admittedly one of Systematic Theology: What are the
intrinsic qualities of God which are presented to the reader of the Bible and how are we to
classify them? While there is general agreement on the list of attributes, there are a number of
different classification systems. Each is meant to facilitate our understanding, but each
classification has problems, and certainly none is sacred. We will use a traditional and simple
two-fold classification of moral attributes and natural attributes.4

Moral Attributes are those qualities which reveal God’s ethical
character seen most clearly in his redemptive relationship to mankind.
His moral qualities spring from his general personality as he relates to
us in holiness, love, faithfulness, truth, goodness, justice,
righteousness, and mercy. When, through his Son, he sees these
attributes in created man, he sees himself, he sees his own glory.
Natural Attributes are those qualities which communicate God’s
absolute manner of existence. God is eternal, self-subsistent, immense,
infinite, and unchanging. He is all-present, all-powerful, and allknowing. These attributes distinguish him as the one and only God.
Why is it vital to have a concept of God which comes from God himself? One of my Biblical
Theology professors, Dr. Frank Carver, began one class by writing on the board, “Your
concept of God will determine the quality of your life.” To truly know God, everyone must
ask, “What is my concept of God and where did my ideas of him come from?”
If, on the one hand, we study sources other than God’s revelation of himself, we will end
up creating a false god, as many religions have done. On the other hand, if we leave our belief
to our own imaginations, the result will be a nebulous and inaccurate impression of God. Billy
Graham said, “Modern man…likes to make God according to his own ideas and give God the
characteristics he wants Him to possess.”
If, however, our source is the Bible as it should be, we still must guard against another
danger—reducing God to “a bundle of attributes.”5 Think of a diamond. Individually, each
facet is beautiful on its own. But the real attraction of a diamond is seeing the gem shinning
forth as a whole. We need to see God in his fullness, because he is far more then a mosaic of
qualities and characteristics.
Christ is the fullness of God (Col 1:19; 2:9). He, himself, is the ultimate focus of the moral
and natural attributes of God, because we see God’s glory and all of his qualities "in the face of
Christ," as Paul said (2Co 4:6). God has given us a full and complete picture of himself in his
Son Jesus Christ.
“No one has ever seen God, but the one and only Son, who is himself God and
is in closest relationship with the Father, has made him known” (Jn 1:18 TNIV).
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“Anyone who has seen me has seen the Father,” Jesus said (Jn 14:9).

The Moral Attributes of God
We’ll look first at God’s moral attributes, followed by his natural attributes. God’s moral
attributes include holiness, love, faithfulness, truth, goodness, justice, righteousness, and
mercy. “The moral attributes are not easily defined, but are better described by the scriptural
passages that refer to them,”6 so we will rely heavily on Biblical references. Many of these
references also show the close association between the moral attributes of God and the glory of
God.

Holiness and love
All the moral attributes of God could be listed under two: holiness and love. These two
perfections represent the nature of God.7

Holiness is the affirmation of who God is (Ps 99:9) and the
foundational character standard for his people.
Love is the articulation of what God does and the relational response
of his people to him and to others.
“Holiness belongs to the essential nature of God in a deeper and more profound sense than
merely as one attribute among others.”8 God is holy: “I am holy” (Lev 11:44, 45); “the
LORD our God is holy” (Ps 99:9). “Who is like you—majestic in holiness, awesome in glory,
working wonders?” (Ex 15:11). “God’s holiness is that attribute in virtue of which He takes
His own absolutely perfect self as the norm of his entire activity.”9
Because God is holy he acts out of his holy nature to make his people holy. He does this
because holiness is the will of God for us. To accomplish his will, he has provided his
redemptive grace through his Son and his resurrection power through his Spirit. So important is
God’s attribute of holiness that we know his Spirit as the Holy Spirit and the Spirit of holiness.
Holiness is not only God’s most defining trait; it is also the most defining trait of his people:
“Just as he who called you is holy, so be holy in all you do; for it is written: ‘Be holy, because
I am holy.’” (1Pe 1:15-16; cf. Lev 11:44-45; 19:2; 20:7).
Because God is holy he cannot sin and he cannot abide with sin: “You are not a God who
takes pleasure in evil; with you the wicked cannot dwell” (Ps 5:4). All the moral qualities of
God revolve around this great truth: Holiness is the nature of God.
“The character of God as holy could not be such unless it possessed all moral
goodness. It is the sum of all excellencies, not as a mathematical total but as a
nature which includes every perfection, not one of which could be diminished
without destroying His holiness.”10
To better understand the wonderment of the LORD who is so much greater than our
imaginations, let’s put ourselves in the place of Isaiah in the temple (Isa 6). When like Isaiah
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we see the LORD, we are filled with awe. When by the grace of God our eyes are opened, our
own shame sweeps over us and we are filled with the real sense of our unworthiness. Created to
be the image of God, we are ashamed that we have fallen so short of the glory of God; and that
we have so willfully exchanged his glory for false images of life patterned after the world (Ro
1:23; cf. Ro 12:2). Also, like the prophet Isaiah, we stand before the majesty of a holy God in
our appalling rags of unrighteousness. We are driven to our knees as we are confronted by the
truth: “Holy, holy, holy is the LORD Almighty; the whole earth is full of his glory” (Isa 6:3).
We bow our heads,
“Woe to me! I am ruined! For I am a man of unclean lips and I live among a people
of unclean lips, and my eyes have seen the King, the LORD Almighty” (Isa 6:5).
We know, as Isaiah knew, that we stand unholy before a holy God. Not only are we
unholy, we are without excuse because God has made himself known to us (Ro 1:20). Here we
are, before God, trembling in fear. We are speechless. There is no merit to our case. We have
no legal standing. Because we are guilty—and we know it—we can offer no argument to
convince God otherwise. So we tremble. “It is a fearful thing to fall into the hands of the living
God…for our ‘God is a consuming fire’” (Heb 10:31 kjv; 12:29, cf. Dt 4:24). Like a guilty
child who shrinks away from a parent, our shame causes us to shy away from the presence of
God.
Even in our condition of sin, the grace of God’s holy love reaches out to us. “Softly and
tenderly Jesus is calling, calling for you and for me.” The gospel message tells us that the holy
love of God has made it possible through the death of Christ for us to be forgiven and
reconciled to God. Our only hope is to repent of our sins and rush into the loving arms of
Christ. John said, “We know and rely on the love God has for us. God is love” (1Jn 4:16).
God is love. Love is not easy to define. Many look to the definition of German theologian
Abrecht Ritschl (1822-1889):
“Love is will, aiming either at the appropriation of an object, or at the
enrichment of its existence, because moved by a feeling of its worth.”11
Without getting too complicated, let’s apply Ritschl’s terms and definition: The love of God is
his will which aims to appropriate (to take exclusive possession of) or adopt us into his family,
pursuing us to enrich us with eternal life because, in his eyes, we are worth it.
Because God is himself love (1Jn 4:8), he responds to us in love. We know that God loves
us because he loved us when we were estranged from him, when denying him, ignoring him,
and even hating him as our enemy. “God demonstrates his own love for us in this: While we
were still sinners, Christ died for us” (Ro 5:8, emphasis added). We were worth the ultimate
price—the death of his Son on the cross.
Our hope for real life is the love of God in Christ. We can rely on the fact that God loves
us and wants us to turn to him: “For God so loved the world that he gave his one and only Son,
that whoever believes in him shall not perish but have eternal life” (Jn 3:16).
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One entire Psalm is devoted to the theme of God’s love. Here is the refrain of every verse,
over and over, “his love endures forever” (Ps 136). Acting out of pure love is the essence of
God’s holiness.
“If the nature of God as holy love is, from the standpoint of self-affirmation to
be defined as holy, and from the standpoint of self-communication to be
interpreted as love, then holiness and love are equally of the essence of God.”12

Faithfulness, truth, and goodness
The holiness and love of God emanates in faithfulness. You can hardly turn to a page of
scripture without encountering the faithfulness of God. For example, the Psalmist wrote: “Not
to us, O LORD, not to us but to your name be the glory, because of your love and
faithfulness” (Ps 115:1).
Daniel speaks of God’s faithfulness to his covenant: “[He] keeps his covenant of love with
all who love him and obey his commands” (Da 9:4 ff). God had made a covenant with
Abraham and the nation of Israel. Because God is faithful, he kept his side of the contract; but
his people broke his covenant even though he had led them out of Egypt and been like a
husband to them (Jer 31:32).
Both the Exodus from Egypt and the Exile to a foreign land demonstrated
the faithfulness of God. It showed his faithfulness to himself, to his mission,
and to his covenant people.
In faithfulness to his justice, the Lord “turned away from them” (Heb 8:9). This is what the
Exile was all about. It was not abandonment, but judgment—a judgment designed to bring them
to repentance; in which case the Lord was willing to forgive: “I will forgive their wickedness
and will remember their sins no more” (Jer 31:34).
On behalf of his exiled people, Daniel prayed,
“O Lord our God, who brought your people out of Egypt with a mighty hand
and who made for yourself a name that endures to this day, we have sinned, we
have done wrong” (Da 9:15).
In Daniel 9, it is the sin of the nation which Daniel laments. To use his words, he grieves over
the wickedness, the rebellion, the unfaithfulness, the disobedience, and the transgression of
Israel. God’s action to send his people into Exile witnesses to the faithfulness of God, both in
his judgment and in his willingness to forgive their sins.
We should note that faithfulness is very similar to the natural attribute of immutability—
which means God is changeless. The faithfulness of God is the glue that holds all the attributes
together. If God was not faithful to his nature, than none of his other moral attributes would be
worth looking at; and indeed, God would not be worth knowing; and, in fact, if he was not
faithful he would not be God.
In contrast to the behavior of most people of Israel, the Old Testament picture we have of
God is that he is unshakably, intently, adamantly, tenaciously, persistently, and resolutely
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faithful to every commitment he has ever made. The God who has always been has always been
the same: “You remain the same, and your years will never end” (Ps 102:27). “Great is your
love, reaching to the heavens; your faithfulness reaches to the skies. Be exalted, O God, above
the heavens; let your glory be over all the earth” (Ps 57:10-11; 108:4-5).
God will never disappoint us. That is to say he will never go contrary to
who he is. The dependability of God means our faith in him will never
suffer disappointment or shame. The psalmist said, “No one whose hope is
in you will ever be put to shame” (Ps 25:3). It is this faithfulness that
caused David to say, “My salvation and my honor depend on God; he is
my mighty rock, my refuge” (Ps 62:7).
In the writings of the New Testament, the apostles continued to shed light on the
faithfulness of God. “God, who has called you into fellowship with his Son Jesus Christ our
Lord, is faithful” (1Co 1:9). And we are told, the Son of God who is himself God “is the same
yesterday and today and forever” (Heb 13:8).
What about the promises God made to Israel? Paul says, “No matter how many promises
God has made, they are ‘Yes’ in Christ. And so through him the ‘Amen’ is spoken by us to the
glory of God” (2Co 1:20). The unfaithfulness of Israel or the unfaithfulness of any one of us
can never invalidate the faithfulness of God: “If we are faithless, he will remain faithful, for he
cannot disown himself” (2Ti 2:13).
Paul poses the question about Israel, “What if some did not have faith? Will their lack of
faith nullify God’s faithfulness? Not at all! Let God be true, and every man a liar” (Ro 3:3).
Because God doesn’t change, he will always be faithful and true—faithful to his word; true to
his nature; truthful and trustworthy (Rev 21:5; 22:6). We can rest assured that God will always
live up to his reputation. In other words, we may let him down, but he will never let us down.
When we sin, “if we confess our sins, he is faithful and just and will forgive us our sins and
purify us from all unrighteousness” (1Jn 1:9).
In a manner of speaking, when we believe in the Lord we are staking our salvation on the
faithfulness of God and his Son who said, “I am the way and the truth and the life” (Jn 14:6).
“His divine power has given us everything we need for life and godliness through our
knowledge of [the Lord Jesus] who called us by his own glory and goodness (2Pe 1:3).
“For you were once darkness, but now you are light in the Lord. Live as
children of light (for the fruit of the light consists in all goodness, righteousness
and truth) and find out what pleases the Lord” (Eph 5:8-10).

Mercy, justice, and righteousness
After Nebuchadnezzar issued the decree to kill all the wise men of the land—including
Daniel and his friends Shadrach, Meshach, and Abednego—Daniel “urged them to plead for
mercy from the God of heaven” (Da 2:18, emphasis added).
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In the human body—blood, bone, and sinew are interconnected. In the nature of God, his
attributes are interrelated and interdependent. In our analysis, we must not forget that they
cannot be divided from their interrelatedness.
Mercy expresses God’s love and goodness. His mercy is extended in answer
to the prayers of his people who need help, healing, or provision. And
mercy is the standing offer of God to sinners who need forgiveness.
Daniel and his friends knew, as King David had known, that God hears and answers our
cries for him to come to our rescue: “Answer me, O LORD, out of the goodness of your love;
in your great mercy turn to me” (Ps 69:6, emphasis added).
Mercy is the flip side of God’s justice and righteousness. God’s mercy to man is based on
his nature and not on the merit of those who cry out to him. At the end of Daniel’s petition to
God, he prayed, “We do not make requests of you because we are righteous, but because of
your great mercy” (Da 9:18). We can depend on God’s mercy, because it is his nature to be
merciful.
Daniel boldly prayed using words like listen, forgive, hear, and act. He was praying for his
life and the lives of his friends, but the basis of his plea was on something infinitely more
important. His appeal for God to act was “for your sake!” This truth—for the sake of God—is
the revolving phrase and the convincing clause of all intelligent prayer. We pray “for your
sake!” Justice, righteousness and mercy are for the sake of God. The glory of God is for the
sake of God. The same is true for every facet of his nature: The excellencies of God’s nature,
which are manifested in his own glory, is what moves God. God’s nature is the source of all he
does. Daniel’s prayer is an example to us. As he did, we must appeal to God on the basis of
who he is.
God acting in his own interest is God acting in the interest of his children.
This is important, because what is good for God is good for us. God acting
out of his own nature is God acting on behalf of his creation. God acting in
his own interest is God acting vicariously for the sake of his creatures.
The attributes of God reveal to us how God's glory is acted out on our behalf. God's mercy
is a good example. Paul contemplates this idea in his letter to the Christians at Rome. In
chapter nine, he quotes what God said to Moses, “I will have mercy on whom I have
mercy” (Ro 9:14). In response to this declaration of God, Paul points out that God’s mercy
shows forth his glory and is a means of bringing us into his glory. God acting in his own
interest is God acting for us. Let's say it still another way.
What is good for us comes from God expressing his glory. For example, God displayed his
glory through the manifestation of his mercy which culminated spectacularly in the death of his
own Son. Through the grace of God and the preaching of the cross, undeserving sinners see the
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glory of God expressed by Christ's willingness to take upon himself the sin and shame of
sinners. “He did this to make the riches of his glory known to the objects of his mercy, whom
he prepared in advance for glory” (Ro 9:23).
God does what he does to make his glory known. This is the premise Paul uses for God’s
mission to all people. He argues that the adoption of Gentiles into the family of God was “so
that the Gentiles may glorify God for his mercy” (Ro 15:9).
The recipients of mercy witness to the mercy of God. Not only do they display God's
mercy, they express his mercy to others. Those who have received mercy become the merciful.
Just as Jesus’ mercy caused him to die for us while we were yet sinners, so his followers
express mercy by having “an irresistible love for the down-trodden, the sick, the wretched, the
wronged, the outcast and all who are tortured with anxiety.”13
Mercy relates to justice. The mercy of God expressed in Christ is based
upon God’s just nature. How is it that justice can issue in mercy? If God is
just and we are sinners, then doesn’t it follow that justice should be
expressed in judgment? It is here that the grace of God comes in. His grace
is the action-extension of his attribute of mercy.
Saving grace takes place when the justice of God expresses the mercy of God through the
atoning death of Jesus Christ.
“We were by nature objects of wrath (the justice of God). But because of his
great love for us, God, who is rich in mercy, made us alive with Christ even
when we were dead in transgressions—it is by grace you have been saved (the
mercy of God)” (Eph 2:3-5, italicized words were added).
It is in the nature of God that justice and mercy touch. Isaiah spoke of the suffering servant who
would come to fulfill the justice of God by taking upon himself the sins of mankind.
“Surely he took up our infirmities
and carried our sorrows,
yet we considered him stricken by God,
smitten by him, and afflicted.
But he was pierced for our transgressions,
he was crushed for our iniquities;
the punishment that brought us peace was upon him,
and by his wounds we are healed.
We all, like sheep, have gone astray,
each of us has turned to his own way;
and the LORD has laid on him
the iniquity of us all” (Isa 53:4-6)
In this song of the suffering servant of the LORD, Isaiah goes on to say, “Yet it was the LORD'S
will to crush him and cause him to suffer…by his knowledge my righteous servant will justify
many, and he will bear their iniquities” (Isa 53:10a, 11b).
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As the Son of Man, Jesus fulfilled the rule of the Suffering Servant of the Lord. It was
through him that God fulfilled the demands of his own justice, which he did on our behalf. The
judgment demanded by God’s justice has been fully satisfied by the mercy of God carried out in
the substitutionary death of his Son: “He will see the result of the suffering of his soul and be
satisfied” (Isa 53:11 NIV, Masoretic text reading). The justice of God was satisfied by
numbering his Son with the transgressors in order that he might bear our sin (Isa 53:12).
“For God so loved the world that he gave his one and only Son, that whoever
believes in him shall not perish but have eternal life. For God did not send his
Son into the world to condemn the world, but to save the world through him.
Whoever believes in him is not condemned (the mercy of God), but whoever
does not believe stands condemned already (the justice of God) because he has
not believed in the name of God’s one and only Son.” (Jn 3:16-18, italicized
words were added).
Justice and righteousness are closely related. Both spring directly from the
holiness of God. Righteousness is the standard and foundation of all God does
and all he proclaims; justice is the adjudication of all he has proclaimed.
In Isaiah’s familiar prophecy of the messiah,
“For to us a child is born…,” we have these words, “He will reign on David’s
throne and over his kingdom, establishing and upholding it with justice and
righteousness” (Isa 9:6-7, emphasis added).
Justice and righteousness are frequently cited together in scripture. When they are linked
together like this, the two ideas in combination form a figure of speech called “hendiadys.”
Hendiadys is an expression meaning one idea derived from two words connected by “and.” An
example is nice and warm. In one word order or another, righteousness and justice is a
particular hendiadys which appears thirty times in the Old Testament. Most of these references
refer to the nature of God, for example, “righteousness and justice are the foundation of
[God’s] throne” (Ps 89:14; 97:2).
Some of these references characterize those who serve God. Take the example of Abraham
in Genesis 18:18. Notice how the mission of God, which was given to the descendants of
Abraham, is expressed—in part—by righteousness and justice:
“Abraham will surely become a great and powerful nation, and all nations on
earth will be blessed through him. For I have chosen him, so that he will direct
his children and his household after him to keep the way of the LORD by doing
what is right and just” (Ge 18:18, emphasis added).
Justice and righteousness relate to holiness.
“When we regard God as the author of our moral nature, we conceive of Him
as holy; when we think of that nature as the standard of action, we conceive of
Him as righteous; when we think of Him as administering that law in the
bestowment of rewards and penalties, we conceive of Him as just.”14
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The supreme end for which man was created in the image of God is the glory of God. It was
in the nature of the moral beauty of God that man was created. Illustrative of this idea is God’s
attribute of righteousness which is at the heart of what it means to be the image of God. For
example, Paul prays for the saints in Christ Jesus at Philippi to be “filled with the fruit of
righteousness that comes through Jesus Christ—to the glory and praise of God” (Php 1:11).
Righteousness is for the glory of God. John Piper says,
“God’s righteousness is his unwavering allegiance to do what is right, that is,
most ultimately, to uphold the infinite worth of his glory. The same holds true
in principle for our moral righteousness. We were created to have this same
unwavering allegiance to uphold the infinite worth of God’s glory in all we
do.”15
To be the image of God means we are to be “filled with the fruit of righteousness that
comes through Jesus Christ—to the glory and praise of God (Php 1:11). The fruit of
righteousness and the fruit of the Spirit are the same: “Love, joy, peace, patience, kindness,
goodness, faithfulness, gentleness and self-control” (Gal 5:22-23). Notice how the fruit
produced in the lives of believers by the Holy Spirit are characteristic of God's moral
attributes. (Of course, self-control, per se, is not equivalent to a moral attribute of God but has
to do with the willing cooperation of us, his children, in the Spirit’s transformation of our
lives.) Paul says, “Those who live in accordance with the Spirit have their minds set on what
the Spirit desires” (Ro 8:5).
“Put on the new self, which is being renewed in knowledge in the image of its
Creator…as God’s chosen people, holy and dearly loved, clothe yourselves with
compassion, kindness, humility, gentleness and patience” (Col 3:10, 12).
As children of God, our lives are to be marked by the nature of God, by his
moral attributes. This brings us full-circle once again. God’s original plan
for each of us is that we would be like his Son, who is the image and glory
of God. God’s plan for us corporately—that is the church—is to be the body
of Christ in the world to display his glory.
“His intent was that now, through the church, the manifold wisdom of God
should be made known to the rulers and authorities in the heavenly realms,
according to his eternal purpose which he accomplished in Christ Jesus our
Lord” (Eph 3:10-11).
God’s plan for his children is for us to share in the Holy Spirit (Heb 6:4) and in his holiness
(Heb 12:10). Peter said, “His divine power has given us everything we need for life and
godliness through our knowledge of [Jesus our Lord] who called us by his own glory and
goodness (2Pe 1:3). According to Peter, we are to participate in the divine nature (2Pe 1:4) and
share in the glory to be revealed (1Pe 5:1). The glory of God is real in our lives as we
participate in God's divine nature—that is as his moral attributes are displayed in us by the
power of his Spirit.

Daniel: The Nature of God

155

The Natural Attributes of God
In this section we study the natural attributes of God: He is eternal, self-subsistent,
immense, infinite, and unchanging. He is all-present, all-powerful, and all-knowing. There is a
distinction to be made between the moral and natural attributes of God as they pertain to his
children. We may share in the moral nature of God by virtue of his indwelling presence, as
Peter said, “You may participate in the divine nature” (2Pe 1:4). But in no way do we share in
the natural attributes of God. God's natural attributes communicate his absolute manner of
existence and as such are unique to him alone.

Creation is the “first page” of God’s self-revelation
As is the case with God’s moral attributes, his natural attributes represent the essence of his
being and parade his glory for all to see in heaven and on earth and under the earth. God has
revealed himself to mankind (Ro 1:18; Jn 1:18). The first page of revelation which is read by
everyone is creation. According to Paul, the qualities of God have been “seen from what has
been made” (Ro 1:20b). No one can be excused for not believing “since what may be known
about God is plain to them, because God has made it plain to them” (Ro 1:20). The reality of
creation witnesses to the nature of God.
Creation by the will and command of God is a fundamental truth of the
Bible. The writers of scripture constantly look back to the beginning of all
created things. Because creation originated in the will of God, it is both the
certified proof of his existence and his ownership of everything.
Creation is the objective reason God is to be worshipped, and it is the qualified basis of man’s
responsibility to glorify God. Paul says creation bears witness to who God is, even to the point
of exhibiting “his eternal power and divine nature” (Ro 1:20).
In addition to declaring God as Creator, redemptive history prominently profiles God’s
character on virtually every page, of every chapter, of every book of the Bible. In studying the
natural attributes of God, we discover more about who he is and how he operates in the world
he has created.

God is eternal
In the seventh chapter of Daniel, he refers to God three times as the “Ancient of Days” (Da
7:9, 13, 22), which is an expression meaning God is eternal. King Nebuchadnezzar, after his
encounter with the Most High God, “honored and glorified him who lives forever” (Da 4:34,
emphasis added).
The days of man on earth are brief; the kings of the earth live only for a time, but the
eternal God lives forever. When the living God delivered Daniel from the mouths of hungry
lions, King Darius (who had followed Nebuchadnezzar as king of Babylon) acknowledged the
one who is the living God who endures forever (Da 6:26, 27, emphasis added). The Psalmist
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says, “My days are like the evening shadow; I wither away like grass. But you, O LORD, sit
enthroned forever” (Ps 102:11-12, emphasis added).
When I was a young boy of seven, after God had drawn me to himself, I used to imagine
what it must have been like before creation. It’s difficult for us whose minds are cluttered with
the stuff of this world to comprehend the idea that God is eternal. Beyond the clutter, the
concept of eternity is so unfamiliar to us that thinking about it is very challenging.
Imagine what it must have been like. To seriously contemplate the eternity of God means
traveling in our minds to primordial time, that time before creation. In some ways it was
nothingness.
In the vast void, before the creation of the universe and the earth, God was
there. By his awesome presence, the one and only God dominated the
seeming nothingness. We don’t know what it was like in the eternity before
creation. But we do know God was there with the angels he had created.
Because he is God, he has always existed—without beginning or end. He is
the Ancient of Days, the one who has always been.
As for us, everything we experience has a beginning and an end. But not God, he is
eternal! Because we ourselves are finite, the fact that God is eternal staggers our imagination:
The infinite Supreme Being had absolutely no beginning; from unending to unending, God is
everlasting. He is and he always was and he always will be. No one and no power brought him
into existence. “Before the mountains were born or you brought forth the earth and the world,
from everlasting to everlasting you are God” (Ps 90:2).
Nothing existed before God. In high school in the late 1950’s in San Luis Obispo,
California, I was president of our local Youth for Christ club. The Saturday night YFC rally
for our area was held in Santa Barbara, some 100 miles south. When I could get the money
together, I went to the rally by Greyhound Bus.
I’ll never forget one particular trip. I sat next to a young sailor on the bus. He was probably
two or three years older than I was. We got into a discussion about God. As we traveled south
on Highway 101 we got into a friendly give-and-take argument about the existence of God. He
was not a believer. We delved deeper and deeper and disputed each other harder and harder,
until I was prompted by the Holy Spirit to talk about the eternity of God. This had a telling
effect on the thinking of my new friend.
His view was that someone was responsible for the creation of God. He didn’t believe in
God because, in his view, God had a beginning just like us. He believed that someone created
God. The end of our conversation went something like this.
I said to him, “You say someone who came before God was the one who created him.”
“Right!”
“And that’s the reason you don’t believe in God?”
“Yes.”
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“Well,” I said, “the One who came before is actually the One who is God. He is the One
who is the real God, because no one has come before him—that’s what makes him God. So the
‘created god’ you're talking about is not really God after all.”
We both recognized that we had come to the bottom line truth about God—he is eternal and
no one came before him. “Before me no god was formed, nor will there be one after me” (Isa
43:10c). Having come to this conclusion, we both fell into thoughtful silence for the last few
miles of the trip.
Over the years, I’ve reflected many times on that conversation. Even a high school student
and a young sailor can understand that God is eternal; no one has ever existed before him; and
no power brought him into existence. Simply, and transparently—God was, he is, and he
always will be.
We move now to another natural attribute which is related to the eternity of God—selfsubsistence.

God is self-subsistent
Another attribute of God is aseity, Latin meaning from himself—self-subsistency. He has
life in himself and draws his never-ending life from himself. One of the great creeds of the
Christian church states,
“There is one God, the cause of all things, the fountain of all perfection,
without parts or dimensions. He is eternal, filling the heavens and the earth,
pervading, governing, and upholding all things.”
To be self-subsistent is to be “self-derived or self-originated; specifically:
the absolute self-sufficiency, independence, and autonomy of God.”16 God
is not dependent on anything for his existence, he is the cause of all things,
and the fountain of all being. He himself—the originator of all things—is
self-subsistent.
“If He is the first cause of all things, then He is in Himself without cause. And
if there is no cause of His existence outside of Himself, then He must have the
grounds, the elements of existence within Himself; which is but saying that He
is self-existent.”17
As God’s creatures we are different from our Creator. His existence is dependent only on
himself. In contrast, our lives are fragile and totally dependent on God. Paul said, “He is not
served by human hands, as if he needed anything, because he himself gives all men life and
breath and everything else” (Ac 17:25).

God is immense and omnipresent
After the defeat of Jerusalem, if Nebuchadnezzar had learned about “the presence of God”
in the temple, he may have also heard what King Solomon—the builder of the temple—had
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prayed, “The heavens, even the highest heaven, cannot contain you [God]. How much less this
temple I have built!” (1Ki 8:27; 2Ch 6:18).
God is infinite, which in relation to space, means he is immense and
omnipresent.18 His vastness is immeasurable and unlimited, his immensity
is beyond the ability of our minds to conceive. “Tremble, O earth, at the
presence of the Lord, at the presence of the God of Jacob” (Ps 114:7). This
immensity of space, as it relates to God’s interaction with creation is called
God’s omnipresence: He is present in every place at every time with every
human being and with all creation. And he is everywhere at the same time.
Being all-present does not equate to pantheism. God’s presence in the created order is not
the same as the religious and philosophical view known as pantheism—the belief that God
indwells everything.19 We often hear unbelievers say, “God is in everything and he is in
everyone of us.” But that is not true! God cannot be equated with his creation in a pantheistic
way because he stands apart from creation and as the Creator he is far greater than his creation,
just as an artist is greater than and separate from his painting.
God is not in everything and he is not in everyone. According to the Bible he does,
however, live in his people (that is to say, his children, his church—the Body of Christ
composed of the followers of Jesus). The Bible is very clear that God does not live in everyone:
“Now in Christ Jesus you who once were far away have been brought near through the blood
of Christ” (Eph 2:13, emphasis added). “Come near to God and he will come near to you” (Jas
4:8). “You are not far from the kingdom of God” (Mk 12:34). The reality is that there are
people who do not want to live in the presence of God, not now and not in the endlessness of
eternal time.20
“These, [the people who do not know God and do not obey the gospel], will
suffer the punishment of eternal destruction, separated from the presence of the
Lord and from the glory of his might, when he comes to be glorified by his
saints and to be marveled at on that day among all who have believed” (2Th
1:9-10 RSV).
While God is not in everything and everyone, he is everywhere. God cannot be contained.
You could go to the farthest reaches of the cosmos and God would be there. Probing the
infinitesimal points of the micro-cosmos, he would be there. Farther into the galaxy or deeper
into the world, outer space or inner space nothing can outreach the presence of God the infinite
Spirit. He is limitless and boundless. He is endless and ceaseless. He cannot be limited or
hemmed in.
The immensity and omnipresence of God means he fills every space in every place in every
time. Augustine put it this way: God goes away without leaving, arrives in the new place
without departing from the place he came, and is everywhere at once.21
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“He is everywhere in his whole being, contained by no place, bound by no
bond, divisible into no parts, mutable in no respect, filling heaven and earth
with the presence of his power.”22
Through Jeremiah, God said, “Can anyone hide in secret places so that I cannot see him? Do
not I fill heaven and earth?” (Jer 23:24). He fills heaven and earth with the presence of his
power and the display of his glory.

God is immutable (unchanging)
This attribute refers to the changelessness of God. God does not change, so his qualities do
not change. He will always be who he is. He is by nature immutable. Through the prophet
Malachi, God said, “I the LORD do not change” (Mal 3:6). We can depend on him to be always
the same. Jesus Christ is “very God of very God” (Nicene Creed); he “is the same yesterday
and today and forever” (Heb 13:8). God is steady, solid, dependable, reliable, constant, and
unvarying. As we said earlier, God’s immutability is very close to his moral attribute of
faithfulness.
“Great is Thy faithfulness, O God my Father,
There is no shadow of turning with Thee;
Thou changest not, Thy compassions they fail not;
As Thou hast been, Thou forever will be.”23

God is omnipotent (all-powerful)
We opened this chapter with a story from Daniel. From his writing, we see the attributes of
God clearly presented in the exercise of his sovereignty. To name three, he is all-powerful, he
is all-knowing, he is eternal.24 The sovereignty of God and the power of God are not only
closely related, they are inseparable, because without power there is no sovereignty.
Creation reveals the power of God. Paul taught that the quality of God’s eternal power and
his divine nature have been clearly seen and understood from the time of creation (Ro 1:19-20).
Creation itself is a dramatic demonstration of the power of God. The universe was formed at
God’s command…he spoke, and it came to be; he commanded, and it stood firm (Heb 11:3; Ps
33:9). That’s power!
Because these qualities have been seen and understood, every one of us is without excuse
(Ro 1:20). In other words no one can honestly deny that God exists. We are without excuse
because we know, as Isaiah did, “The whole earth is full of his glory” (Isa 6:3). We know, as
David did, “The heavens declare the glory of God; the skies proclaim the work of his
hands” (Ps 19:1). The nature of God is seen in the created world, and it is every person’s first
glimpse of God’s power and nature.
Have you ever laid on your back at night and looked deeply into the twinkling panorama of
space? The vastness of the expanse is overwhelming. When we study the universe, our
imaginations are overwhelmed at its vastness and complexity. Whoever said, “Science is the
study of the glory of God” was right. Scientists who investigate the features of the universe
must ask who or what created all these wonders? The truth is the all-powerful God is the
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creator of all things. All other answers are man’s feeble attempt to explain the origin of the
universe without giving credit to God.
God rules forever by his power. In Daniel’s prayer, he recognized that all power belongs to
God (Da 2:20). This is also the realization King Nebuchadnezzar came to after seeing God’s
miraculous signs and wonders (Da 4:3). Every page of Scripture is filled with astounding
marvels of his incomparable strength and indisputable authority. And the good news is this: As
he did in the past, God still exerts his great power on behalf of those who believe (Eph 1:19).
God is omnipotent. No one can stand against him—not the governments and
rulers of the earth, not the powers of this dark world, not the spiritual
forces of evil in the heavenly realms (Eph 6:12)—no one can oppose him;
no one can thwart his plan, he does what he pleases (Job 23:13; Isa 14:7)
and no one can reverse it (Isa 43:13b).
Comparing man and God, Isaiah says, “people are like grass, we wither and fall…[but] the
Sovereign LORD comes with power…the word of our God stands forever” (Isa 40:7, 8, 10).
He sits enthroned above the circle of the earth,
and its people are like grasshoppers.
He stretches out the heavens like a canopy,
and spreads them out like a tent to live in” (Isa 40:22).
People are weak, but God has sovereign power.
“Do you not know? Have you not heard? The LORD is the everlasting God, the Creator
of the ends of the earth. He will not grow tired or weary, and his understanding no one
can fathom. He gives strength to the weary and increases the power of the weak” (Isa
40:28-29).
God’s plan will be fulfilled. The grand finale of God’s sovereign power is this: He can and
will fulfill his purpose (Eze 12:25). King David said, “God is so great, no one can fathom his
greatness; he rules forever by his power; one generation will commend his works to another;
they will tell of his mighty acts (Ps 145:3; 66:7; 145:4).
When these generations commend his works to others, what will they tell? That God shut
the mouths of lions for Daniel (Da 6); quenched the fury of flames for Shadrach, Meshach and
Abednego (Da 3); caused the sun to stand still for Joshua (Jos 10); defeated great armies for
Gideon (Jdg 7, 8); and brought the dead to life again for Elijah (1Ki 17:22; cf. Heb 11:32ff).
Come and see what God has done, how awesome his works in man's behalf!
(Ps 66:5). Who can proclaim the mighty acts of the Lord or fully declare his
praise? (Ps 106:2). The Lord your God is God of gods and Lord of lords, the
great God, mighty and awesome (Dt 10:17), the blessed and only Ruler, the
King of kings and Lord of lords (1Ti 6:15).
The greatest pleasure in life is to experience the outlandish exuberance of walking with the
all-powerful Lord, to have the exquisite gratification of intimacy with the eternal lover of our
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souls, to know the ecstatic delight of gazing into the face of the God of glory and having his
indwelling presence.

God is omniscient (all-knowing)
Because of an important salvation issue raised by God’s omniscience, we have left this
attribute to the last.
When God gave Daniel the mystery of Nebuchadnezzar’s dream, he praised God,
“Wisdom and power are his…He gives wisdom to the wise and knowledge to the
discerning. He reveals deep and hidden things; he knows what lies in darkness, and
light dwells with him” (Da 2:20, 21).
Daniel prayed, “You have given me wisdom…you have made known to me what we asked of
you.” God made known Nebuchadnezzar’s thoughts and dreams.
David said God knows our thoughts, “Before a word is on my tongue you know it
completely, O Lord” (Ps 139:4). God’s knowledge of us is intimate; he is not removed,
uninvolved, and impersonal:
O LORD, you have searched me
and you know me.
You know when I sit and when I rise;
you perceive my thoughts from afar.
You discern my going out and my lying down;
you are familiar with all my ways.
Before a word is on my tongue
you know it completely, O LORD.
You hem me in—behind and before;
you have laid your hand upon me.
Such knowledge is too wonderful for me,
too lofty for me to attain (Ps 139:1-6).
God knows all things beforehand. God’s knowledge includes the events and
their succession in history before they happen. This sovereign, allpowerful, eternal God knows everything ahead of time. As human creatures
we are confined to the present time. But God “is the high and lofty one who
inhabits eternity” (Isa 57:15 NRSV); he lives in the “eternal now.”
The gospel could be stated like this: The God who inhabits eternity and who knows all
things has entered purposefully into our time.25 The greatest witness of God’s involvement in
history is summarized by the words of Paul: “When the proper time came God sent his Son…
(Gal 4:4 NTME). God knew the plight of sinful man and he intervened by sending his Son to
became a human being and live among us. In this act, the Creator God invaded the arena of his
creatures’ existence—living, moving, and acting redemptively through his Son, the one who is
completely and utterly God and completely and utterly man.
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As the one who made us, God knows our thoughts and everything else about us, but is not
confined by space or limited by earthly time. He is not constrained by our clock or calendar, he
knows the past, the present and the future, all of which he has known from before the creation
of the world. The omniscience of God means every choice you and I will ever make and
everything that happens in our lives—past, present, and future—has been seen and known by
him in advance.
What are the ramifications? Here's the reason we have left the attribute of God’s
omniscience until now. We're going to spend some time considering the theological
implications it presents.

Calvinism and Arminianism Compared
Because of God’s omniscience and foreknowledge, we cannot ignore a fundamental
question regarding our salvation: In God’s ability to know the future, does he determine ahead
of time some people to be saved and some people to be lost? If on the one hand God hardened
the heart of Pharaoh and caused the dreams of Nebuchadnezzar, does he on the other hand
predestine some to be saved and others to be damned?
Stretch these questions across continents and centuries of Christian history and you have
what is arguably the greatest theological division existing in the Christian Church today. Our
look at the omniscience of God necessitates at least a brief survey of the interpretations of two
doctrinal systems: Calvinism and Arminianism.
By differing interpretations of scripture, the followers of Jesus are stale-mated into two
primary schools of thought originally postulated by John Calvin and Jacobus Arminius.
“In both Calvinism and Arminianism the elect are the called or chosen ones,
but the two systems differ widely as to the manner of this election. Calvinists
regard election as unconditional and dependent upon predestination, or the
exercise of sovereign grace…Arminianism holds that predestination is the
gracious purpose of God to save all mankind from utter ruin…It includes
provisionally all men in its scope, and is conditioned solely on faith in Jesus
Christ.”26

Does God’s foreknowledge condition what takes place?
Calvinists teach that God decrees all events, including the choices you and I make. To
quote John Calvin himself, “[God] foresees future events only in consequence of his decree that
they should happen.” Calvin was a supralapsarian—one who believes that before the fall of
man, God decided who would be saved and who would be damned.
Arminians teach that human choice is an integral part of the way God
created mankind. Regarding man’s choice, “it is not the divine
foreknowledge which conditions what takes place, but what takes place
conditions the divine foreknowledge.”27
In other words, God’s
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omniscience—including his ability to see and know future events—cannot in
any way be said to determine the choices you and I will make regarding his
gift of salvation.
The foreknowledge of God is his observation of man’s free choice and not the predestination
which determines that choice. “The mere knowledge of God influences nothing, nor changes
the nature of human choices in any way; for the simple reason that it is knowledge, and not
influence or causation.”28

Comparison based on the five points of Calvinism
The five points of Calvinism are often known by the rubric of TULIP (Total depravity,
Unconditional election, Limited atonement, Irresistible grace, Perseverance of the saints). On
the basis of these points, we offer the following comparison between Calvinism and
Arminianism.
Total Depravity
Because of the fall, mankind is born with a depraved nature. This is Protestant orthodoxy
believed by Calvinists and Arminians alike. The total depravity of mankind means people
cannot save themselves, or even generate the desire to come to God. We are dependent on
God’s intervention into our lives: “We love because he first loved us” (1Jn 4:19).
Unconditional Election
Calvinists and Arminians differ on the manner of election and on the nature of saving
grace. Unconditional election indicates God’s predestination to salvation. The term
predestination is used by Calvinists to designate God’s foreordination to salvation. Calvin said,
“Predestination we call the eternal decree of God by which he has determined
in himself what he would have become of every individual of mankind, for they
are not all created with a similar destiny; but eternal life is foreordained for
some, and eternal damnation for others.”29
In contrast, Arminians believe that election is conditioned on faith in Christ. Their use of the
term predestination is to designate God’s foreknowledge of those who repent and exercise their
free will by putting their faith in Christ. All who do so will be saved according to God’s
predestined plan. John Wesley put it this way, “God sees from all eternity who will and will not
accept his atoning work. God does not coerce the acceptance of his offer.”30 “The elect are
chosen, not by absolute decree, but by acceptance of the conditions of the call.”31
Limited Atonement
By limited atonement Calvinists believe that the atonement of Christ is universally
sufficient, but limited to the elect only. All Arminians reject limited atonement, as Arminius
wrote, “Scripture nowhere says this; nay, it says the contrary in very many places.”32
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Arminians believe in what is termed general or universal atonement—“that Christ’s death was
for everyone even if only actually applied to those who believe.”33
Irresistible Grace (or Efficacious Grace)
This doctrine of Calvinism holds that the saving grace of God is applied to those he has
determined to save and overcomes any resistance they may have to the call of the gospel and
will bring them to a saving faith in Christ.
“Arminianism holds that salvation is all of grace, in that every movement
of the soul towards God is initiated by divine grace; but it recognizes also
in a true sense, the co-operation of the human will, because in the last
stage, it remains with the free agent, as to whether the grace thus proffered
is accepted or rejected.”34
To Arminians, the depravity of man is mitigated by universal prevenient grace. Prevenient
means antecedent, coming before, or preceding. Prevenient grace is that grace which goes
before any act of our own and is irresistible in the sense that God gives to everyone the ability
to hear and respond to the good news, but does not overwhelm the free will of man. Arminius
called it “gentle persuasion.”35
Perseverance of the Saints
Calvinists believe that the elect “can neither totally nor finally fall away from the state of
grace; but shall certainly persevere therein to the end, and be eternally saved.”36 Most
Arminians believe that everyone who has truly repented and received Christ as Lord of their
lives is given power by the Holy Spirit to enable him or her to persevere in the faith; but each
person’s salvation is conditioned on remaining faithful: “Whoever claims to live in him must
walk as Jesus did” (1Jn 2:6). Jesus said, “If you continue in My word, then you are truly
disciples of Mine; and you will know the truth, and the truth will make you free” (Jn 8:31-32
NASB; the Greek word for continue is µενο (mvno) and carries the idea of staying, remaining,
living, dwelling, abiding).

Five points of Arminianism
Arminian theologians define election as “the sovereign act of God in grace whereby he
chose in Christ Jesus all those whom he foreknew would accept him.”37 Theologian Emil
Brunner said, “To affirm that man has no role to play in effecting his salvation is contrary to
biblical teaching.”38
After the death of Arminius in 1609, in reaction to the tenets of Calvinism, a group of
Dutch Reformed pastors and theologians prepared forty-three or so points entitled the
Remonstrance. This group became know as the Remonstrants, named for the document they
prepared. “It is the foundational document of classical Arminianism (beyond Arminius’s
writings).”39 Roger Olson, in his book, Arminian Theology: Myths and Realities, presents an

Daniel: The Nature of God

English translation of the original Latin Remonstrance translated and condensed by A.W.
Harrison, an Arminian scholar.
The points quoted below contain the essence of Arminian doctrine.
That God, by an eternal and unchangeable decree in Christ before the world
was, determined to elect from the fallen and sinning race to everlasting life
those who through His grace believe in Jesus Christ and persevere in faith
and obedience; and, on the contrary, had resolved to reject the unconverted
and unbelievers to everlasting damnation (Jn 3:36).
That, in consequence of this, Christ the Saviour of the world died for all and
every man, so that He obtained, by the death on the cross, reconciliation
and pardon for sin for all men; in such manner, however that none but the
faithful actually enjoyed the same (Jn 3:16; 1Jn 2:2).
That man could not obtain saving faith of himself or by the strength of his
own free will, but stood in need of God’s grace through Christ to be
renewed in thought and will (Jn 15:5).
That this grace was the cause of the beginning, progress and completion of
man’s salvation; insomuch that none could believe nor persevere in faith
without this co-operating grace, and consequently that all good works must
be ascribed to the grace of God in Christ. As to the manner of the operation
of grace, however, it is not irresistible (Ac 7:51).
That true believers had sufficient strength through the Divine grace to fight
against Satan, sin, the world, their flesh, and get victory over them; but
whether by negligence they might not apostatize from the true Faith, lose
the happiness of a good conscience and forfeit that grace needed to be more
fully inquired into according to Holy Writ.40

Scriptural interpretation
Obviously, there are a number of key scriptures which are interpreted differently by
Arminians and Calvinists—scriptures which speak of being predestined to adoption or
predestined according to his plan (Eph 1:5, 11); or of those whom God foreknew (Ro 11:2;
8:29); or whom he chose before the creation of the world (Eph 1:4).
Arminians believe election and predestination must be understood in the
light and weight of the many scriptural references which clearly state the
freedom of choice given to every person by God.41 An example: “Whoever
is thirsty, let him come; and whoever wishes, let him take the free gift of
the water of life” (Rev 22:17).
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The idea of whosoever in King James and whoever in NIV coupled with the action verb
expresses the choice God offers to people without distinction. This combination is used
frequently in the Gospels:
Whoever acknowledges me before men (Mt 10:32).
Whoever loses his life for my sake will find it (Mt 10:39).
Whoever does the will of my Father in heaven (Mt 12:50).
Whoever loses his life for me (Mt 16:25; Mk 8:34-35)
Whoever humbles himself (Mt 18:4).
Whoever believes and is baptized will be saved (Mk 16:16).
Who comes to me and hears my words and puts them into practice
(Lk 6:47-48).
Whoever believes in him shall not perish but have eternal life (Jn 3:16).
Whoever believes in him is not condemned (Jn 3:18).
Whoever believes in the Son has eternal life (Jn 3:36).
Whoever…believes him who sent me has eternal life (Jn 5:24).
Whoever comes to me I will never drive away (Jn 6:37).
Whoever believes in me…streams of living water will flow from within him
(Jn 7:38).
Whoever follows me will never walk in darkness (Jn 8:12).
Whoever enters through me will be saved (Jn 10:9).
Whoever lives and believes in me will never die (Jn 12:26).
Whoever accepts me accepts the one who sent me (Jn 13:20).
Whoever acknowledges the Son has the Father also (1Jn 2:23).
Based on the principle that scripture is its own best commentary, Arminians maintain that
the scriptures referenced by Calvinists to support their interpretation of predestination are best
understood in the light of almost 700 references in the New Testament which clearly indicate
that coming to God is a choice of human freewill given to us by the God who created us.
When we explain scripture, we must be faithful to an important principle of
Biblical interpretation: “Scripture interprets scripture” or “The Bible is its
own best commentary.” “Obscure passages in Scripture [that is, passages
that are harder to understand] must give way to clear passages.”42
The point is this:
The few scriptures which, at first blush, could be taken to mean God
predestines some to be saved and some to be lost must be interpreted and
understood by multiplied references which simply and clearly indicate that
coming to God is a freewill choice.
In Christ and through the Holy Spirit, God courts us by his grace and illuminates our hearts
and minds by the light of the truth of the gospel. But he does not force us to come to him. His
call invites us to come to Christ, to believe, to enter, to follow, to acknowledge, to accept, etc.
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Paul says, “Everyone who calls on the name of the Lord will be saved” (Ro 10:13; Joel 2:32,
emphasis added). In the Gospel of John, consider this passage, paying close attention to the
emphases indicated by italics:
“Just as Moses lifted up the snake in the desert, so the Son of Man must be
lifted up, that everyone who believes in him may have eternal life. For God so
loved the world that he gave his one and only Son, that whoever believes in him
shall not perish but have eternal life. For God did not send his Son into the
world to condemn the world, but to save the world through him. Whoever
believes in him is not condemned, but whoever does not believe stands
condemned already because he has not believed in the name of God's one and
only Son” (Jn 3:14-18).
Regarding the Calvinistic doctrine of predestination, in light of the third chapter of John,
we must ask some straight forward questions. Why would John, inspired by the Holy Spirit,
write so definitively about human freewill, if indeed, we have no choice in our eternal destiny
and relationship with God? Why would he write, “That everyone who believes in him may have
eternal life”? Why would this be written if the reality was that some are predestined to be saved
and some are predestined to be lost?
Are we to understand this passage in any other way than straight forward? If in another
way, why didn’t John (somewhere in his Gospel, or his letters, or in the Revelation) make it
clear that there is some other way to understand what he has written in this passage? These
questions have one answer: John wrote this to be understood as it is—plain, clear, straight
truth: “Everyone who believes in him may have eternal life.” Someone said, “The elect are the
‘whosoever wills’; the non-elect are the ‘whosoever won’ts.’”

God does not violate his own nature
Now let’s approach the same subject from the viewpoint that God does not violate his own
nature. It is he who made the decision to give mankind freewill. So to be true to himself—true
to his decision—he will not violate the nature of man. For him to do that would be to go against
himself—against his own original creation design. So God willed from the beginning not to
violate the freedom of choice which he himself had given to each of his human creatures.
After man sinned, God acted in love to save his creation. In his love—
expressed most vividly in the death and resurrection of Christ—God has
demonstrated his own nature and the nature of freewill which he gave to
man at creation.
In the entire sweep of salvation history, God appeals to man and allows man to respond freely.
The following definition summarizes the Arminian view of election.
“In relation to the plan of redemption, election may be defined as the sovereign
act of God in grace whereby he chose in Christ Jesus all those whom he
foreknew would accept him.”43
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Ephesians 1:1-14 has a number of phrases which must be understood in the context of the
passage: He chose us in him before the creation of the world (Eph 1:4); in love he predestined
us to be adopted as his sons through Jesus Christ (Eph 1:5). In every phrase of this long and
complicated Greek sentence, which covers 11 verses (Eph 1:3-14), we see the redemptive
initiative of God. We see his purpose, his will, his plan, his choosing, and his predestining.
The predestination is in what God had planned for us in Jesus Christ before the creation of the
world. “He chose us in him,” Paul says. God’s choice of us is bound up in our receptiveness to
what he has done for us in Christ. We are chosen in Christ.
Paul’s epistle is directed to people who have expressed their faith in Christ—to “God’s holy
people in Ephesus, the faithful in Christ Jesus” (Eph 1:1 TNIV). Paul is reminding them of the
blessings afforded to them by virtue of their faith in Christ. It is clear in this passage that the
action of God’s grace expressed to us in Christ Jesus is echoed by human reaction to his grace.
It was always God’s plan—the plan he predestined before the creation of the world—to provide
salvation and all the blessings that go with this relationship to everyone who hears and believes
(Eph 1:13). This understanding of what is meant by predestination is reflected strongly in the
ending of this long Greek sentence where our response to the gospel is taken into account. Pay
close attention to the italics in the following quote.
“In him you also, when you had heard the word of truth, the gospel of your
salvation, and had believed in him, were marked with the seal of the promised
Holy Spirit; this is the pledge of our inheritance toward redemption as God's
own people, to the praise of his glory” (Eph 1:13-14 RSV, emphasis added).
God’s predestined, eternal purpose is accomplished in Christ (cf Eph 3:10-11). The action
of God’s grace is his gentle persuasion initiating and allowing us to hear the word of truth and
to repent. We are included in Christ having “heard the word of truth” and “having believed”
the good news of salvation (Eph 1:13).
After we have interpreted Ephesians 1:1-14 based upon context, we must confirm our
interpretation by holding it up to the full light of scripture. As we have said, this means we
must take into consideration the hundreds of references which clearly state the freedom of every
person to accept or reject what God has done. When we consider the totality of scripture it is
obvious that everyone is free to respond either by believing or by disbelieving the truth.44
God’s plan, accomplished in Christ, is that everyone who believes will be saved and inherit the
blessings of eternal life.
God does not violate the nature of man. To summarize this point, it is God who made the
decision to create mankind with freewill. After man willed to sin, God acted in history to
redeem us. Redemption comes from the heart of God’s nature to save, but the way he has
interceded through Christ on our behalf fits with his creation will to make man free.
In Ephesians, this was the extraordinary plan “of him who works everything in
conformity with the purpose of his will, in order that we, who were the first to
hope in Christ, might be for the praise of his glory” (Eph 1:11-12).
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In conformity to his own will and in consistency with his own nature, God
will not violate the nature of man. To do so would be to go against himself
—against his own original creation design.
So God willed, before the creation of the world, that human creatures be redeemed and saved
and “that the creation itself will be set free from its bondage to decay and…obtain the freedom
of the glory of the children of God” (Ro 8:21 NRSV). But in redemption he did not violate the
freedom of choice by which he had created us. In conformity with his nature, in love and grace
he made salvation possible in Christ for everyone who responds in faith.

Conclusion
God’s nature is the wellspring of his glory
The mission of God is to see his glory in created man and in the whole of creation. The
characters of the Book of Daniel experienced God as he revealed himself in the events
surrounding Daniel. It became clear to the people of the Book of Daniel that God would act
both in the present and in the future and that his action would be in continuity with who he is.
This study of the attributes of God, seen in Daniel and in the broad Biblical record of salvation
history, confirms the mission of God to see his glory.
Before creation, God knew man would sin. He planned from the beginning to reconcile
sinful man to himself through his Son, the Lord Jesus Christ.
“In him we were also chosen, having been predestined according to the plan of
him who works out everything in conformity with the purpose of his will, in
order that we, who were the first to hope in Christ, might be for the praise of
his glory” (Eph 1:11).
By the prevenient grace of God, exhibited in the Christ event and in the preaching of Jesus
Christ as Lord, he broke through the blindness of our minds and “made his light shine in our
hearts to give us the light of the knowledge of the glory of God in the face of Christ” (2Co
4:4-6).
His eternal plan, which has been fulfilled in Christ, is the transformation of
“whosoever will” into the image of God for his glory (cf. Jn 3:16 and 2Co
3:18). Everything God has done in Christ has been accomplished in order
that we might know him and see his glory; that God might see his glory in
us; and that we might display his glory to the world.
The recipients of God’s glory are the representatives of his glory. God’s mission is to see
his glory in created man and in the whole of creation. Ultimately that means he wants to see the
image of his Son in us. So he planned for the followers of his Son to be recipients of his glory
in order that he might see his glory in us. This is the manner in which the Lord is glorified.
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Inheriting the mission of God, the mission of his children is to display the glory of their
Father. By being disciples of the one who is the light of the world, they have become the light
of the world (Mt 5:14-16). They are faithful to the nature of God and demonstrate his goodness
by everything they do. In them the moral qualities of God are displayed.
By their lives and by their proclamation they show forth the Lord to others. The disciples of
Jesus interact in the world as Jesus did then and continues to do now. In order to show forth the
glory of God, they live holy lives of love, they are righteous and just, they stand for truth and
mercy. The mission of God is carried out in their lives because God sees his moral beauty in
them—he sees his Son in them—and is glorified.

Prayer
O Lord, who is like you—majestic in holiness, awesome in glory, working wonders. The
heavens and the earth and the lives of your children are filled with your glory. We were dead in
our trespasses and sins. We were like stray dogs, fearful, bewildered and lost. You called us by
your grace to receive your glory, to experience your indwelling presence, your nature, and
your activity. You have given us everything we need for life and godliness. Through the
revelation of yourself to us in Jesus Christ, we have beheld your glory in his face, received
salvation by his grace. We have eternal pleasures at your right hand. We are grateful to you
and joy fills our hearts because your forgiveness and salvation have come to us in your Son, the
Lord Jesus Christ. Amen.
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Part 2

The New Testament Promise
“God made his light shine in our hearts to
give us the light of the knowledge of
the glory of God in the face of Christ”
(2Co 4:6).

7 The Kingdom, the Power, and the Glory
John the Baptist

The Kingdom of God

Overview
The kingdom of God came in a way which was unexpected by John the Baptist and the
people of Jesus’ day. But the mystery of the kingdom was revealed by Jesus in parables. The
mystery was that God’s kingly rule had come before the end of this present evil age; it had
come in a quiet, seemingly insignificant way which demands faith to see and enter. The
kingdom of God came through Christ and the knowledge of the glory of God came to us
through Christ. To believe and obey him is to enter the kingdom, to live in God’s power, and
to have the glory of God reside in us.

Scripture
“Your holy people will extol you. They will tell of the glory of your kingdom, they will be
spokesmen of your power, in order to make known to all mankind your mighty acts and the
glory of the majesty of your kingly reign” (Ps 145:10b-12, author’s translation).

Imagining the scene1
Slowly pacing back and forth, John the Baptist was mulling over the greatest problem of his
life. He was imprisoned in the fortress of Machaerus east of the Dead Sea, called by Pliny “the
second citadel of Judea.” In John’s message of repentance, he had enraged Tetrarch Herod
Antipas by denouncing his adulterous marriage to Herodias, his brother Philip's wife.
The darkness of the dungeon bothered the Baptist, but what troubled him even more than
the cold, dank cell was that his imprisonment by Herod represented the grip that evil had on the
world. In fact, it was a symbol of his perplexity. How near was the kingdom God?, he thought
to himself. While I as in the Desert of Judea, I preached the good news that God’s kingdom is
near and I called people to prepare by repenting of their sins.
John's message in the wilderness was so powerful that many people thought he was the
long-awaited Messiah. John had answered this mistaken identification by confessing freely, “I
am not the Messiah” (Jn 1:20 TNIV). He was adamant about that. Instead, he pointed to Jesus as
the Messiah. He said, “This was he of whom I said, ‘He who comes after me has surpassed me
because he was before me'” (Jn 1:15). He declared to everyone that Jesus was “the Lamb of
God who takes away the sin of the world” (Jn 1:29).
Sitting now with his head in his hands, John’s train of thought was broken again by the chill
of the prison. After a few minutes, a ray of sunlight peeked through the small barred window
high in his cell. He went over to the spot where it shined on the floor and stood in the shaft of
light. The warmth felt good.

176

The Kingdom, the Power and the Glory

I know Jesus is the Messiah, he thought. The one who sent me to baptize with water told
me, “The man on whom you see the Spirit come down and remain is he who will baptize with
the Holy Spirit” (Jn 1:33). The dilemma in John’s mind was created by weight on eternal scales
which seemed to be tipped out of balance. On one side, he knew Jesus was the Son of God—the
one the prophets had promised would come. But tilting to the other side was a problem: How
could it be that the Messiah has come and yet this present evil age continues?

______________

The Hope of Israel
God’s will is understood best in relationship to his glory. In the first chapter of this book
and throughout, we have asserted the teaching of scripture that God seeks his own glory. It is
of infinite worth to him. Everything God does, he does to see his glory. All other goals, all
other ends are subordinate to the inestimable value he places on his glory. The glory of God is
beautiful because it is the representation of who he is and what he does; it is the manifestation
of his nature, his presence, and his activity. According to God's will, everything will be for his
glory (Ps 57:5; 1Co 10:31; cf Isa 6:3; Ps 8:1; Rev 4:11). God’s mission is to see his glory
above the heavens, over all the earth and all the nations (Ps 108:5; 113:4).

Times had gotten tough for Israel
God chose Israel as the few through whom he would reach the many. He enlisted them in
his mission, but they had disobeyed. His call to Israel was to display his glory: “You are my
Servant, Israel, in whom I will show my glory” (Isa 49:3 NASB). His glory is the light for the
Gentiles and the means of bringing his salvation to the ends of the earth (Isa 49:6)—to those
who “have not heard of my fame or seen my glory…They will proclaim my glory among the
nations” (Isa 66:19). His will was that all nations would be drawn to the glory of God—which
was the light shining in Israel (Isa 60:2-3; cf. Isa 55:5 NRSV).
Times had gotten tough for Israel for a number of reasons. Due primarily to their
disobedience to the Lord, things were not working in their favor as a nation. Nevertheless, in
the desert of their trouble and suffering, an oasis of national hope began to spring up. This hope
was shaped by the words of the prophets and based on the history Israel had had with God. He
had proved that he was a God of great power and deep compassion by delivering them from
Egypt. The logic of the prophets went something like this: “If God [is] the Lord of history who
works his will in history, and if he has chosen Israel to serve his purpose, then surely he will
bring that purpose to its conclusion.”2
All they had envisioned of themselves as the chosen people of God was not
happening, so they looked to a time when God would act to carry out his
purpose. Inspired by the Holy Spirit, the prophets were allowed to see that
the hope of Israel would be fulfilled in the coming of the Messiah (the
Anointed One).
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As we saw in the last chapter, Daniel was one of the prophets who articulated hope from
the vision God had given him of a time when “one like a son of man” would come with the
clouds of heaven. In the presence of the Ancient of Days, he “was given dominion, glory and a
kingdom, that all the peoples, nations and men of every language might serve Him. And his
kingdom is one which will not be destroyed” (Da 7:13-14 NASB).
Isaiah saw the coming of the suffering servant who would be despised and rejected, upon
whom the Lord would lay the iniquity of all and in whom “the will of the LORD will
prosper” (Isa 53).
Jeremiah wrote,
“The time is coming,” declares the LORD,
“when I will make a new covenant
with the house of Israel
and with the house of Judah.
It will not be like the covenant
I made with their forefathers
when I took them by the hand
to lead them out of Egypt,
because they broke my covenant,
though I was a husband to them,’”
declares the LORD.
“This is the covenant I will make with the house of Israel after that time,”
declares the LORD.
“I will put my law in their minds
and write it on their hearts.
I will be their God,
and they will be my people” (Jer 31:31-33).
The hope was real, but in time the nature of that hope went through a metamorphosis
influenced in part by a prophetic void—a time when the voice of God through his messengers
was utterly silent. We’re talking about the period of some 400 years between the Old and New
Testaments, from Nehemiah and Malachi to the birth of Jesus Christ. There were many who
wrote during this period, but it was obvious they didn’t have the authority or divine insight of
the prophets.

The greatest prophet, John the Baptist
Then the silence was broken. Like a clap of prophetic thunder, John the Baptist’s powerful
voice was crying out in the wilderness, “Prepare the way for the Lord, make straight paths for
him” (Mt 3:3; cf. Isa 40:3).
It had finally come—the long awaited message from God. There was
urgency in John's preaching, “Repent, for the kingdom of heaven is
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near” (Mt 3:2). Everyone knew something was happening. The word of the
Lord to the prophets was becoming reality. In a new way and like never
before, God was on the move.
John the Baptist was the last of the Old Testament prophets and the fulfillment of the
prophecy of Malachi: “I will send you the prophet Elijah before that great and dreadful day of
the LORD comes” (Mal 4:5). Later Jesus confirmed that John the Baptist was “Elijah who was
to come” (Mt 11:14). Like Elijah, “John's clothes were made of camel's hair, and he had a
leather belt around his waist. His food was locusts and wild honey” (Mt 3:4; cf. 2Ki 1:8).
The period of the New Testament had begun. John “went into all the country around the
Jordan, preaching a baptism of repentance for the forgiveness of sins” (Lk 3:3). The hills
echoed with his prophetic message, “Repent, for the kingdom of heaven is near” (Mt 3:2). He
called the Pharisees and Sadducees a brood of vipers. He said,
“Do not think you can say to yourselves, ‘We have Abraham as our father.’ I
tell you that out of these stones God can raise up children for Abraham. The ax
is already at the root of the trees, and every tree that does not produce good
fruit will be cut down and thrown into the fire” (Mt 3:9-10).
Like an ax, the kingdom of God was poised to strike in judgment, to cut and divide the
repentant and the unrepentant.

The Concept of the Kingdom
There was a preconceived idea about the kingdom of God. Before his arrest, John had
urged people to prepare for God’s rule by repenting of their sins. Many did repent and were
baptized. But there was a particular viewpoint regarding the kingdom of God which was held in
common by John and by the people who heard his message.
This popular idea of the kingdom of God had been conditioned by three things:
The Biblical view of two great historical epochs. The writing of the Old
Testament prophets and the belief that history was divided into two great
epochs or ages.
Unsystematic presentation of sequences in prophecy. The nature of prophecy
caused them to interpret the coming of the kingdom as one event at the end of
the present age.
The writings of the inter-testamental period. They were also influenced by the
writings of the inter-testimental period.
In order to understand John’s dilemma and the way people of that day viewed the coming of
God’s kingdom, we need to briefly examine each of these influences.
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The Biblical view of two great historical epochs
God had revealed through the prophets that history is divided into two great epochs: This
present evil age and the age to come. The people of the New Testament held this view and
employed the related terminology from scripture. Jesus spoke of these two ages: “in this
present age…and in the age to come” (Mk 10:30). In another example, he warns that “anyone
who speaks against the Holy Spirit will not be forgiven, either in this age or in the age to come
(Mt 12:32). He comforted his disciples with the words, “I am with you always, to the very end
of the age” (Mt 28:20).
Paul also writes about these two ages. He says we have been rescued from the present evil
age (Gal 1:4); he speaks of the philosophers and wisdom and rulers and standards of this age
(1Co 1:20; 2:6; 2:8; 3:18); he refers to Satan as the god of this age (2Co 4:4); and he says
Christ is above all rule in the present age but also in the one to come (Eph 1:21). The age to
come was associated with following ideas: God as king, the Messianic age, the latter days
foretold by the prophets, the day of the Lord, the day of vengeance of our God, etc.
Unsystematic presentation of sequences in prophecy
If we want to comprehend prophecy, we must be mindful that the prophets were singlemindedly intent upon communicating the word of the Lord which he had laid on their hearts.
They were not concerned with the chronology of events nor were they interested in setting forth
a systematic treatise. No, what weighed heavy on their hearts and minds was God's call to
Israel to repent, to serve God, and to become the redemptive few whose purpose was to reach
the many. “For all their eschatological hope, [the prophets] focused upon the present—to attack
present sins, to plead for present repentance, to announce in presently coming events the
judgment of God.”3
Being in an intimate relationship with God and being carried along in their
thinking by the Holy Spirit, they went about forth-telling the message given
to them. Foretelling the future was a byproduct—a natural and inspired
inference of their forth-telling.
We know by comments in the New Testament, the Old Testament prophets themselves did not
know the future implications of what they were proclaiming. They longed to see the things they
were preaching, but didn’t see them (cf. Mt 13:17); they didn’t receive what was promised (cf.
Heb 11:39). They didn’t know the mystery, which has now been revealed to us (Eph 3:4, 5).
In the declaration of the prophets, they often mixed events in such a way that two events
could be understood as one single event. To use an analogy, it was to them like looking through
the distance at a mountain range without realizing it was actually two mountain ranges with a
valley between them. To illustrate this from scripture, consider Daniel 2:44, “The God of
heaven will set up a kingdom that will never be destroyed.” Without a pause, Daniel continued,
“It will crush all those kingdoms and bring them to an end.” Was there one mountain range or
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two; one event or two? Because it is presented in a compressed fashion, it appears to be one
event—when God sets up his kingdom it will bring judgment to those other kingdoms. In the
time of Jesus and John, people believed that the coming of the kingdom of God would bring
judgment on the nations.
Next consider Isaiah 24. The prophet describes the Lord’s devastation of the earth: “See,
the LORD is going to lay waste the earth and devastate it” (Isa 24:1). “In that day the LORD will
punish the powers in the heavens above and the kings on the earth below” (Isa 24:21). “Then
the moon will be abashed, and the sun ashamed; for the LORD of hosts will reign on Mount
Zion and in Jerusalem, and before his elders he will manifest his glory” (Isa 24:23 RSV,
emphasis added). You can see the fusion or blending of the LORD’S devastation, the LORD’S
reign, and the manifestation of his glory. Without knowing the secret God was keeping, the
reader of this prophecy would naturally assume that these things will happen together.
If we can paint the prophets with a broad brush, they appear to be saying
that God’s kingdom will culminate human history and display his unlimited
power, his unrestrained judgment, his unbounded blessings, and his
unreserved glory.
But “the prophets are not systematic in their presentation of sequences. The
future may appear present, or nearby, or indefinitely remote. Widely separated
events on the actual calendar of history may appear together in the prophetic
sequence.”4
As a result, in Jesus’ time, Jewish scholars and the people of Israel were not prepared for a
Messiah who came into the present age to suffer humiliation and death in order to redeem.
They did not expect a Messiah, who would reserve his overwhelming power for the future age.
They were not ready for a Messiah who came not to crush evil but to redeem people caught in
its grip. The coming of the kingdom in the person of Jesus Christ was unexpected,
unimaginable, and to some blasphemous.
The writings of the inter-testimental period
One of the ingredients in the mixture of sources that led people to the popular opinion that
the kingdom would come in one great cataclysmic event was the apocalyptic literature of the
inter-testimental period.5 For example, the apocalyptic book of IV Ezra portrays this present
age as hopelessly evil for which the only hope is the coming of the future age which will bring
about the defeat of evil (IV Ezra 4:26-32; 8:1-3).
Another example is found in The Apocalypse of Enoch. In this book evil in the world came
as a result of angels disclosing the secrets of unrighteousness to mankind (Enoch 9:6). This evil
will only be dealt with when the Lord comes “with ten thousands of His holy ones to execute
judgment upon all and to destroy all the ungodly” (Enoch 1:9). There are many other
references in apocalyptic literature which portray the advent of the kingdom of God as a single
event at the end of this age, but these few illustrate the point sufficiently for our purposes.
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Inter-testamental history and the rise of hope and perplexity
While far different in nature from scripture, the inter-testamental apocalyptic books were
written to explain the evil in this age. At the same time these writings pointed to God’s future
age as the only solution and the only hope. Hope came from the popular mixture of messages
from the prophets and the apocalyptists. But it was a hope riddled with perplexity. The hope
was God would act; the perplexity was, “Why was he waiting?”
“The centuries which followed the restoration from Babylon involved the
Jewish people in a historical and theological dilemma whose dark meaning they
could not easily interpret. The prophets had proclaimed God’s judgments in
history upon Israel for her apostasy and disobedience and had held out the hope
of repentance, conversion, and the Kingdom of God.”6
The Exile had taught Israel the folly of idolatry and given them renewed
consciousness of their national and spiritual heritage. There was recognition
on the part of some that “we are suffering because of our own sins” (2
Maccabees 7:32).7
Even while exiled, there was a spiritual revival among the Jews witnessed by the meetings of
the elders (Eze 8:1; 14:1; 20:1). The Jews who returned to the land of Israel tried to honor God
by putting away their idols, by devoting themselves to the law of God, and by turning away
from the pagan influences of the nations around them.
“They saw it as their duty to make actual the ideal of the Holy People of God
through strict observance of the law, and if this were done, God would send
and exalt his Messiah. There was [also] the apocalyptic hope (such as that best
expressed in Daniel and I Enoch) of the catastrophic intervention of God, and
of the coming of the Son of Man in clouds and glory to receive an eternal
Kingdom (cf. Dan 7:13-14).”8
The Medes and Persians and Greeks
Under the rule of the Persians, the Jews experienced latitude in religious freedom.
However, after Alexander the Great defeated the Medes and Persians, the Greek Empire came
to power and ruled over Israel. Alexander was determined to make his Greek empire “Greek”
in culture, language, and religion—a process history has dubbed Hellenization.
As a result of this unwanted foreign imposition “there was great distress in Israel, such as
had not been since the time that prophets ceased to appear among them” (1 Maccabees 9:27).
Before Alexander died in 323 B.C., he divided his kingdom among his most honored officers,
each taking rulership over a portion of the empire. Two of them controlled the land of Israel:
the Ptolemies of Egypt and the Seleucids of Syria and Mesopotamia. These new Kings brought
great evil.
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According to the Book of 1 Maccabees, “From them came forth a sinful
root, Antiochus Epiphanes” (1 Mac 1:8-9), the eighth ruler of the house of
Seleucidae (B.C. 175-164). Calling himself the light of the world,
Antiochus zealously and brutally exerted Hellenism on Israel, forcing them
under penalty of death to suspend the practice of Judaism.
“Copies of the law were ordered destroyed; the observance of the Sabbath was
forbidden; the practice of circumcision, or even the possession of a copy of the
scriptures, was made a capital offense. And to crown it all an altar to Olympian
Zeus was set up in the temple, and the people were commanded to worship
before it. This is the ‘abomination of desolation’ mentioned both in Daniel
(Da 9:27; 11:31; 12:11) and in 1 Maccabees (1:54).”9
Many renegade Jews “came out from Israel and misled many, saying, ‘Let us go and make
a covenant with the Gentiles around us, for since we separated from them many disasters have
come upon us’…They joined with the Gentiles and sold themselves to do evil” (1 Mac 1:11,
15). Many gladly adopted the religion of the Greeks, sacrificed to idols, and profaned the
Sabbath (1 Mac 1:43). “But many in Israel stood firm…they chose to die rather than to be
defiled by food or to profane the holy covenant; and they did die. Very great wrath came upon
Israel” (1 Mac 1:62-63).
The Maccabees
The atrocities of Antiochus Epiphanes lead to a 24-year war known as the Maccabean
Revolt (166-142 B.C.). In devotion to the law, Judas Maccabeus (the leader of the revolt), his
father (who started it) and his uncles and brothers stood up against Antiochus.
We “will continue to live by the covenant of our ancestors. Far be it from
us to desert the law and the ordinances. We will not obey the king’s words
by turning aside from our religion to the right hand or to the left” (1 Mac
2:19-22).
The Maccabees are remembered in history for their brave revolt, their courage, and their
victorious battles. Judas, who drew his strength from heaven (1 Mac 3:19) said, “It is better for
us to die in battle than to see the misfortunes of our nation and of the sanctuary. But as his will
in heaven may be, so shall he do” (1 Mac 3:59-60).
The Roman Empire
After the Maccabean revolt, the Greek empire fell to the Romans, piece by piece. Judea
and Jerusalem were conquered by Pompey in 64 B.C. The land of Israel at the time of Christ
had three divisions: Judea, Samaria, and Galilee. For the first time in world history a number
of advancements came together at the same time.
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World Peace. Under the worldwide Roman Empire, there was peace, the
Pax Romana, held in place by the military might and laws of the Romans.
Universal Language. Their empire was marked by the use of Koinai Greek,
a common form of the Greek language which everyone knew and used in
the market place worldwide.
World Travel. The famous Roman Roads (i.e. “All roads lead to Rome”)
made worldwide travel popular, practical and safe.
Worldwide Communication. Like never before, under the Romans there was
international communications between the peoples of many nations.
It was, as the Apostle Paul said, “the fullness of time.” It was the time set by God to send his
Son into the world (Gal 4:4). It was the time of fulfillment of the prophecy of Isaiah: “The
people living in darkness have seen a great light; on those living in the land of the shadow of
death a light has dawned” (Mt 4:16, cf. Isa 9:1-2).
Unlike the Greeks, the Romans allowed each conquered nation to practice their own
religion and culture. The Romans had many gods, so the worship of the LORD on the part of
Israel was not seen as a threat to the Empire. In Israel, however, the Romans did not leave the
choice of the High Priest to God (as in the Old Testament era); instead for political reasons the
Roman government chose the High Priest. As a result, Judaism was much politicized at the
beginning of the New Testament period.
Even though most did not recognize God in their lives, there existed a dogged dedication to
their religion. As a result, Jewish assemblies throughout the Empire had institutionally evolved
into worship centers called Synagogues. They carefully followed the dictates of outward form,
but heart-felt devotion to God was bankrupt in most of the land.

The Coming of the Kingdom
After he was baptized by John, Jesus began to proclaim the kingdom of God. Luke tells us
“the people thought that the kingdom of God was going to appear at once” (Lk 19:11). But
when Jesus spoke of his death some people responded with consternation, “We have heard from
the Law that the Messiah will remain forever, so how can you say, ‘The Son of Man must be
lifted up’? Who is this ‘Son of Man’?” (Jn 12:34 TNIV).
These verses are only two illustrations of the thinking people had about the coming of the
kingdom of God. As we said, their viewpoint had been conditioned by the mixture of Old
Testament prophecy and the apocalyptic literature of the inter-testimental period. Further they
believed that when the kingdom of God arrived, God would “reign for ever and ever” (Ex
15:18). When the Lord reigns, the nations will tremble and the earth will shake (Ps 99:1).
When the Lord comes, “he will judge the world with righteousness” (Ps 98:9).
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Let’s put it in a nutshell. The people of Israel believed—as did John
Baptist—that in a single, complex event this age would pass away and
blessings of the age to come would be ushered in, marking the defeat of
devil, the punishment of the unrighteous, the reward of the faithful,
destruction of death, the commencement of everlasting life, and
unreserved glory of God.

the
the
the
the
the

John the Baptist’s idea of the manner in which the kingdom of God would come was
challenged by the fact that he had been imprisoned. After all, the popular idea was that the
coming of the kingdom, among other things, would destroy evil and evil institutions. He was
bewildered; something didn't add up.
Before his incarceration, he called people to repent and witnessed to them that Jesus is the
Messiah. Even now in prison, the voice of God from heaven at the baptism of Jesus was still
ringing in his ears, “This is my Son, whom I love; with him I am well pleased” (Mt 3:17). He
had seen “the Spirit of God descending like a dove and lighting on him” (Mt 3:16). Not only
did he remember these things, he also was not indecisive—not a man swayed in the wind like a
reed (Mt 11:7).
Like the prophets who had testified before him, he was a man of forceful conviction with a
powerful witness. But after imprisonment, he was also a man with a degree of perplexity. He
was struggling with a persistent dilemma. Where was the cataclysmic event? Where was the
judgment? Where was the righteousness? Where was the defeat of evil? Where was the crushing
of the other kingdoms? Not only were the nations not trembling, but he himself was in Herod’s
prison and he wasn’t going to get out. How was it then that God had initiated his kingdom?

The good news is “the kingdom of God has arrived”
Since the Bible is the record of God’s self-revelation to man, both the Old and the New
Testaments are integral parts of a single whole—the Word of God. The Testaments are linked
as the beginning is linked to completion; as hope is linked to fulfillment.
In the Old Testament, the hope is future: “‘The days are coming,’ declares the
LORD” (Jer 33:14). But in the New Testament, the hope has materialized in present fulfillment:
“It was after John’s arrest that Jesus came into Galilee, proclaiming the gospel
of God, saying, ‘The time has come at last—the kingdom of God has arrived.
You must change your hearts and minds and believe the good news” (Mk
1:14-15 NTME).
In the Old Testament, the tense is future, “Then you will call, and the
LORD will answer” (Isa 58:9; Zec 13:9); “he will reign” (Isa 9:7). But the
tense changes in the New Testament to present: “God…calls you into his
kingdom and glory” (1Th 2:12); “the time has come at last!” (Mk 1:15
NTME); “this very day this scripture has been fulfilled, while you have been
listening to it!” (Lk 4:21 NTME).

John the Baptist: The Kingdom of God

185

In Jesus Christ, the message of the prophets is fulfilled. In Christ the kingdom of God has
come to work in the world. For that reason, the writers of the New Testament proclaimed a
new message—the message of good news. They proclaimed the gospel which had been so long
awaited.
At the birth of Jesus, the angel said, “I bring you good news of great joy that will be for all
the people” (Lk 2:10). This thrilling message resonated with the confidence that God had come
into the world to establish his kingdom: “How beautiful are the feet of those who bring good
news!” (Ro 10:15) who say, “Your God reigns!” (Cf. Isa 52:7). This was the gospel of
fulfilled hope. At long last, the kingdom of God has arrived! The kingdom had came in the life
and work of Jesus Christ, who said, “I must preach the good news of the kingdom of God…that
is why I was sent” (Lk 4:43).
This news created an urgent demand and a crucial mission. The demand was to repent and
believe the good news! The mission was to preach the kingdom of God and to bring healing
(Lk 9:2; cf. 10:1-24). After the disciples returned from a training mission, Jesus said, “I saw
Satan fall like lightning from heaven” (Lk 10:18). The defeat of Satan will be discussed more
in Chapter 9.
Meanwhile, John was behind bars while Jesus was preaching, teaching, and healing. John
may have thought, This kingdom of the Romans is far from anything like the kingdom of God.
From a limited perspective, that seemed to be true. Not only were the wicked not being judged,
they were in control. How can that be good news? How did the present plight of the world tally
with the prophecy of the coming of the Messiah? If there was hope, where was it? John was
mulling over an intellectual quandary of the greatest spiritual consequence. It was “the enigma
of the rule of wicked pagan nations instead of God over his righteous people…The hard fact
was that the promises of the prophets appeared to be frustrated.”10

John sends a question to Jesus
In my mind’s eye, I see John in prison falling to his knees, the golden light of morning
reflected warmly on his face. Based on his own preaching, he may have prayed,
“O Sovereign Lord, your winnowing fork is in your hand, and you will clear
the threshing floor. If your kingdom is at hand, how is it you have not gathered
your righteous wheat and burned the evil chaff. This was the message you told
me to preach?” (Cf. Mt 3:12).
He was interrupted by the sound of footsteps coming down the corridor toward his
dungeon. Escorted by Herod’s guards, two of John’s disciples had come to visit him. Through
the small barred window in the door, they spoke for over an hour, with the guards waiting
nearby. The timing of this visit was perfect. John could send his disciples to Jesus for the
answer to his important question. He called them close to him and whispered through the bars.
While John was in prison, Jesus was busy with his work. He was curing many who had
diseases and sicknesses, delivering from evil spirits, and giving sight to the blind (Lk 7:21).
That’s when John’s two disciples approached him just as John had instructed them to do. “John
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the Baptist sent us to you to ask, ‘Are you the one who was to come, or should we expect
someone else?’” (Lk 7:20 = Mt 11:3).
In a way, Jesus’ answer was simple: “Go back and report to John what you
hear and see: The blind receive sight, the lame walk, those who have
leprosy are cured, the deaf hear, the dead are raised, and the good news is
preached to the poor” (Mt 11:5).
The Bible doesn’t tell us about the reporting back to John with the answer Jesus had given, but
it undoubtedly happened and it must have brought joyful contentment to John. Jesus had
revealed the mystery of the kingdom, which was the solution to John’s dilemma.
The miracles of Jesus—which he referenced in his answer to John—show God’s power
breaking-into this present evil age. What proved that Jesus was the Messiah was the very work
he was doing—the work of the kingdom of God: The sick were being healed, the dead were
being raised, the good news was being preached to the poor, and spiritual captives were being
freed. Jesus was bringing order out of chaos, light out of darkness, and life out of death. This
was the work of salvation being done by no one less than the long-hoped-for Messiah.
The fact that Jesus was indeed the one foretold by the prophets was proved by the activity
of the kingdom of God which was obviously at work in his miracles and in his preaching. That
was the answer to the question posed by John through his disciples. The kingdom had come in
Jesus and was at work in his life and ministry. As Jesus was later to say, “I have testimony
weightier than that of John. For the very work that the Father has given me to finish, and which
I am doing, testifies that the Father has sent me” (Jn 5:36).
The good news was that the future age had broken into this age. These acts of healing at the
touch of Jesus are a foreshadowing of the blessings of God when the kingdom will be
consummated. The kingdom had not come to destroy this age, but to rescue people from it and
to bestow upon them some of the blessing of the age to come, especially the blessing of
forgiveness and salvation and fellowship with God. That’s why the writer of the Fourth Gospel
emphasizes that the life the Father has shared with us in his Son is a quality of life now as well
as being an eternal life. The kingdom had come in the person of Jesus, in his work and in his
words. The hope and promise of the kingdom was being fulfilled, yet the unexpected nature of
its coming was such that it was at work without the anticipated consummation of the age. That
lies in the future.
Jesus told John’s disciples to say to him, “Blessed is the man who does not fall away on
account of me” (Mt 11:6). By this statement Jesus was saying, “John, when we were together
at the Jordan River, it was revealed to you who I am. It’s true the kingdom has come in a way
you did not expect, but don’t let that reality make you lose faith in me. Let what I have been
doing be the proof you need that I am he.”
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The kingdom invaded human history in Christ
Both John the Baptist and Jesus had preached, “Repent, for the kingdom of heaven11 is
near.”
“What is the difference between the preaching of Jesus and John the Baptist?
On the surface there appears to be almost none (cf. Mt 3:2; 4:17), but actually
there is all the difference between a future hope and a present reality, between
expectation and fulfillment. For John the Baptist had proclaimed that the
Kingdom was about to come—Jesus tells us that it has begun.”12
“Jesus did not merely proclaim, as did John, the imminence of divine visitation; he asserted
that this visitation was in actual progress.”13
What is the definition of the kingdom of God? We know the meaning of the
kingdom of God from the context of the whole of scripture. Nowhere in
scripture is it defined because it is a familiar concept. As George Eldon
Ladd wrote, “The Kingdom of God is the rule of God, the divine kingly
authority given by the Father to the Son (Lk 22:29).”14 John Bright said,
“It involves the whole notion of the rule of God over his people.”15 Simply
put the kingdom of God is God’s kingly rule.
The truly distinctive element in Jesus’ teaching is that God has invaded human history in
advance of the final consummation. The kingdom is already present as the age of salvation.16
The good news of the kingdom of God is that the age to come—the age foretold by the prophets
—has invaded this present evil age bringing the blessings of salvation, namely, forgiveness and
personal relationship with God through his Son. The activity of the age to come is already at
work. It is active right now, right here where you and I live in this present evil age. “In Jesus’
person, in his deeds, in his words, the Kingdom of God and its blessings are present and
dynamically active among men.”17

The work of the kingdom is the display of the glory of God
As we have seen throughout this book, God’s supreme end is his own glory. The work of
his kingdom is the fulfilling of his mission to see his glory. The one who brought the kingdom
of God is his Son who is the “radiance of the glory of God [and the] flawless expression of the
nature of God” (Heb 1:3 NTME). Jesus said, “My food is to do the will of him who sent me and
to finish his work” (Jn 4:34). God sent his Son to make it possible for all who believe in him
and receive him to become children of God (Jn 1:12) and by the indwelling presence of his
Spirit to display his glory by being “conformed to the image of his Son” (Ro 8:29 TNIV) and
through his children to make his glory known to unbelievers and to all the rulers and authorities
in the heavenly realms (Eph 3:10).
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The kingdom of God and the glory of God relate dynamically: The activity
of the kingdom of God is for the glory of God. The answer Jesus gave to
John’s question was a summary of what he was doing, “Go back and report
to John what you hear and see.”
A prime example of the work of the kingdom is the miracle of raising the dead (Mt 11:4, 5).
This work of the Messiah leads to the glory of God, which is made very apparent in John's
report of the miracle of raising Lazarus from the dead (Jn 11). Lazarus and his sisters Mary and
Martha were disciples of Jesus. Many of his disciples did not travel with him from place to
place. Lazarus and his sisters were among them. The initial incident in this miracle happened
when Lazarus became ill, so ill that it would lead to death. But before Lazarus died, word came
to Jesus and his disciples that he was very sick. After hearing about Lazarus' illness, Jesus told
his followers, “It is for God’s glory so that God’s Son may be glorified through it” (Jn 11:4). It
was happening in order that the glory of God would be seen in Jesus. For that reason, Jesus
decided to wait until Lazarus died. After his death, Jesus and his disciples went to Bethany, to
the home of Lazarus and his sisters. When they arrived, Jesus was told that Lazarus had died.
Death is an enemy of God: “The last enemy to be destroyed is death” (1Co 15:26). Jesus
saw the sorrow and suffering that death brings. He was moved to tears at the death of his
friend, at the separation and power of death. In the miracle of raising the dead, Jesus was
demonstrating his power over Satan, and his authority over death. Just before calling Lazarus
back to life, to the mourners Jesus declared, “Did I not tell you that if you believed, you would
see the glory of God?” (Jn 11:40). What his disciples learned was this: With Jesus, the glory of
God is the last word not death. Life out of death is a manifestation of the glory of God. It is a
foretaste of the consummation of the kingdom when, as the Bible declares: “He will wipe every
tear from their eyes. There will be no more death or mourning or crying or pain, for the old
order of things has passed away” (Rev 21:4). Death is conquered by the glory of God. Paul
said, “Christ was raised from the dead through the glory of the Father, [for that reason] we too
may live a new life” (Ro 6:4, emphasis added).
The final purpose of every miracle of Jesus was the glory of God. Each and
every miracle was to display his glory, to prove who he is, and to give us a
glimpse of the blessings we will experience when the kingdom of God is
consummated.
After his first miracle in Cana of Galilee, which was the changing of water into wine, the
Gospel writer says, “He thus revealed his glory, and his disciples put their faith in
him” (Jn 2:11). His miracles and everything he did provided the evidence of who he is; it was
weighty testimony (Jn 5:36). When his work was done, Jesus prayed to the Father, “I have
brought you glory on earth by completing the work you gave me to do” (Jn 17:4). The purpose
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of God’s work—the work of the kingdom—is to demonstrate God's power and to display his
glory.
Because God has disclosed his kingly rule in Christ, it is variously referred to as “the
kingdom of Christ and God” (Eph 5:5); “the kingdom of our Lord and of his Christ” (Rev
11:15); and “the kingdom of our God, and the authority of his Christ” (Rev 12:10). At the end
of the age, Christ will hand over “the kingdom to God the Father after he has destroyed all
dominion, authority and power. For he must reign until he has put all his enemies under his
feet” (1Co 15:24-25).

The kingdom is not the church, but it works through the church
As we seek to understand the kingdom of God, we must be careful not to fall into the
common misconception of construing the kingdom either with the nation of Israel or with the
church.
“The redemptive rule of God brings into being a new people who receive the
blessings of the divine reign. The kingdom of God creates the church and
works through the church. The church is the fellowship of men who have
accepted his offer of the kingdom, submitted to its rule, and entered into its
blessings.”18
At Pentecost, the Holy Spirit came upon the church as a whole and came to live in every
believer. From that time on he has resided in every believer empowering each member and the
body of Christ to preach “the good news of the kingdom of God and the name of Jesus
Christ” (Ac 8:12). At the heart of our preaching is this message: God the Father “has rescued
us from the dominion of darkness and brought us into the kingdom of the Son he loves, in
whom we have redemption, the forgiveness of sins.” (Col 1:13-14).
The role of the church in the world today is to carry on the work of Jesus:
“I tell you the truth, anyone who has faith in me will do what I have been
doing. He will do even greater things than these, because I am going to the
Father” (Jn 14:12).
The life of the age to come is realized by the presence of the Holy Spirit in the hearts and
lives of the followers of Jesus. It is in the fellowship and under the leadership of the Holy Spirit
that we partake in the glory of God and cooperate in the mission of God. The life of the age to
come is manifested by carrying on the work of Jesus in the midst of this present evil age. It is
the representation of God’s glory in his people combined with the proclamation of the kingdom
of God that reaches perplexed and seeking people with good news, which if received will
change their lives.
“The mission of Christ achieves its purpose when men and creation are united
with God. In this union God is glorified through men…The eschatological
meaning of the messianic mission of Christ and the Spirit lies in the glorifying
of God and the liberation of the world.”19

190

The Kingdom, the Power and the Glory

It is for this mission that the church has received the power of the resurrection and the
indwelling presence of the Holy Spirit and been commissioned by Jesus to “go into all the
world and preach the good news to all creation” (Mk 16:15).

Jesus said, “Today this scripture is fulfilled”
John the Baptist was the forerunner of Jesus and the kingdom. He actually leaped for joy in
his mother Elizabeth’s womb when Mary, pregnant with Jesus, came near (Lk 1:41). In the
Gospels, John is very clear about who he is. He was only the way-maker, unworthy to undo
Jesus’ sandals. John's role was to announce the nearness of the kingdom; but Jesus is the one
who brought the kingdom of God into the world. The kingdom came in the person of Jesus
Christ. His words and works witness to that.
To illustrate the fulfillment of the kingdom in Christ, let’s consider the time Jesus went to
the synagogue and accepted the customary invitation for someone to read from scripture. It was
the beginning of Jesus’ ministry and he had just returned from the desert where he had been
tempted by Satan. In his hometown of Nazareth, on the Sabbath, he went to the synagogue and
stood up to read (Lk 4:14-21). They handed him the scroll of Isaiah. He unrolled it to a
particular prophecy of the Messiah found in Isaiah 61:1-2a:
“The Spirit of the Lord is on me, because he has anointed me to preach good
news to the poor. He has sent me to proclaim freedom for the prisoners and
recovery of sight for the blind, to release the oppressed, to proclaim the year of
the Lord's favor” (Lk 4:18-19).
He handed the scroll “back to the attendant and resumed his seat. Every
eye in the synagogue was fixed upon him and he began to tell them, ‘This
very day this scripture has been fulfilled, while you have been listening to
it’” (Lk 4:20-21 NTME, emphasis added).
Resuming his seat in mid-sentence is very significant to our discussion. Jesus concluded his
reading of this passage without finishing the last sentence.
Remember the style of the prophets which we discussed earlier. The prophets did not lay
out a chronology of events. Jesus did not read the second half of Isaiah 61:2, which says: “and
the day of vengeance of our God.” He could not have read that last phrase and then declared
that it was fulfilled, because the day of vengeance was still in the future, it had not yet come.
The kingdom has come, but the day of vengeance is yet to come.
John’s message was the kingdom of God is near. Jesus’ message was the kingdom of God is
here. Jesus said, “The kingdom of God does not come with your careful observation, nor will
people say, “‘Look, here it is!’ or ‘There it is!’ For, in fact, the kingdom of God is among
you” (Lk 17:21 NRSV).20
The sense of the kingdom of God being “among you” or “in your midst” is evident in the
healing of the demon-possessed man in Matthew 12. Shortly after John’s disciples had returned
to John with Jesus’ answer to his question, a man who was blind, mute, and demon-possessed
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was brought to Jesus. Matthew tells us, “Jesus healed him, so that he could both talk and see.
All the people were astonished and said, ‘Could this be the Son of David?’” (Mt 12:22-23).
Because of the hardness of their hearts, the Pharisees didn’t see it that way. They saw an
alliance with the devil. But it defied logic to think that Satan would work against himself, so
Jesus’ reply set them back on their heels, “If Satan drives out Satan, he is divided against
himself. How then can his kingdom stand?” By showing how illogical they were, he went on to
make his point: “But if I drive out demons by the Spirit of God, then the kingdom of God has
come upon you” (Mt 12:26, 28 = Lk 11:18, 20). Who is this speaking, but the “One who
knows himself to be the Rule of God incarnate and in action.”21 He was making sure they
knew that this miracle had happened by the Spirit of God—proof that the kingdom of God had
arrived. “If it is by the finger of God that I am expelling evil spirits, ‘then the kingdom of God
has swept over you unawares!’” (Lk 11:20 NTME).
Jesus is the embodiment of God’s reign. There is no disconnecting him from the kingdom.
Where he is, there is the kingdom of God. This act of deliverance from the possession of Satan
by the Spirit of God proved that the kingdom of God had come and it had come in Jesus Christ.
If we gather together some of the phrases of Jesus’ message, we can see that it is indeed good
news: Today this scripture has been fulfilled; the kingdom of God is among you; it has swept
over you unawares. “My Father is always at his work to this very day, and I, too, am
working” (Jn 5:17).

The Mystery of the Kingdom
Much of the Gospels are devoted to the teachings of Jesus and much of what he taught was
in parables dealing with the mystery of the kingdom of God. The English word mystery is a
transliteration of the New Testament Greek word mustorion. This word, as used by Jesus, is
rendered mystery in the NASB and secret by the NIV translators: “The secret of the kingdom of
God has been given to you” (Mk 4:11). Over a dozen times, mystery is used in the same sense
by Paul: “The revelation of the mystery hidden for long ages past” (Ro 16:25). John doesn’t
use it in his Gospel, but he uses it four times in the Book of Revelation: “The mystery of God
will be accomplished” (Rev 10:7; cf. 1:20; 17:5, 7).
Mystery in the Biblical sense carries the idea of something concealed,
something hidden, something kept secret. In the Old Testament, much of
God’s future rule was a mystery to the prophets—a secret kept by God.
Mystery also implies an expectation of something being uncovered,
something being made known, something being brought into the open.
The kingdom of God invaded this age in Jesus. The mystery Jesus came to reveal was the
dawning of the kingdom of God now active in the world, but which, to human eyes, gave no
sign of it.22 The mystery was the quiet power and reserved glory by which it came. The mystery
was that judgment has been reserved and salvation has come before the end of the age. The
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mystery is the kingdom has come and is still to come. In some future time, at the second
coming of Christ, the kingdom will be consummated with great power, boundless glory, and
final judgment. “At the end of the age, God will manifest his glory as he never has done
before, so that even the order of creation will be transformed into a new and redeemed
order.”23 At that time Paul says, “The creation itself will be set free from its bondage to decay
and will obtain the freedom of the glory of the children of God” (Ro 8:21 NRSV). At the end of
this age when the kingdom is consummated, all the eternal blessings of God will be fulfilled. So
the kingdom in the world today is the precursor of those wonderful blessings to come.
When Jesus began to teach, he revealed what had been concealed from the prophets and
from the apocalyptists:
“The secret of the kingdom of God has been given to you. But to those on the
outside everything is said in parables so that, ‘they may be ever seeing but
never perceiving, and ever hearing but never understanding; otherwise they
might turn and be forgiven!’” (Mk 4:11-12 = Mt 13:13-15; Lk 8:10).
In this statement Jesus was quoting from Isaiah 6:9-10. When this was first spoken the need to
see and hear was on the part of the nation of Israel. It is interesting to note what the Apostle
John said in his Gospel regarding this reference in Isaiah, “Isaiah said this because he saw
Jesus’ glory and spoke about him” (Jn 12:41, emphasis added). (This is only one reference
where the New Testament writers refer to the Old Testament showing that the glory of the
Father and the glory of the Son are the same.)

The mystery of the kingdom is that it has come in such a way that it
can be rejected by man
What the LORD said to Isaiah about Israel was quoted by Jesus to warn people about their
response to God. Will they see; will they hear? In God’s grace he makes known the good
news. In his parables, Jesus presents the mystery of the kingdom. But people are free to
respond as they will, which is exemplified in the different soils in the Parable of the Sower.
The kingdom of God is perceived and received by the faith of those who look and see; who
listen and hear. We choose how we will respond. We can receive the Word of God in the same
way as the good soil received the seed in the parable. Or we can choose to reject the Word. It
comes down to faith.
The interchange between Jesus and the messengers of the Baptist was also a matter of faith.
When Jesus answered John's question, "Are you the One, or should we look for another?," he
was saying the proof which answers the mystery is here for anyone to see and hear. Ultimately
Jesus was saying, "I am the proof.” The proof is Jesus himself. It is in the things he said and
the things he did. It is in his relationship to the Father. In him is the answer to the mystery of
the kingdom of God. It is the same mystery that Paul said “has been kept hidden for ages and
generations, but is now disclosed to the saints” (Col 1:26). This was the truth the prophets and
the righteous longed to see and hear (Mt 13:17). Peter said, “Indeed, all the prophets from
Samuel on, as many as have spoken, have foretold these days” (Ac 3:24).
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What is this mystery which would cause John the Baptist to question the coming of a
kingdom which was not represented by overwhelming power? What is this mystery that would
cause Jesus to say in effect, “Acknowledge the proof and don’t lose your faith in who I am.”

Jesus taught about the kingdom of God in parables.
The way Jesus announced the kingdom was fourfold:
He proclaimed the good news (Mk 1:14-39).
He demonstrated the power of the kingdom through his miracles
(Mk 1:40-3:6).
He reproved by his word (Mk 7:5-8).
He presented the mystery of the kingdom through parables (Mk 4:1-34).
He told his disciples, “The secret of the kingdom of God has been given to you. But to
those on the outside everything is said in parables” (Mk 4:11). Studying the parables leads to
understanding how the kingdom of God has come and is yet to come. When teaching with
parables Jesus asked, “What is the kingdom of God like…What shall I compare the kingdom of
God to? (Lk 3:18, 20).
Most of the kingdom parables are clustered in Mark 4 and Matthew 13. As we shall see in
each of these parables, “the beginning of the kingdom of God is an insignificant event in this
time and world. Within this time and world it sets an end to both. For the new world of God is
already at work.”24
What is a parable? As we begin to look at these parables, we need to grasp
what a parable is and what a parable is not. The Greek word parabolē
literally means a lying along side of. A parable is an analogy, a comparison
—a common, familiar story of everyday life used in a parallel manner to
shed light on a spiritual truth. What we learned in Sunday School is correct:
A parable is an earthly story with a heavenly meaning.
To interpret a parable correctly, the ordinary, colorful details of the story should not be forced
to carry undo significance. A parable is not an allegory. In an allegory, many of the elements
of the story have symbolic meaning. Unlike an allegory, a parable has “a single truth rather
than a complex of truths” to convey.25
Someone said, “A parable is a language event—it doesn’t just say something, it does
something.” What it reveals or conceals, depends on the response of the listener. Jesus taught
in parables, because the nature of a parable is such that it has two levels of meaning—the
apparent and the hidden. By teaching in parables, Jesus could reveal and conceal at the same
time. Each parable is a simple, familiar, homey tale. If the hearer goes no deeper than the
surface, he is left only with the enjoyment of a situation in life—an interesting story. The
shallow listener goes away amused, but unaffected. However, the parables did reveal the truth
of what the kingdom of God is like to those with eyes to see and ears to hear.
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It is the same today. The parables conceal the mystery of the kingdom from those who
listen but don’t try to understand, who visualize the story but refuse to see the truth the story
conveys. When someone thinks more deeply about the truth behind the story—he is forced to
interpret the meaning and arrive at a place of insight. Based upon the desire of the listener, the
Holy Spirit illuminates his understanding. This person goes away challenged and affected. The
purpose of a parable, then, is to divide listeners into two groups—the dull and the responsive.
The distinction is determined by the desire of the heart.
When Jesus told a parable, he was giving a test—“a test of a person’s spiritual
responsiveness, of whether he has the spiritual intention to follow through and learn its
meaning.”26 Jesus said, “to everyone who has, more will be given, but as for the one who has
nothing, even what he has will be taken away” (Lk 19:26).

The Parables of the Kingdom of God
The parable of the sower
[Sower: Mk 4:3-20; Mt 13:3-23; Lk 8:4-15]

The Parable of the Sower reveals that the kingdom has come into the world
to work quietly and secretly among men in such a way that it only produces
fruit in those who receive it by faith.
The Parable of the Sower is an extended parable and, therefore, has some similarities to an
allegory,27 but must be understood in the light of one primary truth.28 This parable is properly
identified as the Parable of the Sower, because it has to do with how God has brought his
kingdom into the arena of our existence in a similar fashion to a farmer who enters his field to
plant seed. The kingdom has come into the world in the same quiet, unassuming way that a
farmer enters his field to sow his seed. God’s kingdom is at work, “hidden in the everyday
world of the present time, where no one is aware of what is already taking place.”29
In the past, this parable was inappropriately named the Parable of the Soils, but for almost
a century scholars have recognized that the details of the soils are quite secondary to the
primary point of the parable, namely, the secret of the kingdom of God lies in the activity of the
God the sower. “In the person and work of Jesus the Kingdom of God has intruded into the
world.”30
The farmer has entered his field to sow his seed. No trumpets or fanfare of
any kind—it’s too much of an everyday activity for that. Such a quiet,
seemingly unimportant activity happens without any pageantry. The coming
of God’s rule was intended by him to be subdued and unassuming. By its
nature, the activity of the sower happens without notice. This parable says
the kingdom of God has come at last, God has made a beginning.31
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Now mercy has entered quietly without ending the age we live in; however, some day judgment
will come with trumpet blast and the age to come will inaugurated.
As we observed earlier, Jesus said, “If I am expelling devils by the Spirit of God, then the
kingdom of God has swept over you unawares” (Mt 12:28 NTME). To the Pharisees he said,
“The kingdom of God is not coming with signs to be observed; nor will they say, ‘Look, here
it is!’ or, ‘There it is!’ For behold, the kingdom of God is in your midst” (Lk 17:20-21 NASB).
“The message of the parable of the sower is found in precisely this fact: that the
coming of the Kingdom of God, which was expected by both apocalyptic and
rabbinic Judaism to be a world-shattering divine visitation, has occurred in the
proclamation of good news, in words which in and of themselves are weak and
powerless.”32
The kingdom of God has come into the world like the sower going out to sow his seed, not
like an overpowering hero riding on a white stallion, not like the victorious warrior rattling
saber and sword who comes triumphantly to defeat the enemy. In fact, it was this conquering
hero image which was the popular notion of the Messiah in Jesus’ day. And it was this idea that
Jesus rejected and warned against. In complete contrast to the conquering hero, the Parable of
the Sower shows that God has invaded this world like a lowly farmer quietly broadcasting seed.
“The farmer sows the word” (Mk 4:14), where the seed falls and how it is received is
important only in a subordinate way to the central meaning that God has sown the kingdom of
God into the soil of our existence, into the here and now of this present evil age.
The person listening to this parable “is not a spectator who, as it were, can watch the
sower at his work from the edge of the field or the boundary path; quite otherwise, he
is part of the story himself: he is the ground on which the seed falls.”33
Like the soils, people respond in various ways (see Mk 4:1-20). Some are hard hearted and
reject the seed. Others receive the word of God in a shallow way, responding at first with joy,
but when trouble and persecution happens the planting dies. In some, the sowing is choked out
by life’s worries and by wealth and the desire for things. But some lives are like the good soil.
They hear the word and give themselves to Jesus so completely that their lives become fruitful.
The number of soils is unimportant. The point is God has acted; his kingdom has come in
Christ; and the response of the people of the world is mixed. Part of the mystery of God’s reign
is that it has come in such a way that human beings can actually reject it. In this parable we see
two things: God has acted and people can choose how they will respond.
In church planting over the years, I have conducted countless neighborhood outreach Bible
studies. To those who attended, I have often said, “The kingdom of God has come into the
world in such a way that you can choose to accept it or reject it. Be sure of this, the kingdom of
God demands decision. That decision will mean your salvation or your judgment. There are
many ways to reject, but only one way to accept. That one way is Jesus.”
At the present time, God’s kingly rule has not come with irresistible power, on the contrary
it has come in such a way that it can be received or rejected. The parable makes that clear by
showing that some will reject it totally, some will receive it in a shallow way, some will receive
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it but allow worldly concerns to squeeze the life out of it, and some will receive it so
wholeheartedly that it takes root and flourishes.

The parables of the hidden treasure and the pearl
[Hidden Treasure: Mt 13:44. Pearl: Mt 13:45-46]

The Parables of the Hidden Treasure and the Pearl reveal that whether
discovered unexpectedly or sought diligently the kingdom is of such great
value that it is far beyond the worth of anything else.
The Parable of the Sower made a comparison with a common, everyday activity. But when
Jesus said, “The kingdom of heaven is like treasure hidden in a field” this was certainly not a
common occurrence. What hooks people in this parable is the truth of such a wonderful and
unexpected possibility. It excites the imagination.
In this parable, the man was not looking for treasure. Isn’t it characteristic of your life and
mine? Here we are, tripping along on our own path in life, when we are surprised that God has
uncovered his great treasure before us. The situation Jesus presents is so easy to imagine that
every individual listening to this truth sees him or herself walking across that field and
stumbling on the treasure. Everyone can identify with such serendipity—finding treasure and
becoming wealthy. Jesus said, “When a man found it, he hid it again, and then in his joy went
and sold all he had and bought that field” so that the treasure would be his.
For those with ears to hear, the treasure Jesus was talking about is not earthy riches, but the
heavenly wealth of entering into an intimate relationship with him and, therefore, with his
Father. As in this parable, you may come upon the kingdom unexpectedly; but you are as wise
as that man if you see that this priceless treasure is worth everything. When we open our eyes
by faith and really see it, we see how God’s rule is the greatest value and worth giving up
everything else.
In another teaching, Jesus used an extreme example to illustrate the value of the kingdom.
He said if necessary, it is worth cutting off your hand or foot or gouging out your eye
(Mt 5:29-30). This metaphor is certainly hyperbole (an exaggerated form of speech).
“There are times when men need shock treatment, if they are to see the truth.
They must be taken and shaken out of their comfortable lethargy.”34
Jesus was saying whatever hinders you from entering the kingdom of God must be dealt with
severely. Seeing the kingdom as the greatest of all treasures is forceful motivation.
The difference between the Parable of the Hidden Treasure and the Parable of the Pearl is
that the man in the second parable was a merchant searching all his life for the greatest of all
pearls. It was not unexpected when he found it, because he was searching for it. With some
people it is like that with the kingdom—they are searching for it. In the case of the parable, the
man was searching for the pearl and discovered it. He went away and sold everything. Why
wouldn’t he? To him it was what he had been looking for all his life. It was worth giving up
everything else. The kingdom is like the pearl of greatest value. Compare the pursuit of this
man to the sinful aim of so many. I am speaking of the sin of exchanging the inestimable value
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of oneness with God in Christ—the eternal pearl of entering his kingdom—to the frivolous
pursuit of their own worthless bobbles. Only a fool would exchange a pearl for a plastic bead.

The parables of the weeds and the net
[Weeds: Mt 13:24-30, 36-43. Net: Mt 13:47-51]

The Parables of the Weeds and the Net reveal that the kingdom allows good
and evil to exist side-by-side until the end when the sons of the evil one will
be rooted-out and separated from the sons of the kingdom.
John the Baptist and the Israelites of that time expected that the kingdom would come in one
cataclysmic, apocalyptic event. It would end this present evil age, destroy the evil institutions of
the world, and separate the righteous ones from the evil ones. This is the manner in which they
saw the coming of God’s rule. But it happened differently! How could they know; God had
kept it a secret. But now the mystery was exposed—the coming of the kingdom was not one
event but two. The kingdom of God—the blessings of God’s reign—had come to work in the
world before the end of the age, signaling its future consummation.
The good news is this: God has fulfilled his kingdom in his Son. But instead of the expected
world-shaking event, the parables of Jesus reveal the coming of the kingdom in two stages:
Quiet fulfillment here and now and magnificent consummation at the end of the age.
“The Kingdom of God is the redemptive reign of God dynamically active to
establish his rule among men, and…this Kingdom, which will appear as an
apocalyptic act at the end of this age, has already come into human history in
the person and mission of Jesus to overcome evil, to deliver men from its
power, and to bring them into the blessings of God’s reign.”35
In Jesus’ life and message the mystery has been revealed. In his parables, Jesus taught what
God had kept hidden in the past has now been made known. Part of the mystery is how the
kingdom has already come and is yet to come. The apocalyptic act will culminate the kingdom
and bring all the blessings of God to his people. That time is still coming. But the good news of
great joy is that Jesus has brought the kingdom into this present evil age. This means many of
the blessings of the age to come are already available to everyone who enters the kingdom of
God now. The kingdom has been fulfilled in an outwardly invisible way and it has come with
the promise of future consummation.
The nature of this fulfillment was unexpected. Part of the mystery is contained in the two
Parables of the Weeds and the Fishing Net: The kingdom is among us in such a way that, for
the time being evil and good exist side by side—the unrighteous and the righteous live in the
world together.
In the Parable of the Weeds, Jesus said, “The kingdom of heaven is like a man who sowed
good seed in his field. But while everyone was sleeping, his enemy came and sowed weeds
among the wheat, and went away” (Mt 13:24-25). The question was whether or not the weeds
should be pulled out. The answer was no. Why? Because the wheat might be rooted up with the
pulling of the weeds. Jesus said, “Let both grow together until the harvest” (Mt 13:30). The
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crux is this: The kingdom is among us and evil still exists; but at the time of consummation,
judgment will issue in the separation of the unrighteous from the righteous.
As Jesus said, “at the end of the age…the Son of Man will send out his angels, and they
will weed out all who do evil…then the righteous will shine like the sun in the kingdom of their
Father” (Mt 13:40-41, 43). This longer parable, like the Parable of the Sower, has some
allegorical elements which Jesus explained: The field is the world, the good seed represents the
sons of the kingdom, and the weeds are the sons of the evil one (Mt 13:37-39). The enemy who
has sown the weeds among the wheat is the devil (Mt 13:39). “The harvest is the end of the
age, and the harvesters are angels” (Mt 13:39).
To bring greater clarity, Jesus used a typical Hebrew style of teaching. He laid another
parable along side the Parable of the Weeds. The Parable of the Net makes the same point in a
different way. The kingdom has come into the world like a drag-net goes into the lake—good
fish and bad fish exist in the net together until it is dragged to shore. In the “harvest” of the
fisherman, the good are kept and the bad are thrown away. Jesus said, “This is how it will be at
the end of the age” (Mt 13:49), the wicked will be separated from the righteous. The parable of
the net says, “Like a drag-net, the Rule of God is gathering and sifting all sorts and conditions
of men.”36 The harvest—that is the day of judgment and reward—has not yet come; today is
the day of reconciliation, redemption, and righteousness.

The parables of the mustard seed and the yeast
[Mustard Seed: Mt 13:31-32; Mk 4:30-32; Lk 13:18-19. Yeast: Mt 13:33; Lk 13:20-21]

The Parables of the Mustard Seed and the Yeast reveal that the kingdom is
present now in a seemingly insignificant way, but will one day culminate in
overwhelming greatness.
“What shall we say the kingdom of God is like, or what parable shall we use to describe
it” (Mk 4:30). The Parable of the Mustard Seed contrasts the present kingdom with the future
consummated kingdom; it contrasts the present reality with the future hope. The tiny mustard
seed was, at the time of Jesus, the symbol of smallness and insignificance. Jesus uses this seed
to describe the “planting” or beginning of the kingdom of God.
The kingdom of God has come, but not in a way—as Jesus pointed out—that people can
say, “Look, there it is.” God’s rulership is here among us, in our midst, but Jesus describes it
in terms of the seemingly unimportant mustard seed. Embodied within this image of “the
smallest seed you plant” is the contrast of the dramatic and inevitable outcome. The tiny seed
will be “the largest of all garden plants with such big branches that the birds of the air can
perch in its shade.”
Jesus has brought the kingdom into the world in such a way that, at the moment, people can
characterize it as insignificant. It is “the greatest of all, hidden in the least significant of all, but
effective even in the smallest thing.”37 This was the plan of God, motivated by love and mercy.
Just as acting too early to pull the weeds could affect the wheat, so bringing the kingdom into
the world with irresistible power would be to overwhelm us, and redefine the teaching of Jesus
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regarding the entrance into the kingdom of God. The Parable of the Mustard Seed predicts “the
Reign of God, now like a small seed in your midst, will one day become a tree overshadowing
the earth.”38 It contrasts the small beginning and the present reality of the kingdom, with the
future hope of the inevitable, great consummation.
The Parable of the Mustard seed compares the small beginning with the great ending. The
Parable of the Yeast maintains the contrast of small to great, but adds another dimension—
power. It focuses on the inherent power of the kingdom which is like a small amount of yeast.
“The peasant-woman puts only a little leaven in the dough, and yet it is sufficient to leaven
three measures of meal, which makes a meal for over one hundred and fifty hungry mouths.”39
The presence of the kingdom of God in the world today has the power to permeate and affect
the affairs of the world.
Like the yeast in the parable, the power of the kingdom is deceptively disproportionate.
When compared with the sheer volume of power represented by the kingdoms of the earth, the
kingdom of God represents “a small amount,” working quietly but with dramatic consequence.
The Parable of the Yeast says, “Like yeast in the dough, the Rule of God is working amongst
you.”40 The work of God in the world, like yeast, is disguised in smallness, weakness,
humility, and servanthood. With God small is great, little is much, and weakness is power.

The parable of the self-growing seed
[Self-Growing Seed: Mk 4:26-29]

The Parable of the Self-Growing Seed reveals that commencing with the
coming of the kingdom, by the power of God, there has been set in motion
forces which will inevitably culminate in the end of the age and the
consummation of God’s rule.
The kingdom of God is like a self-growing seed. A man plants his seed in the ground. He
then goes about the business of his everyday life. All by itself, without help from the farmer,
the seed sprouts and grows. When the grain is ripe, the farmer harvests it. The single truth this
parable teaches us is that the fulfillment of the kingdom of God in the world now is like the
self-growing seed in the soil—there has been set in motion inevitable forces which, for the seed
will eventuate in harvest and for the kingdom will eventuate in consummation. “Just as the
earth ‘of itself’ brings forth fruit, so the kingdom of God comes by its own power alone, a
miracle for man, which he can only await with patience.”41
Each season farmers, the world over, stake their livelihood on the predictable self-growing
properties of the seed they plant. The nature of planted seed is that it needs no help from us.
Night and day the farmer sleeps and rises while the seed, out of view and out of mind, and
under its own power progresses to fruition. The planting of seed has an inevitable outcome—the
harvest.
God’s kingly rule is like that. It needs no help from us. This parable makes evident that the
kingdom has been fulfilled and will proceed finally to the day of consummation without any
help from us. Nothing anyone does can help it or hinder it. That's the point of the parable. The
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story of the self-growing seed “shows the Kingdom of God as present reality that will, in God’s
time and by His power, be finally brought to complete fruition.”42 The kingdom of God does
not come “by a process of growth, nor upon the contrast between small beginnings and large
results…but upon the fact that forces have been set in motion which inevitably move to
fruition.”43
Followers of Jesus show a lack of understanding when they say, “We’re going to build the
kingdom of God” or words to that effect. Because this idea is held naively by so many in the
church today we must discuss why it is Biblically inaccurate.

Entering the Kingdom
People can enter the kingdom, but no where in the Bible are people said to build it. By its
dynamic nature the kingdom acts. The activity of God is, in fact, what the kingdom is. It is not
a static thing which can be constructed or increased in any way. The activity of God as King is
not something that can be built. This error arises from the mistaken notion that the kingdom is
the same thing as the church or the work of the church.
Recently, I co-hosted an extended fund-raising broadcast for a Christian radio station. A
number of local pastors were featured as interview guests. I was disappointed to hear many of
them talk about the kingdom of God in ways that clearly cannot be supported by Jesus’ usage of
it in the New Testament. The most flagrant misuse expressed on the program is one which is
quite widespread: The idea that we can build the kingdom of God.
In the Parable of the Self-Growing Seed, we saw how the kingdom is
moving toward consummation (harvest) by the power of God. Building the
kingdom is impossible, because the kingdom is moving inevitably to
consummation by the power of God, without any help from man.
Jesus brought the kingdom, but he himself did not say (nor did any New Testament writer
say) he builds or built the kingdom. The self-growing seed shows that the kingdom happens by
the power of God from its beginning in the life and work of Jesus to its completion at the end of
the age in the second coming of Christ. The misinterpretation of the Parable of the SelfGrowing Seed issues in two mistakes: First, the idea of the gradual growth of the kingdom
which issues in the second mistaken idea that the role of the church is to build the kingdom.
Let’s be clear. Jesus did not say, “I will build my kingdom.” What he did say is “I will
build my church” (Mt 18:18, emphasis added). Building the church is illustrated in the work of
the Holy Spirit through the Apostles in the Book of Acts: “And the Lord added to their number
daily those who were being saved” (Ac 1:47).
New Testament teaching also highlights how believers participate both in the building up of
the Body of Christ (nurture and maturity) and in proclaiming the good news to win others to the
Lord (outreach and evangelism). “We proclaim to you what we have seen and heard, so that
you may have fellowship with us” (1Jn 1:3).
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To hold to the idea of building the kingdom is to confuse the kingdom with the church.
Building the kingdom does not square with the parables themselves, nor does it agree with the
preponderance of New Testament scholarship in which there is significant agreement that Jesus
told these parables in order to contrast the inauspicious and seemingly insignificant character of
the present kingdom with the auspicious and grand future consummation of God’s kingly rule,
all of which happens by the power of God for the glory of God.

The requirement of the kingdom
To see how Jews and gentiles fit into the kingdom, we need to look to another parable and
to other sayings of Jesus which relate to the kingdom. The present nature of God’s reign in the
world is that it is open to all who respond by faith in Jesus Christ.
In the Parable of the Tenants (Mt 21:33-46; Mk 12:1-12; Lk 20:9-19), Jesus tells the story
of the owner who rents his vineyard to some tenant farmers. He sends servants one after the
other to collect what is due him. They beat the first, killed the second, and stoned the third.
Jesus said, “Last of all, he sent his son to them. ‘They will respect my son,’ he said…[But] they
took him and threw him out of the vineyard and killed him” (Mt 21:37, 39). At the end of the
telling of the parable, Jesus asked, “When the owner of the vineyard comes, what will he do to
those tenants?” (Mt 21:40). After their response, he accuses them of being like the tenants by
quoting Psalm 118:22-23.
“Have you never read in the Scriptures:
‘The stone the builders rejected has become the capstone;
the Lord has done this, and it is marvelous in our eyes’?” (Mt 21:43).
The way this parable relates to the kingdom of God in revealed by Jesus in his final point:
“Therefore I tell you that the kingdom of God will be taken away from you and given to a
people who will produce its fruit” (Mt 21:43). Jesus was contrasting what was largely the
rejection of the Jews with what would be a greater reception by the Gentiles. The climax of the
Parable of the Tenants shows that the proof of truly receiving the kingdom is whether a person
receives the Son of God and whether he produces the fruit of the kingdom.
This same truth appears in Jesus’ teaching about the vine and the branches in John 15.
Jesus said, “I am the true vine.” The life and the fruitfulness of the branch is only possible as it
is connected to the vine. In this teaching he makes it plain what fruitfulness is—it is being
connected to Jesus. We’re reminded again that the end purpose is the glory of God: “This is to
my Father’s glory, that you bear much fruit, showing yourselves to be my disciples” (Jn 15:8,
emphasis added). The glory of God and the fruit of the kingdom are inextricably tied to
believing in and following his Son.
“It is significant that the Kingdom is promised only to those who attach
themselves to Jesus’ person, and that being discipled to him is equivalent to
being ‘in the Kingdom of God’.”44
Entering the kingdom is becoming attached to Jesus with a child-like humility and faith.
Jesus said, “I tell you the truth, unless you change and become like little children, you will
never enter the kingdom of heaven” (Mt 18:3).
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Entering the kingdom means taking decisive action
After John the Baptist’s disciples had received Jesus’ answer to John’s question and had
left, Jesus said, “From the days of John the Baptist until now, the kingdom of heaven has been
forcefully advancing, and forceful men lay hold of it” (Mt 11:12). How are we to interpret this
statement. George Eldon Ladd says,
“The passage makes [the best sense] when the two halves of the sentence are
taken to be complementary…‘The Kingdom of heaven acts powerfully and
requires a powerful reaction.”45
In this verse we see two things: The kingdom is forcefully at work in the
world and the response it demands from anyone who wants to enter is a
decisive and forceful action. Jesus gives the kingdom to those who make
that radical decision—the decision to leave their old lives behind and attach
themselves to him.
This is illustrated by a story in Luke. A man wanted to follow Jesus, but he said, “Lord, first
let me go and bury my father.” To this Jesus replied, “Let the dead bury their own dead, but
you go and proclaim the kingdom of God” (Lk 9:59-60). This attests to the far-reaching
implications of following Jesus and entering the kingdom.
To enter the kingdom is such a radical decision that Jesus said, if necessary, it is better to
go into the kingdom of God physically maimed than not to enter at all (Mt 5:29-30). This stark
statement shows the worth and importance of entering the kingdom of God.
Taking it a step further, Jesus said being in the kingdom is like a man plowing a field. He
sets his sight on a fixed point and he never looks back, because a person is not fit for the
kingdom if he looks back (cf. Lk 9:62). The teaching of Jesus shows us that there is more than
merely repenting and entering the kingdom, a person must continue to follow him.

Entering the kingdom means becoming attached to Jesus as his
disciple
Jesus is the founder and embodiment of the kingdom. He is the kingdom. Loyalty to him is
loyalty to the kingdom of God.46 Instead of being an idle act, truly believing in Jesus means
obedience to him. Only he who obeys truly believes.47 Listen to Jesus, “Not everyone who says
to me, ‘Lord, Lord,’ will enter the kingdom of heaven, but only he who does the will of my
Father who is in heaven” (Mt 7:21).

Entering the kingdom is costly
When Jesus calls us to follow him he is saying come and die: “If anyone would come after
me, he must deny himself and take up his cross and follow me” (Mk 8:34; cf. Jn 11:16). Jesus
said, “Whoever serves me must follow me; and where I am, my servant also will
be” (Jn 12:26). This means the disciple must be willing to do whatever his master directs. If
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“the Son of Man has no place to lay his head,” (Lk 9:58); if “the Son of Man must suffer many
things” (Mk 8:31); then “we must go through many hardships to enter the kingdom of
God” (Ac 14:22). The cost of entering the kingdom is the re-orientation of our lives. Whatever
sacrifice that may mean is worth the rewards of joining the family of God. No longer are our
needs of first importance; rather in putting the kingdom of God first, our heavenly Father meets
our needs (Mt 6:33). If you don’t believe that, you have little faith, according to Jesus
(Mt 6:30).

Entering the kingdom means to have eternal life
The kingdom of God and eternal life are equivalent, according to Jesus. The young rich
man asked what he had to do to inherit eternal life (see Mk 10:17-31). In Jesus’ answer we see
that eternal life is following him (Mk 10:21) and entering the kingdom of God (Mk 10:23). The
eternal life of the age to come may be received in the midst of this present evil age, by entering
the kingdom through faith. Jesus told the Galileans, “You must repent and believe the good
news” (Mk 1:15). To enter the kingdom is to experience the miracle of new birth. As Jesus told
Nicodemus, the Pharisee, “No one can see the kingdom of God unless he is born again” (Jn
3:3). To come to Jesus is to enter the kingdom of God and to enter the kingdom is to have the
life of the kingdom—eternal life.

God’s Aim in His Kingdom Is His Glory
We’ve already seen that Jesus performed miracles to show the power of the kingdom and to
bring glory to God. Let’s now examine some of the sayings of Jesus which reveal that the
ultimate work of the kingdom is the glory of God. In the opening 16 verses of the Sermon on
the Mount in Matthew 5, Jesus teaches the Beatitudes followed by his lessons of salt and light.
The section concludes with the mission of the disciples, namely that people “may see your good
works and give glory to your Father in heaven” (Mt 5:16 RSV). The purpose of righteous living
characterized by the Beatitudes and living as the salt of the earth and the light of the world is
for the glory of God.
“You are the salt of the earth,” Jesus told his disciples (Mt 5:13, emphasis added). In
ancient times there was no such thing as refrigeration. The disciples understood that if you
wanted to save something, you saved it with salt. Representing the kingdom, the disciples are
the agent of God’s salvation—they are like salt that saves. Jesus warned all of his followers to
live up to their vocation, because salt that doesn’t save is worthless and only good for being
trampled on. Then and now, the disciples of Jesus are personal representatives of God’s saving
activity in the world. Following what he said about the salt of the earth, Jesus added another
important idea.
“You are the light of the world” (Mt 5:14-16, emphasis added). “Let your light shine before
others, so that they may see your good works and give glory to your Father in heaven
(Mt 6:16 RSV).
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Jesus, who is himself the light of the world (Jn 8:12), was informing his disciples that by
following him they would represent him and be the light of the world. Jesus enlisted his
disciples into the mission of his Father, whose mission is to see his glory. Speaking of his
Father, Jesus said, “I am not seeking glory for myself; but there is one who seeks it” (Jn 8:50).
The Father sees his glory in his Son who “is the radiance of God’s glory
and the exact representation of his being” (Heb 1:3). The Father also sees
his glory in his children as they are being “conformed to the image of his
Son” (Ro 8:29). By having the glory of God live in them as the image of
God’s Son, they are the light of the world.
In the mission of God this is the principle of redemptive representation. The idea that we are
the light as he is the light is simply a restatement of God’s mission for his people. It is indeed a
fulfillment of the words of Isaiah,
“Arise, shine, for your light has come, and the glory of the LORD rises upon
you. See, darkness covers the earth and thick darkness is over the peoples, but
the LORD rises upon you and his glory appears over you. Nations will come to
your light, and kings to the brightness of your dawn (Isa 60:1-3).
In conforming us to the image of his Son, God is fulfilling his original purpose to create us
in his own image. In doing this, he is seeking his own glory. For this purpose Jesus gave us his
Spirit—the Holy Spirit, the Spirit of God—to live in us and to disciple us. He transforms us
“into his image with ever-increasing glory” (2Co 3:18 TNIV). Paul says the end purpose of our
righteousness is that we “may be pure and blameless until the day of Christ, filled with the fruit
of righteousness that comes through Jesus Christ—to the glory and praise of
God” (Php 1:10-11).
Righteousness is partaking of the moral nature of God through his indwelling presence. He
redeems us and comes to live in us by his Spirit, who is the sign of the age to come. It is the
righteousness of God that brings glory to God. It is the light of his righteousness in us that sets
the darkness of unrighteousness in stark contrast. More on righteousness in Chapter 10.

The Exaltation of Jesus as Lord
The power of God and the kingdom of God are facets of the diamond which is the glory of
God. By his power, God rules. The purpose of the kingdom of God is the glory of God—the
manifestation of his nature, presence, and activity.
A summary of Psalm 96 shows the relationship of the power of God, the kingdom of God,
and the glory of God: By his power the Lord reigns, all people are to ascribe to him the glory
due his name.
“Sing to the LORD, praise his name; proclaim his salvation day after day…
Declare his glory among the nations, his marvelous deeds among all peoples…
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Ascribe to the LORD, O families of nations, ascribe to the LORD glory and
strength” (Ps 96:2, 3, 7).
King David’s last recorded prayer is another example of the correlation between God’s
power, kingdom, and glory.
“Yours, O LORD, is the greatness and the power and the glory and the majesty
and the splendor, for everything in heaven and earth is yours. Yours, O LORD,
is the kingdom; you are exalted as head over all” (1Ch 29:11).
His is the power, his is the kingdom, and his is the glory. How reminiscent are David’s words
to the ending of the Lord’s prayer found in late Greek manuscripts: “Thine is the kingdom, and
the power, and the glory forever. Amen.”49
The activity of God and the nature of God meet in our Lord. The kingdom
of God and the glory of God come together in the gospel message, which is
the good news that the fulfillment of God’s reign has happened in his Son
and through him God has revealed himself and made his glory known.
The power of the kingdom of God and the glory of God have been revealed in the life, death,
resurrection, and ascension of Jesus Christ and his promised second coming.
Jesus is in fact, the power of God, the rule of God, and the glory of God. He is the image
of God through whom we have knowledge of the glory of God (2Co 4:4, 6) and the one
through whom God carries out his rule and the image of whom we are to be transformed
(2Co 3:18).
The kingdom of God is what God does and he does what he does for his glory. The
kingdom comes through Christ and the knowledge of the glory of God comes through Christ
(2Co 4:6); so to believe and obey Christ is to enter the kingdom and to have the glory of God
be seen by him in us. God’s rule supports and highlights his glory. The kingdom leads to his
glory.
He gives us the kingdom and he gives us his glory: Jesus said, “Do not be
afraid, little flock, for your Father has been pleased to give you the
kingdom” (Lk 12:32). He also prayed, “I have given them the glory that
you gave me” (Jn 17:22). The kingdom and the power of God have been
given to us. And he has shared his glory with us. So, in Christ, the
powerful kingly rule of God and the awesome glory of God are ours.
The purpose of the kingdom of God is the exaltation of Christ Jesus as Lord to the glory of
God the Father. Christ Jesus obeyed the will of God giving himself for our redemption by
willingly and obediently going to his death on the cross. Paul reminds us, “[He] was raised
from the dead through the glory of the Father” (Ro 6:4). In Philippians 2:6-11, we see the
exaltation of Jesus as Lord. God gives him the highest place and the name that is above every
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name. Every knee will bow “and every tongue confess that Jesus Christ is Lord, to the glory of
God the Father” (Php 2:11, emphasis added). “If you confess with your mouth, ‘Jesus is
Lord,’ and believe in your heart that God raised him from the dead, you will be saved” (Ro
10:9). If you believe you will enter his kingdom (Mt 7:21); you will experience his power
(Php 3:10); and you will be transformed into his image with ever-increasing glory which comes
from the Lord, who is the Spirit (2Co 3:18). God’s call into his kingdom is his call into his
glory (1Th 2:12).

Prayer
Dear Heavenly Father, you have revealed your power,
your kingdom and your glory in Jesus. Thank you for the power of the resurrection, the
good news of the kingdom, and the manifestation of your glory. Transform me by your Holy
Spirit and display your glory in my life. In Jesus name. Amen.
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8 Bringing Many to Glory
Peter

The Son of Man as the Suffering Servant

Overview
Jesus is the Son of Man who came to fulfill the role of the Suffering Servant of the Lord to
bring salvation and redemption. He taught his disciples that the Son of Man must suffer, be
killed, and rise again. God the Father glorified him and he brought glory to the Father by
completing the work the Father had given him to do. Being co-heirs with Christ means his
followers share in his sufferings and in his glory. Jesus shares the glory of God with them and
commissions them to participate in bringing others into his glory.

Scripture
“He then began to teach them that the Son of Man must suffer many things…and that he
must be killed and after three days rise again” (Mk 8:31). “Did not the Christ have to suffer
these things and then enter his glory?” (Lk 24:26). “We see Jesus…crowned with glory and
honor because he suffered death…In bringing many sons to glory, it was fitting that God, for
whom and through whom everything exists, should make the author of their salvation perfect
through suffering” (Heb 2:10). The Old Testament prophets tried to find out the time and
circumstances to which the Spirit of Christ in them was pointing when he predicted the
sufferings of Christ and the subsequent glory (Cf. 1Pe 1:10-11 NIV, NRSV).

Imagining the scene

1

Jesus and his disciples were on their way to Caesarea Philippi—a town at the extreme
northern boundary of the land of Israel, 50 miles Southwest of Damascus and about 30 miles
East of the Mediterranean Sea and the coastal city of Tyre.
Peter loved Jesus and he loved being in the fellowship of the disciple group. As they
walked along, he was watching Jesus in front as he talked with James and Matthew. It was their
custom to take turns walking with Jesus.
As they went up the road, Peter was reminiscing. Walking next to him was his brother
Andrew, who had been a disciple of John the Baptist and had told Peter about Jesus. Andrew
had first learned that Jesus was the Messiah from the Baptist.
Peter recalled the day Jesus had come to Capernaum on the shore of Galilee, “We were in
our boat just off shore. Jesus had cupped his hands to his mouth, “Come and follow me, and I
will teach you to catch men!” As unusual as this sounded, it made sense to Peter. From his
knowledge of scripture, Peter had a recognition that Jesus’ call was the same call God had
given to Israel. It was the call to take his salvation to the ends of the earth. It fit with what he
knew to be the mission of God given to the Patriarch Abraham and handed down to his
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descendants. Answering the call of Jesus brought Peter into his new vocation to catch people
for the kingdom of God.
In fondness, Peter put his arm over his brother’s shoulder and smiled, “Do you remember
when we dropped our nets and followed him?” Andrew grinned. What a moment it had been—
that day their new life of following had begun. They fell silent again as they walked. In his
mind Peter continued to review the events of that first week with Jesus. They had not yet left
their home in Capernaum, so when the Sabbath day came…
"Jesus walked straight into the synagogue and began teaching. They were
amazed at his way of teaching, for he taught with the ring of authority—quite
unlike the scribes. All at once, a man in the grip of an evil spirit appeared in
the synagogue shouting out,
'What have you got to do with us, Jesus of Nazareth? Have you come to kill
us? I know who you are—you’re God’s holy one!'
"But Jesus cut him short and spoke sharply, 'Hold your tongue and get out
of him!' At this the evil spirit convulsed the man, let out a loud scream and left
him.
"Everyone present was so astounded that people kept saying to each other,
'What on earth has happened? This new teaching has authority behind it. Why,
he even gives his orders to evil spirits and they obey him!' And his reputation
spread like wild-fire through the whole Galilean district" (Mk 1:21-27 NTME).2
Peter’s reminiscing was interrupted when Jesus turned around and beckoned to him. Peter
hustled to the front. Together with James and John they led the group off the road onto a
footpath that led to a secluded place near one of the villages on the outskirts of Caesarea
Philippi.
These were the times Peter looked forward to. The evenings of long conversations, talking
together and learning from Jesus. Peter was constantly drawing upon various Psalms he had
memorized. It was an exercise of discovery as he realized how they applied to Jesus: “How
sweet are your words to my taste, sweeter than honey to my mouth!” (Ps 119:103). “Direct me
in your path, for there I find delight” (Ps 119:35). “Your teachings are my heritage forever;
they are the joy of my heart” (Ps 119:111). Joy! Yes, that’s what it was.
They came to a small river about 10 paces across. Poplar trees were growing on both
banks. It flowed quietly past a long meadow which was bordered some 50 paces away by small
bluffs which had been sculpted by the seasons of high water. The field had patches of yellow
mustard broken up by grass made stubby by the passing flocks of grazing sheep. At one end of
the meadow was a large stand of sycamore trees throwing shade across the grassy field. The
coolness was welcome relief from the heat. This is where they would make camp for the night.
Soon they would draw water, bathe, and build a fire for cooking. But for now it was time
to sink down into tiredness. Pulling nets like he used to do and now taking these long treks with
Jesus, Peter enjoyed the reward of hard work and the deep relaxation it brought at the end of a
long day.
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After eating, they sat around the fire and talked. Jesus asked them, “Who do people say I
am?”
The disciples looked at each other, waiting to see who would speak up first. Then the
answers came: “Some say John the Baptist; others say Elijah; and still others, one of the
prophets.”
“But what about you?” he asked. “Who do you say I am?”
Without hesitation, Peter spoke up, “You are the Christ, the Messiah.”3
Looking into the faces of each of them, Jesus warned them not to tell anyone that he was the
Messiah.
The questions and answers were over, now Jesus began to teach them something new. Peter
noticed that Jesus didn’t refer to himself as the Messiah, instead he began to teach them that the
Son of Man must suffer many things and be rejected by the elders, chief priests and teachers of
the law, and that he must be killed and after three days rise again.
______________

The Authority of the Son of Man
To the disciples the teaching of Jesus was food and drink—and they were hungry and
thirsty. The more Peter learned from Jesus, and the more he witnessed his authority and power,
the more convinced he was that Jesus was indeed, the Holy One of God—the Messiah, the
Christ, the Anointed One, the King. But each day that passed, they were learning more and
more about the Son of Man, the title Jesus used for himself.
Wherever they went—villages, towns or countryside—people brought the sick to Jesus. One
woman wanted just to touch “the edge of his cloak, and all who touched him were
healed” (Mk 6:56).
As they went from place to place, tension had been building around Jesus. The conflict was
fueled both by Jesus’ teaching and by his miracles. Because they had witnessed it a number of
times, it was obvious to Peter and the other disciples that the religious leaders of the day were
in stark opposition to Jesus and the conflict was building in intensity.
Peter remembered one incident when they were passing through a grain
field. “It was on the Sabbath,” he recalled. “We were hungry, so we had
picked some heads of grain and ate. The Pharisees took Jesus to task.”
They said, “Look! Your disciples are doing what in unlawful on the Sabbath.”
Peter remembered that Jesus had stood up for his disciples and himself. His defense was
simple and powerful, “The Son of Man is Lord of the Sabbath” (Mt 12:2, 8, 14). That was his
explanation and it hung in the air.
Immediately after that grain field incident, Jesus healed a man with a shriveled hand
(Mt 12:9-21). The healing was not the problem, but doing it on the Sabbath was. After these
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Sabbath conflicts, the religious leaders were furious: “The Pharisees went out and plotted how
they might kill Jesus” (Mt 12:14).
“Aware of this, Jesus withdrew from that place. Many followed him, and he healed all their
sick, warning them not to tell who he was” (Mt 12:15-16). Reflecting on these things, the
disciples realized, “This was to fulfill what was said through the prophet Isaiah: ‘Here is my
servant whom I have chosen’…In his name the nations will put their hope.” (Mt 12:17-18, 21;
cf. Isa 42:1-4).

The Son of Man has authority to forgive sins
Peter recalled another occasion when they had re-entered Capernaum and Jesus was
preaching the word to people in a home. A huge crowd had gathered, including some scribes
and Pharisees (Mk 2:1-12). People were hanging in through the windows and crowding the
doorways. While Jesus was preaching, there was an unexpected noise coming from the roof
above. The event was unusual, because before we knew it, four men had lowered a paralyzed
man right down in front of Jesus.
The man had been brought there by four of his friends to have Jesus heal him. It was even
more unusual when Jesus said, “My Son, your sins are forgiven.” Peter watched as the
teachers of the law reacted. What they were thinking was written all over their faces, “Why
does this man talk such blasphemy? Who can possibly forgive sins but God?” (Mk 2:7 NTME).
Who indeed?
Peter looked over at Jesus. As he spoke he was looking into the eyes of the scribes and
Pharisees,
“Why must you argue like this in your minds? Which do you suppose is easier—to say
to a paralyzed man, ‘Your sins are forgiven’ or ‘Get up, pick up your bed and walk’?”
They didn’t respond.
Everyone was locked in silence. What would Jesus say next? The crowd was waiting—the
teachers of the law, the people gathered around Jesus, the friends of the man peering down
from the open roof, and the gathered crowd outside. It was the kind of silence that focused
attention on what was about to happen.
When Jesus spoke, it was in a loud voice so that even those outside the
house could hear. He said,
“But to prove to you that the Son of Man has full authority to forgive sins
on earth, I say to you,” he reached down and touched the paralytic, “Get
up, pick up your bed and go home.”
Peter remembered the awe and enthusiasm with which the man stood up. In gratitude he
smiled at Jesus, glanced up at his friends on the rooftop, then knelt and quickly rolled up his
mat. As he departed through the crowd, people praised God in amazement, “We have never
seen anything like this before.”4
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The Titles of Jesus
We began this chapter with the question Jesus asked his disciples at Caesarea Philippi,
“Who do people say I am.” After they had answered, Peter declared, “You are the
Messiah” (Mk 8:29 TNIV). Jesus then began to teach them his role as the Son of Man.
Living and traveling with Jesus gave the disciples the opportunity to witness, first hand,
who he is and what he came to do. Peter may have thought of what Isaiah had written,
“You are my witnesses,” declares the LORD,
“and my servant whom I have chosen,
so that you may know and believe me
and understand that I am he” (Isa 43:10).
Through the inspiration of the Holy Spirit, those who were close to Jesus created the New
Testament record employing a number of Christological titles which they drew from a number
of sources: From Jesus himself, from the patriarchs, from the prophets, from the Kings, and
some which they created themselves (the Logos, the Body of Christ, etc.) Oscar Cullman has
related a number of Christological titles to various periods of Salvation History as summarized
in the following table.5

Titles of Jesus
PERIODS OF SALVATION HISTORY

RELATED TITLES

The Pre-existence of Jesus

The Word, The Son of God

The Earthly Work of Jesus
The Present Work of Jesus

The Suffering Servant of God,
The Prophet, The High Priest
The Lord, The Savior

The Future Work of Jesus

The Son of Man, The Messiah

Representation through the One—Jesus Christ the Lord
From Genesis to Malachi, the patriarchs, the kings, and the prophets knew that God would
act. The New Testament writers saw it come to pass: “In the past God spoke to our forefathers
through the prophets at many times and in various ways, but in these last days he has spoken to
us by his Son” (Heb 1:1-2). The prophecies were all fulfilled in Jesus Christ the Lord.
Just as many different colors compose the full spectrum of physical light, so
the different figures and titles of the Old Testament converge in one man:
Jesus Christ. He is the second Adam who would crush Satan and bring
righteousness; he is the offspring of Abraham through whom God would
bless the nations; he is the prophet like Moses to whom we should listen; he
is the Son of Man of Daniel’s vision who will return on the clouds of
heaven in power and great glory; he is the Messianic Son of David who is
the King in the Kingdom of God; and he in the Suffering Servant of God
who came to give his life as a ransom for many.
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To state it again in different words: The good news of the New Testament is that God has
acted. He has acted in the Son of God (Mt 3:17; Jn 1:34); in the Lamb of God (Jn 1:29, 36); in
the Suffering Servant (Mk 10:45; cf. Isa 53); in the great high priest (Heb 4:14); in the Lord
(Php 2:11; Ro 10:9); and in the Christ (Ac 2:36). These figures come together in Jesus of
Nazareth.
In previous chapters, we have traced the role of Jesus as the Word, the Son of God, and the
Heavenly Man (a reference to the Son of Man). We have also considered the roles of Israel and
the Remnant as the Servant of God. Our purpose in this chapter is to examine more closely the
role of Jesus as the Son of Man whose earthly role is the Suffering Servant and to see the
significance of redemptive representation and vicarious suffering. In Chapter 10, through the
eyes of Paul, we’ll see Jesus as Lord of the church.

Jesus came as the Suffering Servant
The prophet Isaiah speaks about the Servant of the LORD. The “Servant Songs” as they
have been called are found in Isaiah 42:1-7; 49:1-9; 50:4-9; 52:13-53; and 61:1-3. Redemptive
representation is at the heart of the concept of the Servant: Whether the few of Israel—one
nation to reach many nations (Isa 41:8); or the few of the Remnant—survivors of the Exile to be
a light to the Gentiles (Isa 49:3, 6); or the One righteous Servant—who will justify the many
and bear their iniquities (Isa 42:1; 53:11).
“We cannot understand the New Testament’s view of history beginning
with creation itself without the thought of the representation of the many by
the minority, progressing to the representation by the One. The figure of
the Suffering Servant of God is the exemplary embodiment of this idea of
representation.”6
Even through Isaiah didn’t know when or under what circumstances the Suffering Servant
would appear, every word of his majestic account—written some seven hundred years earlier—
was fulfilled in Jesus.
Jesus is the representative Servant who came to suffer vicariously. He didn’t consider
equality with God something to be grasped. He became a human being and took the role of a
servant. He was rejected and humiliated. Obediently he went to the cross. Through his death,
our redemption was secured.

Jesus Came to Bring Glory to God
Because he was obedient to death, God the Father exalted him to the highest place and gave
him the name that is above every name. The coming of Jesus into the world: his life, his calling
of the disciples, his miracles, his death, and his resurrection were all for the purpose of
bringing glory to God the Father (Php 2:6-11).
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God the Son not only brings glory to God the Father, he is the incarnate glory of the Lord.
At the beginning of Isaiah’s call to speak for God, he was in the temple and saw the glory of
the Lord (Isa 6). According to what John wrote in his gospel, “he saw Jesus’ glory and spoke
about him” (Jn 12:41).
The Old Testament prophets didn’t always know the full import (especially
the future importance) of what they proclaimed and wrote. But what had
been a mystery to them has now been revealed through the New Testament
writings to us.
Through the revelation of the Holy Spirit to Peter and those close to Jesus, we have been
allowed to see what God had concealed from the prophets—his eternal salvation now fully
disclosed in Christ. Peter wrote:
“Concerning this salvation, the prophets, who spoke of the grace that was to
come to you, searched intently and with the greatest care, trying to find out the
time and circumstances to which the Spirit of Christ in them was pointing when
he predicted the sufferings of Christ” (1Pe 1:10-11a) “and the subsequent
glory” (1Pe 1:11b NRSV). “Through him you have come to trust in God, who
raised him from the dead and gave him glory, so that your faith and hope are
set on God” (1Pe 1:21 NRSV, emphasis added.)
Even though Isaiah did not know all God had planned, his words ring out, “See, my servant
will act wisely; he will be raised and lifted up and highly exalted” (Isa 52:13). Christ Jesus the
servant of God acted wisely by fulfilling God’s mission, by obeying his Father and giving his
life. Therefore, God exalted him. This fulfillment is the subject of Philippians 2:5-11:
“Christ Jesus: Who being in very nature God, did not consider equality with
God something to be grasped, but made himself nothing taking the very nature
of a servant, being made in human likeness…God exalted him to the highest
place and gave him the name that is above every name.”
As the Suffering Servant, Jesus came to fulfill the purpose to which God had called Israel—
to display God’s glory and to bring salvation to the ends of the earth (Isa 49:3, 6). The mission
of God for Israel became a reality in Jesus and his disciples, who are his appointed
representatives.
Isaiah knew “the Redeemer will come to Zion (Isa 59:20); that “men will
fear the name of the Lord…and…revere his glory” (Isa 59:19); that “the
glory of the LORD [will rise] upon you…that darkness is over the peoples,
but the L ORD rises upon you…that nations will come to your
light” (Isa 60:1-3).
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Jesus began his earthly mission by saying, “The time has come at last…You must change
your hearts and minds and believe the good news” (Mk 1:15 NTME). He then called his
disciples to follow him, to become like him, and to carry on his mission.

Jesus came to establish a new covenant
Shortly after Jesus sent the Holy Spirit from the Father, Peter and John healed a man
crippled from birth. They healed him in the name of Jesus of Nazareth (Ac 3:1 ff). After the
miracle, they were surrounded by inquisitive Jews in the place called Solomon’s Colonnade.
Peter and John seized the opportunity to preach to them about the greater significance of the
healing which the Jewish crowd had witnessed.
They proclaimed, “The God of Abraham, Isaac and Jacob, the God or our
fathers, has glorified his servant Jesus…By faith in the name of Jesus, this
man whom you see and know was made strong. It is Jesus’ name and the
faith that comes through him that has given this complete healing to him, as
you can all see…You killed the author of life, but God raised him from the dead.
You acted in ignorance, as did your leaders. We are witnesses of this…But
this is how God fulfilled what he had foretold through all the prophets,
saying that his Christ would suffer…You are heirs of the prophets and of
the covenant God made with your fathers. He said to Abraham, ‘Through
your offspring all peoples on earth will be blessed’” (Ac 3:13 ff.).
God, who had not forgotten his old covenant had brought it to fulfillment in the new
covenant—“the new covenant in my blood” as Jesus said (Lk 22:20; 1Co 11:25; see other
references on the new covenant: 2Co 2:12; 3:6-7; Heb 8:1, 8; 9:15; 12:24). This was the new
covenant foretold by Jeremiah, “‘The time is coming,’ declares the LORD, ‘when I will make a
new covenant with the house of Israel and with the house of Judah’” (Jer 31:31, emphasis
added). Jesus came to mediate a newer, fuller, and better covenant (cf. Heb 12:24; 2Co 3:1 ff)
which brings to fulfillment the old agreement God had made with Israel.
John the Baptist was the last of the Old Testament prophets and was sent as a forerunner to
prepare the way for Jesus. When John was a baby, his father Zechariah was filled with the
Holy Spirit and prophesied about how God was remembering his covenant:
[God] “has come and has redeemed his people. He has raised up a horn of
salvation for us in the house of his servant David (as he said through his holy
prophets of long ago)…to show mercy to our fathers and to remember his holy
covenant, the oath he swore to our father Abraham” (Lk 1:67-73, emphasis
added).
The prophecy of Isaiah was fulfilled: John was “a voice of one calling in the desert,
‘Prepare the way for the Lord, make straight paths for him’” (Mt 3:3; cf. Isa 40:3).
Isaiah concludes this passage, “And the glory of the LORD will be revealed, and all
mankind together will see it” (Isa 40:5).
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The glory of God is the centerpiece of God’s covenant
The old English word testament means covenant, or contract, or agreement. God not only
remembered the old covenant, he fulfilled it by establishing a new covenant. The Old Covenant
which was established with Abraham continued through the patriarchs, the kings, and the
prophets: “All the Prophets and the Law prophesied until John” (Mt 11:13). The old covenant
was a necessary preamble to the new.
The glory of God is the representation of who he is and what he does, as a result his
covenants reveal his glory. In 2 Corinthians 2:12-4:6, Paul compares the glory of the Old and
the New Covenants. He says the glory of the Old Covenant is nothing like the glory of the New
Covenant. God has revealed himself progressively and his glory was not fully revealed in the
old agreement because he limited the display of his glory.
His intrinsic glory—the manifestation of his essential nature—was evident
in all he said and did and the visible manifestation of his glory was seen on
occasion according to his will. His incarnate glory wasn’t seen until Jesus
became a human being and the indwelling manifestation of the glory of God
didn’t happen until the sending of the Holy Spirit to live in believers.
The new contract “shows us the light of God’s glory in the face of Christ” (2Co 4:6 NRV)—
the full revelation of his glory. In contrast, the glory revealed in the Old Covenant was nothing
when compared to the surpassing glory in Christ (2Co 3:7-11). How can the glory of God
partially revealed be compared to the unveiled brightness of God’s glory made real in the
incarnation of his Son and now living in his followers by the indwelling presence of the Holy
Spirit?
Isaiah predicted, “The glory of the Lord will be revealed,” (Isa 40:5). In the New
Covenant, God has revealed his glory in Jesus Christ. From his birth to his death, from his
resurrection to his second coming, we see the glory of God in Jesus Christ. For example, when
Jesus was born, a vast heavenly entourage of angels sang, “Glory to God in the highest” (Lk
2:14). “The glory of the Lord shone around” the shepherds (Lk 2:8). After seeing the new born
Jesus, “the shepherds returned, glorifying and praising God (Lk 2:20). And then, at the
circumcision of Jesus at eight days, Simeon said,
My eyes have seen your salvation, which you have prepared in the sight of all
people, a light for revelation to the Gentiles and for glory to your people
Israel” (Lk 2:30-32, emphasis added).
Hundreds of years before, Moses had asked God, “Show me your glory.” His request was
granted, but only in a veiled and partial way. Now the unveiled and complete glory of God has
been revealed in the eight-day old child nestling in Simeon’s arms. He was looking into the face
of the glory of God.

218

Bringing Many to Glory

After Jesus had completed the work of his Father, his disciple John would write, “We have
seen his glory, the glory of the one and only Son, who came from the Father, full of grace and
truth” (Jn 1:14).

After Jesus died and rose to life, the disciples understood the purpose
of suffering
Before the birth of Christ, when an angel of the Lord appeared to Joseph in a dream, he
proclaimed to him that his fiancve Mary was pregnant by the Holy Spirit and would give birth
to a son who was to be called Jesus “because he will save his people from their sins” (Mt
1:21).
After Jesus died and rose and ascended into heaven, in the first moments of the birth of the
church, Peter spoke out boldly about Jesus as God’s Suffering Servant: “The God of our
fathers, has glorified his servant Jesus” (Ac 3:13).
Peter had been slow to grasp the truth of the Suffering Servant, but after
Jesus ascended to heaven, in perfect harmony with Jesus’ redemptive role,
Peter’s message was, “God fulfilled what he had foretold through all the
prophets, saying that his Christ would suffer” (Ac 3:13, 18). Later in his
first epistle, he wrote, “Christ suffered for you” (1Pe 2:21).
As we have seen, the idea of the Son if Man suffering and dying was not a concept which
the disciples understood at first. Right up to his death and resurrection, some of them still
didn’t comprehend what his suffering and death was all about. Perhaps the best example is the
two disciples on the Road to Emmaus in Luke 24. Jesus, somehow unrecognized by them, met
up with them on the road and walked with them.
They told him about Jesus of Nazareth, the things that had happened in Jerusalem, and
about the crucifixion. Then with downcast faces, they said, “We had hoped that he was the one
who was going to redeem Israel” (Lk 24:21).
Jesus pointed out to them that they were “slow of heart to believe all that the prophets have
spoken!” (Lk 24:25). He asked them, “Did not the Christ have to suffer these things and then
enter his glory?" (Lk 24:26).
“And beginning with Moses and all the Prophets, [Jesus] explained to them what was said
in all the Scriptures concerning him” (Lk 24:27).
Without doubt, one of the prophets Jesus quoted to these two disciples was Isaiah, who
declared that the role of the Servant was to suffer for sinners in a representative way: “My
righteous servant will justify many, and he will bear their iniquities…he bore the sin of many
and made intercession for the transgressors” (Isa 53:11, 12).
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Representation in the Plan of God
We've talked about representation, now it time to lay it out in more detail. It was obvious
from the covenant with Abraham, God had chosen to be represented by his people in his
redemptive activity. This carried over to Jesus who was the One who suffered for the many.
“In the ancient Semitic world ‘the one’ and ‘the many’ were more closely associated than in
modern western thinking.”7 In most applications this concept is difficult for westerners. In one
area, however, we do understand legislative representation—one person elected to represent
many.
To understand representation through vicarious suffering—the one for the
many—let’s ask some questions about God’s original plan. Did he indeed
have a plan? In relationship to his plan, did he know man would sin? After
man rebelled, how did God represent himself to sinful man?
Because he is all-knowing, God knew everything that would happen before the creation of
the universe. We know God made man free to choose because he gave Adam and Eve the
freedom to choose.8 After they sinned, did God discard a failed plan and turn to a new one?
No, when God created he had already taken into account that man would sin and he knew what
he would do about it. God's plan was to redeem fallen man and redemption would show forth
his glory. Paul said, “If the many died by the trespass of the one man [Adam], how much more
did God's grace and the gift that came by the grace of the one man, Jesus Christ, overflow to
the many!” (Ro 5:15). God's plan was to redeem man through his Son.

Representation through the few
What is Israel's role in the plan of God? In his mission, the Lord had called Israel to be his
people to represent him as his servant nation to the other nations. They were to be the few to
reach the many. But the omniscient Lord knew most of Israel would turn away from him and
only a small percentage of the them would remain faithful. In Paul's letter to the Romans, he
clarifies Israel’s role in the plan of God, especially as it relates to the New Covenant. “It is not
as though God’s word had failed. For not all who are descended from Israel are Israel” (Ro
9:6). In the New Covenant there is a new kind of Israel—an Israel by faith not genealogy.
He knew before hand that his covenant would not be kept by the majority of
descendants born to Abraham. So when most turned their backs on him, he
continued his plan by making a new covenant with the faithful Remnant:
Once more a remnant of the house of Judah will take root below and bear
fruit above” (2Ki 19:30; cf Jer 31:31-33).
"Only the remnant of Israel will be saved" (Ro 9:27; cf. Isa 10:22). When Paul wrote that
he was quoting Isaiah, “Though the number of the Israelites be like the sand by the sea, only
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the remnant will be saved” (Ro 9:27; cf. Isa 10:22). In the New Covenant we learn “it is not
the natural children who are God’s children, but it is the children of the promise who are
regarded as Abraham’s offspring” (Ro 9:8). Being of Israel is a matter of faith in Christ, not
genealogy.
It would be a minority of the Israelites who would be his servant, and who would display
his glory (See Isa 49:3 NASB). Even in the Old Testament prophets, we see God gathering a
remnant. To illustrate this Paul quotes what the Lord's response was to Elijah when he thought
he was the only faithful one left in Israel who did serve Baal: "I have reserved for myself seven
thousand who have not bowed the knee to Baal" (Ro 11:4; cf. 1Ki 19:18). To this Paul adds,
“So too, at the present time there is a Remnant chosen by grace” (Ro 11:4-5). The Remnant is
the new Israel—the church of Jesus Christ—which is composed of believing Jews and believing
Gentiles—those who have accepted the promise of God in Christ.
Israel does continue to have a place in God's plan. It is in the Roman epistle (especially
chapters 9-11) that Paul sets forth the position of Israel in the New Covenant. He makes it clear
that even through the majority of Israel turned away from God, they do continue to have a
place in his plan. He has made future provision for them: “Salvation has come to the Gentiles
to make Israel envious” (Ro 11:11); “Israel has experienced a hardening in part until the full
number of the Gentiles has come in” (Ro 11:25). Israel has "become disobedient in order that
they too may now receive mercy as a result of God's mercy to you [Gentiles] (Ro 11:31). As
the bottom line, Paul reminds us that "God's gifts and his call are irrevocable" (Ro 11:29).
The scope of God’s redemptive plan had narrowed to one descendant of
Abraham: Jesus Christ.
Paul states, “The promises were made to Abraham and to his offspring; [but] it does not
say, ‘And to offsprings,’ as of many; but it says, ‘And to your offspring,’ that is, to one
person, who is Christ” (Gal 3:16 NRSV, emphasis added). Therefore, everyone who belongs to
Christ are Abraham’s descendants, and heirs according to God’s promise (Gal 3:29); they are
the ones who share in his sufferings and in his glory (Ro 8:17). “For I tell you that Christ has
become a servant of the Jews on behalf of God’s truth, to confirm the promises made to the
patriarchs so that the Gentiles may glorify God for his mercy” (Ro 15:8-9).
In this summary of Israel’s place, Paul writes:
“Theirs are the patriarchs, and from them is traced the human ancestry of
Christ, who is God over all, forever praised! Amen. It is not as though God’s
word had failed. For not all who are descended from Israel are Israel. Nor
because they are his descendants are they all Abraham’s children. On the
contrary, ‘It is through Isaac that your offspring will be reckoned.’ In other
words, it is not the natural children who are God’s children, but it is the
children of the promise who are regarded as Abraham’s offspring” (Ro 9:5-8).
God’s plan is to be found by those who did not seek him. His plan was to reveal himself to
those who did not ask for him (Ro 10:20). In Paul's metaphor, some branches of the olive tree
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have been broken off, but a wild olive branch has also been grafted in and now shares in the
nurture from the olive root (Ro 11:17). So in God's mission it has came to be that the Son of
God has created a new people—a new Israel. From the same root, this new Israel is the church
composed of all disciples of Jesus (Jews and Gentiles, males and females, slaves and free).

“The Son of Man Must Suffer.”
At the camp near Caesarea Philippi, when Jesus spoke plainly to his disciples about the
suffering he would go through, it was so unexpected that they didn’t know what to think. After
all, the people of the Old Testament knew God would act, but they didn’t know the details of
how he would accomplish his purpose or when. So when Peter heard what Jesus had to say
about suffering and death, he took him aside and rebuked him. It didn’t make sense to Peter
that the Messiah would accomplish God's mission by death. How can a battle be won by dying?
Jesus told him, “You do not have in mind the things of God, but the things of men” (Mk
8:33).
As faithful Jews, the role of the Suffering Servant of God was known to the disciples from
their study of the scroll of Isaiah. This role, however, had been overshadowed by the
popularized concept of the “Jewish Messiah”—the image of a conquering hero who would set
Israel free from bondage to Rome and bring about the kingdom of God.
Messiah was a title Jesus never applied to himself. A number of times, he was referred to
as the Messiah by others. On each of these occasions, he did not deny it. One example, of
course, is Peter’s confession at Caesarea Philippi, "You are the Messiah.”
Another time was when he was on trial before the High Priest.
Caiaphas said to Jesus, “I charge you under oath by the living God: Tell us if you are the
Messiah, the Son of God” (Mt 26:63 TNIV).
“Yes, it is as you say,” Jesus replied. “But I say to all of you: In the future you will see the
Son of Man sitting at the right hand of the Mighty One and coming on the clouds of
heaven” (Mt 26:64, emphasis added).
In this exchange with the High Priest, Jesus did not deny that he was the Christ, however,
he immediately referred to himself as the Son of Man. As we discussed in the last chapter, the
refusal of Jesus to use the title Messiah to refer to himself was prompted by pre-conceived ideas
of how the Messiah would fulfill his ministry. It’s true, some of these ideas fit with the Old
Testament; but the dominate concept had been shaped by “the things of men,” (Mk 8:33) to use
Jesus’ words.
The concept of the “Jewish Messiah” at the time of Jesus was too narrow,
too fixed, too militant, and too nationalistically defined. This popular idea
of the Messiah was a conquering, warlike figure whose role was to set
Israel free politically. In other words, the idea of the Old Testament
Messiah had been warped by years of foreign oppression and a longing for
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what they thought represented “the day of vengeance of our God” (Cf.
Isa 61:2b).
While never denying he was the Messiah, Jesus did not exploit this title because to do so
would be to go along with people’s misconception. He didn’t want his role to be limited by this
shaded version of a nationalist Messiah who would set up an earthly kingdom. So in the three
synoptic Gospel accounts of Caesarea Philippi after Peter’s confession, Jesus warned his
disciples not to tell anyone that he was the Christ, the Messiah (Mt 16:20 = Mk 8:30;
Lk 9:21).

Why do we call him “Jesus Christ?”
Given Jesus’ own reluctance to refer to himself as the Messiah (Christ), why was the early
church so fond of calling him Christ?
“The most obvious explanation of the fact that the title Messiah nevertheless
was so successful that it almost excluded all other titles is that the early
Christians were aware that it could include many different conceptions and that
they had to adopt it if they hoped at all to make clear to the Jews the
Christological role of Jesus.”9
The elements of the Messianic concept which Jesus did not want to attach to
his work are the same elements of which the early church steered clear.
But, while the young church ignored those elements which were off-target,
they readily embraced other Old Testament ideas that the title Christ
conveyed.
In addition to Messiah/Christ, the other title which dominates the worship and teaching of
the early church is Lord. And as we know the two titles often come together in the writing of
the New Testament—the Lord Jesus Christ, Christ Jesus the Lord. These titles—Lord and
Christ—are the most often heard titles of Jesus from the lips of New Testament Christians.
So we can conclude the following: For Jesus to use the title Christ would
have been bad timing by placing emphasis on “the conquering hero” and
would have caused people to look to him to set up an earthly kingdom. But
for the church—after Christ’s death on the cross—it was good timing to
embrace those aspects of his Messianic role that fit the mission of Jesus and
were essential to be emphasized.
The early church's message containing these Messianic essentials was, of course, important
to reaching the Jews with the good news. “Let all Israel be assured of this: God has made this
Jesus whom you crucified, both Lord and Christ” (Ac 2:36). This was the heart of Peter’s
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proclamation on the day of Pentecost. Over 130 times in the New Testament Jesus is referred to
as Jesus Christ, Christ Jesus, or Christ. The church recognized that Jews and Gentiles alike
needed to understand something very important: The work of the Messiah foretold by the
prophets was unmistakably fulfilled in Jesus—in his life, in his teaching, in his miracles, and in
his death, resurrection, exaltation and ascension. For that reason, they affixed to his name the
Greek word for Messiah—“Christ.” Standing firmly on this name, the disciples of Jesus have
been called Christians down through the centuries (see Ac 11:26).

Why Did Jesus Choose the Title, “Son of Man?”
Let’s return to our discussion of the title that Jesus chose to refer to himself—“the Son of
Man.” As we saw, Jesus did not deny the title of Messiah, but instead chose the title Son of
Man which he uses over 50 different times to refer to himself (81 accumulated times in all the
Gospels).10
The Son of Man idea is found in many cultures. Frederick Borsch presents
a study of the use of the Son of Man title in various kingship ideologies of
several Near Eastern cultures over a period of many centuries.
This background study of the Son of Man as a religious and cultural concept offers
glimpses of why Jesus may have chosen this multi-cultural designation for himself. Borsch
documents and sums up the common elements in these various kingship ideologies.
Introducing the summary outline, Borsch says,
“It is our intention to offer an outline of some of the salient features of these
kingship ideologies as we see them, especially singling out the aspects which
are of special relevance for this study [of the Son of Man].”11
Following is a summary of the five points of common elements in these royal rites. (The
reader must bear in mind that these ideologies represent pagan religions and cultures, many of
which predate Judaism. But the general revelation of God can also be seen in these ideas.)
1. The all-important cultic period for the king and his society came at the time of the chief
annual festival.
The festival was seen as a re-creation of the world. The central figure to bring about the recreation was their king, who they believed to be a representative of the king-god or high god
(known also by other names and titles) and as such was a son of god and divine himself (an idea
which still exists in some societies today). In the commonality of these myths and religions is
the often-used title of the earthly king which is drawn from the understanding of the king-god
who is the divine man in heaven. The heavenly man is the one after whom human beings were
created. As the representative of the divine man in heaven, the earthy king was seen as the son
of the man or son of man (and various other titles).
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2. As the chief actor in this re-creation drama and in the representative role of the kinggod, the earthly king must fight the creation battle against the primeval forces of evil, darkness,
death, and chaos.
In this struggle, at first the king is defeated. He suffers and is totally humiliated; he
becomes a figure of contempt, even of ridicule and in many cases becomes a scapegoat, driven
out of the community into the wilderness where he suffers. Sometimes he suffers for his own
sin, though at times he is seen to suffer as an innocent victim. Near death, he calls out for help
to the king-god in heaven.
3. His cries are heard. He is saved and is raised up, or, in some forms, the stress falls on
the idea that he himself is empowered to rise.
Thus armed, he overcomes the powers of evil, death, and chaos, a victory in which both
king and people share.
4. There follows the enthronement of the king, emulating the enthronement of the king-god
in heaven.
The king is anointed. He is said to be radiant, to shine like the sun much in the way the
king-god shines.
5. The final stage is one of great rejoicing.
Decay and death have been defeated; the king is the restored ruler and the father of his
people.
From a Biblical perspective, these Son of Man myths and religions are charged with
misconceptions and theological problems. Apart from that obvious fact, it is remarkable to me
that these cultures (which operated merely from the general revelation of the true God) should
have perceived so many concepts of man’s relationship with God. Chief among these
relationships are the ideas of representation, suffering, and glory. When we compare these
primitive beliefs with the special revelation of God given in his Son, we see some general
points which correspond to the role of the true Son of Man. There are many points we could
comment on, but consider these highlights of congruence:

Creation. Jesus, who created all things, came to earth to encounter the
forces of evil and to fight the battle of creation all over again by bringing light
where there was darkness, order where there was chaos, and life where there
was death (Cf. Mt 4:3-4; Mk 2:27-28; Mt 12:28; Jn 6:35, 53).
Rejection. Jesus came as the King in the Kingdom of God. He was
anointed as God’s Son and wandered the earth homeless and was rejected by
his people (Cf. Mk 1:10-11; Lk 9:58; Jn 1:11).
Death and Resurrection. Jesus was rejected, humiliated, and killed;
but cried out to God who raised him up and exalted him (Mk 8:31; 15:16-20,
34; Ac 2:22-24, 31-33, 36; Php 2:6-11; Jn 14:16-17).
As we can see, when Jesus chose the description, “the Son of Man” to identify himself it
was a well-known and universal concept historically evident in many cultures. Since the
Messiah originated in the Old Testament and was seen exclusively as a Hebraic figure, it made
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sense for Jesus to choose the title that represented God’s world-wide redemptive purpose. The
Son of Man title did that. It was know to the Gentiles, and in the narrower context of Daniel’s
description in 7:13 ff. it was well known to the Jews.
Daniel saw a vision of “one like a son of man, coming with the clouds of heaven.” Jesus
referred this scripture to himself; he predicted a future time when “they will see the Son of
Man coming on the clouds of the sky, with power and great glory” (Mt 24:30 = Mk 13:26;
Lk 21:27). In all three Gospel accounts of Caesarea Philippi, Jesus refers to his second coming:
when the Son of Man comes in his Father’s glory with the holy angels (Mk 8:38 = Mt 16:27;
Lk 9:26).
When he was on trial, the High Priest said, “Tell us if you are the Christ [the Messiah], the
Son of God?”
“‘Yes, it is as you say,’ Jesus replied. ‘But I say to all of you: In the future you
will see the Son of Man sitting at the right hand of the Mighty One and coming
on the clouds of heaven’” (Mt 26:63-64).
At the time Jesus made this claim before the chief priests and the Sanhedrin, the High Priest
tore his clothes and said, “He has spoken blasphemy.” Notice in both cases—at Caesarea
Philippi and on trial before the Sanhedrin—Jesus didn’t deny being the Messiah, but he
purposefully raised the idea to the more universal role of the Son of Man.
“The idea of the Son of Man is even more comprehensive [than the Servant
of the Lord]; it embraces the total work of Jesus as does almost no other
idea.”12 The reason Jesus called himself the Son of Man has to do both with
his present role and his future work. In his future work, he will return to
gather his people to himself once again and to judge the world.
The purpose of the Caesarea Philippi exchange was to reveal that the present task of the
Son of man was to suffer and die and rise again. The Son of man fulfills the role of the Servant
by suffering for our sins and taking upon himself the sin of the many, in fulfillment of the
prophecy of Isaiah:
“He was pierced for our transgressions, he was crushed for our iniquities; the
punishment that brought us peace was upon him, and by his wounds we are
healed” (Isa 53:5).
In another Suffering Servant saying, Jesus told his disciples: “The Son of Man did not come to
be served, but to serve, and to give his life as a ransom for many” (Mk 10:45; cf. Isa 53:12).
In the discussion at Caesarea Philippi, the disciples offered a sampling of identities people
had attached to Jesus. Peter raised the bar when he confessed that Jesus was the Messiah.
Immediately Jesus lifted the bar to the highest level when he taught them about his present
ministry as the Son of Man was to fulfill the role of the Suffering Servant.
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God the Father confirmed the mission of Jesus at his baptism
Peter first came to know about Jesus through his brother Andrew, who had been a disciple
of John the Baptist. When Andrew realized Jesus was the Messiah, he brought the news to his
brother. We know the story. Soon thereafter Jesus chose his group of disciples which included
Peter and Andrew.
But before those events, Jesus came to John to be baptized by him, marking
the commencement of his earthly ministry. Like his birth, like his life, like
his death and resurrection—the baptism of Jesus was accompanied by a
visible and apparent manifestation of the glory of God, attested by the voice
of God the Father and the presence of the dove representing the Holy
Spirit.13
When Jesus came to John to be baptized, “John tried to deter him, saying, ‘I need to be
baptized by you, and do you come to me?’” (Mt 3:14). John objected, at first, because he was
baptizing people as a witness of the repentance from sin. He knew Jesus was without sin; he
had declared publicly that Jesus was the Lamb of God who takes away the sin of the world.
Therefore, how could he go through this act which was, for everyone else, baptism for the
forgiveness of sins. Jesus’ replied to John’s concern, “‘Let it be so now; it is proper for us to
do this to fulfill all righteousness’” (Mt 3:15). With this explanation, John consented.
So it is clear, the baptism of Jesus was not for the forgiveness of sins. He was being
anointed by God the Father for his redemptive role as the Suffering Servant of God and as the
Lamb of God. The voice from heaven “implicitly says to him, ‘You are not baptized for your
own sins, but for those of the whole people. For you are the one whose vicarious suffering for
the sins of others the prophet predicted.’”14 Jesus’ answer to John showed how he was aware
his redemptive role was the righteous servant of the Lord (Isa 53:11), who was sent to justify
many, to bring righteousness near, and to dispatch God’s salvation (Isa 46:13; 51:5).
Present at the baptism of Jesus was the triune God—God the Father, God
the Son, and God the Holy Spirit. At the moment of Jesus’ baptism, the
voice of God the Father came from heaven saying: “You are my Son,
whom I love; with you I am well pleased” (Mk 1:11 and parallels).15
These words are a citation of the first Servant passage in Isaiah 42:1, “Here
is my servant, whom I uphold, my chosen one in whom I delight.”16
“Delight!” Paul uses the same Greek word to describe the delight of the Father in the Son
he loves:
“For God was pleased [delighted] to have all his fullness dwell in him, and
through him to reconcile to himself all things, whether things on earth or things
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in heaven, by making peace through his blood, shed on the
cross” (Col 1:19-20).
Jesus has always been with the Father and it was by him, for him, and through him that
creation took place. Mankind created in the image of God was created to reflect the nature of
God expressed perfectly in his Son, who is the image and glory of God (Col 1:15-17). And it
was through him that God “has rescued us from the dominion of darkness and brought us into
the kingdom of the Son he loves, in whom we have redemption, the forgiveness of
sins” (Col 1:13-14). The song of the Servant had finally been sung, “Here is my servant, whom
I uphold, my chosen one in whom I delight” (Isa 42:1).

Who is the Servant?
In Isaiah, servant is used at different places to refer to the people of Israel, to the Remnant,
and—as we just pointed out—it was spoken of the One who would come to give his life. It
appears that Peter and the other disciples were first exposed to Jesus’ role as the Suffering
Servant at Caesarea Philippi. When he heard Jesus declare that he would die, Peter’s first
response was from man’s point of view. How could redemption come through suffering and
death?
Eventually, however, Peter understood, in fact he understood very clearly that the Son of
Man had come as the Servant of the Lord. By deliberately referring back to the Servant Song of
Isaiah 41, Peter demonstrated how Jesus’ servant mission was confirmed at his baptism for he
wrote, “He received honor and glory from God the Father when the voice came to him from
the Majestic Glory, saying, ‘This is my Son, whom I love; with him I am well
pleased’” (2Pe 1:17).
There is a linguistic and prophetic relationship between the Suffering
Servant of the Lord and the Lamb of God. The role is the same—to suffer
and to die for the sins of others.
Even the Aramaic language confirms the similarity. In the language of Jesus’ day, the word for
lamb also had the meaning of servant.17 In addition to this linguistic linkage of lamb and
servant, there is the prophetic linkage of Isaiah 53:7, the servant “was led like a lamb to the
slaughter.” Jesus is the Lamb. Peter said we are redeemed “with the precious blood of Christ, a
lamb without blemish” (1Pe 1:18-19). Paul said, “Christ, our Passover lamb, has been
sacrificed” (1Co 5:7).
Jesus as the Lamb of God carries over to the Revelation of John regarding the end of the
age when the victorious ones will sing the song of the Lamb:
“Great and marvelous are your deeds,
Lord God Almighty.
Just and true are your ways,
King of the ages.
Who will not fear you, O Lord,
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and bring glory to your name?” (Rev 15:3-4).
When the beast and those with him will make war against the Lamb; “the Lamb will overcome
them because he is Lord of lords and King of kings—and with him will be his called, chosen
and faithful followers.” (Rev 17:13-14).

Satan was present in Peter’s rebuke of Jesus
At Caesarea Philippi (Mk 8:29-33), Jesus had just asked his disciples,
“Who do you say that I am?”
Peter must have answered without hesitation,
“You are the Christ.”
Then with purpose, Jesus referred to himself, not as the Messiah, but as the Son of Man.
He told them the Son of Man would have to suffer and die and be resurrected. He spoke plainly
about this.
From the time Andrew had come to Peter saying, “We have found the Messiah,” Peter had
been weighing the evidence which confirmed in his mind that he was indeed the Messiah.
But as we saw, his understanding of the “Jewish Messiah” and the idea of
suffering just didn’t go together. Victory and earthly glory was what the
Messiah deserved, not suffering and death.
This is why Peter took Jesus to task (Mk 8:32). I’m also sure that his love for Jesus
couldn’t stand the terrible thought of Jesus dying. He didn’t want him to die and he really
couldn’t see how Jesus’ death could serve the mission of God to see his glory.
“But when Jesus turned and looked at his disciples, he rebuked Peter,
‘Get behind me, Satan!’ he said, ‘You do not have in mind the things of God, but the things
of men’” (Mk 8:33).
Satan again! This was the same temptation presented to Jesus by Satan in the desert (Mt
4:8-9) when “the devil took Him to a very high mountain and showed Him all the kingdoms of
the world and their glory” (Mt 4:8 NASB). “All this I will give you,” he said, ‘if you will bow
down and worship me” (Mt 4:8-9). Satan’s temptation was to offer Jesus the glory of the
world, if Jesus would bow to him. Imbedded in Peter’s rebuke, Satan was tempting Jesus to
avoid the glory of God that comes through redemptive suffering in exchange for man’s idea of
glory—the glory of exercising the power of a king.
Jesus knew that man’s way could never fulfill the mission of God.
Following immediately after Peter’s rebuke, Jesus again put Satan in his
place. He would not exchange the glory of God for the worthless and
fleeting glory of man. Nor would he take man’s way—the false and easy
attempt at redemption—no pain, no suffering, no death. Instead, he took
God’s way: “He humbled himself and became obedient to death—even
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death on a cross!” (Php 2:8). Just before his death on the cross, he prayed,
“I have brought you glory on earth by completing the work you gave me to
do” (Jn 17:4).
The righteousness of God demands that sin be dealt with. The work the Father gave his Son
to do was to die as atonement for our sins. Motivated by love, in obedience to his Father, Jesus
—the Suffering Servant of God—offered his life for us. “God made him who had no sin to be
sin for us, so that in him we might become the righteousness of God” (2Co 5:21). “God
demonstrates his own love for us in this: While we were still sinners, Christ died for us” (Ro
5:8). “And he died for all, that those who live should no longer live for themselves but for him
who died for them and was raised again” (2Co 5:15).

Jesus established a servant people—his church
Now we need to look at still another important element which took place at Caesarea
Philippi—one which has to do with the church. In his gospel, Mark single-mindedly presents
the role of the Son of Man to “suffer many things and be rejected by the elders, chief priests
and teachers of the law, and that he must be killed and after three days rise again” (Mk 8:31).
So in Mark’s account, Jesus’ praise of Peter for his confession is not included. But in
Matthew’s gospel it is. In these two accounts, side by side, we see that Peter is first praised (for
his confession of Jesus as Christ, the Son of the living God) and then reprimanded (for not
understanding the redemptive role of the Son of Man).18
Jesus’ first mention of the church is in Matthew’s gospel right after Peter’s confession.
Jesus told him,
“Blessed are you, Simon son of Jonah, for this was not revealed to you by man,
but by my Father in heaven. And I tell you that you are Peter, and on this rock
I will build my church” (Mt 16:17-18).
“This is one of Christ’s most famous words, [and] the one which Catholics quote the most often
in controversies to support their dogmas concerning the apostolic succession and the infallibility
of the pope.”19 This statement of Jesus regarding Peter begs the question: Was Peter “the vicar
of Christ and the first Pope” as the Roman Catholic Church contends?
To answer that we need to understand what the words “this rock” refer to.
There are three possible interpretations: The rock refers to Peter; it refers to
Jesus Christ; or it refers to the confession of Peter. The Biblical and historical
evidence comes down overwhelmingly on the side of the last interpretation—
that the rock upon which the church is built is the confession that Jesus is the
Christ.
We do not have the space here to fully discuss the arguments for each interpretation. We
must, however, include some basic points.
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First, there is the evidence of scripture itself that Peter is just one of the twelve and the
church is “built on the foundation of the apostles and prophets, with Christ Jesus himself as the
chief cornerstone” (See Eph 2:20; Ro 15:20; Rev 21:14).20
Secondly, there is the evidence of the early church Fathers, the vast majority of whose
commentaries consistently present the same conclusion as Justin Martyr, who wrote: “The rock
upon which our Lord promised to build His Church is Peter’s confession of faith.”21
Thirdly, there is the evidence of Peter himself regarding his role in the early church (See
Ac 10:26; 1Pe 1:1; 5:1). His role is detailed by Alfred Kuen in the following footnote.22 The
New Testament writers, including Peter himself, offer no suggestion of Peter holding a position
in the early church like the one postulated for him by the Roman Catholics.
Further, the leaders of the Reformation were of this mind, typified by this statement of
Martin Luther, “The confession of the Messiahship is indeed the only foundation stone on
which the messianic community will be built.” “When [Jesus] heard one of His disciples
confess Him as Messiah and Son of God, He said in effect, ‘Now I can make a beginning with
the building of my [church].’”23
The conclusion is clear, even though we have stated the evidence briefly: The confession of
Jesus as the Christ is the rock on which he builds his church. The Holy Spirit, not Peter, is the
only true vicar of Christ (Jn 14:16-17, 26; 16:7, 13-15).

God’s secret wisdom is the cross and the crucified Lord of glory
The cross of Jesus stands at the center of man’s existence and is the critical event in
history. In the cross, God fulfilled his redemptive purpose. In the cross, the glory of God
shines forth. In the cross is the glory of the church. In his death and resurrection, Jesus
personally took the suffering we deserve for our sin and paid the ransom by giving his life for
us. He did it once and for all time.
“We speak of God's secret wisdom, a wisdom that has been hidden and that
God destined for our glory before time began. None of the rulers of this age
understood it, for if they had, they would not have crucified the Lord of
glory” (1Co 2:7-8).
As he neared his death, Jesus prayed, “The hour has come for the Son of
Man to be glorified” (Jn 12:23). The cross was the culmination of his work
and the glory of God was upon him—witnessed in Jesus’ prayer to his
Father, “I have brought you glory on earth by completing the work you
gave me to do” (Jn 17:4).
As a human being, Jesus agonized over the horrific suffering he knew he would endure
when he underwent the cruel Roman execution. But more, he agonized over that moment when
the Father would look away from his Son as he carried the sin of the world. The epilogue of his
agony was the glory of redemption which he fully embraced with joy. This was the reason he
came. He would endure the very real human suffering because it could not compare with the

Peter: The Son of Man as the Suffering Servant

231

joy set before him, which was both the joy of fulfilling God’s redemptive purpose (cf. Heb
12:2), and the joy of bringing glory to God (Jn 17). The sacrifice of suffering and death to
reconcile us to our Creator was the glory of God, as Jesus prayed:
“Now my heart is troubled, and what shall I say? ‘Father, save me from this
hour’? No, it was for this very reason I came to this hour. Father, glorify your
name!” Then a voice came from heaven, “I have glorified it, and will glorify it
again” (Jn 12:27-28).
As we observed earlier, the glory of the Lord—which Isaiah saw in the temple—was the
glory of Jesus. In the one God, the glory of the Father is the glory of the Son and vice versa.
After Judas had left the last supper to betray him, Jesus said, “Now is the Son of Man glorified
and God is glorified in him” (Jn 13:31). The Father glorified his Son at his baptism and at the
final hour of his life, he glorified him again. In turn, the Son glorified the Father with the
completion of his mission. In this we see that the glory of God is the manifestation of his
redemptive activity. The act of opening the way of salvation brings glory to God because it
reflects who he is. It is what he does—he saves.

Following Jesus means taking his way
In Matthew’s account of the dialogue between Jesus and his disciples at Caesarea Philippi,
the initial question posed by Jesus includes his self-designation, Son of Man: “Who do people
say the Son of Man is?” In this more detailed account of Matthew, the discussion proceeds like
this: The question; various answers the disciples had heard from people; the question Jesus put
to the disciples; Peter’s confession, “You are the Christ, the Son of the living God;” Jesus’
observation that the Father had revealed this to Peter followed by the teaching about the church
(Mt 16:18-19); Jesus’ statement, “On this rock I will build my church, and the gates of death
will not overcome it” (Mt 16:18).
Matthew concludes with Jesus’ warning to “his disciples not to tell anyone that he was the
Christ (Mt 16:20). In Mark’s account (Mk 8:31-38) and in Luke’s (Lk 9:18-27), the discussion
ends with the implications of his death—namely, the cost the disciples would have to pay to
follow him: “If anyone would come after me, he must deny himself and take up his cross and
follow me.”
Obviously the total of all three accounts gives us a more complete picture
of the event, out of which we see something important—the relationship of
the church to discipleship: To be in the church is to follow Jesus, to follow
Jesus is to be in the church.
We’re talking about reality. A nominal disciple, a nominal Christian does not qualify.
There’s no pretending, a person is either a disciple or not; either a member of the real church
or not. The group composed of all real disciples of Christ and the real church of Christ are
identical.
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Further, this common identity reveals two other things: Cost and power. The cost of
discipleship (which is the cost of being part of the church) is the cost of giving up our rights to
be the representatives of Jesus in the world. To be counted among the group of disciples (the
church) is to have the power to influence the world for Christ: “I will give you the keys of the
kingdom of heaven; whatever you bind on earth will be bound in heaven, and whatever you
loose on earth will be loosed in heaven” (Mt 16:19).
This is the same principle of redemptive representation as salt and light. It is the same idea
expressed by Jesus when he said, “I tell you the truth, anyone who has faith in me will do what
I have been doing” (Jn 14:12). Whatever you bind, whatever you loose is similar to “I will do
whatever you ask in my name, so that the Son may bring glory to the Father” (Jn 14:13).
The Son of Man came to gather a people together—a people who in Daniel’s night vision
are called the “the holy people of the Most High” (cf Dan 7:18 TNIV). They are the ones who
receive the kingdom of God. They are the representatives of the Son of Man.
After Jesus rebuked Peter, for not understanding the suffering nature of his mission, he told
his disciples:
“If anyone would come after me, he must deny himself and take up his cross
and follow me. For whoever wants to save his life will lose it, but whoever
loses his life for me will find it” (Mt 16:24-25).
The idea of taking up the cross was chilling. Not only was Jesus going to
be crucified, but now it was clear he expected his disciples to take up the
cross and follow him. In regard to our lives, his call is, “Come and die.”
If we know anything about Peter, we know he was a man of great courage and solemn
conviction. We admire him for that. He was determined to follow Jesus through suffering and
death. Peter’s life, however, resounds with the echo of humanness, like our own. We can easily
see ourselves in both Peter’s determination and in his weakness to follow through. He vowed to
Jesus, “Even if all fall away on account of you, I never will” (Mt 26:33). But we know what
happened. Because of his weakness, he disowned Jesus three times during the dark hours of his
passion (Mt 26:33-34). But Jesus forgave him and then went to the cross to die. On the other
side of Jesus’ death, Peter would receive the power of Christ’s resurrection which came in the
gift of the Holy Spirit to the disciples of Jesus—his church.

Peter’s Understanding after Pentecost
After the coming of the Holy Spirit, the nature of discipleship changed from the outward
following of Jesus to an inward response to his Spirit; from footprints on the path to imprints
on the heart. For Peter and all the disciples—then as now—it is the indwelling presence of Jesus
that makes the difference. In our weakness, God’s grace is sufficient (2Co 12:9). The weakness
of Peter turned to strength supplied by the Holy Spirit. Through obedience, the sinful nature is
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overcome by the indwelling presence of the Spirit of God who brings life and peace (Ro 8). It
is in the power of the Holy Spirit that the disciples of Jesus are sent out to represent him.24
Peter had learned that the Son of Man had come to fulfill the role of the
Suffering Servant who would give his life as a ransom for many. Through
his training by Jesus and in the coming of the Holy Spirit, Peter learned
that the representatives of the Lord will suffer in this present evil age, as
their Lord had done. And he learned that he couldn’t do it on his own but
only in the power of the Spirit.
These basic Christian principles of suffering and power became so much a part of Peter’s
thinking that his first epistle was written to comfort suffering Christians by emphasizing that
Jesus suffered for them. Having been through it himself, Peter was able to write that suffering
proves our faith to be genuine and is meant to result in praise, glory and honor when Jesus
Christ is revealed (1Pe 1:7). In the second epistle of Peter, he teaches us that Jesus’ “divine
power has given us everything we need for life and godliness through our knowledge of him
who called us by his own glory and goodness” (2Pe 1:3).
The death of Jesus on the cross opened his eyes and the coming of the Holy Spirit changed
Peter. On that day—the day that was the birthday of the Church—Peter declared Jesus to be the
Servant of God, the Lord and the Christ. He declared, “The God of Abraham, Isaac and Jacob,
the God of our fathers, has glorified his servant Jesus” (Ac 3:13, emphasis added). “You
disowned the Holy and Righteous One…you killed the author of life, but God raised him from
the dead” (Ac 3:14-15).
From his preaching in the Acts, we hear Peter embrace Jesus’ role as the Suffering Servant.
After Pentecost, Peter bolding proclaimed, “This is how God fulfilled what
he had foretold through all the prophets, saying that his Christ would
suffer” (Ac 3:18).
In the same message, he directs these words to the Jews,
“You are heirs of the prophets and of the covenant God made with your
fathers. He said to Abraham, ‘Through your offspring all peoples on earth will
be blessed.’ When God raised up his servant, he sent him first to you to bless
you by turning each of you from your wicked ways” (Ac 3:25-26, emphasis
added).
After quoting a Psalm of David (Ps 16:8-11), Peter proclaimed,
“Seeing what was ahead, [David] spoke of the resurrection of the Christ…God
has raised this Jesus to life…Let all Israel be assured of this: God has made this
Jesus, whom you crucified both Lord and Christ” (Cf. Ac 2:14-41).
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Years later, history records that Peter too was crucified. Jesus had told him how he would
die:
“‘When you are old you will stretch out your hands, and someone else will
dress you and lead you where you do not want to go.’ Jesus said this to indicate
the kind of death by which Peter would glorify God” (Jn 21:18-19).

Philip and Stephen knew that Jesus was the Suffering Servant
In the Acts of the Apostles, Peter was only one of the servants of Jesus to declare such
truth. Another was Philip, who under the leadership of the Holy Spirit was lead to the
Treasurer of Queen Candace of the Ethiopians who “was sitting in his chariot reading the book
of Isaiah the prophet” (Ac 8:28). Philip heard him reading the prophecy of the redemptive
suffering and death of Christ:
“He was led like a sheep to the slaughter,
and as a lamb before the shearer is silent,
so he did not open his mouth.
In his humiliation he was deprived of justice.
Who can speak of his descendants?
For his life was taken from the earth”
(Ac 8:32-33; cf. Isa 53:7-8).
Philip asked the eunuch, “Do you understand what you are reading.”
The eunuch asked him, “Tell me, please, who is the prophet talking about, himself or
someone else?”
Then Philip began with that very passage of Scripture and told him the good news about
Jesus (Ac 8:30, 34-35). The eunuch believed and was baptized.
Another example was Stephan, one of seven chosen by the early church for special service.
The Jewish leaders falsely accused him of speaking “words of blasphemy against Moses and
against God” (Ac 6:11). He was on trial for his life before the Sanhedrin and the High Priest of
Israel. He proclaimed the gospel of Jesus Christ to them.
It is significant to note that he begins and ends his defense with the glory of
God. “The God of glory appeared to our father Abraham” and promised
him a land and made a covenant with him. He traced the mission of God
through Abraham, Isaac, Jacob, Joseph, Moses, David and Solomon.
Along the way he quotes from Amos and Isaiah.
His lengthy defense was a recounting of Israel’s disobedience (Ac 7:39) and idolatry (Ac
7:42), which led them into exile (Ac 7:43). He accused them of being a “stiff-necked
people” (an often repeated claim of God describing their disobedience and sin). He concluded
his argument with the accusation that they killed the prophets and have now betrayed and
murdered the Righteous One who these messengers had predicted would come to save Israel
(Ac 7:52).
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Just before being stoned to death, he declared, “Look, I see heaven open and the Son of
Man standing at the right hand of God” (Ac 7:56). He had started with the covenant God made
with Israel and concluded with the fulfillment of that covenant in the exaltation of the Son of
Man. “Full of the Holy Spirit, [he] looked up to heaven and saw the glory of God, and Jesus
standing at the right hand of God” (Ac 7:55). His last words are drawn from the vision of the
Son of Man in Daniel, “I see heaven open and the Son of Man standing at the right hand of
God” (Ac 7:56).

Glory and Suffering
In one breath at Caesarea Philippi, Peter had confessed Jesus as the Christ. In the next
breath, he had taken Jesus to task about his declaration that the Son of Man must suffer and be
killed. But the teaching of Jesus and the power of the Holy Spirit brought Peter to the
realization that Isaiah’s prophecy of the suffering servant had been fulfilled in Jesus.
Peter also saw that God’s call to Israel to be his servant was now Jesus’ call
to his disciples to follow him and to suffer with him for the redemption of
others.
Peter wrote,
“To this you were called, because Christ suffered for you, leaving you an
example, that you should follow in his steps” (1Pe 2:21).
The work of the Suffering Servant brings glory to God. Real love expresses itself in a
willingness to suffer on behalf of another. That reality comes from the nature of the God of
love. His love sent his Son to the cross to suffer death in order to redeem: “This is love…that
[God] loved us and sent his Son as an atoning sacrifice for our sins” (1Jn 4:10). Peter saw that
the suffering of Christ for us is our example to suffer with him for the redemption of others.
Various New Testament writers express how glory and suffering go together in the
Christian life. The writer to the Hebrews demonstrates how—in Christ—glory and suffering are
used for God’s redemptive purpose:
“In bringing many sons to glory, it was fitting that God, for whom and through
whom everything exists, should make the author of their salvation perfect
through suffering” (Heb 2:10).
In this passage of the letter to the Hebrews, we see the Son who is the radiance of God’s glory
suffering in order to bring us into the glory of God. In God’s plan of redemption, there is a
corollary between the suffering of Jesus and what happens to the sons of glory.
The One who is the glory of God suffers to bring us into his glory and, in
turn, our redemptive suffering brings glory to God.
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In Romans 8, Paul answers the question of what happens to those who are called according
to God’s purpose. They become heirs of God and co-heirs with Christ, which means they
inherit his redemptive work.
This work involves two things:
(1) Suffering and sharing in his glory (Ro 8:16-17) and
(2) They suffer for his name’s sake in order to bring his salvation to others. The glory of
God manifested in a sinful world brings hostility and suffering to those who display his glory.
This happens because it is used by the Holy Spirit to convict the world of sin, righteousness,
and judgment (Jn 16:8-11).
The Servant of the Lord suffers and those who belong to him suffer. The suffering of his
followers—whether suffering redemptively or suffering physically—is not aimless suffering.
Dying most often includes a unique kind of suffering, often accompanied by pain. The Scottish
pastor and writer, George MacDonald, wrote, "The Son of God did not suffer that we might
not suffering, he suffered that we might suffer as he did.” There is redemptive suffering, but
there is also physical suffering. In either case, suffering as Jesus did has several important
implication for us:
He suffered because it was his Father's will (Jn 12:27).
He suffered to display the glory of God (Jn 13:31).
He suffered for the joy set before him (Heb 12:2).
He suffered silently, without complaint, like a sheep does when being sheared
(Isa 53:7).
He suffered that we might share in his glory (Ro 8:17).
The glory of God residing in the church brings them into suffering. As members of the
family of God, members of his church are representatives of Jesus in the work of redemption.
An implication of this relationship is that the church will suffer and continue to suffer. “Both
the one who makes men holy and those who are made holy are of the same family. So Jesus is
not ashamed to call them brothers” (Heb 2:11). “For it has been granted to you on behalf of
Christ not only to believe on him, but also to suffer for him” (Php 1:19; cf. Ro 8:17).
The glory of God not only brings suffering, but the glory of God is the comfort of those who
suffer. Peter had questioned why Jesus had to suffer and he had denied Jesus in the darkest hour
of his suffering. But after the coming of the Holy Spirit, Peter and all the disciples were given
the knowledge and power to carry on the work of Jesus and to advise fellow believers in their
suffering:
“Dear friends, do not be surprised at the painful trial you are suffering, as
though something strange were happening to you. But rejoice that you
participate in the sufferings of Christ, so that you may be overjoyed when his
glory is revealed” (1Pe 4:12-13, emphasis added).
Jesus had taught his disciples, “Happy are those who have suffered persecution for the
cause of goodness, for the kingdom of Heaven is theirs” (Mt 5:10 NTME). Peter wrote similar
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words of comfort to those who were suffering for the Lord, “If you are reviled for the name of
Christ, you are blessed [happy], because the spirit of glory, which is the Spirit of God, is
resting on you” (1Pe 4:14 NRSV, emphasis added).

Conclusion
God's will for us is no mystery—we are to be conformed to the image of God for the glory
of God. In Romans 8, Paul makes clear the purpose of those who live according to what the the
Spirit desires. He says we have been called according to God’s purpose (Ro 8:28) and God has
predestined us to be conformed to the image of his Son, which results in bringing glory to God.
Follow this sequence of Paul’s teaching: “Those he predestined, he also called; those he called,
he also justified; those he justified, he also glorified” (Ro 8:30, emphasis added). But, then he
claims that those who are glorified “face death all day long; we are considered as sheep to be
slaughtered” (Ro 8:36; cf. Ps 44:22; Isa 53).
From there Paul transports his readers to this triumphant crescendo, “We are more than
conquerors through him who loved us” (Ro 8:37) and nothing “will be able to separate us from
the love of God that is in Christ Jesus our Lord” (Ro 8:39).
The work of the discipleship community (the church, which is the Body of
Christ) is to display the glory of God. In Jesus’ prayer (Jn 17), the Father
glorifies the Son (Jn 17:1); the Son brings glory to the Father through his
work (Jn 17:4); the Son shares the glory of God with his disciples (Jn
17:22); and the disciples bring glory to him (Jn 17:10).
The last point is the work of redemption: The work that brings glory to God and by which
Jesus is also glorified. By the Holy Spirit, Jesus is carrying out his mission through his disciples
—his church. Before his ascension, he commissioned the church:
“All authority in heaven and on earth has been given to me. Therefore go and
make disciples of all nations, baptizing them in the name of the Father and of
the Son and of the Holy Spirit, and teaching them to obey everything I have
commanded you. And surely I am with you always, to the very end of the
age” (Mt 28:18-20).
In the work of God to redeem, Jesus suffered and we are called to suffer with him.
The mission of the church is to bring salvation and redemption into
people's lives by bringing Jesus into their lives. Bringing Jesus into
people’s lives means to make him known to them, to offer his salvation to
them, and to teach them to be his disciples.
Peter was aware that Jesus came to fulfill the mission to which God had called Israel, so to
the Gentile and Jewish believers scattered throughout much of Asia Minor, he wrote,
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“You are a chosen people, a royal priesthood, a holy nation, a people
belonging to God, that you may declare the praises of him who called you out
of darkness into his wonderful light” (1Pe 2:9).
“His divine power has given us everything we need for life and godliness through our
knowledge of him who called us by his own glory and goodness” (2Pe 1:3).
To those called by his glory and goodness, Jesus had said, “In the same way, let your light
shine before others, so that they may see your good works and give glory to your Father in
heaven” (Mt 5:16 NRSV, emphasis added). Perhaps Peter had these words in mind when he
wrote, “Live such good lives among the pagans that, though they accuse you of doing wrong,
they may see your good deeds and glorify God on the day he visits us” (1Pe 2:12).
Peter lived his benediction. According to historian Eusebius, Peter went to Rome in 64
A.D. where he became a victim of Nero’s fury.25 For offending Nero’s favorite magician
Simon Magus, Peter was imprisoned for nine months. According to tradition, Peter was
brought forth for execution and, after being scourged, he was crucified with his head
downward. Peter, himself had chosen this painful posture because he did not think he was
worthy to suffer in the same manner as his Lord.26 He died as Jesus said he would.
In what could be called the benediction of his life, Peter left us these words:
“You know that your brothers throughout the world are under–going the same kind of
suffering. And the God of all grace, who called you to his eternal glory in Christ, after you
have suffered a little while, will himself restore you and make you strong, firm and
steadfast” (1Pe 5:10).
This benediction was a reflection of how God had displayed his glory in the life of the Apostle
Peter, who is an example of all those whom Jesus brings to glory.

Prayer
Brightness of the Father’s glory,
Shall thy praise unuttered lie?
Break, my tongue, such guilty silence!
Sing the Lord who came to die!
From the highest throne of glory
To the cross of deepest woe,
All to ransom guilty captives,
Flow, my praise, forever flow!
—Robert Robinson, 1774

Footnotes
1 By

imagining the scene, I have taken “editorial license” both in the individual’s thoughts (indicated by italics) and
in the description of the setting. Peter bringing to mind some of the Psalms is an illustration of this license. But
I am quick to add that I have, in all good conscience, followed the disciplines of Biblical scholarship and
historical details. My goals, in exercising this license, have been faithfulness to the Word of God and careful
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avoidance of bias of any kind. It is simply the filmmaker in me who seeks to innocently assume the thinking of
Biblical characters and to imagine what the scene might have been like.
2 Quoted from Mark 1:21-27, J.B. Phillips, The New Testament in Modern English, Geoffrey Bles, London, 1960.
3 The

quotes of the conversation are from Mark 8:27-31, NIV. Note: Where NIV has Christ in the Gospels, TNIV
has Messiah.
4 The quotations are from Mark 2:5-12, J.B. Phillips, New Testament in Modern English.
5

Oscar Cullman, The Christology of the New Testament, The Westminster Press, Philadelphia, 1959, p. 109.
Cullman points out that this “general classification of the various Christological titles…is by no means intended
to force them into categories too narrow to contain them.” As he explains “it involves an unavoidable schematic
classification, for as a rule each title or Christological concept is related not only to one of these four different
functions of Jesus, but at the same time to two or even three of them” (Cullman, p. 9).
6 Cullman, The Christology of the New Testament, p. 51.
7 A.

R. Johnson, The One and the Many in the Israelite Conception of God, 1942, p. 1 ff.

8 See

our discussion of the omniscience of God in Chapter 6, including Footnote #42.

9 Cullman,

Christology of the New Testament, pp. 112, 113.

10 There

are at least three reasons Jesus chose this title: (1) The Son of Man is the most representative figure of all
the Messianic titles; (2) The Son of Man was more universal than the titles drawn from Judaism, especially the
popular concept of the Messiah; and (3) The Son of Man was a pre-existent, heavenly figure who will come at
the end of time. This role is broader even than that of the Logos.
11 Frederick Houk Borsch, The Son of Man in Myth and History, The Westminster Press, Philadelphia, 1967, p. 91;
Cf. pp. 89-96.
12 Cullman, Christology, p. 137.
13 In

our working definition of the glory of God (see Chapter 1), “the visible glory of God” is used in the sense of
visible and apparent and outward manifestation. The voice of God, while technically invisible is apparent and
outwardly obvious and in that sense falls under the idea of the visible manifestation of the glory of God.
14 Cf. Mt 17:5; Mk 9:7; Lk 9:35; 2Pe 1:17; Psa 2:7.
15 Cullman

says, “The voice from heaven…comes to Jesus as a summons to accept the task of the one who is
addressed in the same way at the beginning of the ebed Yahweh [Servant of the Lord] hymns in Isaiah 42:1.
Jesus therefore became conscious at the moment of his baptism that he had to take upon himself the ebed
Yahweh role” (Cullman, Christology, pp. 66-67). Whether Jesus’ consciousness of this role took place at his
baptism or at some other time does not change the reality of his awareness of this role given to him by his
Father.
16 Cullman, Christology, p. 67.
17 Oscar

Cullman, Studies in Biblical Theology No. 10—Early Christian Worship, Henry Regnery Company,
Chicago, 1953, p. 65.
18 Mk 8:31-38; Mt 16:13-20; cf. Lk 9:21-27. At Caesarea Philippi, four Old Testament concepts come together: The
Messiah, the Son of God, the Suffering Servant, and the Son of Man.
19 Alfred Kuen, I Will Build My Church, Moody Press, Chicago, 1971, p. 108.
20 The

evidence of scripture also includes the very convincing argument based on the original language. For a
discussion of this and other points on this subject see Kuen, I Will Build My Church, pp. 107-118.
21 Justin, Dialogue with Tryphon. “The church Fathers had a preference for this explanation. When the Roman
Catholic Church affirms that the church Fathers are unanimous in saying that ‘this rock’ of Matthew 16 is the
apostle Peter, [the Roman Catholic Church] is forcing the facts a little, since out of sixty-one of the principle
Fathers, only seventeen defended the opinion and, on the other hand, forty-four—of whom were Saint Justin,
Saint Augustine, Athanasius, Saint Jerome, Cyril of Jerusalem, Origen, Pope Gregory the Great—affirm that
the foundation stone of the church was the confession that Peter had just made that Jesus was the Christ, the Son
of the living God” (Kuen, I Will Build My Church, pp. 111-112).
22 I include the following footnote of Alfred Kuen, quoted as follows. It is both exhaustive and convincing regarding
the role of Peter in the early church: The replacement for Judas was decided not by Peter but by the drawing of
lots (Ac 1:21-26); the twelve asked the entire church to select those who were to assist them (Ac 6:5); Peter did
not send apostles into Samaria, but he himself was sent with John by the others (Ac 8:14); he was obliged to
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defend his actions when criticized by others (Ac 11:1-4); he did not preside over the council; it was James who
obtained the decision, and the letter bearing it begins: “The brothers, including the apostles and elders…” (Ac
15:23). Paul related that he did not consider it necessary to go up to Jerusalem to confer with the apostles (Gal
1:17). At Antioch Peter made it necessary for Paul to reprove him. He “opposed him to his face” because he
was not upright in his walk and was at fault (Gal 2:11-14). In his epistles Paul says nothing of the function of
“sovereign pontiff” or of a “vicar of Christ” whom God is supposed to have established in His church. “God
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attention to a special privilege conferred upon him. When Peter’s name is associated with others, it is never
mentioned first (1Co 3:22; Gal 2:9). Peter speaks of himself as “a fellow elder” (1Pe 5:1-4) and gives to Jesus
alone the title of “Chief Shepherd.” Nisbet says, “It is as if someone today were to write a biography of
Napoleon without once mentioning that he was an emperor” (L’Evangile ne dit pas cela, p. 44). (This ends the
quote of Kuen, I Will Build My Church, p. 124, Footnote #2).
23 F.F. Bruce, Answers to Questions, Zondervan Publishing House, Grand Rapids, Michigan, 1972, p. 48.
24 Cf.
25 The

Ac 1:8; Mk 1:17; Isa 43:10; 49:6.

Ecclesiastical History of Eusebius Pamphilus, Translator C. Cruise, William Clowes and Sons, Stamford and
Charing Cross Publishers, London, 1868, p. 68.
26 William A. Foster, Christian Heroes and Martyrs, Charles Foster Publishing Company, Philadelphia, 1895, pp.
30-33.

9 Evidence of Glory
John the Beloved

Miracles of Jesus and His Defeat of Satan

Overview
God the Father seeks his glory and the glory of his Son; it is his supreme end. Only as God
represents himself in something or someone can that something or someone glorify God. Satan
shows contempt for God by attempting to degrade his glory. But the Son of God has defeated
Satan through his miracles, and in his death and resurrection. God is glorified in his Son and in
his Son’s disciples—who live the Christian life by following Jesus, learning from him, and
carrying on his work. By God’s gift of righteousness given to them and by their righteous living
in the power of the Holy Spirit they bring glory to God.

Scripture
Jesus told his disciples many things: Come, follow me, and I will make you fishers of men
(Mk 1:17). Take my yoke upon you and learn from me (Mt 11:29). I am in the Father and the
Father is in me…believe on the evidence of the miracles themselves (Jn 14:11). This sickness
[of Lazarus] will not end in death. No, it is for God’s glory so that God’s Son may be glorified
through it (Jn 11:4). He who listens to you listens to me; he who rejects you rejects me; but he
who rejects me rejects him who sent me (Lk 10:16). Anyone who has faith in me will do what I
have been doing…so that the Son may bring glory to the Father (Jn 14:12-13).

Imagining the scene1
Jesus approached six large stone jars. John wondered what he was about to do. He and the
other disciples were grouped near Jesus, so John could see that the stone jars were each filled
with twenty to thirty gallons of water. This took place at a wedding in Cana, a city of Galilee.
While the festivities could be heard in the background, a hush had fallen on those who were
standing close by. Then Jesus spoke. John and the other disciples watched in disbelief as the
water turned to deep red. As they each drank, they believed. In reverent whispers, “It’s a
miracle! It’s a miracle!” Jesus had changed water into wine. It was his first miracle (Jn 2).
After the wedding, Jesus and his disciples were walking toward the place they would stay
the night. As John watched Jesus, silhouetted against a twilight sky layered with magenta, gold,
and purple, he thought, Who is he? Later John was to write a Gospel—a record of the good
news about all that Jesus said and did, but at the time of the wedding, the disciples were still
getting to know Jesus. About the miracle at the wedding, John wrote, “He thus revealed his
glory, and his disciples put their faith in him” (Jn 2:11, emphasis added).
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Jesus gave John and his brother James a nickname, “Sons of Thunder” (Mk 3:17). They
were powerful, forthright, and even contentious men. They were the best and sometimes the
worst of what we mean by “fiery.” And they were ambitious. Once they made a special request
of Jesus to sit on the right and the left of him in his kingdom, which made the other disciples
take them to task (Mk 10:35-45).
James and John along with Peter and his brother Andrew were fishermen. All four had
been in their boats when Jesus called them, “‘Come, follow me’ Jesus said, ‘and I will make
you fishers of men’” (Mk 1:17). Peter, James, and John were fishing partners (Lk 5:10) who
were to take the forefront among the twelve disciples in the work of Jesus. John identified
himself as “the disciple whom Jesus loved” (Jn 21:20). He may have been the closest to Jesus.
Years later when Paul entered the picture, he observed that John was one of the pillars of the
church (Gal 2:9).
The twelve disciples were not the old men depicted in medieval paintings. They were
young. As close as we can figure, John was the youngest at about 19 years of age and Peter, at
about 28, was the oldest. Jesus himself was only 30 when he called the disciples to follow him.
In the opening of his Gospel, inspired by the Holy Spirit, John was to write that Jesus was
the Word of God and that “the Word became flesh and made his dwelling among us.” He said,
“We have seen his glory, the glory of the One and Only, who came from the Father, full of
grace and truth” (Jn 1:14).
There was a heresy called Docetism which said that Jesus was a phantom who only seemed
to have a real body. John knew Jesus was real, so in his first letter, he wrote,
“That which was from the beginning, which we have heard, which we have
seen with our eyes, which we have looked at and our hands have touched—this
we proclaim concerning the Word of life. The life appeared; we have seen it
and testify to it, and we proclaim to you the eternal life, which was with the
Father and has appeared to us” (1Jn 1:1-2).
The true flesh and blood humanity of Jesus could not be denied. The disciples had touched
him with their hands. With their eyes they had seen all that he did and with their ears they had
heard all he said.
John wrote from his memory and from the inspiration of the Holy Spirit. There were many
times like this: Jesus was sitting on a rock near a slow moving river where they were staying
the night. He was teaching them about his relationship to the Father. He had come to earth to
represent his Father, “I do nothing on my own but speak just what the Father taught
me” (Jn 8:28). John’s Gospel, more than the others, bears down on Jesus’ teaching about the
inter-relationships of the Father and the Son and the Holy Spirit and the disciples.
_________________________
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Representing Jesus by Becoming Like Him
Being a disciple of Jesus meant being his representative. When this truth grabbed hold of
Jesus’ followers, it never let them go. The disciples of Jesus, the twelve and the others—
fishermen, tax collectors, prostitutes, as well as a few Pharisees who believed—were all being
called to represent Jesus. Jesus said and John made a mental note that he said we, “We must do
the work of him who sent me” (Jn 9:4, emphasis added). He once told them when they were
fully trained they would be like him—their teacher (Cf. Lk 6:40; Mt 10:24-25).

Jesus taught and trained his disciples
Everyday John and his brother, Peter and Andrew, and the others were learning.
The disciples came to know, full well, that representation came from a right
relationship with God and at the heart of representing Jesus was to be like
him.
From place to place, as Jesus taught and proclaimed the kingdom of God and as he worked
miracles; his twelve disciples listened and watched with amazement. Early in his ministry,
Jesus designated them apostles2 because he would send them out.3 His purpose was “that they
might be with him and that he might send them out to preach and to have authority to drive out
demons” (Mk 3:14-15).
Whether on the slopes of the Galilean hills or in the towns of the Decapolis or on the long,
hot roads of Israel—wherever Jesus went the crowds that gathered were increasingly larger and
the number of his disciples was constantly growing. He taught all his disciples as well as the
gathering crowds.
John was always excited when Jesus gave them an assignment. On one occasion, he
selected seventy-two from his larger group of disciples. This was a special mission similar to
the one he did with the twelve. As they gathered around him, Jesus give them very specific
instructions of what to do. They listened closely, as he told them, “The harvest is plentiful, but
the workers are few…Heal the sick who are there and tell them, ‘The kingdom of God is near
you.’” (see Lk 10:2, 9). When Jesus said the harvest is plentiful, John remembered something
Jesus had said earlier, “Do you not say, ‘Four months more and then the harvest’? I tell you,
open your eyes and look at the fields! They are ripe for harvest” (Jn 4:35).
John knew Jesus was teaching them the harvest is the work of God to reach
others with the message of salvation and the disciples were to represent
Jesus in that work. And the time is the present.
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The work of God meant opposition
Jesus knew his disciples would face the same opposition he was facing. It was the same
opposition the prophets had faced. By being with Jesus he was preparing his disciples them for
the hatred and rejection they would face as his representatives. He told them, “Go! I am
sending you out like lambs among wolves” (Lk 10:3). Before they left on their mission, he
concluded with a statement John must have found both thrilling and frightening, “He who
listens to you listens to me; he who rejects you rejects me; but he who rejects me rejects him
who sent me” (Lk 10:16).
Two-by-two they returned to camp and there was great rejoicing. As they came to Jesus,
they reported, “Lord, even the demons submit to us in your name.” To this Jesus responded, “I
saw Satan fall like lightning from heaven” (Lk 10:17-18). This deliverance from Satan by the
Spirit of God meant, as Jesus had said, “the kingdom of God has come” (Mt 12:28).
As the disciples of Jesus represented him in the proclamation of the kingdom, as they
witnessed the defeat of Satan, as they faced opposition, they knew unmistakably that there were
only two sides: God’s and Satan’s. John faithfully recorded what Jesus said to the unbelieving
Jews when he pointed out to them that they were on the wrong side, “You belong to your
father, the devil…[who] was a murderer from the beginning, not holding to the truth, for there
is no truth in him…He is the father of lies” (Jn 8:44).
After the seventy-two had all arrived in camp, Jesus gathered them around him and told
them, “Blessed are the eyes that see what you see. For I tell you that many prophets and kings
wanted to see what you see but did not see it, and to hear what you hear but did not hear it
(Lk 10:23-24). What they saw and heard were dramatic glimpses of God’s unfolding purpose
to glorify himself.

We see the glory of God in the defeat of Satan
Before Jesus called them, the disciples only understood Satan from what they had read
about him in scripture. He is a reoccurring and somewhat mysterious subject referenced in such
Old Testament books as Genesis, 1 Chronicles, Job, Isaiah, Ezekiel and Zechariah. Satan, has
always been recognized as the enemy of God.
The disciples saw Jesus confront Satan and the forces of evil in face-to-face
conflict. Through the inspiration and revelation of the Holy Spirit, they
came to know all God wanted his people to know of this enemy of his.
They handed over that divine knowledge to us in the pages of the New
Testament.
This battle between God and Satan began before the creation of the material world. The
eternal and uncreated God had brought creatures into being who were called angels. They were
his ambassadors, created to do his bidding in heaven and eventually on earth. They were in awe
of God and were always gazing on his face (Mt 18:10). Down through history, artists have
depicted the images of these celestial beings in a variety of ways, always with strong human
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similarities. But they belong to the spiritual realm of heaven and defy our feeble speculations
about them.
Three of the leading angels in heaven were Michael, Gabriel, and Lucifer. Michael is the
great prince (Da 12:1) who seems to lead the other angels in the end (Rev 12:7). Gabriel
appeared to Daniel (Da 8:16; 9:21), to Zechariah (Lk 1:19), and to Mary to announce the birth
of Christ (Lk 1:26-38).
Lucifer, was an anointed guardian cherub (Eze 28:14). From his position, he exercised his
freewill in a rebellion against God. He said in his heart, “I will ascend to heaven; I will raise
my throne above the stars of God; I will sit enthroned…I will make myself like the Most
High” (Isa 14:13, 14; cf. Eze 28:12-15 and Jude 6).6 He enlisted an army of heavenly
creatures to follow him in this insurrection. God brought judgment on Lucifer and the others
with him, “You sinned, so I drove you in disgrace from the mount of God, and I expelled you,
O guardian cherub…I threw you to the earth” (Eze 28:16-17).
Since his fall from heaven, we know Lucifer by the name of Satan, which means
adversary. The majority of passages where he is referred to in the New Testament are split
between naming him Satan and calling him the devil. In addition, Jesus refers to him three
times as the prince of this world (Jn 12:31; 14:30; 16:11), Paul calls him the god of this age
(2Co 4:4) and the ruler of the kingdom of the air (Eph 2:2). His nefarious followers are no
longer angels, they are devils and demons. Some were bound: “You are brought down to the
grave, to the depths of the pit” (Isa 14:15). Numerous others of them, under Satan’s command,
are actively working against God and his people. Paul said, “Our struggle is not against flesh
and blood, but against the rulers, against the authorities, against the powers of this dark world
and against the spiritual forces of evil in the heavenly realms” (Eph 6:12).
God is sovereign and Satan can do nothing apart from the will of God. For
his own purpose, after casting Satan out of heaven, God has allowed him to
continue his activity. “[The devil] knows that his time is
short” (Rev 12:12), and that for the time being, “the whole world is under
[his] control” (1Jn 5:19).
His desire is to pollute, nullify, and degrade the testimony of those who believe in God; he
even has the power to kill them. He is described as the usurper, the accuser, and the tempter
(Rev 12:10).

Satan tempts us to substitute the glory of God
Satan tempted Jesus. After Jesus was baptized and before he began his active ministry he
“was led by the Spirit into the desert to be tempted by the devil” (Mt 4:1-11 = Mk 1:12-13;
Lk 4:1-13). During his earthly ministry, Satan never stopped tempting Jesus.7 For that reason
the Bible says, Jesus is able “to sympathize with our weaknesses” because he “has been
tempted in every way, just as we are—yet was without sin” (Heb 4:15).
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The common element in every temptation is to value something more than
God. In addition to Satan’s endeavor to get Jesus to doubt that he was the
Son of God (cf. Mt 4:3, 6), the three temptations from Satan were attempts
to get Jesus to change his allegiance.
The first temptation
In the first temptation, because Jesus hadn’t eaten for a long time and was very hungry,
Satan tempted him to value satisfying his physical hunger more than satisfying righteous
hunger. Jesus reply was, “It is written: ‘Man does not live on bread alone, but on every word
that comes from the mouth of God’” (Mt 4:4).
The second temptation
In his second temptation,8 Satan tempted Jesus to put God to the test instead of trusting God
(Mt 4:6-7).
The third temptation
In the third temptation, Satan tempted Jesus to exchange the sovereignty of God for the
worship of Satan in order to receive the kingdoms of the world which are presently under
Satan’s power (Mt 4:8-10). In each temptation, Jesus responded with the word of God. The
reason is “the word of the Lord is right and true; he is faithful in all he does” (Ps 33:4).
At the heart of everything Satan does is an endeavor to usurp the throne of
God by getting us to exchange the glory of God for something of lesser
value. Satan tempted Jesus in an effort to displace God and degrade his
glory.
The form of Satan’s temptation to Adam and Eve was to value “the knowledge of good and
evil” more than their knowledge of God (Ge 2:9, 17). Jeremiah used a metaphor to illustrate
the temptation to which Israel succumbed: They gave up the fountain of living water for broken
cisterns that hold no water (Jer 2:13). For every one of us the temptation is to exchange “the
glory of the immortal God” for the broken cisterns—the empty images and promises the world
offers (Ro 1:23).
Jesus the Messiah was rejected in the most abominable way by being accused of being
Satan (Mt 10:25)9. Therefore, it is inevitable that the disciples of Jesus (the children of God in
whom the glory of God resides) should be attacked by Satan and should find themselves
embroiled in the spiritual battle against the forces of evil.
In Ephesians 6:10-18, Paul tells us what’s necessary to fight this battle. We are to put on
the full armor of God—the belt of truth and the breastplate of righteousness. We are to “take up
the shield of faith with which we can extinguish all the flaming arrows of the evil one.” Our
feet are to be “fitted with the readiness that comes from the gospel of peace.” Paul concludes
by saying, “Take the helmet of salvation and the sword of the Spirit, which is the word of God.
And pray in the Spirit on all occasions with all kinds of prayers and requests” remembering to
be alert and to pray for all the people of God (Eph 6:17-18).
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Jesus’ miracles revealed God’s glory in the defeat of Satan
At the end of his Gospel, John says, “Jesus did many other miraculous signs in the
presence of his disciples” but he included seven of them in order to convey their significance.
John also includes seven of Jesus’ statements about himself, which we call
the “I am” sayings. These sayings are rooted in God’s name, Yahweh, “I
am who I am” (Ex 3:14). Five of these sayings are directly related to the
miracle signs recorded by John.
First, is the meaning behind the miracle of feeding five thousand (Jn 6). The significance is
found in Jesus’ saying, “I am the bread of life” (Jn 6:35). The second “I am” saying comes
from the healing of the man born blind (Jn 9). After this miracle, Jesus declared, “I am the
light of the world” (Jn 8:12).
The third and fourth “I am” sayings also come from this same miracle of healing the man
who was blind from birth. Because he healed on the Sabbath, the Pharisees objected to the
healing. He follows their objection with a discourse on the shepherd and the sheep (Jn 10:1-21).
In this teaching, he identifies himself as the good shepherd and the Pharisees as thieves and
robbers. It’s at this time Jesus says, “I am the door for the sheep,” but the Pharisees do not
enter the sheep pen through the gate, but climb in another way “to steal and kill and destroy.”
In contrast, Jesus came “that they may have life, and have it to the full.” Taking it further,
he compares the Pharisees to “the hired hand” who is in a position of responsibility with the
sheep; but because he doesn’t own the sheep, he doesn’t really care for them. In times of
trouble, he leaves them to be attacked and scattered. Again in contrast to them, he says, “I am
the good shepherd” who lays down his life for the sheep.
Still another “I am” saying is embedded in the miracle of raising Lazarus to life after he
had been dead for four days (Jn 11). The meaning behind this miracle was spoken by Jesus to
Lazarus’ sister. Before the miracle, but after Martha had said,
“I know [my brother] will rise again in the resurrection at the last day,”
Eye to eye with Martha, Jesus declared, “I am the resurrection and the
life.” The resurrection is not something, but someone. Jesus Christ himself
is the resurrection and the life. Raising Lazarus was the proof of that.
Before the very eyes of his disciples and in view of the watching world, the one who
brought the forces of nature into existence in creation was breaking into those forces and
shifting them to meet his will. The Son of God—through whom God made the universe, the one
who sustains all things by his powerful word, and the one who is the radiance of God’s glory
(Heb 1:2-3)—“went around doing good and healing all who were under the power of the
devil” (Ac 10:38). God with him and in the power of the Holy Spirit, Jesus performed many
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acts of compassion. In his miracles the blind saw, the deaf heard, the thousands were fed, the
storm dropped, the paralyzed were restored, the impaired made whole, the lepers cleansed, and
the dead made alive.

Jesus’ miracles are evidence of the unusual in breaking of God’s glory
The Psalmist prayed, “You are the God who performs miracles; you display your power
among the peoples” (Ps 77:14). The miracles of Jesus were the acts of God as he broke into
this world in a new way to display his glory. Since miracles are the work of God, people react
to them the same way they react to him—believers see and believe, while unbelievers evade and
deny.
Down through history, it has been popular to use the "miracle" label for a variety of things
which are not really miracles. C.S. Lewis wrote, “The world is full of stories of people who
say they have experienced miracles. Perhaps the stories are false; perhaps they are true.” Lewis
goes on to clarify, that a miracle is any event of God introducing into nature something which
is out of nature’s general character.10
Here is what a miracle is. It is “an observable phenomenon affected by the
direct operation of God’s power, an arresting deviation from the ordinary
sequences of nature, a deviation calculated to elicit faith-begetting awe, a
divine inbreaking which authenticates a revelational agent.”11
In the raising of Lazarus from the dead, we see who Jesus is and the real significance of all
miracles. Before giving life to his dead friend, Jesus told his disciples, “It is for God’s glory so
that God’s Son may be glorified” (Jn 11:4, emphasis added). After Jesus gave the order to take
away the stone across the entrance of the tomb, he said to Martha, “Did I not tell you that if
you believed, you would see the glory of God?” (Jn 11:40).
The end purpose of all miracles is the glory of God, because in them he displays his nature,
presence, and activity. The miracles showed the supernatural power and the eternal nature of
God by demonstrating his redemptive action in the affairs of mankind. They proved that he is
who he is and that he is at work in the world. Because of what they are, miracles reveal the
very presence of God. Lewis said, “If they were not known to be contrary to the laws of nature
how could they suggest the presence of the supernatural?”12

The Miracles Were Evidence of the Glory Of God
The miracles reveal the glory of God and the glory of his Son. After healing the man born
blind, Jesus said, “This happened so that the work of God might be displayed in his
life” (Jn 9:3). What was true of that miracle was true of all the miracles from the changing of
water into wine to raising Lazarus. In all his acts, Jesus revealed the glory of God.
The miracles showed the coming of the Messiah, the inbreaking of the kingdom of God, and
the love of God. They showed that God had entered the world in Jesus Christ to bring the

John the Beloved: Miracles of Jesus and His Defeat of Satan

249

blessings of the age to come into this present evil age. In quoting from Isaiah 61:1-2, Jesus
indicated that the work of the Messiah referred to by the prophet had been fulfilled in his
coming. He had been sent to earth because God loved the world (Jn 3:16). In the upper room
and in the high-priestly prayer “it is revealed that the glory which shines most brightly in the
passion is the glory of self-giving love.”14 The tangible expressions of God’s love were seen in
the miracles of healing and deliverance at the command of Jesus. Every time he performed a
miracle it was because he loved the person he was healing and desired him or her to be whole.

The miracles were the accreditation of who Jesus is
For this supernatural phenomenon there are three words in the New Testament: miracle,
sign, and wonder.13 In the following three places where these words are found together, we see
the idea of accreditation of God’s mission and salvation: “Jesus of Nazareth was a man
accredited by God to you by miracles, wonders and signs, which God did among you” (Ac
2:22); “God also testified to [salvation] by signs, wonders and various miracles” (Heb 2:4).
While on the opposing side, we also see counterfeit attempts at representation: “The work of
Satan [is] displayed in all kinds of counterfeit miracles, signs and wonders” (2Th 2:9).
The miracles are evidence.
From a human perspective, John makes it clear that Jesus performed miracles so that we
might believe in him.
“Jesus did many other miraculous signs in the presence of his disciples, which are not
recorded in this book. But these are written that you may believe that Jesus is the Christ, the
Son of God, and that by believing you may have life in his name” (Jn 20:30-31).
This work and his miracles provided the evidence of divinity and his place
as the Son of God in the tri-unity of God. Jesus said, “It is the Father,
living in me, who is doing his work” (Jn 14:10) and the reason he came
was to finish God’s work (Jn 4:34), which gave the world the evidence of
who he is.
Raising the dead was proof.
“For just as the Father raises the dead and gives them life, even so the Son gives life to
whom he is pleased to give it” (Jn 5:21).
Delivering people from Satan was proof.
“Whenever the evil spirits saw him, they fell down before him and cried out, ‘You are the
Son of God’ (Mk 3:11).
Walking on the water was proof.
“Then those who were in the boat worshiped him, saying, ‘Truly you are the Son of
God’” (Mt 14:33).
Going to the cross was proof.
“Now is the Son of Man glorified and God is glorified in him. If God is glorified in him,
God will glorify the Son in himself, and will glorify him at once” (Jn 13:31-32).
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People’s hatred was proof.
It was the miracles which elicited the truth that Jesus is the Son of God. “If I had not done
among them what no one else did, they would not be guilty of sin. But now they have seen
these miracles, and yet they have hated both me and my Father” (Jn 15:24).

The miracles were evidence of the relationship between the Father
and the Son
“Believe the miracles, that you may know and understand that the Father is in me and I in
the Father (Jn 10:38; cf. Jn 17:21). He and the Father are one (Jn 10:30). The miracles were
proof that Jesus was the Son of God and that God the Father was with him. Peter said, he
“went around doing good and healing all who were under the power of the devil because God
was with him” (Ac 10:38). God was with the patriarchs and the prophets, yes but he was with
Jesus in a completely unique way—Jesus is the Son of God and the Word of God. John says,
not only was he with God in the beginning, but he is God (cf. Jn 1:1-2).
Almost every miracle of Jesus was accompanied by an opposition which was both human
and demonic. Caught up in the activity of Satan are the unrighteous, who are identified as the
sons of the evil one (Mt 13:38) and the children of the devil. They are the ones who carry out
his desires, who are unable to hear the truth, who do not belong to God, and do not listen to
him (Jn 8:42-44, 47).
On one occasion, to demonstrate that “the Son of Man is Lord of the Sabbath” (Cf. Mt
12:1-14; Mk 2:23-3:5; Lk 6:1-11), Jesus saw a man with a shriveled hand and asked him to
stretch his hand toward him. When he did, he healed him, which brought immediate human
opposition from the ones who most often opposed Jesus—the Pharisees. Because it was the
Sabbath, they were outraged. In his response to their criticism, Jesus drew a razor-sharp
contrast between outward religion and heartfelt love for God.
He told them, “The Sabbath was made for man, not man for the Sabbath” (Mk 2:27). “He
looked around at them in anger and [was] deeply distressed at their stubborn hearts” (Mk 3:5).
He reminded them that to do good is always lawful in God’s eyes, even on the Sabbath (Jn
12:12). After all, God desires mercy not sacrifice (Jn 12:7). In their opposition to Jesus, those
religious leaders had exchanged something of the greatest value—relationship to God, for
something of no value—their own religion. They made it clear by their actions that Satan was
their father, and at that point they plotted to kill Jesus (Mt 12:14).

The miracles are proof of victory over Satan, sin, and death (the
enemies of God)
The miracles of Jesus were often met with human and Satanic opposition. Satan has power;
but he could not match God’s almighty power demonstrated by the miracles of scripture. David
said, “How awesome are your deeds! So great is your power that your enemies cringe before
you” (Ps 66:3).
Typical demonic response to the miracles was, “What do you want with us, Jesus of
Nazareth? Have you come to destroy us? I know who you are—the Holy One of
God!” (Mk 1:24).
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The demons knew, full well, that the miracles targeted Satan and
authenticated Jesus’ mission to defeat him. People said, “With authority
and power he gives orders to evil spirits and they come out!” (Lk 4:36).
As the demons came out, they said to Jesus, “Have you come to destroy us? (Mk 1:24).
The answer is yes! John wrote, “The reason the Son of God appeared was to destroy the
devil’s work” (1Jn 2:8). The Bible tells us Jesus shared in our humanity that he might free us
from the devil who holds the power of death. He destroyed the devil by laying down his life for
us (Heb 2:14).
“Through the Spirit of holiness [he] was declared with power to be the Son of God by his
resurrection from the dead: Jesus Christ our Lord” (Ro 1:4). The miracle of his resurrection
demonstrates his power and victory over death. His victory over death has emancipated us from
the fear of death (cf. Heb 2:15). Now death has no sting (1Co 15:55).
Death is the result of sin: “Just as sin entered the world through one man, and death
through sin, and in this way death came to all men, because all sinned” (Ro 5:12). Just as the
wrath of God was exhibited against the rebellion of Satan, so his holy wrath will mean the
judgment of everyone who sins—and “all have sinned and fall short of the glory of
God” (Ro 3:23).
Just as God did not allow Satan to pass without judgment and punishment, so he will not
allow sinners to escape unless they repent. “For the wages of sin is death, but the gift of God is
eternal life in Christ Jesus our Lord” (Ro 6:23). “Again, the gift of God is not like the result of
the one man’s sin: The judgment followed one sin and brought condemnation, but the gift
followed many trespasses and brought justification” (Ro 5:16).
God has interposed his grace to deliver us from Satan and sin; he came to rescue sinners
from Satan’s control (Cf. Jn 3:16; Lk 19:10; 1Ti 1:15). This is the pinnacle miracle—the
miracle of new birth:
“Praise be to the God and Father of our Lord Jesus Christ! In his great
mercy he has given us new birth into a living hope through the resurrection
of Jesus Christ from the dead” (1Pe 1:3).

Those who are the representatives of Jesus participate in his work
The work of God—doing what Jesus did—provides verification of the representatives of
God.
Jesus said, “I tell you the truth, anyone who has faith in me will do what I have
been doing. He will do even greater things than these, because I am going to
the Father. And I will do whatever you ask in my name, so that the Son may
bring glory to the Father. You may ask me for anything in my name, and I will
do it” (Jn 14:12-14, emphasis added).
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“This is to my Father’s glory, that you bear much fruit, showing yourselves to be my
disciples” (Jn 15:8, emphasis added). Whether miracles or preaching or teaching or giving to
the poor obedience to the work of God in continuity with salvation history provides verification
of his representatives. It is obedience to the will of God which authenticates people as children
of God.

Becoming Like Jesus
The company of Jesus, then and today, are characterized by their involvement in the work
of Jesus. Jesus said, “Where I am, my servant also will be” (Jn 12:26). As representatives of
Christ, we are the opposing force against Satan. But because Satan attempts to counterfeit the
work of God, Jesus makes an important distinction regarding who are true representatives and
who are false.
“A good tree cannot bear bad fruit, and a bad tree cannot bear good fruit…
Thus, by their fruit you will recognize them. Not everyone who says to me,
‘Lord, Lord,’ will enter the kingdom of heaven, but only he who does the will
of my Father who is in heaven. Many will say to me on that day, ‘Lord, Lord,
did we not prophesy in your name, and in your name drive out demons and
perform many miracles?’ Then I will tell them plainly, ‘I never knew you.
Away from me, you evildoers!’” (Mt 7:18, 20-23).
As the disciples of Jesus, we are called to live our lives as his
representatives. Our mission is, as it was for Paul, “to open [people’s] eyes
and turn them from darkness to light, and from the power of Satan to
God” (Ac 26:18).
We are called to live lives worthy of our Lord; bearing fruit in every good work; and
growing in the knowledge of God (Col 1:10-11). As the church (which is composed of all
Jesus’ disciples) goes about doing his work (which is the work of the gospel, Php 2:30, 22),
God will crush Satan under our feet (Ro 16:20). The work of the Lord through his church is a
foretaste of final victory over Satan.

Discipleship is becoming like Jesus for the glory of God
In the New Testament we have the witness of the glory of God. The disciple John said,
“We have seen his glory” (Jn 1:14). The disciple Paul said, “God…made his light shine in our
hearts to give us the light of the knowledge of the glory of God in the face of Christ” (2Co
4:6). The writer to the Hebrews said, he is “the radiance of God’s glory” (Heb 1:3). They saw
the glory of God in Jesus’ victory over Satan and in his miraculous acts of healing, deliverance,
and raising the dead to life.
The disciples of Jesus in the New Testament, whom we admire so greatly, were ordinary
people. What set them apart is what sets apart all of us who are Jesus’ disciples: He calls us,
fills us with his Spirit, and we follow him. God’s goal is to create a band of followers, more
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than that—a family in which we are called “the children of God”—a description used
throughout the New Testament.15
Being a disciple of Jesus and being a child of God are different ways of
looking at the same thing. Seen in their changed lives, a fully trained
disciple is like his master, like a child who reflects the image of his Father.
Regardless of how this new relationship to God is expressed, God has predestined16 us “to
be conformed to the image of his Son” (Ro 8:29 TNIV). God seeks his glory in his children. It
is his likeness, his image which glorifies him (cf. Ro 8:30). The image of God and the glory of
God are the same (refer to Chapter 2 for a complete discussion of this).
We are created in the image of God’s Son, who in the discipleship sense is our teacher (Jn
13:14) and who in the family sense is our brother (Ro 8:29). He is the one who perfectly
fulfills the will of God and is himself the image of God. It is this family image—the image of
God—that brings glory to God. As we have said, it is his very own glory and nothing less than
his own glory that can glorify him.
The transformation into the family likeness of God is only possible through
the power and guidance of the Holy Spirit, who Jesus sent from the Father
to testify about him (Jn 15:26).
In the family sense, it is as a child yielding to and embracing parental discipline, training,
and instruction. Our part is to obey the promptings of the Spirit and to carefully apply God’s
word to our lives.
“The ministry of the internal Spirit does not nullify the ministry of the ‘external
Word.’ The Spirit does not duplicate what the book was designed to do. The
Spirit glorifies the incarnate Word of the Gospels, but he does not re-narrate his
words and deeds.”17
God's training of his children has everything to do transforming us into his image. The goal
of the Christian life is to become like Jesus. Becoming like Jesus is stated by Paul in a variety
of ways:
“Be imitators of God” (Eph 5:1); be “imitators of us and of the
Lord” (1Th 1:6); “follow my example, as I follow the example of
Christ” (1Co 10:33); “be conformed to the image of [God’s] Son” (Ro 8:29
TNIV). “Do not conform any longer to the pattern of this world, but be
transformed by the renewing of your mind” (Ro 12:2); “being transformed into
his likeness with ever-increasing glory” (2Co 3:18).
The eternal outcome of this transformation is envisioned by John, “Dear friends, now we
are children of God, and what we will be has not yet been made known. But we know that
when he appears, we shall be like him, for we shall see him as he is” (1Jn 3:2).
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The Christian life is following Jesus
Following Jesus is no longer a matter of footprints on the path as it was when he was on
earth, today it is obedience to the imprints on the heart from his indwelling presence. What was
footprints on the path is now imprints on the heart. But this change in the way the Lord trains
us doesn't change one thing: Believers are still part of a group. In the New Testament there are
three overarching ways to look at the Christian life: as disciples, as children of God, and as the
church (which we’ll discuss at length in the next chapter). In the Epistles, we see the Christian
life as a family—as children of God, called out of the world and into fellowship with others of
the people of God—the church.
From this perspective of the Christian life, three important things happen to us:
God forgives our sins and takes us into his family.
God’s Spirit indwells us individually, each as a child of God, and
corporately as the Body of Christ, the church.
In fellowship with the church, we live a new life marked by righteousness
and involvement in the work of Jesus.
No longer is it footprints on the path. Now it is impressions of the Holy Spirit on the heart.
But the Christian life is still best described in terms of discipleship; it is following Jesus.
If we skimmed off the cream of Jesus’ teaching and the training he gave his disciples, we
gain the following insights into who a disciple is and what the Christian life is all about.
A disciple is a follower—the Christian life is following Jesus. A disciple
follows Jesus much like a sheep follows the shepherd: “My sheep listen to
my voice; I know them, and they follow me. I give them eternal
life” (Jn 10:27-28).
A disciple is a learner—the Christian life is a training program administered
by the Holy Spirit. “Take my yoke upon you and learn from me, for I am
gentle and humble in heart, and you will find rest for your souls. For my
yoke is easy and my burden is light” (Mt 11:29-30). “A disciple is not
above his teacher, but when he is fully trained he will be like his
teacher” (Lk 6:40 NTME).
A disciple is a servant—the Christian life is serving others. “If anyone wants
to be first, he must be the very last, and the servant of all” (Mk 9:35). “For
even the Son of Man did not come to be served, but to serve” (Jn 10:45).
To be a disciple is to be with Jesus—the Christian life is being wherever
Jesus is. “Whoever serves me must follow me; and where I am, my servant
also will be. My Father will honor the one who serves me” (Jn 12:26).
A disciple does the work of Jesus—the Christian life is reaching others and
discipling them. “‘Come, follow me,’ Jesus said, ‘and I will make you
fishers of men’” (Mk 1:17). “I tell you the truth, anyone who has faith in
me will do what I have been doing. He will do even greater things than
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these, because I am going to the Father” (Jn 14:12). “Go and make disciples
of all nations” (Mt 28:19).
Just as Jesus did with his disciples so long ago, he does with his disciples
today. He takes us into his confidence, into the inner concerns of God’s
heart and into his secret intention.
He told them,
“You are my friends if you do what I command you. I no longer call you
servants, because a servant does not know his master’s business. Instead, I have
called you friends, for everything that I learned from my Father I have made
known to you” (Jn 15:14-15).

Discipleship is Jesus living his life in us
Not only did Jesus commission his disciples to reach others with the good news of the
kingdom, but he also provided them with his Spirit to live in them and his power to move
through them.
Let’s explore further the difference between the nature of discipleship before the coming of
the Holy Spirit and after. In his farewell discourses, we learn from Jesus how things would be
different after he left the earth (see Jn 13-17). The disciples in Jesus’ day followed him
physically. But after Jesus’ ascension to heaven, his disciples follow him by the indwelling
presence of the Holy Spirit. He had told them, “On that day you will realize that I am in my
Father, and you are in me, and I am in you” (Jn 14:20).
It was the coming of the Holy Spirit that marked the birth of the church. In
the coming of the Holy Spirit, Jesus came to abide in us, making us one
with him and with his Father (Jn 14:16-20, 28; 17:22-24).
After the Holy Spirit came into the world, every one of Jesus’ disciples—individually and
corporately—have him living inside to comfort, to teach, and to sanctify (that is to make us
holy) by the truth of his word (Jn 17:17).
The children of God, the disciples of Jesus, and the church are different ways of refering to
the same people—an extraordinary people. We who are part of that people have the Lord living
in us. Provided we are responding to the promptings of the Holy Spirit, we are in the process
of becoming like Jesus which means to be righteous in an unrighteous world. God’s good
pleasure is to transform us into what we were created to be—the image of God in whom the
glory of God dwells. “With the riches of God's grace…he made known to us the mystery of his
will according to his good pleasure, which he purposed in Christ” (Eph 1:7, 9). We are to “put
on the new self, created to be like God in true righteousness and holiness” (Eph 4:24).
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Righteousness is extraordinary living
The life of righteousness is the theme of the Sermon on the Mount found in Matthew 5-7
(See also Lk 6:17-49). This sermon contains the bulk of Jesus teaching on righteousness. In the
Beatitudes (the first twelve verses of Chapter 5), there is the concept which we raised earlier,
namely: Righteousness is filled with happiness. Jesus begins each beatitude with the word happy
(from the Greek word makarious). Most translations, however, begin with the English
transliteration of the Latin beatus meaning “blessed,” from which we get the word Beatitudes.
The more easily understood word to contemporary readers is happy. This was the word chosen
accurately by J.B. Phillips in his translation (New Testament in Modern English)—happy.18
This word helps us observe, more clearly, a number of cause and effects inherent in the
beatitudes. In every case the cause is righteousness, and the final effect is happiness.
Happiness is the result of righteousness. In different words, we can say, we
are truly happy when are lives are right with God.
Happy is the person who craves righteousness because his hunger and thirst will be
satisfied. Jesus said, happy are those “who are persecuted because of righteousness, for theirs is
the kingdom of heaven” (Mt 5:10). What about persecution? If you are righteous in an
unrighteous world, you will be persecuted just the prophets were, but Jesus said,
“What happiness will be yours when people blame you and ill-treat you and say
all kinds of slanderous things against you for my sake! Be glad then, yes, be
tremendously glad—for your reward in Heaven is magnificent. They persecuted
the prophets before your time in exactly the same way” (Mt 5:11-12 NTME).
For the time being, the unrighteous and the righteous exist together, which is the meaning
of Jesus’ Parable of the Weeds (Mt 13:24-30, 36-43, see chapter 8). They may occupy the same
space, but they live markedly different lives. Take, for example, the other effects of
righteousness: Being humble-minded, knowing what sorrow means, claiming nothing for
ourselves, being utterly sincere, being merciful, and making peace. The purpose of this display
of God’s righteousness in the lives of his people is two-fold: To glorify God and, as part of his
redemptive purpose, to draw all men to himself. This is what Jesus meant when he said, “Let
your light shine before others, so that they may see your good works and give glory to your
Father in heaven” (Mt 5:16 NRSV).
Pastor Dietrich Bonhoeffer (who was executed by the Nazis in WWII) terms the
righteousness taught in Jesus’ sermon as “extraordinary.”19 We see this extraordinary
righteousness in the contrast Jesus makes between the hypocritical and false righteousness of the
religious leaders of his day and the true righteousness of those in the kingdom of God. Jesus
characterizes true righteousness as that which is done out of love for God, not out of pride to be
honored by man, which was the motivation of the Pharisees. Jesus told his disciples, “Unless
your righteousness surpasses that of the Pharisees and the teachers of the law, you will certainly
not enter the kingdom of heaven” (Mt 5:20).
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The righteous put God’s kingdom and his righteousness first in their lives.
“Their power in the world lies in their difference from it.”20 This
difference is seen in their interaction with the world.
The disciples of Jesus not only do not murder, they hold no anger against another person.
Not only do they not commit adultery, they do not lust. They do not seek to get out of marriage
by divorce. They are truthful without the need for an oath. They don’t resist the evil person
who wants to harm them physically or in the courts. They go the extra mile, they give to the
needy, they don’t turn away from anyone who wants to borrow from them. They love their
enemies—really and truly love them. They are children of their Father in heaven, and desire to
show their love freely as God did with us.
They don’t do their acts of righteousness to be seen by men—but only for the approval of
God. Therefore, they pray in secret, they give to the needy in secret, and they fast in secret.
They store up treasures in heaven, not on earth. They don’t worry, because they trust God to
order their lives and provide. Just as they do not want to be judged, they don’t judge others. In
fact, in everything they do they treat others the way they would want to be treated by them. All
of their asking and seeking is directed to God, who they recognize is the true source of all
goodness and provision.
The children of God are righteous. God opens the door to true life because they are his
children. They live extraordinary lives because, by the Holy Spirit, they see things the way
their Father sees them and they seek to please him. They hunger and thirst for righteousness
and are rewarded by being filled. They know the truth of what Jesus taught. They deny
ourselves and serve others, which makes them great. They are poor in spirit so they possess the
kingdom. They devote themselves to God quietly and are rewarded by him. Because they are
persecuted for the sake of righteousness, they rejoice. Extraordinary living!

The Holy Spirit superintends our glory transformation
God’s intention in redeeming us is to finish his original purpose in creating us, namely, to
create us in his image so that we show forth to him his own glory.
Through the sacrifice of Jesus, eternal life has begun here and now and is characterized by
the obedience, the righteousness, and the holiness of his people. We see, in the letter to the
Romans, faith is the origin of obedience (Ro 1:5), obedience leads to righteousness (Ro 6:16),
righteousness leads to holiness (Ro 6:19), and the result of being set free from sin is eternal life
(Ro 6:22-23).
The superintendent of holiness is the Holy Spirit and the goal is the glory of
God. Our seal for the day of redemption is the Holy Spirit (Eph 4:30), who
is God’s mark to show his possession of us.21 The role of the Holy Spirit is
to identify and protect God’s possession—his children. “Having believed
you were marked in him with a seal, the promised Holy Spirit, who is a
deposit guaranteeing our inheritance until the redemption of those who are
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God’s possession—to the praise of his glory” (Eph 1:13-14, emphasis
added).
Jesus taught his disciples, when the Holy Spirit comes he will “convict the world of guilt in
regard to sin and righteousness and judgment” (Jn 16:8). Because Jesus was going to the
Father, he indicated that the work of righteousness would be picked up by the Holy Spirit (Jn
16:10). The work of transforming God’s children was forecast when God said through
Jeremiah, “I will put my law in their minds and write it on their hearts. I will be their God and
they will be my people” (Jer 31:33).
The role of the Holy Spirit, in fulfillment of this prophecy, is to put God’s law in our
minds. He does this by teaching us all things and reminding us of everything Jesus taught
(Jn 14:26) and by setting our minds on “what the Spirit desires” (Ro 8:5). It is he who is the
inscriber of God’s law on our hearts. He does this in the following ways:
He confirms that we are children of God (Ro 8:14).
He conforms our lives to the image of the Son (Ro 8:29).
He counsels us with the truth (Jn 14:16, 26).
He comforts us by helping us in our weakness and by interceding for us in
our praying (Ro 8:26).
This is the dynamic and interactive work of the Holy Spirit in the age of the church. His
work results in glorifying God, because glory comes to Jesus through the Holy Spirit (Jn 16:14)
as well as through the lives of those whom God has made holy (Jn 17:10, 17, 22).

Conclusion
We end this chapter where we began. Ultimately, the work of God in his people is for the
glory of God. No matter how we say it—the vital end of following Jesus, the supreme purpose
of being a child of God, the final goal of the church is the glory of God. Christ has set us free
so that faith, obedience, righteousness, and holiness in our lives might manifest his glory. All is
for the glory of God.

God’s supreme end is his own glory
The Lordship of Christ is for the glory of God. God’s purpose was “to bring all things in
heaven and on earth together under one head, even Christ” (Eph 1:10). Reflecting on the
victory of Jesus, Paul wrote, “Having drawn the sting of all the powers ranged against us,
[Christ] exposed them, shattered, empty and defeated, in his final glorious triumphant act” (Col
2:15 NTME). We fight a defeated foe in what has been called “the mopping-up stage after total
victory has been won.” The Lordship of Christ, according to Paul, is “to the glory of God the
Father.” He wrote,
“God exalted him to the highest place and gave him the name that is above
every name, that at the name of Jesus every knee should bow, in heaven and on
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earth and under the earth, and every tongue confess that Jesus Christ is Lord, to
the glory of God the Father” (Php 2:9-11, emphasis added).
Discipleship is for the glory of God. In the Gospels, we see the life and ministry of Jesus
from the viewpoint of discipleship. Through the eyes of the disciples, we see that the Christian
life is following Jesus, representing him in the world, and carrying on his work. Jesus came to
complete the work his Father had given him. In this way he brought glory to God (Jn 17:4).
Back then and right now, Jesus trains those of us who are his disciples to be like him, and as
such, to be his representatives. Result: Glory comes to Jesus through us (Jn 17:10). In turn,
Jesus gives us the glory that his Father gave him. Result: We have a fellowship of oneness with
God (Jn 17:22).
Being the children of God is to the praise of the glory of his grace. In the Epistles, we see
the work of Jesus and the life he came to impart to the children of God. His predetermined plan
was that those who turn to Jesus are adopted into the family of God through Jesus Christ “to the
praise of the glory of His grace (Eph 1:5-6 NASB, emphasis added). “In him we have
redemption through his blood, the forgiveness of sins, in accordance with the riches of God’s
grace that he lavished on us with all wisdom and understanding” (Eph 1:7-8). To those who
believe in his Son, the Father has given his forgiveness, provided complete payment for the
penalty of sin through the crucifixion, and imparted his righteousness to us. Paul said, “I pray
that the God of our Lord Jesus Christ, the Father of glory, may give you a spirit of wisdom and
revelation as you come to know him…that the eyes of your heart may be enlightened, so that
you will know what is the hope of His calling, what are the riches of the glory of His
inheritance in the saints” (Eph 1:17-18 NRSV, NASB, emphasis added).
Everyone who hopes in Christ is for the praise of God’s glory.
“Having believed you were marked in him with a seal, the promised Holy Spirit, who is a
deposit guaranteeing our inheritance until the redemption of those who are God’s possession—
to the praise of his glory” (Eph 1:13-14, emphasis added).
Jesus himself is living in the lives of the company of Jesus. He continues to make the Father
known to us (Jn 17:26). His training program—in the tutelage of the Holy Spirit—is our
transformation “into his image with every-increasing glory, which comes from the Lord, who is
the Spirit” (2Co 3:18 TNIV). As in Ephesians 1:9-12, those who hope in Christ are for the
praise of his glory:
God “made known to us the mystery of his will according to his good pleasure,
which he purposed in Christ, to be put into effect when the times will have
reached their fulfillment—to bring all things in heaven and on earth together
under one head, even Christ. In him we were also chosen, having been
predestined according to the plan of him who works out everything in
conformity with the purpose of his will, in order that we, who were the first to
hope in Christ, might be for the praise of his glory.”
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Prayer
My mouth is filled with your praise, declaring your glory all day long. Your righteousness
reaches to the skies, O God, you who have done great things. I sing the glory of your name;
how awesome are your deeds! So great is your power that your enemies cringe before you. I
will come and proclaim your mighty acts, O Sovereign Lord; I will proclaim your
righteousness, yours alone. As your child, I stand before you, not in the rags of my own
righteousness, but in the glorious righteousness of Christ Jesus my Lord. He has made you
known to me and the love you have for him is in me and he himself is in me. By the power of
the Holy Spirit, transform me and display your glory in me. As I follow Jesus in company with
your people, as I participate in his work, and as I represent him turn people from darkness to
light, and from the power of Satan to God. And in all things, may your name be exalted, your
power seen, and your glory known. In Jesus’ name. Amen.22
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10 The Spread of God’s Name, Fame and Glory
Paul

The Mission of God to All Nations

Overview
God’s mission to see his glory has always included everyone. God chose Israel to be his
servant people to display his glory and proclaim his salvation to the ends of the earth.
Eventually God called the Apostle Paul to preach God’s Son among the Gentiles. But the influx
of Gentile believers introduced a question of relationship between Judaism and Christianity.
The claim of some was that Gentiles must become Jews to become Christians, because they
held that Christianity was a sect of Judaism. The gospel message of Paul and Barnabas was that
Gentiles become Christians in the same way as Jews—through faith in Christ. Paul further
declaration that the law is fulfilled through “the new way of the Spirit.” In the New Covenant,
God’s endowment of his glory on Israel has become his glory living in the followers of Jesus
through the indwelling presence of the Holy Spirit.

Scripture
“I will send some of those who survive to…[those who] have not heard of my fame or seen
my glory. They will proclaim my glory among the nations” (Isa 66:19; cf. Eze 39:21). Paul
and Barnabas said, “We now turn to the Gentiles. For this is what the Lord has commanded us:
‘I have made you a light for the Gentiles, that you may bring salvation to the ends of the
earth’” (Ac 13:46, 47; cf. Isa 49:6). “Christ is the end of the law for righteousness to everyone
who believes…righteousness that is by faith” (Ro 10:3-4, 6). “By dying to what once bound us,
we have been released from the law so that we serve in the new way of the Spirit, and not in
the old way of the written code” (Ro 7:6).

Imagining the scene
On the Road to Damascus, Jesus revealed himself to a Pharisee named Saul. This revelation
changed his life from persecuting Christians to proclaiming the gospel of Jesus Christ to all the
world.
On that day Jesus said to him, “I have appeared to you to appoint you as a servant and as a
witness of what you have seen of me and what I will show you” (Ac 26:16). As an Apostle to
the Gentiles, Saul soon began to use his Gentile name, Paul—the name we know him by and the
name we will use in this chapter.
At the time Paul became a follower of Christ, he had been on a campaign to persecute and
kill Christians:
“I was convinced that I ought to do all that was possible to oppose the name of
Jesus of Nazareth. And that is just what I did in Jerusalem. On the authority of
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the chief priests I put many of the Lord’s people in prison, and when they were
put to death, I cast my vote against them. Many a time I went from one
synagogue to another to have them punished, and I tried to force them to
blaspheme. I was so obsessed with persecuting them that I even hunted them
down in foreign cities (Ac 26:9-11).
On horseback, Paul and his group were riding to carry out the priests orders in Damascus.
Suddenly there was a bright light which flashed from heaven forcing them off their horses. Paul
and his companions saw the light, and Paul heard Jesus speak to him:
“Why do you persecute me?”
“Who are you, Lord,” he asked.
What Jesus was about to tell Paul would change the world. God’s mission established before the
creation of the world has never changed. Jesus’ command would restate again God's mission to
all the people of the earth. What Jesus said echoed the call of God to Abraham—“Through your
offspring all nations on earth will be blessed” (Ge 22:18).
We understand little of God, if we don’t understand his mission. When he made his
covenant with Abraham, he was choosing a few to reach the many. The mission to which God
called his people has always been universal in scope:
“I will keep you and will make you to be a covenant for the people and a light
for the Gentiles, to open eyes that are blind, to free captives from prison and to
release from the dungeon those who sit in darkness” (Isa 42:6-7).
What Jesus said to Paul on the road that day was the call of the Lord to his servant people, as
declared through Isaiah—“I will give you as a light to the nations, that my salvation may reach
to the end of the earth” (Isa 49:6 NRSV). In fact, these words of the Lord in Isaiah 49:6 are
quoted by Paul and his ministry partner Barnabas as the reason for turning their evangelistic
efforts to the Gentiles (Ac 13:46-47).
On the road to Damascus, in the words Jesus spoke, Paul—a religious scholar—must have
recognized the words of the Lord spoken through Isaiah:
“You are my witnesses…and my servant whom I have chosen, so that you may
know and believe me and understand that I am he” (Isa 43:10).
The mission of God given to the descendants of Abraham and restated by the prophets was the
same mission to which Paul was being called as he looked up and heard Jesus say,
“Now get up and stand on your feet…I will rescue you from your own people
and from the Gentiles. I am sending you to them to open their eyes and turn
them from darkness to light, and from the power of Satan to God, so that they
may receive forgiveness of sins and a place among those who are sanctified by
faith in me” (Ac 26:15-18).
We know that Paul understood the mission Jesus had given him because he said, “God,
who set me apart from birth and called me by his grace, was pleased to reveal his Son in me so
that I might preach him among the Gentiles” (Gal 1:15-16).
______________

Paul: The Mission of God to All Nations

265

How Paul Received the Mission of God
Jesus of Nazareth and Paul (Saul of Tarsus) were born miles apart, but close in time—Paul
was three to four years younger than Jesus. He was born of Jewish parents, raised among
Gentiles, and trained in the law as a Pharisee. Just as God had prepared Moses in the courts of
Pharaoh for the Exodus, the Lord had set Paul apart from birth to take the gospel to the
Gentiles.

Paul was a Roman Jew from Tarsus
Paul’s father had achieved the legal status of Roman citizenship which was an honor seldom
attained by a Jew. As a result Paul was born a Roman Jew. He understood Gentiles because he
grew up with them. As all boys who live in a seaport city, he and his friends must have loved
to run to the docks in Tarsus to watch cargo ships, from distant ports, loading and unloading
wooden crates, bundles of goods, stacks of lumber, and bails of cloth made from goats’ hair.
In the days of the Greek Syrian kings, the industries of lumbering and linen had helped
promote the city’s commerce. Tarsus was the largest city in Cilicia, which had been a Roman
province for about a hundred years and in earlier times was the seat of a provincial governor
when Persia ruled.
This important Greco-Roman port of commerce was inland a few miles on a wide river that
emptied into the Great Sea—the Mediterranean. Like the great city of Alexandria, Tarsus was
an amalgamation of East and West. During the first century before Christ the city had a
university and a school where Greek philosophy was pursued. By God’s design, Paul grow up
in a Gentile city of many languages, a background of diverse nationalities, a place of worldwide commerce, and an educational center of Roman culture and Greek intellectualism. When
he turned 13 his father, who was a Pharisee, sent his son to Jerusalem to study under Gamaliel,
so that like his father he too could become a Pharisee (Ac 22:3).

Paul meets Jesus
Here is how Saul personally met Jesus. It was not during Jesus’ earthly ministry, because
their meeting was after his death, resurrection, and exaltation. It was after Jesus had appeared
to many different people and “last of all, as to one untimely born,” Paul said, “he appeared
also to me” (1Co 15:8 NRSV). In that face-to-face encounter, Paul was transformed from sinner
to believer and from persecutor to proclaimer. He joyfully accepted God’s call to take the good
news of Jesus to the Gentile world, which from childhood he had known so well. Now as a
participant in the mission of God to the ends of the earth, the former Saul of Tarsus would
forever be “Paul, an apostle of Christ Jesus by the will of God” (Col 1:1; cf. Ac 11:25; 13:9).
It was the gospel of Jesus Christ that defined Paul. The message Paul
received from Jesus was in direct continuity with Old Testament scripture,
in which Paul was trained as a Pharisee. At the same time God continued
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his revelation through Paul during his life of preaching, teaching, and
writing the letters which became part of New Testament scripture.
In his letters he communicated how God has faithfully acted in history and how he has
completed his redemptive work in Jesus Christ—as he wrote, “for us on whom the fulfillment
of the ages has come” (1Co 10:11).
Like the seemingly insignificant mustard seed of Jesus’ parable of God’s kingdom which
consummates in greatness, the Hebrew Pharisee and Roman citizen from Tarsus was to be used
by Jesus Christ in a mighty way to display the glory of God and to take salvation to the ends of
the earth. In God’s plan, the life and times of the world converged in such a remarkable way
that Paul’s life and writings were intended by God to influence the world immensely.
In him, God would bring together the culture of the Romans, the intellectualism of the
Greeks, and the religion of the Hebrews for the purpose of making his universal mission clear
to God's new Israel, the church. The revelation of Jesus, of which Paul was a vital part, has
had greater impact on Western civilization than any other force.
Throughout this book, we have depended extensively on the writings of Paul. Now in this
chapter, we will narrow the scope to two ideas for which Paul’s contribution has been
invaluable: The relationship between Israel and Christianity and the fulfillment of the law
through what Paul called “the way of the Spirit.”

Paul’s call was a continuation of God’s mission in salvation history
Paul recognized and acknowledged that he was part of God’s great mission which began in
the times of the Old Testament. He stated: “It is because of my hope in what God has promised
our fathers that I am on trial today” (Ac 26:6).
The record of this trial is in Ac 24-26. Complaints had been brought by the Jews against
Paul. As a result, judicial proceedings began under Governor Felix and continued under his
successor Porcius Festus. When the trial went to King Agrippa, Festus was present serving as
prosecutor. The nature of Paul’s defense was simple: What he was doing was part of what God
has always been doing in salvation history.
“I am saying nothing beyond what the prophets and Moses said would happen—
that the Christ would suffer and, as the first to rise from the dead, would
proclaim light to his own people and to the Gentiles” (Ac 26:22b-23).
Festus, who was trying to gain favor with the Jews, was prejudiced against Paul. He
responded to Paul’s defense, “You are out of your mind, Paul! Your great learning is driving
you insane” (Ac 26:24).
“I am not insane, most excellent Festus. What I am saying is true and
reasonable. The king is familiar with these things…King Agrippa, do you
believe the prophets? I know you do” (Ac 26:25-27).
In the Old Testament, the mission of God is vividly portrayed in the covenants he made
with Abraham, Moses, and David. Through the message of the prophets, God has fulfilled his
covenants in the New Covenant signed with the blood of God's Son.
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Before the foundation of the earth, God had initiated his mission to see the glory of Son in
man and in the whole of creation. Mankind, who was made in the image of God for the glory
of God, sinned and fell short of God’s glory. God knew that would happen and—from then
until now—he has moved steadily toward fulfillment of his original creation plan. God acted to
bring human kind back to the place we had before we sinned.
What we learn in the record of Paul's trial is the unambiguous realization that Paul's
mission was in direct continuity with what God had always been doing. And the heart of Paul's
message was the good news that Christ is the fulfillment of God's redemptive plan.
God first delegated his mission to Abraham and his descendants (Ge 12:1-3;
22:17-18). They were called to be his servant representatives to bring the
blessings of knowing him to all the nations (Ge 12:1-3; 22:18). In the
election of a particular people God would carry out his worldwide plan to
have his glory displayed and his salvation proclaimed universally.
God delineated his covenant with Moses. Their role was to be “a kingdom
of priests and a holy nation” (Ex 19:6) who would be the living attraction to
the way of holiness (Isa 35:8).
God individualized his mission in his covenant with David. He promised
David that a son of his would establish the everlasting kingdom of God.
David knew what God was driving at:
Among the gods there is none like you, O Lord;
no deeds can compare with yours.
All the nations you have made
will come and worship before you, O Lord;
they will bring glory to your name.
For you are great and do marvelous deeds;
you alone are God” (Ps 86:8-10, emphasis added).

Representatives of the Glory of God
You “will proclaim my glory among the nations” (Isa 66:19, emphasis added). That was the
role of the people of God. But because of their persistent disobedience of Israel, God brought
the judgment of the Exile. This was judgment expressed in mercy. God restored the tribes of
Jacob, and brought back those of Israel he had kept for himself (Isa 49:6). To this remnant, the
LORD said, I will send some of you to those who have not heard of my fame or seen my glory.
From the beginning, God has moved his plan toward its zenith. The Father
sent his Son to complete his mission. “Christ was raised from the dead
through the glory of the Father, [in order that] we too may live a new
life” (Ro 6:4, emphasis added).
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Christ died to reconcile us to God and was raised through the glory of God so that we might
reflect his nature, have his presence in our lives, and participate in his mission. Through his
Holy Spirit, the Lord made clear to the leaders of the early church what his mission is and how
they fit into his original creation plan to see his glory in his people, who are the children of
God, the disciples of Jesus, believing Jews and Gentiles alike.

The beauty of the Lord
The Old Testament tells us the Exodus not only delivered God’s people, but spread God’s
name (Ex 9:16; Ps 8:1; Ps 18:49; Ps 34:3; Eze 20:9) and fame (Dt 26:19; Jos 9:9; Isa 48:11;
66:19; Eze 16:14-15; Hab 3:2) throughout the world. Jesus’ call to Paul was the continuation of
the mission of God initiated in his covenant with Abraham.
In Paul’s writings, he constantly refers to what God has been doing as the basis of what is
now happening in the world. For that reason, God’s mission passed on to Paul finds center
stage in Christ and his disciples. The fame of God—which is tied to his glory—is perfectly seen
in his Son and known in his children. As a result his people are known by his name and have
inherited his reputation as his representatives.
As the Lord acted to fulfill his mission, his light and beauty became
associated with his people. How does this work? The answer is
representation.
Ezekiel, for example, portrays Jerusalem in a marriage allegory as a bride of beauty. This
bride began life as a discarded child, rescued by the Sovereign LORD, adorned with jewelry and
fine clothes. In due time, the Lord said, “You became very beautiful and rose to be a
Queen” (Eze 16:13). In this portrayal, the prophet reminds Israel that their beauty came from
the LORD, “Your beauty was perfect because I gave you my glory…But you trusted your
beauty. You used your fame to become a prostitute” (Eze 16:14-15 NSB).1
Paul echoes this when he says glory comes from the Lord (2Co 3:18). In Scripture, this
glory and this beauty is often referred to as light. The light of God lives in his people, causing
them to be light to the nations as they represent the holy nature of the holy God (cf. Isa 35:8).
Isaiah said, “Nations will come to your light, and kings to the brightness of your
dawn” (Isa 60:3). Jesus said, “You are the light of the world” (Mt 5:14). In this sense, we
could call the disciples of Jesus “lightrunners,” as my son has often said.2
The beauty of the people of God is actually the glory of God bestowed upon
them. What this means is their light is the reflection of the glory of God.
The light they bear to others is the beauty of holiness and the message that
the Lord saves.
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They exhibit the glory of God because he lives in them and they know the message of the
gospel because they know the Lord. The real Christian life is a kind of show and tell which
characterizes the life-mission which has been given to every servant representative of the Lord.
The sad story of Israel, however, is that instead of running the light to the other nations,
they ran into the darkness seeking their gods. In Ezekiel’s allegory of the Queen of beauty
adorned with the glory of the LORD, God said, “Your beauty was perfect because I gave you
my glory…But you trusted your beauty. You used your fame to become a prostitute” (Eze
16:14-15 NSB).

Knowing God is the foundation for being his representatives
Paul knew that any discussion of the mission of God must start with Abraham (Gal 3:8).
The meaning of God’s covenant with the patriarch of Israel was the election of a people. But
we miss the point if we think he chose a people just to bless them with the adornment of beauty
and to lavish upon them the “gold and silver” of knowing him.
As in the adornment of Ezekiel’s marriage analogy, God does bless his people. To know
him “as a husband” is to be blessed, loved, cared for, comforted, guided, fulfilled, and made
beautiful. But to what end? The answer is twofold: (1) For the enjoyment of the bridegroom,
because God longs to see his glory in us, and (2) the public display of the bride, because God
wants the world to see the beauty of his beloved—even to the point of making them jealous.
God loves everyone and his mission is worldwide. In Paul’s words, “The
Scripture foresaw that God would justify the Gentiles by faith, and
announced the gospel in advance to Abraham: ‘All nations will be blessed
through you’” (Gal 3:8). Being blest by God results in blessing others.
Knowing God is the basis for making him known. The natural consequence of having a
personal relationship with God is that his love for all people is shed abroad in our hearts by the
Holy Spirit so that we seek to enfold others into the love of God and into the family of God.
This makes us evangelists carrying good news to everywhere we go.

The inheritors of the covenants
The intention of the Abrahamic covenant was that his descendants would represent God to
all the people of the earth—the few to reach the many. Beyond the physical offspring of
Abraham, according to the New Testament, the heirs of the covenant are all who have put their
faith in Christ. The heart of our mission is that others will be blessed by witnessing Christ in
our lives and by proclaiming the gospel.
As representatives of the LORD—as his missional people—God said he
would bless those who bless us and curse those who curse us. As his
servants, the manner in which people respond to us is in effect a response
to God himself.
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The idea of representation which was first revealed in the Old Testament covenant with
Abraham was central in Jesus’ teaching of his disciples: “He who listens to you listens to me;
he who rejects you rejects me; but he who rejects me rejects him who sent me” (Lk 10:16).

The Promise of a Land
Beyond the obvious blessing of having a land of their own, the Promised Land was given to
facilitate a greater end—it was to be the symbolic base of God’s redemptive plan and the
homeland of a people who were called to go into all the world. It was the pedestal from which
the concentric circles of God’s outward missional influence would progress in ever-widening
circles. As Jesus said, “You will receive power when the Holy Spirit comes on you; and you
will be my witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the
earth” (Ac 1:8).

God has upheld his covenants
God’s covenant to Abraham was repeated to his son Isaac. In this restatement, we see the
inter-relationship of the Promised Land to the advancement of God’s redemptive purpose:
“For to you and your descendants I will give all these lands and will confirm
the oath I swore to your father Abraham. I will make your descendants as
numerous as the stars in the sky and will give them all these lands, and through
your offspring all nations on earth will be blessed, because Abraham obeyed
me” (Ge 26:3-5).
The blessings of the land and the descendants of the patriarchs were for one
great purpose: “They will proclaim my glory among the nations” (Isa
66:19)—“a light for the Gentiles, that you may bring my salvation to the
ends of the earth” (Isa 49:6).
It was the sovereign choice of God to give the land of Canaan to the children of Israel.
After the wanderings in the wilderness, the Israelites entered the Promised Land to take
ownership. Because God is sovereign, he judges and blesses according to his perfect will.
When the other nations chose to resist God and to stand against him, the Bible records many
battles and much bloodshed. These snapshots of God’s judgment must be seen in the broader
context of a loving God’s redemptive mission. God is moving in the world to save “whosoever
will.” Always remember, those who receive the judgment of God have—by their own choosing
—brought it upon themselves.

The possession of the land was interrupted by slavery
In practical reality, it took four hundred years and enslavement in Egypt for the people of
God to cry out to him. When they poured out their hearts for relief, they saw God in action; he
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miraculously delivered them from bondage. The Exodus precipitated their initial understanding
of the mission God had in mind for them. Through Moses, God said, “I have raised you up for
this very purpose, that I might show you my power and that my name might be proclaimed in
all the earth” (Ex 9:16, emphasis added).
Moses told the children of God, “The LORD will establish you as his holy people, as he
promised you on oath, if you keep the commands of the LORD your God and walk in his
ways” (Dt 28:9). The intended result was that “the peoples on earth will see that you are called
by the name of the LORD” (Dt 28:10).
For the purpose of reaching others with God’s saving message, the people
of Israel were to enter the land walking in God’s ways, living holy lives. “I
am the LORD who brought you up out of Egypt to be your God; therefore
be holy, because I am holy” (Lev 11:45).
God’s redemptive purpose is seen in Deuteronomy 4:4-8. The decrees and laws the Lord
had given them during the wilderness wanderings were now to be communicated through their
lives and in their message to the people living in Canaan. This passage in Deuteronomy
declares that their obedience to the Lord would cause the nations to say, “Surely this great
nation is a wise and understanding people” (Dt 4:6). The people of other nations would see the
close relationship the Israelites had with God, which was a great contrast to the distance they
experienced between themselves and their own gods. The Israelites themselves would say,
“What other nation is so great as to have their gods near them the way [Yahweh] the Lord our
God is near us whenever we pray to him?” (Dt 4:7).
The same idea is communicated through Ezekiel. God had revealed himself “to the
Israelites by bringing them out of Egypt.” The Lord said, “For the sake of my name I did what
would keep it from being profaned in the eyes of the nations” (Eze 20:9, emphasis added).
As a student of scripture, Paul knew what God had done through the descendants of
Abraham, he was now doing through the disciples of Christ.

The Relationship of the Law to the Mission of God
After his birth, Paul was circumcised on the eighth day according to the Law of Moses. In
his own words, he was “of the people of Israel, of the tribe of Benjamin, a Hebrew of
Hebrews” (Php 3:5). By the age of 30, he was a zealous Pharisee and a leader in Judaism
“thoroughly trained in the law of our fathers” (Ac 22:3).

Paul persecuted the church
As a leader in the persecution of the church (Ac 7:54-8:1), he was persuaded that the
followers of Jesus were heretics, so he breathed “out murderous threats against the Lord’s
disciples” (Ac 9:1-2). In his own words,
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“I persecuted the followers of this Way to their death, arresting both men and women and
throwing them into prison, as also the high priest and all the Council can testify. I even
obtained letters from them to their brothers in Damascus, and went there to bring these people
as prisoners to Jerusalem to be punished” (Ac 22:4-5).
Reflecting on those early days, he once wrote to Timothy, his son in the faith,
“Even though I was once a blasphemer and a persecutor and a violent man, I
was shown mercy because I acted in ignorance and unbelief. The grace of our
Lord was poured out on me abundantly, along with the faith and love that are in
Christ Jesus” (1Ti 1:13-14, emphasis added).
When he was appointed an apostle of Jesus Christ, Paul was a new man.
Inspired by the Holy Spirit, he declared that it is grace along with faith and
love in Christ Jesus which fulfills the law once given to Moses.
In this first letter to Timothy, we see a contrast between who Paul confessed he was and who he
knew Jesus to be.
“Here is a trustworthy saying that deserves full acceptance: Christ Jesus came
into the world to save sinners—of whom I am the worst. But for that very
reason I was shown mercy so that in me, the worst of sinners, Christ Jesus
might display his unlimited patience as an example for those who would believe
on him and receive eternal life. Now to the King eternal, immortal, invisible,
the only God, be honor and glory for ever and ever” (1Ti 1:15-17).

Paul was frustrated by the law
It was not the law and his struggle to keep it that brought Paul into right relationship with
God. He said he had been a prisoner, albeit “an unwilling prisoner to the law of sin and death.”
He knew the frustration of trying to keep the law. The problem with the law is our own sinful
nature. Describing this struggle of the sinful human nature, he wrote to the church in Rome, “It
is an agonizing situation, and who on earth can set me free from the clutches of my own sinful
nature?” He concludes the recitation of the problem in Romans 7 on the high note of God’s
solution in Christ: “I thank God there is a way out through Jesus Christ our Lord. No
condemnation now hangs over the head of those who are “in” Jesus Christ (Ro 7:24-8:1 NTME).
In Romans 8, Paul declares that God has fulfilled the law in our lives by the indwelling
presence of his Holy Spirit:
“The Law never succeeded in producing righteousness—the failure was always the
weakness of human nature. But God has met this by sending his own Son Jesus Christ
to live in that human nature which causes the trouble…So that we are able to meet the
Law’s requirements, so long as we are living no longer by the dictates of our sinful
nature, but in obedience to the promptings of the Spirit” (Ro 8:3-4).
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Through faith, the grace of God and the indwelling of the Holy Spirit
fulfills the intent God had in giving the law.
It’s ironic, but not unusual, for Paul—in the midst of his religious zeal for the law—to be
enslaved by sin. While Paul was still a sinner, the grace of God brought him to a time and place
where Jesus could speak to him. It was the outpouring of God’s grace in the revelation of Jesus
to Paul on the Road to Damascus which opened his eyes to the truth. An important aspect of
that truth included the understanding of God’s mission to all people and the relationship
between Israel and the church of God composed of both believing Jews and believing Gentiles.

The Relationship between Israel and the Church in
the New Covenant
After Paul became a Christian and was sent with Barnabas by the Holy Spirit to plant
churches, a big debate erupted in the early church. They were at the center of the argument
because they were in sharp dispute with a group of “Judaizers” who had come from Judea to
Antioch preaching a “different gospel” than the gospel Paul was preaching (Gal 1:6).

The Council at Jerusalem
This early church debate came to be known as the Council at Jerusalem. On the opposite
side of the argument from Paul and Barnabas were the “believers who belonged to the party of
the Pharisees [who] stood up and said, ‘The Gentiles must be circumcised and required to obey
the law of Moses’” (Ac 15:5).
We know the details of this conference through Luke who was Paul’s personal physician,
the writer of the Gospel which bears his name, and the author of the Acts of the Apostles. By
traveling with Paul and his group of church-planting evangelists, Luke was personally
acquainted with all the happenings of Paul’s life.
Luke’s first mention of Paul (using his Jewish name, Saul) was at the execution of Stephen,
a leader in the early church and the first Christian martyr. What followed his death was a
widespread persecution of disciples of Jesus—the first in history. Paul who had given approval
to Stephen’s execution, was now God’s catalyst to resolve the question of the mission of God to
the Gentiles.
Was Christianity to be a sect of Judaism or was this new Way the fulfillment
of God’s purpose for Israel? According to the revelation Jesus gave Paul,
he—more than any other—articulated how God’s New Covenant impacted
the relationship between the Israel of God and the church of God.
When the debate broke out, the church at Antioch of Syria (to be distinguished from Antioch of
Pisidia) was the largest local church of new Gentile believers and the place where disciples of
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Jesus were first called “Christians” (Ac 11:26). Antioch was at the center of this historic clash.
It was the third most important city in the Roman Empire after Rome and Alexandria. It was
located 15 miles inland from the northeast corner of the Mediterranean and a journey of some
one hundred twenty miles from Tarsus, the city from which Paul came.
Under the persecution of the church which began after the martyrdom of Stephen, believers
were scattered as far as Phoenicia, Cyprus, and Antioch. At first, according to Luke, these
dispersed Jewish believers shared the gospel only with fellow Jews. However, there were some
Jewish believers who preached the Lord Jesus to the Gentiles. These preachers had come to
Antioch from the nearby Island of Cyprus and from Cyrene on the Northern coast of Africa on
the Mediterranean Sea. Through the ministry of these Jews and through the evangelistic thrust
of the church at Syrian Antioch—where Paul’s ministry was launched—there were many
Gentiles who came to the Lord. Luke wrote, “The Lord’s hand was with them, and a great
number of people believed and turned to the Lord” (Ac 11:21).

Gentiles began to put their faith in Christ Jesus
It was inevitable that this huge influx of new Gentile believers would raise some important
questions as to how the Gentiles should fit in. Each group had a solution. Between the two
groups there was such sharp disagreement that a major debate broke out in the church. To settle
the argument, the church at Jerusalem came together in a meeting of the apostles and elders and
the members of the church (Ac 15:22).
The incident that ignited the dispute was a group of Jews who had come from Judea to
Antioch trying to pervert the gospel of Christ by preaching a “different gospel—which is really
no gospel at all,” in Paul’s words (Gal 1:6).
These Jews were teaching the Gentiles “unless you are circumcised,
according to the custom taught by Moses, you cannot be saved” (Ac 15:1).
Of course, the issue was broader than mere circumcision; it had to do with
bondage to the law or liberty in Christ.
In Galatians 2:14, Paul called this group of believers Judaizers. It’s an accurate description
because they regarded Jewish practices to be binding on Gentile converts to Christ and essential
to their justification.3
In Acts 15, we have the record of this historic conference. The side of the Judaizers was
represented by the party of the Pharisees. Their message was that new Gentile believers would
have to become proselytes to Judaism. Of course, the ramifications of this view were far
reaching. In order to be saved, it meant circumcision for males, keeping the Sabbath, eating
kosher foods, and adhering to Jewish ritual laws. At the meeting, the Pharisee group declared,
“The Gentiles must be circumcised and required to obey the law of Moses” (Ac 15:5).
In the meeting, we know the content of the debate represented by Paul and Barnabas—not
so much from Luke’s report in Acts 15—but from the writings of Paul where he reminds the
churches of their freedom in Christ and warns them not to be “burdened again by the yoke of
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slavery”—a reference to the law. Writing to the churches of Galatia, Paul says, “Mark my
words! I, Paul, tell you that if you let yourselves be circumcised, Christ will be of no value to
you at all” (Gal 5:1-2). Earlier in the Galatians’ letter, he makes an important observation about
himself—an observation with which Jews could easily identify, namely that the law didn’t bring
justification.
“We who are Jews by birth and not ‘Gentile sinners’ know that a man is not
justified by observing the law, but by faith in Jesus Christ. So we, too, have put
our faith in Christ Jesus that we may be justified by faith in Christ and not by
observing the law, because by observing the law no one will be
justified” (Gal 2:15-16, emphasis added).

Questions were raised by the influx of Gentiles into the church
In the meeting with the other apostles and the elders and the church in Jerusalem, Paul and
Barnabas reported how the Gentiles had been converted and “everything God had done through
them” (Ac 15:3-4). God would use the leaders of the early church to make clear his will
regarding the Gentile Christians. The Judaizers were teaching a gospel which was a perversion
of the true gospel. The bottom line of their position was that Gentile Christians must live
“according to the custom taught by Moses” in order to be saved (Ac 15:1).
A number of questions spun off the debate in Acts 15. How does justification take place? Is
Christianity a sect of Judaism or is it the fulfillment of God’s promises in his covenants? In
what way are the Gentiles included in God’s plan?
Should Gentile Christians live like Jews? “The crucial question was
whether Christianity was understood as the heart and center of Judaism or
whether Judaism was the center out of which Christianity emerged.”4
The resolution arrived at by the church at Jerusalem didn’t settle things for many in the
camp of Judaizers. They continued to corrupt the message of Christ in newly planted Gentile
churches like those in Galatia, causing Paul to write, “If anyone is preaching to you a gospel
other than what you accepted, let him be eternally condemned” (Gal 1:9). Strong words. Using
an illustration from his own ministry, Paul says, “Not even Titus, who was with me, was
compelled to be circumcised, even though he was a Greek” (Gal 2:4). It’s interesting to note
that those Judaizers who refused to comply with the decision of the church were soon called
“false brothers” by Paul:
“This matter arose because some false brothers had infiltrated our ranks to spy
on the freedom we have in Christ Jesus and to make us slaves. We did not give
in to them for a moment, so that the truth of the gospel might remain with
you” (Gal 2:4-5, emphasis added).
To help us get our minds around the continuing conflict between the true gospel and the
false gospel of the Judaizers, we offer the following diagram, which illustrates the two
viewpoints represented in the Jerusalem debate—a debate that continues today in some circles.
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TWO POINTS OF VIEW

Regarding the Relationship of Christianity to Judaism

PARTY OF THE PHARISEES
Christianity is contained within the circle of
Judaism.

PAUL AND BARNABAS
Jewish believers are encompassed within the
circle of Christianity.

Judaism

Christian
Church

Christianity

Jewish
Believers

Gentiles must first become Jews before they
can become Christians.

Gentiles who become Christians enter the
same way as Jews—through faith in Christ.

The conclusion of the debate
In Acts 15:22-35, “the apostles and elders, with the whole church” (Ac 15:22), formulated
and sent a letter to the Gentile believers in Antioch, Syria, and Cilicia—to those who were
troubled in their minds by the message of the Judaizers. They chose Judas (called Barsabbas)
and Silas to deliver the letter with personal confirmation of the answer to their concerns. The
letter concludes:
“It seemed good to the Holy Spirit and to us not to burden you with anything
beyond the following requirements: You are to abstain from food sacrificed to
idols, from blood, from the meat of strangled animals and from sexual
immorality. You will do well to avoid these things. Farewell.”
Notice the conclusion had come about under the influence of the Holy Spirit. It was in keeping
with the unity of the Spirit, as Paul said in his letter to the disciples of Christ Jesus in Ephesus:
“There is one body and one Spirit—just as you were called to one hope when
you were called—one Lord, one faith, one baptism; one God and Father of all,
who is over all and through all and in all” (Eph 4:4-6).

Who are the children of Abraham?
In his letter to the Romans, Paul explains the relationship of the Gentiles to the Jews in the
plan of God. Of basic importance, in his logical treatise of Romans 9-11, is the distinction Paul
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draws between Abraham’s biological children and the children of the promise who are the
spiritual offspring of Abraham.
While making this distinction Paul also points out that God remains faithful
to the physical descendants of Abraham—the Jewish nation. He says, “My
heart’s desire and prayer to God for the Israelites is that they may be
saved” (Ro 10:1).
The physical descendants of Abraham who rejected Christ were guilty of seeking their own
righteousness and in so doing they did not subject themselves to the righteousness of God. The
law, which was intended to incline their hearts toward the Lord, was used by Israel to separate
them from him by an attitude of self-sufficient self-righteousness.
Paul’s message was so much different than that. What he was preaching was that “Christ is
the end of the law for righteousness to everyone who believes…righteousness that is by
faith” (Ro 10:3-4, 6). He unambiguously declared the purpose for which the law was given has
been fulfilled by faith in Christ. For emphasis, let’s say that again: The purpose for which the
law was given has been fulfilled by faith in Christ. It has been fulfilled by confessing and
believing that Christ Jesus is Lord.
“What does [the scripture] say? ‘The word is near you; it is in your mouth and
in your heart,’ that is, the word of faith we are proclaiming: That if you
confess with your mouth, ‘Jesus is Lord,’ and believe in your heart that God
raised him from the dead, you will be saved” (Ro 10:8-9).
In the Old Testament, Israel represented God’s chosen people. Since the coming of Jesus
Christ into the world, who are the people of God? They are who they have always been—the
people who put their faith in God and obey him. In the New Testament that truth is fulfilled in
Christ. With the call of Jesus to his disciples and the assignment of Paul to go to the Gentiles,
the people of God are composed of Jews and Gentiles who have put their faith in Christ, the
Messiah, and obey him in the power of the Holy Spirit.

What came out of the Council in Jerusalem
Years after the Council in Jerusalem, Paul summarized the doctrine which was the basis of
resolving the dispute. In the following passage, he begins with what was very characteristic of
the Party of the Pharisees—a boasting that comes from pride in the law. We see that so clearly
in the Gospels in the lives of the scribes and Pharisees. By contrast, in justification by faith
there is no boasting. Why? Because it is all of God. As Paul says,
“Where, then, is boasting? It is excluded. On what principle? On that of
observing the law? No, but on that of faith. For we maintain that a man is
justified by faith apart from observing the law. Is God the God of Jews only? Is
he not the God of Gentiles too? Yes, of Gentiles too, since there is only one
God, who will justify the circumcised by faith and the uncircumcised through
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that same faith. Do we, then, nullify the law by this faith? Not at all!
(Ro 3:27-31, emphasis added).
What came out of the Council at Jerusalem is this: “Neither circumcision
nor uncircumcision means anything; what counts is a new
creation” (Gal 6:15).
In sending his Son, God did what he did “to make the riches of his glory known to the
objects of his mercy, whom he prepared in advance for glory—even us, whom he also called,
not only from the Jews but also from the Gentiles?” (Ro 9:23). Together, repeat together, the
believing Jews and believing Gentiles are, in the words of Peter,
“A chosen people, a royal priesthood, a holy nation, a people belonging to
God, that you may declare the praises of him who called you out of darkness
into his wonderful light. Once you were not a people, but now you are the
people of God; once you had not received mercy, but now you have received
mercy” (1Pe 2:9).
The words, “Once you were not a people,” is a reference quoted by Peter from Deuteronomy,
where God says,
“They made me jealous by what is no god and angered me with their worthless
idols. I will make them envious by those who are not a people; I will make them
angry by a nation that has no understanding” (Dt 32:21, emphasis added).
Referring to this same Old Testament passage, Paul makes clear God’s interim plan for the
Jews: “Salvation has come to the Gentiles to make Israel envious” (Ro 11:11). As God had
promised, he was now making Israel envious by the response of the Gentiles to Jesus, the
Messiah. Paul went on to say, “I do not want you to be ignorant of this mystery, brothers, so
that you may not be conceited: Israel has experienced a hardening in part until the full number
of the Gentiles has come in” (Ro 11:25).
In Romans 9-11, Paul carefully sets forth who the people of God are. The
true children of God are defined as those who respond to God in faith. He
agrees with the assessment of the prophet Isaiah that the people of Israel
were a “disobedient and obstinate people” (Isa 65:2; quoted by Paul in Ro
10:21). The vast majority of Israel had turned their backs on the LORD.
Moses had said to them, “Circumcise your hearts, therefore, and do not be
stiff-necked any longer” (Dt 10:16).
To accent the tragedy of Israel’s disobedience, God had Hosea act out a sad, living
metaphor. He was instructed to marry an adulterous wife demonstrating that Israel was “guilty
of the vilest adultery in departing from the LORD” (Hos 1:2). God even told Hosea to name one
of his sons “Lo-Ammi, for you are not my people, and I am not your God” (Hos 1:9).
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In another living metaphor, the prophet Isaiah named one of his sons Shear-Jashub which
means Remnant. Isaiah chose his son’s name because he knew “a remnant will return, a
remnant of Jacob will return to the Mighty God’” (Isa 10:21-23, emphasis added). Paul quotes
this reference in his treatise, “Though the number of the Israelites be like the sand of the sea,
only the remnant will be saved” (Ro 9:27).

Reconciling two ideas
There are two ideas presented by Paul which must be reconciled. As we said, the true
children of God are defined as those who respond to God in faith. Add to that the truth that the
nation of Israel has not been rejected. How do these two ideas fit together?
From the time of creation and the choice given to Adam and Eve, by God’s sovereign
design, mankind has always been free to choose. After God selected Israel to serve his mission,
we see a development of two responses to God.
There were those whose relationship with God was outward and shallow;
they ran from God in every direction, but remained “religious.” By
comparison, there were those who were deeply attached to God and their
lives were right with him; they ran after the Lord in loving pursuit and
remained devoted.
In these two responses there is the difference between being driven by duty and drawn by
desire. King David is an example of those who longed for the Lord. God sees the difference
because “the Lord looks at the heart” (1Sa 16:6) and “the sacrifices of God are a broken spirit;
a broken and contrite heart” (Ps 51:17).
The Old Testament writers made it clear that the pure devotion of the heart has always been
the line of demarcation drawn between the faithful and the unfaithful. Paul said, “David…
speaks of the blessedness of the man to whom God credits righteousness apart from
works” (Ro 4:6; cf. Ro 4:7-8). And of course, Abraham the father of Israel is the most noted
Biblical example of what righteousness really is—it is believing in God. Not just mental assent,
but believing in the sense of trusting in, relying upon, and adhering to the Lord. It is in this
sense that Abraham believed God and it was credited to him as righteousness. In Paul’s treatise
in Romans 9-11, he defines who Israel is in the eyes of God: “Not all who are descended from
Israel are Israel. Nor because they are his descendants are they all Abraham’s
children” (Ro 9:6-7).
But that leaves us with the question of what lies in store for those of the physical nation of
Israel who have not responded to God in Christ. Paul asks, “Did God reject his
people?” (Ro 11:1). He also asks, “Did they stumble so as to fall beyond
recovery?” (Ro 11:11). To both questions he answers, “No.” However, he states that Israel has
been hardened. While the Gentiles are coming into relationship with God, Israel has been
hardened (Ro 11:25). “It is not as through God’s word had failed,” he writes (Ro 9:6). The
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nation of Israel as a whole is still included in the mission of God. Yet God has taken the faithful
remnant and raised up the church of Jesus Christ, who are the new Israel.

Some branches broken off and some grafted in
In Paul’s argument in Romans, he moves toward an important question and answer: In
God’s plan, what is the relationship of the nation of Israel to the church of Christ?
This basic question could be broken into two parts: Is Israel still in the plan
of God? Does the church replace the nation of Israel in the plan of God?
The illustration of the olive tree
To answer these questions, Paul employs an organic illustration of an olive tree (Ro
11:11-24). The writers of the Bible lived in an agrarian land, so it is common to find the people
of God compared to trees, vineyards, wheat, etc. For example, the prophet Isaiah said, “They
will be called oaks of righteousness, the planting of the LORD, to display his glory” (Isa 61:3b
NRSV). By using the picture of oak trees, Isaiah was emphasizing the beauty which is the
display of the glory of the LORD.
Paul, however, needed a different illustration for a different truth. Instead of trees (plural),
Paul uses the illustration of a single tree. The olive tree is native to the Mediterranean region
and has often been cited in ancient recorded literature. For Paul’s purpose the olive tree was
perfect—one tree with a primary root which has had some branches broken off and some
grafted in. Using this illustration, Paul successfully creates a tension.
By tension, we mean that there is a tight relationship shared by two truths
and any movement away from the basic position of each idea would
negatively impact both of them. Let’s see how this tension works.
In Romans 11:11-24, Paul begins by asking and answering the question,
“Did they [Israel] stumble so as to fall beyond recovery? Not at all!…But if
their transgression means riches for the world, and their loss means riches for
the Gentiles, how much greater riches will their fullness bring!” (Ro 11:11,12).
With that preamble, Paul introduces the olive tree. He speaks of the cortex of the primary root,
“if the root is holy, so are the branches.” He also acknowledges that “some of the branches
have been broken off” and some have been grafted in. The nature of the olive tree is that it
doesn’t grow from a seed or sucker as successfully as it does from cuttings which take root and
grow.
What is this “holy root,” of which Paul speaks? Is it not the planting of
God in his covenant with Abraham? God had chosen to reach out to all
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people through this nation chosen for his mission. The holy root is all that
God has done in the planting and nurturing of his servant people.
The holy root was also nourished in the holiness training that came through the covenant
with Moses: “You will be for me a kingdom of priests and a holy nation” (Ex 19:6).
The holy root of God’s mission was nurtured by the covenant with David, “To us a child is
given, and the government will be on his shoulders.…He will reign on David’s throne and over
his kingdom” (Isa 9:6, 7). “Surely you will summon nations you know not, and nations that do
not know you will hasten to you, because of the Lord your God, the Holy One of Israel, for he
has endowed you with [glory]” (Isa 55:4).
In the church, God has fulfilled his covenant to Abraham
“No matter how many promises God has made, they are ‘Yes’ in Christ. And so through
him the ‘Amen’ is spoken by us to the glory of God” (2Co 1:20, emphasis added).
All that God has done in the Old Testament has been fulfilled in Christ, just
as he told his disciples: “Everything must be fulfilled that is written about
me in the Law of Moses, the Prophets and the Psalms” (Lk 24:44).
Through the blood of Jesus, God has made a new covenant. In the image of the olive tree—
from its planting and nourishment to the full grown tree—what God enacted in the life of Israel
has now been fulfilled in Christ and his church: “The promises were spoken to Abraham and to
his seed. The Scripture does not say ‘and to seeds,’ meaning many people, but ‘and to your
seed,’ meaning one person, who is Christ” (Gal 3:16). The church is the body of Christ.
“Christ is the head of the church, his body, of which he is the Savior” (Eph 5:23).
“His intent was that now, through the church, the manifold wisdom of God
should be made known to the rulers and authorities in the heavenly realms,
according to his eternal purpose which he accomplished in Christ Jesus our
Lord” (Eph 3:10-11)—“to him be glory in the church” (Eph 3:21, emphasis
added).
What is this wisdom he makes known through the church? And what is this glory in the
church, if not the glory of God—his indwelling presence, nature, and activity? To the church at
Ephesus, Paul wrote, “I pray that the eyes of your heart may be enlightened, so that you will
know what is the hope of His calling, what are the riches of the glory of His inheritance in the
saints” (Eph 1:18 NASB, emphasis added). “God placed all things under [Christ’s] feet and
appointed him to be head over everything for the church, which is his body, the fullness of him
who fills everything in every way” (Eph 1:22-23).
“Christ loved the church and gave himself up for her to make her holy,
cleansing her by the washing with water through the word, and to present her
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to himself as a glorious church without stain or wrinkle or any other blemish,
but holy and blameless” (Eph 5:26-27, emphasis added).
This frequent usage of the word glory in relationship to the people of God
is important—more important than casual readers of the Bible understand.
The glory of God is his supreme end, his ultimate, chief, highest, and last
end. His mission to see his glory is his original plan to create man in his
image for the display of his glory.
His mission has been fulfilled by Christ, who is himself God, and the image and glory of God.
The Father sent his Son into the world to call us to believe in and become like his Son. His
indwelling presence by his Spirit empowers and transforms his people. Even though imperfect,
the church displays the glory of God and attests to the wisdom of God’s original creation plan.
Of Christians, Paul says, they “reflect the Lord’s glory” (2Co 3:18). It is through the church
that God is fulfilling his mission to see his glory. “The grace that is reaching more and more
people may cause thanksgiving to overflow to the glory of God” (2Co 4:15, emphasis added).

The tension is balanced
Earlier we introduced the tension of two truths illustrated by Paul with the olive tree. The
truths could be summarized as follows:
(1) God called the entire nation of Israel to be his people, but many Jews have been
“broken off” by their own “rejection” of the Messiah. Nevertheless, Israel as a
nation still has a share in God’s plan.
(2) The people of God encompasses all believing Jews and all believing Gentiles into
one church, who is the fulfillment of God’s plan for the nation of Israel without
replacing them in his affection or in his final plan.
How is the tension balanced out in the illustration of the olive tree? To elucidate, in the
following passage, I have inserted italicized commentary enclosed in brackets.
“If some of the branches have been broken off [which refers to Jews who have
rejected Jesus as the Messiah], and you [Gentiles who have received Jesus as
the Messiah]—though a wild olive shoot—have been grafted in among the
others [grafted into the one olive tree of Israel that has grown up out of the holy
root springing from the Old Testament covenants] and now share in the
nourishing sap from the olive root [the will and word of God revealed in his
mission], do not boast over those branches [either those who have been broken
off or those who have been grafted in]. If you do, consider this [remind
yourselves of your position as a branch that has been grafted in]: You do not
support the root, but the root supports you. You will say then, ‘Branches were
broken off so that I could be grafted in.’ Granted. But they were broken off
because of unbelief, and you stand by faith [it is unbelief on their part which
has caused them to be broken off and belief on your part which has caused you
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to be grafted in]. Do not be arrogant, but be afraid [always remembering that
you yourselves have been grafted in]. For if God did not spare the natural
branches, he will not spare you either” (Ro 11:17-21, italicized commentary
added).
We are left with this conclusion: The nation of Israel is still part of God’s
plan and the church is the outgrowth, but not the replacement of what God
had intended when he called the children of Israel to be his servant to
display his glory and to proclaim his salvation. The church is the new Israel
composed of believing Jews and believing Gentiles.
The illustration of David’s fallen tent
James uses another illustration. At the meeting in Jerusalem, he quotes from the prophet
Amos highlighting the picture of David’s fallen tent. He chose this scripture to show the
relationship of the nation of Israel to all the other people of the world in God’s mission to see
his glory. The Lord says,
“‘After this I will return, and I will rebuild
the dwelling of David, which has fallen;
from its ruins I will rebuild it, and I will set it up,
so that all other peoples may seek the Lord—
even all the Gentiles over whom my name has been called.’
Thus says the Lord, who has been making these things known from long
ago” (Ac 15:16-18; cf. Am 9:11-12).

The Danger Inherent in the Messianic Movement
The mind-set regarding Judaism—which was held by the Party of the Pharisees in Acts 15—
still exists today on the part of some in the Messianic Movement and in Messianic Judaism (we
will refer to both collectively as the Messianic Movement.
To be fair to the believers in the Party of the Pharisees, they did not object to Gentiles
believing that Jesus was the Messiah. In many ways they too believed that the mission of God
was universal, that it was directed to all ethnic groups.
So, for them, the problem was not that Gentiles were now believing in the
Messiah, but rather that they were not adhering to the tenants of Judaism.
For them, Christianity was part of Judaism which meant that Gentile
believers in Christ must become Jews in order to be saved. In some circles
today, this error is still around.

What is the Messianic Movement?
We will use the following definitions stated by representatives of the Movement.
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The Messianic Movement
“The Messianic movement is a revitalization of Jewish ethnicity, as well as
certain aspects of first-century Judaism, based on the belief that Yeshua (Jesus
of Nazareth) is the Messiah promised to Israel. The movement includes both
Jews (openly defined) and non-Jews. Messianic congregations also include nonJewish (Gentile) participants. In many cases, the role of Gentiles in Messianic
congregations and the larger Messianic movement is unclear.”5
Messianic Judaism
“Messianic Judaism is a largely American Jewish/Christian movement whose
origins can be traced in the United States to Hebrew Christian missions to the
Jews in the nineteenth and twentieth centuries, the Jesus people of the late
1960s and early 1970s, and the resurgence of American Jewish ethnicity during
the same decades. Messianic Jewish congregations are composed of both those
born Jewish who accept Jesus as their savior and their Gentile supporters who
adopt a ‘Jewish lifestyle’.”6
Because there are so many subsections in the Messianic Movement, it is difficult to make
sweeping generalizations. But in their favor, it is safe to say that most people in the Messianic
Movement believe that salvation is a matter of faith in Christ and not possible through keeping
the law. In this way, most “Messianics” differ from the Party of the Pharisees in the dispute
with Paul. However, we must point out that many have a view of sin and sanctification which is
contrary to Biblical teaching and to mainstream Christian theology and history.
This is the result of giving the Torah central place in their theology. The Torah includes the
first five books of the Hebrew Scriptures, however many would also include the “entire body of
religious law and learning including both sacred literature and oral tradition.”7 Being Torahcentric can bring about Biblical interpretations which are not Christocentric.
Using the Torah as the primary lens for Biblical interpretation can bring
about nearsighted conclusions like this one, quoting from a Messianic
website: “Sin is lawlessness, it is ‘Torahlessness’. If one is truly in
Messiah, then one will be Torah observant.”8
This is obviously an interpretation of a statement by the Apostle John, in which he says,
“sin is lawlessness” (1Jn 3:4). From this passage, however, Messianics maintain that
lawlessness equates with Torahlessness. This is a nearsighted conclusion because it fails to
consider the Christocentric nature of this passage. What John is saying is that righteousness
comes from being born of God (1Jn 2:28-3:10), and the Son of God “appeared so that he might
take away our sins” (1Jn 3:5). John is not saying “be Torah observant.”
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Why are we having this discussion?
We are pointing out how some in the Messianic Movement tend toward being Judaizers.
This early church error is dangerously present in some circles of our day.
To demonstrate this further, here is another illustration. Many in the Messianic Movement
and Messianic Judaism say that observance of the Torah brings about sanctification.9 Those
who hold this view have stepped over the line and by their theology have become like the Party
of the Pharisees and Judaizers of Paul’s day. In Jesus’ revelation to Paul, he told him on the
road to Damascus that forgiveness and sanctification are by faith in him (Ac 26:18) which was
the basis of Paul’s condemnation of all who depart from this central truth.
The concept of Torah observance bringing about sanctification or holiness is a legalistic
view of the Law of Moses which is contrary to the teaching of Jesus and the Apostles. Those
who have fallen into that error could be called modern-day Judaizers.
With their off-center message, they attempt to enslave believers in a way
which Paul warned the Galatians to resist, “Do not let yourselves be
burdened again by a yoke of slavery” (Gal 5:1).
“By dying to what once bound us, we have been released from the law so that
we serve in the new way of the Spirit, and not in the old way of the written
code” (Ro 7:6).
“The new way of the Spirit”—this is how the followers of Jesus are sanctified.

The New Way of the Spirit
When Paul teaches about the people of God and faith, he refers to Abraham. When he
teaches about the law, he refers to Moses. Moses had experienced the intrinsic and visible glory
of God on Mt. Sinai, but he did not see the face of God. God veiled his glory from Moses.
Even in the law, God did not reveal himself in the way he has now revealed himself in Jesus
Christ. God has “made his light shine in our hearts to give us the light of the knowledge of the
glory of God in the face of Christ” (2Co 4:6). As one theologian said, Jesus is the face of God
turned toward the world. Because he is the prophet like Moses who God promised to send, we
should listen to him (Dt 18:15).

The law could not transform people into the image of God
Unlike the interim authority of Moses, the Son of God is the final authority. He has been
given this authority by his Father, “This is my Son, whom I have chosen; listen to
him” (Lk 9:35, emphasis added). Listening to him means listening to his word and obeying the
promptings of the Spirit who keeps the minds of every believer and the church as a whole
focused on Jesus.
When God gave the law it was imbued with the authority to show the way to Christ. The
law was a kind of personal trainer, a coach, a tutor to lead us to Christ (Gal 3:24).
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In this goal, the law has functioned in two ways:
First, it demonstrated the holy life required by God. Secondly, it made
evident how God’s requirements are impossible apart from the redemption
of Christ and indwelling presence and power of the Holy Spirit.
The only way to God was to keep the law, but it was impossible to keep the law, according
to Paul. Moses had said, “If we are careful to obey all this law before the LORD our God, as he
has commanded us, that will be our righteousness.” (Dt 6:25). But in Romans 7, Paul points
out the failure of the law and the frustration represented by it. The Jews were personally
familiar with the frustration of trying to keep the law. They knew, as Moses had said, that
keeping the law would be their righteousness. They knew they had to keep the law to be saved,
but they also knew—because of their own weakness—they couldn’t keep the law.
For those outside of Christ, the law is a set of unrealizable rules and, therefore, absolutely
frustrating. Paul, the devote Pharisee, was disappointed and baffled by his inability to live by
the law: “I find myself not doing what I really want to do but doing what I really
loathe” (Ro 7:15 NTME). “It must be sin that has made its home in my nature…I often find that
I have the will to do good, but not the power” (Ro 7:17, 18 NTME). Therefore, the law brought
condemnation. Paul concludes this thought by saying,
“It is an agonizing situation, and who on earth can set me free from the clutches of my
own sinful nature? I thank God there is a way out through Jesus Christ our
Lord” (Ro 7:24-25 NTME).
The only way to God and the only way to keep the law is through Christ, according to Paul.
He says in Christ there is no longer any condemnation (Ro 8:1). “Through Christ Jesus, the
law of the Spirit of life set me free from the law of sin and death” (Ro 8:2). The righteous
requirements of the law are fully met in everyone who lives not “according to the sinful nature
but according to the Spirit” (Ro 8:4).
In the Old Covenant the revelation of the glory of God in the law was only partial. In the
New Covenant of Christ, the glory of God has been fully revealed (cf. 2Co 3, 4). Paul compares
and characterizes the two covenants as they pertain to the glory of God:
“The ministry of death was written and engraved on stones. Glory came with it
so that the children of Israel could not look steadfastly upon the face of Moses.
And this glory was passing away. How shall the ministry of the Spirit not be
with glory? For if the ministry of condemnation has glory then the ministry of
righteousness would exceed in glory” (2Co 3:7-9 NSB).
The old covenant is surpassed by the new, because in it the indwelling Spirit of the Lord
transforms believers into the image of God with ever-increasing glory (2Co 3:18). This the law
could not do.
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Transforming us into the image of God fulfills the law
We were created in the image of God for his glory (Ge 1:26; Isa 43:7). He wants to see his
nature, his presence, and his activity in us. The law was never intended to accomplish the work
of transformation, it was only an interim step.
God gave the law, which is good, in order to show forth his glory by
exhibiting his holiness. But attaining holiness by the law was impossible
because the problem was our sinful human nature.
In the epistles to the Romans and the Galatians, Paul shows us why God gave his people the
law and how the law has been fulfilled in Christ.
“Sin, you see, was in the world long before the Law, though I suppose, technically
speaking, it was not ‘sin’ where there was no law to define it” (Ro 5:13 NTME).
The law defines sin by highlighting how the sinner has fallen short of the glory of God
(Ro 3:23). The law shines a spotlight on the rift between us and God. The law shows us that we
are on the opposite side of the divide (Ro 5:20). The reasons for the law are many.
The law defined what sin is (Ro 5:13).
The law created a real consciousness of sin (Ro 3:20).
The law curbed sin to some degree (Ro 2:13).
The law identified us as self-appointed enemies of God (Col 1:21).
The law proved the need for forgiveness (Ro 5:12-13)
The law showed the necessity for holiness (Ro 6:19-23).
The law served as a guidance counselor pointing us to Christ (Gal 3:24).
The righteous requirements of the law make it clear that we are accountable in life to God
himself. “It is not those who hear the law who are righteous in God's sight, but it is those who
obey the law who will be declared righteous” (Ro 2:13). On one hand, a person could be
declared righteous by obeying the law; on the other hand, the law is powerless because “it was
weakened by the sinful nature” (Ro 8:3). That’s why Paul called it “the law of sin and
death” (Ro 8:2). It has never been a question of whether or not to keep the law, but rather how
God has made it possible for us to obey the requirements of the law.
How can a person who cannot keep the law be declared righteous? Here’s the answer:
Through Christ. Paul makes it clear that righteousness could not be gained through the law: “I
do not set aside the grace of God, for if righteousness could be gained through the law, Christ
died for nothing!” (Gal 2:21). By observing the law no one could be justified because “a man is
not justified by observing the law, but by faith in Jesus Christ” (Gal 2:16).
“Those who seek to merit divine approval by fulfilling the law’s precepts are
engaged in a hopeless task, for though eternal life is the reward of complete
obedience (Ro 10:5; Gal 3:12), such obedience must be perfect (Jas 2:10), an
obedience which only Adam in his innocence could render. This attempt simply
confirms man’s position as under the curse of God (Gal 3:10).”14
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The thesis of the book you are reading is that God does all he does in order
to see his glory. We were created in the image of his Son so he could see in
us the glory of his Son who is, from all eternity, the original image of God
and the exact representation of his being (Heb 1:3).
Because he is God, he is the perfect manifestation of the glory of God. The law gave us
focus by placing emphasis on loving God and loving our fellow man. But God’s purpose in
giving the law was to provide us with a map to ultimate destination—the Lord Jesus Christ. He
is the one who redeems and transforms and fills us with love for God and love for people.
According to Jesus and the writers of the New Testament, what God had done in the Old
Testament was preparatory to what he was planning to accomplish in the sending of his Son,
Jesus Christ and in the gift of the Holy Spirit.
To those who believe that holiness comes from keeping the law, there is good news. God
has fulfilled the law in Christ. Through his Holy Spirit, Jesus has taken us from the stony letter
of the law to the living text imprinted on our hearts and minds by the Holy Spirit.

The law is fulfilled through “The new way of the Spirit”
The teaching of the New Testament is clear—sanctification (holiness) does not come from
keeping the law; it results from the atonement of Christ, who through the Holy Spirit makes us
partakers of the divine nature: “We have been made holy through the sacrifice of the body of
Jesus Christ once for all” (Heb 10:10). We are sanctified (made holy) by the word of truth
(Jn 17:16) and by the indwelling presence of Christ (Jn 17) through the Holy Spirit
(Jn 14:55 ff.).
According to Paul, we died to the law through the Body of Christ (Ro 7:4). He says, “By
dying to what once bound us, we have been released from the law so that we serve in the new
way of the Spirit, and not in the old way of the written code” (Ro 7:6, emphasis added). Paul
declares that the righteous requirements of the law are fully met in believers by the Spirit
(Ro 8:4). Notice that in the new way of the Spirit, the righteous requirements of the law are
fully met. They are met in believers by the Holy Spirit. Here is the way it works:
“In the Spirit, holiness is imparted or made accessible to men. It is through the
Spirit that we become partakers of the divine nature. Hence the term “Holy
Spirit” affirms not only the nature of the Spirit as in Himself holy, but declares
also that it is his office and work to make men holy.”10
Paul says, we “are being transformed into his image with ever-increasing
glory, which comes from the Lord, who is the Spirit (2Co 3:18 TNIV). It is
the inner devotion to the Lord shed abroad in our hearts by the Holy Spirit
which pleases God. It is not outer duty to the written code.
God’s will has always been for us to respond to him in this way.

Paul: The Mission of God to All Nations

289

“The time is coming,” declares the LORD,
“when I will make a new covenant
with the house of Israel
and with the house of Judah.
It will not be like the covenant
I made with their forefathers
when I took them by the hand
to lead them out of Egypt,
because they broke my covenant,
though I was a husband to them,’”
declares the LORD.
“This is the covenant I will make with the
house of Israel
after that time,” declares the LORD.
“I will put my law in their minds
and write it on their hearts.
I will be their God,
and they will be my people”
(Jer 31:31-33).
It wasn’t until the Holy Spirit was sent to live in the followers of Jesus that the glory of
God became an indwelling reality. In the Old Testament, the Holy Spirit is with his people and
the glory of God is above Israel (Jn 14:17b; Isa 60:1-3); but in the New Testament the Holy
Spirit comes to live in believers and, by virtue of his indwelling, the glory of God is in the
church (Eph 3:21; 2Co 3:18; 2Th 2:14; cf Col 1:27). This is the fulfillment of prophecy: “I
will put my Spirit in you and move you to follow my decrees and be careful to keep my
laws” (Eze 36:27).
In Romans 8:4 Paul says, Christ Jesus died “in order that the righteous requirements of the
law might be fully met in us, who do not live according to the sinful nature but according to the
Spirit.” What are we to make of that?

The love of God and the love of people
When we look at the law, we realize that it boils down to love of God and love of people.
Isn’t that what Jesus said when he summarized the law in Matthew 22:34-40? An expert in the
law had tested him with a question,
“Teacher, which is the greatest commandment in the Law?”
Jesus replied: “‘Love the Lord your God with all your heart and with all your soul and with
all your mind.’ This is the first and greatest commandment. And the second is like it: ‘Love
your neighbor as yourself.’ All the Law and the Prophets hang on these two commandments.”
Love of God and love of people sums up the law; it is the essence of the law
according to Jesus. The fulfillment of the law is accomplished through the
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death of Christ and the working of the Holy Spirit according to Paul. And
all of this is by faith—“the righteousness that comes from God and is by
faith” (Php 3:9).
Paul says, “I am sure of this, that he who began a good work in you will bring it to
completion at the day of Jesus Christ” (Php 1:6 ESV). But Paul recognized—as we should—that
in this life we do not attain perfection. Paul says, “Not that I have already…been made perfect,
but I press on to take hold of that for which Christ Jesus took hold of me” (Php 3:12). “Our
imperfect love is…real, [it is] God-dependent, Spirit-enabled, Christ-exalting love that flows
from our justification and is not a means to it.”11
The new way of the Spirit is the fulfillment of the law. This is the answer to
those who believe that keeping the old law brings sanctification.
Paul says we are not “without the law of God but under the law of Christ” (1Co 9:21).
James calls it “the perfect law that gives freedom” (Jas 1:25; cf. 2:12).
“When the fulfilling of the law is called ‘the law of liberty,’ it means that, in
the pursuit of love, Christians are free from law-keeping as the ground of our
justification and as the power of our sanctification. Instead, we pursue it by the
‘law of the Spirit of life…in Christ Jesus’ (Ro 8:2). We look to the Spirit of
Christ for transformation so that love flows by power from within, not pressure
from without. We are dead to law-keeping and therefore at liberty to bear fruit
for God in the newness of the Spirit (Ro 7:4, 6). The law of liberty is the
leading of the Spirit, and ‘where the Spirit of the Lord is, there is
freedom’” (2Co 3:17).12
In the Old Testament, holiness was a matter of reverence to God and obedience to his law.
But this was preparatory for the time when God would fulfill his law by putting it in our hearts
and minds. In modern English Paul says,
“Now that we stand clear of the Law, the claims which existed are dissolved by
our ‘death’, and we are free to serve God not in the old obedience to the letter
of the Law, but in a new way, in the Spirit” (Ro 7:6 NTME).

According to John, it’s not law but relationship
What John says is important to add to the picture presented by Paul in Romans and
Galatians. John’s reference to the law is at the conclusion of his prologue, John 1:14-18, and is
couched in a more important and broader perspective developed in his Gospel.
Instead of emphasizing the place of the law, John emphasizes something
else—the teachings of Jesus about relationships which springs from the

Paul: The Mission of God to All Nations

291

heart of God and enfolds the disciples of Jesus in love. It is in this
relationship that the law is fulfilled.
This is the same idea expressed by Paul, but seen in a different light.
In John 1:14-16, John declares that God’s Son, the incarnate Word of God, is the glory of
God. We see the glory of God in the relationships of the trinity. The Father revealed himself in
the sending of his Son and the Son sent the Spirit from the Father. The Son came to glorify the
Father and the Father glories him (Jn 17:1; cf. 17:5). The Spirit of truth, that is the Holy
Spirit, brings glory to Jesus by “taking from what is mine and making it known to you”
speaking of the disciples (Jn 16:14).
What God wants to make known to us is far more than the written law; it is the real and
living relationship we have with God in Christ. The sending of the Holy Spirit meant that Jesus’
place in the lives of God’s people would be more than being with them, now he would live in
them (Jn 14:17). Jesus prayed, “I have given them the glory that you gave me, that they may be
one as we are one: I in them and you in me” (Jn 17:22-23). Jesus has done what the law could
never do. He has enveloped us in spiritual oneness with the Father and the Son and the Holy
Spirit. That’s the big picture, now we come to the mention of the law in John 1:17.
John shows what God had done in Moses has now been fulfilled in Christ, namely the law
has progressed to something greater—to grace and truth. “The law was given through Moses;
grace and truth came through Jesus Christ” (Jn 1:17). You’ll remember, when Moses received
the law, he said to God, “Show me your glory” (Ex 33:18). This request was granted, but only
in a partial and veiled way. The answer to Moses’ request to see the glory of God has been
answered by seeing Jesus Christ. The giving of the law to Moses has now been fulfilled in the
grace and truth which came through Jesus Christ. God had hidden Moses from the full
revelation of himself.
John tells us God has now revealed himself fully in his Son. The prologue of John ends with
a statement of this truth in verse 18. In Moses, no one could see God and live (Ex 33:20); but
when someone has seen Jesus, he has seen God:
“No one has ever seen God, but the one and only Son , who is himself God and
is in closest relationship with the Father, has made him known” (Jn 1:18 TNIV,
emphasis added).
The identity of Jesus was recognized by his disciples because he “revealed his glory,” and John
says, “His disciples put their faith in him” (Jn 2:11). Philip, for example, knew that Jesus was
the one Moses had written about: “Philip found Nathanael and told him, ‘We have found the
one Moses wrote about in the Law, and about whom the prophets also wrote—Jesus of
Nazareth, the son of Joseph’” (Jn 1:45).
The people of Old Testament times did not know the fullness of the LORD
as do those who have lived since the advent of Christ. Paul said, the things
of the law “are a shadow of the things that were to come; the reality,
however, is found in Christ” (Col 2:17).
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We were held prisoners by the law, locked up until faith should be
revealed” (Gal 3:23). “For what the law was powerless to do in that it was
weakened by the sinful nature, God did by sending his own Son in the likeness
of sinful man to be a sin offering. And so he condemned sin in sinful
man” (Ro 8:3). “When we were still powerless, Christ died for the
ungodly” (Ro 5:6). “The law was given through Moses [but] grace and truth
came through Jesus Christ” (Jn 1:17).

Conclusion
In addition to Paul and John, other New Testament writers refer to what God had done
through Moses and has now fulfilled in Jesus. For example, the writer to the Hebrews declares,
“The law is only a shadow of the good things that are coming—not the realities
themselves” (Heb 10:1). The law is an interim instrument; God had something better for us
(Cf. Heb 11:40). In Hebrews there is a comparison between the builder of a house and the
house itself. Which is greater? Moses is like the house, while Jesus is portrayed as the builder
and, “has been counted worthy of more glory than Moses” (Heb 3:3).
Jesus himself said, in the Sermon on the Mount, “Do not think that I have come to abolish
the Law or the Prophets; I have not come to abolish them but to fulfill them” (Mt 5:17). He
also said, “Everything must be fulfilled that is written about me in the Law of Moses, the
Prophets and the Psalms” (Lk 24:44).
Paul said, “Christ is the culmination of the law so that there may be
righteousness for everyone who believes” (Ro 10:4 TNIV). The fulfillment
is that now “a man is justified by faith apart from observing the
law” (Ro 3:28).
Even though we have all sinned and have fallen short of the glory of God, we are justified
freely by God’s grace through the redemption that came by Christ Jesus (Ro 3:23-24). Paul also
said, referring to the body of Christ, the church:
“I have become its servant by the commission God gave me to present to you
the word of God in its fullness—the mystery that has been kept hidden for ages
and generations, but is now disclosed to the saints. To them God has chosen to
make known among the Gentiles the glorious riches of this mystery, which is
Christ in you, the hope of glory.” (Col 1:25-27).

Prayer
“Now to him who is able to keep you from falling, and to make you stand without blemish
in the presence of his glory with rejoicing, to the only God our Savior, through Jesus Christ our
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Lord, be glory, majesty, power, and authority, before all time and now and forever.
Amen” (Jude 1:24-25 NRSV).
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11 Jesus Christ Is Lord to the Glory of God the Father
Apostles

The Church in Action

Overview
After Jesus ascended to heaven, the Holy Spirit came to live in his disciples and the church
was born. The Apostles went forth in the power of the Spirit proclaiming “Jesus Christ is
Lord” and carrying on the mission of God by doing the work of Jesus. In the preaching of
Peter and Paul in the Book of Acts we hear the essential elements of the gospel message. In
Christ the age of fulfillment has dawned and all the covenants of God are complete. In the
metaphors used by the Apostles in the New Testament we see a portrait of the church and the
principles by which it works.

Scripture
“At the name of Jesus every knee should bow, in heaven and on earth and under the earth,
and every tongue confess that Jesus Christ is Lord, to the glory of God the Father” (Php
2:10-11). “We speak of God’s secret wisdom, a wisdom that has been hidden and that God
destined for our glory before time began. None of the rulers of this age understood it, for if
they had, they would not have crucified the Lord of glory” (1Co 2:7-8). “We do not preach
ourselves, but Jesus Christ as Lord” (2Co 4:5). “No one who is speaking by the Spirit of God
says, ‘Jesus be cursed,’ and no one can say, ‘Jesus is Lord,’ except by the Holy Spirit” (2Co
12:3).
Imagining the scene1
It was Pentecost. This was the day that would become the birthday of the church of God.
The city was overflowing with God-fearing Jews who had come to Jerusalem from all over the
world. With them were many Gentiles who had converted to Judaism. The languages of many
nations added to the noise of the crowded streets, the temple, and the market place.
Somewhere in the heart of Jerusalem was a house filled with about 120 of the disciples of
Jesus. They could hear the noise of the city, but they themselves were quiet, praying, and
waiting with great expectation. A few days earlier, Jesus had ascended to heaven, but not until
he had told them,
“Do not leave Jerusalem, but wait for the gift my Father promised, which you
have heard me speak about. For John baptized with water, but in a few days
you will be baptized with the Holy Spirit” (Ac 1:4-5).
They had asked him, “Lord, are you at this time going to restore the kingdom to
Israel?” (Ac 1:6).
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He told them,
“It is not for you to know the times or dates the Father has set by his own
authority. But you will receive power when the Holy Spirit comes on you; and
you will be my witnesses in Jerusalem, and in all Judea and Samaria, and to the
ends of the earth” (Ac 1:7-8).
“Suddenly, a sound like the blowing of a violent wind came from heaven and filled the
whole house where [the disciples] were sitting” (Ac 2:2). The sound was so loud and strange
that the people in the streets stopped when they heard it. The disciples “saw what seemed to be
tongues of fire that separated and came to rest on each of them” (Ac 2:3). “All of them were
filled with the Holy Spirit and began to speak in other languages, as the Spirit gave them
ability” (Ac 2:3-4 NRSV).
Over a month before, when Jesus was crucified, most of his disciples had fled in fear.
Peter, for one, had denied Jesus. Some had been in deep despair over his death, like the
disciples on the Road to Emmaus. Some like Thomas had doubted that he had actually been
raised from the dead. Others went back to their homes and their occupations. But after his
resurrection, Jesus showed himself to the apostles and to many of his disciples. In fact, he
“appeared to more than five hundred of the brothers at the same time” (1Co 15:6). These
appearances took place over a period of forty days as he spoke to them about the kingdom of
God.
After instructing them, he ascended into heaven. As they were gazing into the sky, a cloud
hid him from their sight. Suddenly two men dressed in white stood beside them,
“Men of Galilee,” they said, “why do you stand here looking into the sky? This
same Jesus, who has been taken from you into heaven, will come back in the
same way you have seen him go into heaven” (Ac 1:11).
After the Holy Spirit entered into the followers of Jesus, they were given power to proclaim
the gospel and demonstrate the presence of God by their acts. Then with courage beyond
themselves—without human fear—they boldly went into the streets to proclaim in many
languages the good news of the living Lord as they were empowered by the Holy Spirit. A
crowd gathered in bewilderment and heard the story of Jesus in their own language. Amazed
and astonished, they asked,
“Are not all these who are speaking Galileans? And how is it that we hear, each
of us, in our own native language? Parthians, Medes, Elamites, and residents of
Mesopotamia, Judea and Cappadocia, Pontus and Asia, Phrygia and Pamphylia,
Egypt and the parts of Libya belonging to Cyrene, and visitors from Rome,
both Jews and proselytes, Cretans and Arabs—in our own languages we hear
them speaking about God's deeds of power” (Ac 2:7-11 NRSV).
Of course, some dismissed it as drunken behavior. But the question on the minds of most was,
“What does this mean?”
_____________
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The Message of the Church
In this chapter we will first deal with the content of the message preached by the early
church. Then we’ll examine the metaphors and principles of the church, concentrating on
Leadership and Lordship.

The proclamation (kerygma) of the Apostles
You can imagine what it must have been like on the day of Pentecost. It was phenomenal
and bewildering, “What does this mean?,” the people asked. To explain, Peter stood up with
the Eleven and proclaimed the good news of Jesus Christ.
The word kerygma, according to New Testament lexicographer Abbott-Smith is “that which
is cried by a herald, a proclamation.”2
“The term kerygma as used in the New Testament has a twofold connotation. In
some instances it refers primarily to the content of the message; in others, to
the act of proclaiming. At the same time it resists any exclusive label. It is
neither subject matter alone nor simply the act of proclaiming.”3
Kerygma is the message of the gospel in the act of being preached by the Apostles. In the NIV,
kerygma is translated as preaching (Mt 12:41; Lk 11:32; 1Co 2:4; 15:14; Tit 1:3), as
proclamation (Ro 16:25), as message (2Ti 4:17); and as what was preached (1Co 1:21).
We are going to see that the kerygma is the proclamation of the gospel to
unbelievers, with a view to bringing them to repentance and faith in God. It
is God’s revelation about God’s Son illuminated by God’s Spirit and
proclaimed by God’s people.
God was pleased through the foolishness of kerygma—“what was preached to save those
who believe” (1Co 1:21). God himself speaks in the preaching of the gospel of Jesus Christ.
God himself has imbued the message of the gospel with power. In it is the saving action of God
in Christ. The proclamation includes a summons to repent of which there are only two
responses. “It is the power of God for the salvation of everyone who believes” (Ro 1:16).
Rejection, on the other hand, is the response of those whose hearts are closed to the truth. To
them the message is foolishness.
As seen predominantly in the preaching of Peter in the Book of Acts and Paul’s messages in
Acts 13 and in his epistles, the kerygma is—most simply stated—the telling of the story of
Jesus. Communicating this story with its essential truths is the proclaiming of the gospel. This
news confronts people with God’s revelation of himself in his Son and—by his grace—invites
them into a saving relationship with God in Christ, to have the indwelling of the Holy Spirit,
and to have a fellowship of oneness with God and with the believers in his church.
The people of God are to be gospel light-bearers, as God said through
Isaiah, “a light for the Gentiles, that you may bring my salvation to the

298

Jesus Christ is Lord to the Glory of God the Father

ends of the earth” (Isa 49:6). They do this in two ways: By displaying the
glory of God in their lives (Isa 49:3; 61:3b) and by proclaiming the good
news of salvation in Jesus Christ (Lk 4:18; 1Jn 1:1-4; Ac 4:12).
In God’s will, human messengers are essential by virtue of the way he designed his
mission. Because he is God, he could have done without this human representation, but he
himself chose to appoint people as his ambassadors. As Paul said, “he has committed to us the
message of reconciliation. We are therefore Christ’s ambassadors, as though God were making
his appeal through us” (2Co 5:19-20). Since this is God’s will, Paul lays out the logic of the
way the Lord has designed his mission, which results in the preaching of the gospel:
“How, then, can they call on the one they have not believed in? And how can
they believe in the one of whom they have not heard? And how can they hear
without someone preaching to them? And how can they preach unless they are
sent?” (Ro 10:14-15).

Key points of the kerygma
What were the points made by the early church preachers in their messages to unbelievers?
Those who preach the gospel to sinners in modern times, in my observation, often omits key
elements of the kerygmatic message. We all benefit by knowing and understanding the New
Testament preaching.
Starting with the message of Peter on the day of Pentecost, we will outline what these
elements of the kerygma are. The initial work on the key points of the kerygma was done by
C.H. Dodd in his book, The Apostolic Preaching and its Developments. This study spurred
others to deeper examination.4 Dodd says,
“The first four speeches of Peter cover substantially the same ground. The
phraseology and the order of presentation vary slightly, but there is no essential
advance from one to another. They supplement one another, and taken together
they afford a comprehensive view of the content of the early kerygma.”5
The New Testament sources of the Apostolic preaching, according to Dodd, are
as follows:6
The kerygma according to the Acts of the Apostles:
Ac 2:14-59; 3:13-26; 4:10-14; 5:30-32; 10:36-43.
The kerygma according to Paul:
Ac 13:17-41; Gal 3:1, 3-4; 4:6; 1Th 1:10; 1Co 15:1-7; Ro 1:1-4; 2:16; 8:34;
10:8-9.
From the sources in Acts, Dodd summarizes the key points of the gospel message as follows:
1. The age of fulfillment has dawned.
2. This has taken place through the ministry, death, and resurrection of Jesus.
3. Jesus has been exalted at the right hand of God, as Messianic head of the new Israel.
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4. The Holy Spirit in the Church is the sign of Christ’s present power and glory.
5. The Messianic Age will shortly reach its consummation in the return of Christ.
6. An appeal for repentance.7
When addressing a particular text of scripture, my homiletics professor, Oscar Reed, was
fond of saying, “Hit it with your homiletical hammer and it will fall into three parts.” But, of
course, the number of parts depends on the content, how the hammer is struck, and who does
the striking. So it is with the kerygma. Even though the Biblical source is the same, C.H. Dodd
sees six points and Robert Mounce, The Essential Nature of New Testament Preaching,
summarizes the Apostolic kerygma into a simple outline of three points:
1. A proclamation of the death, resurrection, and exaltation of Jesus, seen as the
fulfillment of prophecy and involving man’s responsibility.
2. The resultant evaluation of Jesus as both Lord and Christ.
3. A summons to repent and receive forgiveness of sins.8
Mounce warns to have a “true view of the apostolic message, we must not approach it as if it
were content only…but content in the act of being proclaimed.” He also expresses concern that
we do not see the message as a static frame of reference, but rather understand the apostolic
preaching as a “living thing.”9 Static reference is certainly the danger on one side.
We would also suggest there is danger in formulating a gospel presentation
to unbelievers which ignores essential points of the kerygma as preached by
the early church.
From our own side-by-side comparison of the sources, let’s break down the elements of the
kerygma into individual points, supported with references from the sources as well as some
other supporting verses.

1. Key Proclamation Point:
The age of fulfillment has dawned in Jesus Christ
From the time of creation—through the patriarchs, the prophets, and the
kings—everything God has been doing to redeem fallen man has been
fulfilled in Jesus Christ. We are living in the age of fulfillment.

Peter
“This is what was spoken by the prophet Joel” (Ac 2:16). “The God of Abraham, Isaac and
Jacob, the God of our fathers, has glorified his servant Jesus” (Ac 3:13). “This is how God
fulfilled what he had foretold through all the prophets” (Ac 3:18). “Indeed, all the prophets
from Samuel on, as many as have spoken, have foretold these days. And you are heirs of the
prophets and of the covenant God made with your fathers. He said to Abraham, ‘Through your
offspring all peoples on earth will be blessed’” (Ac 3:24-25). “You know the message God sent
to the people of Israel, telling the good news of peace through Jesus Christ, who is Lord of
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all” (Ac 10:36). “Concerning this salvation, the prophets, who spoke of the grace that was to
come to you, searched intently and with the greatest care, trying to find out the time and
circumstances to which the Spirit of Christ in them was pointing when he predicted the
sufferings of Christ and the glories that would follow” (1Pe 1:10-11).

Paul
If we condense Paul’s message preached to the people in the synagogue at Pisidian Antioch
found in Acts 13:16-41, here is what he was saying: God chose our fathers; made them prosper
during their stay in Egypt; endured their conduct in the desert; gave them the Promised Land;
gave them judges; he made David their king.
“From this man’s descendants God has brought to Israel the Savior Jesus, as he
promised” (Ac 13:23). “Yet in condemning him they fulfilled the words of the prophets that are
read every Sabbath” (Ac 13:27). “We tell you the good news: What God promised our fathers
he has fulfilled for us, their children, by raising up Jesus” (Ac 13:32-33). “The gospel [is what]
he promised beforehand through his prophets in the Holy Scriptures regarding his Son” (Ro
1:2-3).

Jesus
“I tell you the truth,” Jesus said, “many prophets and righteous men longed to see what you
see but did not see it, and to hear what you hear but did not hear it” (Mt 13:17).

Hebrews
“In the past God spoke to our forefathers through the prophets at many times and in various
ways, but in these last days he has spoken to us by his Son, whom he appointed heir of all
things, and through whom he made the universe. The Son is the radiance of God’s glory and
the exact representation of his being, sustaining all things by his powerful word” (Heb 1:1-3).

2. Key Proclamation Point: The ministry and power of Jesus Christ
The miracles and resurrection of Jesus prove God sent his Son to destroy
the work of Satan and to bring life where there is death, order where there
is chaos, and light where there is darkness.

Peter
“Jesus of Nazareth was a man accredited by God to you by miracles, wonders, and signs,
which God did among you through him” (Ac 2:22). You must know the story of Jesus of
Nazareth—“you must know what has happened…how God anointed [him] with the Holy Spirit
and power, and how he went around doing good and healing all who were under the power of
the devil, because God was with him” (Ac 10:38).
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Jesus
“Do not believe me unless I do what my Father does. But if I do it, even though you do not
believe me, believe the miracles, that you may know and understand that the Father is in me,
and I in the Father” (Jn 10:37-38).

3. Key Proclamation Point: The death of Jesus Christ
Christ Jesus came into the world to save sinners; he died so that those who
put their faith in him might be forgiven for their sins and be reconciled to
God.

Peter
“This man was handed over to you by God's set purpose and foreknowledge; and you, with
the help of wicked men, put him to death by nailing him to the cross” (Ac 2:23). “You
disowned the Holy and Righteous One and asked that a murderer be released to you. You killed
the author of life…” (Ac 3:14-15). You crucified Jesus Christ of Nazareth (Ac 4:10). “The God
of our fathers raised Jesus from the dead—whom you had killed by hanging him on a
tree” (Ac 5:30). “They killed him by hanging him on a tree…” (Ac 10:39).

Paul
“The people of Jerusalem…though they found no proper ground for a death sentence, they
asked Pilate to have him executed. When they had carried out all that was written about him,
they took him down from the tree and laid him in a tomb” (Ac 13:27-29). “The Lord Jesus
Christ, who gave himself for our sins to rescue us from the present evil age, according to the
will of our God and Father, to whom be glory for ever and ever”” (Gal 1:3-5). “Before your
very eyes Jesus Christ was clearly portrayed as crucified” (Gal 3:1). “Christ died for our sins
according to the Scriptures [and] was buried” (1Co 15:3-4). “For God was pleased to have all
his fullness dwell in him, and through him to reconcile to himself all things, whether things on
earth or things in heaven, by making peace through his blood, shed on the cross” (Col
1:19-20).

Jesus
“He [Jesus] then began to teach them that the Son of Man must suffer…[and] be
killed” (Mk 8:31).

Hebrews
“Since the children have flesh and blood, he too shared in their humanity so that by his
death he might destroy him who holds the power of death—that is, the devil—and free those
who all their lives were held in slavery by their fear of death” (Heb 2:14-15).
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4. Key Proclamation Point: The resurrection of Jesus Christ
By his resurrection, Jesus Christ shares his life with his disciples and the
power of the glory of God by which he was raised him from the dead.

Peter
“God raised him [Jesus] from the dead, freeing him from the agony of death, because it
was impossible for death to keep its hold on him” (Ac 2:23-24). “God raised him from the
dead. We are witnesses of this” (Ac 3:15). “It is by the name of Jesus Christ of Nazareth,
whom you crucified but whom God raised from the dead” (Ac 4:10). “God raised him from the
dead on the third day and caused him to be seen” (Ac 10:40).

Paul
“But God raised him from the dead, and for many days he was seen by those who had
traveled with him from Galilee to Jerusalem. They are now his witnesses to our people” (Ac
13:30-31). “Through the Spirit of holiness [he] was declared with power to be the Son of God
by his resurrection from the dead: Jesus Christ our Lord” (Ro 1:4). “He was raised on the third
day according to the Scriptures, and that he appeared to Peter, and then to the Twelve. After
that he appeared to more than five hundred brothers at the same time…then he appeared to
James, then to all the apostles, and last of all he appeared to me also, as to one abnormally
born” (1Co 15:4-8). “Christ Jesus, who died—more than that, who was raised to life—is at the
right hand of God and is also interceding for us” (Ro 8:34). “‘The word is near you; it is in
your mouth and in your heart,’ that is, the word of faith we are proclaiming: That if you
confess with your mouth, ‘Jesus is Lord,’ and believe in your heart that God raised him from
the dead, you will be saved” (Ro 10:8-9).

Jesus
“The Son of Man is going to be betrayed into the hands of men. They will kill him, and
after three days he will rise” (Mk 9:31). “This is what is written: The Christ will suffer and
rise from the dead on the third day” (Lk 42:46-47). “I am the resurrection and the life” (Jn
11:25).

5. Key Proclamation Point: The exaltation of Jesus Christ as Lord
By his obedience to death on the cross God has exalted him as Lord to the
glory of God the Father.

Peter
“Exalted to the right hand of God…God has made this Jesus, whom you crucified, both
Lord and Christ” (Ac 2:33, 36). “He is ‘the stone you builders rejected, which has become the
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capstone’” (Ac 4:11, cf. Ps 118:22). “God exalted him to his own right hand as Prince and
Savior” (Ac 5:31).

Paul
“[He] was raised to life—is at the right hand of God and is also interceding for
us” (Ro 8:34). “God exalted him to the highest place and gave him the name that is above
every name, that at the name of Jesus every knee should bow, in heaven and on earth and under
the earth, and every tongue confess that Jesus Christ is Lord, to the glory of God the
Father” (Php 2:9-11).

Hebrews
“Such a high priest meets our need—one who is holy, blameless, pure, set apart from
sinners, exalted above the heavens” (Heb 7:26).

6. Key Proclamation Point: The indwelling presence of the Holy Spirit
Those who have put their faith in Christ receive the Holy Spirit who lives in
them transforming them into the image of God for the glory of God.

Peter
“Exalted to the right hand of God, [Jesus] has received from the Father the promised Holy
Spirit and has poured out what you now see and hear” (Ac 2:33). “And you will receive the
gift of the Holy Spirit” (Ac 2:38b). “We are witnesses of these things, and so is the Holy
Spirit, whom God has given to those who obey him” (Ac 5:32).

Paul
“Because you are sons, God sent the Spirit of his Son into our hearts, the Spirit who calls
out, ‘Abba, Father’” (Gal 4:6). “You also were included in Christ when you heard the word of
truth, the gospel of your salvation. Having believed, you were marked in him with a seal, the
promised Holy Spirit, who is a deposit guaranteeing our inheritance until the redemption of
those who are God's possession—to the praise of his glory” (Eph 1:13-14).

7. Key Proclamation Point:
The second coming of Jesus Christ and judgment
God sent his Son to bring us salvation; he will come again in judgment.

Peter
“He is the one whom God appointed as judge of the living and the dead”(Ac 10:42-43).
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Paul
“God will judge men's secrets through Jesus Christ, as [the] gospel declares” (Ro 2:16).
“When the Lord Jesus is revealed from heaven in blazing fire with his powerful angels…he will
punish those who do not know God and do not obey the gospel of our Lord Jesus. They will be
punished with everlasting destruction and shut out from the presence of the Lord and from the
majesty of his power on the day he comes to be glorified in his holy people and to be marveled
at among all those who have believed” (2Th 1:7-10). “This will take place on the day when
God will judge men’s secrets through Jesus Christ, as my gospel declares” (Ro 2:16).

8. Key Proclamation Point: The call to repentance
Everyone who wants to save his life must lose it; he must turn from sin,
deny himself and take up the cross of Christ and follow him.

Peter
“Repent and be baptized, every one of you in the name of Jesus Christ for the forgiveness
of your sins” (Ac 2:38). “Repent, then, and turn to God, so that your sins may be wiped out,
that times of refreshing may come from the Lord” (Ac 3:19). “God exalted him…that he might
give repentance and forgiveness of sins” (Ac 5:31). “All the prophets testify about him that
everyone who believes in him receives forgiveness of sins through his name” (Ac 10:43).

Paul
“Therefore, my brothers, I want you to know that through Jesus the forgiveness of sins is
proclaimed to you. Through him everyone who believes is justified from everything you could
not be justified from by the law of Moses” (Ac 13:38-39). “‘The word is near you; it is in your
mouth and in your heart,’ that is, the word of faith we are proclaiming: That if you confess
with your mouth, ‘Jesus is Lord,’ and believe in your heart that God raised him from the dead,
you will be saved” (Ro 10:8-9).
To conclude this section, the following incident in the Book of Acts gives us the flavor of
what has always been characteristic of proclaiming the gospel.
They arranged to meet Paul on a certain day, and came in even larger numbers
to the place where he was staying. From morning till evening he explained and
declared to them the kingdom of God and tried to convince them about Jesus
from the Law of Moses and from the Prophets. Some were convinced by what
he said, but others would not believe” (Ac 28:23-24).

Metaphors and Principles of the Church
The followers of Jesus have continued to be known as disciples, however, after the coming
of the Holy Spirit they would also be recognized as “the church” (a term used 77 times in the
New Testament). The meaning of the word and the idea implied in the New Testament is that
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the church is composed of the ones who have been called out of the world by Jesus into the
family of God and the fellowship of the Spirit. Paul says, “There is one body and one Spirit—
just as you were called to one hope when you were called—one Lord, one faith, one baptism;
one God and Father of all, who is over all and through all and in all” (Eph 4:4-6).

Principles embedded in the metaphors utilized by the Apostles
There are a variety of metaphors (images or figures) used by the Apostles to draw a portrait
of the church and its purpose in the world. As we’ll see, these metaphors suggest some basic
principles. In these metaphors used to describe the church, we see the relationship of Christ to
this new humanity—the church (see table below).

METAPHORS AND
METAPHORS/
SCRIPTURES

PRINCIPLES OF THE CHURCH
PRINCIPLE
AND DESCRIPTION

THE FOUNDATION PRINCIPLES
The Body of the Head The Principle of Lordship
Php 2:6-11;Eph 1:19-23;
Jesus directs his body, joining it together to be the “fullness of
4:11-16; 4:11-16; Col him who fills everything in every way.” Just as the brain exercises
1:18; 2:19; 1Co 6:15-17
influence over the body so Jesus—as head of everything for the
church—directs and instructs, builds and unifies his people in love
and in the knowledge of him.
The Children of God The Principle of Glorification
Eph 1:4-8, 17; 3:14-21;
In Christ, God has created a new family in his own image who, as
5:1-14; Jas 2:1; Jn 15:8; the children of God, display the nature of their heavenly Father. In his
17:10; 2Co 3:10 & 18;
atoning death and power of his resurrection, the children of God are
Php 1:11; 2Th 2:14; Eph
1:5; 2:19-22; 5:1, 8; 1Jn being renewed in the image of the Creator—being transformed by
the Holy Spirit for the glory of God.
3:1; Ro 8:14-17;
Gal 3:26-29; 4:6-7;
Jn 12:35-36

The Building of the
Chief Cornerstone

The Principle of Construction
As the chief cornerstone, Jesus provides the foundation and
1Pe 2:4-8; 1Co 3:9-10 pattern for the building of his church into a spiritual house and a holy
priesthood. We must be aligned to him and build our lives on no
other authority or foundation.
The Flock of the
The Principle of Leadership
Shepherd
Jesus’ gifts to the church are leaders who give their lives in
Jn 10:1-30; 1Pe 5:1-4 service as under-shepherds to lead, feed, rule, teach, and equip his
flock for the work of ministry.

THE ACTION PRINCIPLES
The Bride of the
Husband

The Principle of Adoration
Jesus shows his love for his bride—the church—by giving
Eph 5:21-33
himself up for her to make her a holy and radiant church who
responds with submissive devotion to him, as a wife to a husband.
The Members of the The Principle of Fellowship
Body
Jesus lives in his body—the church—causing individual
1Co 12:18-20; 24-27; Eph members to function in love, to share, to submit, to depend upon, to
2:16; 3:6; 4:16-17, 25; minister to, to identify with one another, and to operate in harmony
5:30; Col 2:19; Ro 12:5
with every other part, so that the Body of Christ may grow in unity, in
love, and in the knowledge of him.
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The Branches of the The Principle of Discipleship
Vine
Jesus, like the vine reproduces himself in his disciples who are
Jn 15:1-8; Eph 4:15-16; Mk like the branches of the vine. God the Father, like the gardener,
1:17; Mt 28:18-20
prunes the branches for greater fruitfulness, which is Christlikeness.
By remaining in him, his words remaining in us, our asking for
whatever we wish, our obeying his commands, and our remaining in
his love, God is glorified and our joy is complete.
The Servants of the The Principle of Representation
Master
Jesus sends his servants into the world as his representatives to
Jn 15:18-21 cf. Isa. 49:3, 6; bring him into the lives of others, to proclaim the kingdom of God, to
Eph 2:6-10; 1Pe 2:9-12; Mt endure suffering and rejection, and to bring glory to God by the good
5:13-16; 9:35-38;
things we do.
13:24-29, 36-43;
18:23-35; 21:33-46;
22:1-14; 23:8-12;
10:24-25; Mk 9:35;
10:43-45; Jn 12:26; 13:16;
15:18-21

By studying the images and figures of the church (in the chart above), we see who the
church is in relationship to Christ and how he relates to his church as Lord for the glory of God
the Father. From the references of these metaphors, we have extrapolated the basic principles
listed above. In the next chapter we will develop the Principle of Glorification and future glory.
But in this chapter, we will explore two other principles: Leadership, followed by Lordship.

The New Testament Principle of Church Leadership
As the Lord of the church, Jesus provides leaders who are his gifts to the church. Paul lists
them:
“It was he who gave some to be apostles, some to be prophets, some to be
evangelists, and some to be pastors and teachers, to prepare God’s people for
works of service, so that the body of Christ may be built up until we all reach
unity in the faith and in the knowledge of the Son of God and become mature,
attaining to the whole measure of the fullness of Christ” (Eph 4:11-13,
emphasis added).

Church leadership is a gift of God
According to the Greek structure of Ephesians 4:11, these gifts are four in number (not
five): Apostles, Prophets, Evangelists, and Pastor/Teachers.10 In reality, these leaders are an
extension of who Jesus is as “the Shepherd and Overseer of your souls” (2Pe 2:25). Apostles
are “send ones” just as Jesus was sent. Prophets grasped the present and future from God’s
point-of-view. Evangelists proclaim the good news just as Jesus had done. Pastor/Teachers
oversee and teach the flock of God just as Jesus the Good Shepherd had done. True to God’s
principle of representation, the Good Shepherd provides the church with representative
leadership.
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In the list of leaders given as gifts to the church (Eph 4:11) the leadership role of
Shepherding is described as Pastor/Teacher.
“The term ‘Presbyter’, or Elder, designating those who preside in the
congregation, occurs frequently in the New Testament. The term ‘Pastor’
designating those who shepherd the congregation, is found only in
Ephesians 4:11. In Acts 20:17, 28 and 1 Peter 5:1-4, it is stated that the
Elders should perform the work of Pastors (cf. original Greek).”11
Presbyter (Bishop), Elder, and Pastor are not interchangeable in meaning, but they are
synonymous to the same office. Bishop refers to oversight in the local congregation. Elder
refers to the persons spiritual character of leadership. Both Pastor and Pastor/Teacher have to
do with feeding the sheep in the fold of God.
“That the name ‘episcopoi’ or bishops was altogether synonymous with that of
presbyters, is clearly evident from those passages of Scripture where both titles
are used interchangeably (Ac 20; Compare v. 17 with v. 28; Tit 1:5 with 1:7),
and from those where the office of Deacon is named immediately after that of
Bishop, so that between these two offices no third one could possibly intervene.
This interchange of the two appellations shows that originally they were
perfectly identical.”12

In the New Testament Pastor/Teacher, Elder, and Bishop are different
terms for the same leadership role
A careful study of these terms shows conclusively that the office of Pastor/Teacher is the
same as Elder and Bishop, a conclusion which is generally agreed upon by theologians.13
It is interesting to note that these terms, in the course of church history, have come to
represent three different offices or roles in a hierarchy of leadership. In many denominations,
Bishops are those who oversee a number of Pastors and their churches. Sometimes they’re
called Superintendents or Supervisors. Also in some denominations, Elders are elected leaders
within the local congregation but not serving as Pastors. They serve roughly in the role of
board members. Even through we have not been exhaustive in this analysis, it is clear to any
observer that the role of leaders in the church from the time of the early church to today has
undergone a metamorphoses which is not supported by the teachings of the New Testament.

The qualifications of local church leaders
The qualifications of leadership in the local church are listed in 1 Timothy 3:1-7 and in
Titus 1:6-9 and may be summarized as follows:
The overseer must be blameless and above reproach.
The husband of one wife. Most agree this means he cannot be a polygamist,
but there is disagreement as to whether a married man who was previously
divorced qualifies.
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He must be vigilant and temperate.
He must be sober-minded.
He must be of good behavior or have a life-style that is orderly.
He must love hospitality.
He should be able to teach, especially as it pertains to teaching the
Scripture.
He must not be addicted to habit forming drugs.
He must not be greedy, but rightly using money as a tool; not seeking
wealth for himself.
He must not be a person who constantly clashes with others as a pattern of
life.
He must not be covetous, which is idolatry.
He must be the one who leads in his own home with children who obey and
honor him.
He must not be a novice Christian, which is inherent in the term Elder.
He must have a good reputation, a man of integrity and Christian character.
He must be self-controlled, just and holy; one who loves good.

The purpose of local church leadership
The purpose of local church leadership is answered by Paul in Ephesians 4:12-13:
[Christ gave leaders to the church] “to prepare God’s people for works of service, so
that the body of Christ may be built up until we all reach unity in the faith and in the
knowledge of the Son of God and become mature, attaining to the whole measure of the
fullness of Christ.”
Notice the purpose of leadership is “to prepare God’s people for the work
of the ministry.” The leadership of the church has been given by Christ to
prepare God’s people for works of service (or “the work of the ministry”
as in KJV). This is very important because it shows us that the work of
ministry is to be done by all the members of the church, not exclusively by
the leadership.
The division between the “clergy” and the “laity” is another development of later church
history and uncharacteristic of the early church community.
All are to be ministers, but leaders of the church are to prepare the people of God for the
work his people's ministry. The leaders have the responsibility of building up the body of
Christ until all reach unity in the faith and become mature—which means having fullness of
Christ in their lives. The fullness of Christ for the people of God is the final purpose of
leadership. Paul says, “in Christ all the fullness of Deity dwells in bodily form” (Col 2:9). He
goes on to say, “you have been given fullness in Christ” (Col 2:10).
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The members of the true church are being transformed into the fullness of
Christ through the means of God’s grace: The apostles’ teaching, the
fellowship of believers, the breaking of bread, prayer, the leadership of the
church, and the indwelling presence of the Holy Spirit (Ac 2:9-10; Eph
4:11-13; 2Co 3:18).
“What does Scripture put in the place of regularly ordained clergy, taking
charge of all ministry and worship? The Holy Ghost. He it is who dwells in the
Church, His temple (1Co 3:16), who teaches (Jn 14:26; 1Co 2:9-16), who
leads our prayers (Ro 8:26, 27; Jude 20), and praises (1Co 14:15).”14
The church in the New Testament is clearly the people of God who are meant by God to
come together to devote themselves to the teaching of scripture, to the influence of others in the
fellowship of believers, to talking to God, and to partaking of communion—eating the bread
and drinking the fruit of the vine which symbolize the new covenant in the body and blood of
Christ.

Leaders in each local church in the New Testament were plural in
number
Before we leave the subject of church leadership, we need to note that the leaders of each
local church were always plural in number. In addition, they arose out of the local
congregation, rather than being sent in or called in. Denominationalism, rightly or wrongly, has
changed that. Now single Pastoral leadership—not plural leadership—is the rule. Obviously
larger congregations are the exception. But even in large churches with multiple pastoral staff,
the senior pastor is seen as “the pastor.”
In the denominational setting, local pastoral leadership rarely arises from the local
congregation. Arising from the local church doesn’t minimize the need for Pastors to be
theologically trained. There is no reason why leadership from the local church cannot
accentuate their leadership through special training. With the help of the local church, leaders
who arise out of the congregation can attend college (even seminary) in order to come back to
serve as one of the leaders in the congregation from whom they arose. At this point, we have to
acknowledge the great contribution denominations have had in establishing colleges and
universities around the world.
For further study on the nature of the New Testament church (including local pastoral
leadership), we recommend the books listed in the following footnote.15

The Principle of Lordship
God, has revealed himself in three different personal ways; he is Father, Son, and Holy
Spirit—co-equally and co-eternally one—one Lord to whom the angels cried, “Holy, holy, holy
is the Lord Almighty, the whole earth is full of his glory.” Without beginning or end, the
eternal Son of God existed before creation. He was the mediator through whom and by whom
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God created all things. He is the heavenly man—the original image of God, who provided the
impetus for creating man in the image of God (1Co 15:47-49).
The most basic confession of faith, both in the early church and today, is this: “Jesus Christ
is Lord.” “This idea is foundational of every New Testament passage which actually identifies
Jesus with God.”16

Jesus Christ is Lord of all
On the day of Pentecost, Peter tells the gathered crowd, “Now therefore the whole nation
of Israel must know beyond the shadow of a doubt that this Jesus, whom you crucified, God
has declared to be both Lord and Christ” (Ac 2:36 NTME). He is the Lord of the church and the
Lord of all. Paul says,
“He is both the first principle and the upholding principle of the whole scheme of
creation. And now he is the head of the body which is composed of all Christian
people. Life from nothing began through him, and life from the dead began through
him, and he is therefore, justly called the Lord of all” (Col 1:17-18 NTME, emphasis
added).

Jesus is Lord of the church
Jesus directs and instructs his body and joins and holds it together causing it to grow up in
love and in the knowledge of himself.
Just as the brain exercises influence over the body, causing it to grow and
function in unity, so Jesus—as head of everything for the church—directs
and instructs, builds and unifies his people in love and in the knowledge of
him in order to do his work.
“God placed all things under his feet and appointed him to be head over everything for the
church, which is his body, the fullness of him who fills everything in every way” (Eph
1:22-23).
“Speaking the truth in love, we will in all things grow up into him who is the
Head, that is, Christ. From him the whole body, joined and held together by
every supporting ligament, grows and builds itself up in love, as each part does
its work” (Eph 4:15-16).

The message of the early church was and is, “Jesus Christ is Lord”
Philippians 2:6-11 presents the final Lordship of Jesus first because he is pre-existent
(Jn 1:1-2) and has been eternally “in the form of God” (KJV), yet did not cling to his position of
equality with God “but made himself nothing, taking the very nature of a servant, being made
in human likeness.”
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First, his Lordship is tied to his being the eternal image of God in heaven (cf. 1Co 15:47
ff.).
He became a human being to fulfill God’s original plan of creating mankind in the image of
God. The Bible says it was through, by, and for God’s Son that everything was created (Jn 1:3;
Col 1:15 ff; Heb 1:2). The co-creator came to earth to redeem creation and to transform people
to his image (2Co 3:18).
Secondly, his Lordship is the result of his obedience to death
on the cross.
It is his death that has reconciled sinners to God by providing forgiveness in his blood. He
is the redeemer.
Thirdly, his Lordship is based upon the fact that he is God, even though he did not cling to his
prerogatives as God.
This ancient formula of faith in Philippians declares he was exalted to the highest place:
“Jesus Christ is Lord.” “Why is this a name which cannot be surpassed? It is the name of God
himself.”17 Lord (Kurios) is the Septuagint Greek translation of the Hebrew name of God,
Yahweh. This use of Lord in most English translations of the Old Testament is written with
caps (LORD) to indicate that it is a translation of the name Yahweh. This name, LORD, and the
words “every knee should bow” come from the mouth of Yahweh himself as spoken through
the prophet Isaiah,
“Before me every knee will bow; by me every tongue will swear. They will say
of me, ‘In the LORD alone [that is in Yahweh alone] are righteousness and
strength” (Isa 45:23b-24).
In this statement of faith in Philippians 2, Jesus Christ is seen as the Lord
God Yahweh. “In Judaism, as in all ancient religions, a name represents
also a power. To say that God confers upon Jesus his own name is to say
that he confers upon him his whole lordship.”18
Fourthly, his Lordship is “to the glory of God the Father.”
All the realities of Philippians 2:6-11 culminate in glory to God the Father through his Son.
How is it that these various truths about Christ Jesus result in glory to God? The answer lies in
who Jesus is as Creator and Redeemer.
Man was made in the image of God (Ge 1:26) for the glory of God (Isa 43:7). God the
Father was glorified in creation to see himself—that is to see the image of his Son—in created
man. He is glorified in redemption when we are conformed to the image of his Son (Ro 8:29).
As a human father is glorified by seeing himself in his offspring, our
Heavenly Father is glorified by seeing himself in his Son and in the
disciples of his Son. The glory he sees of himself in his Son was the
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impetus for creating man in his image and the reason his Son was the
mediator of creation and the chosen redeemer.
In the final sense, the reason Jesus is declared to be Lord is because, in obedience, he
became a human being to die to redeem us and in so doing to bring glory to God the Father. He
came to save all who have fallen from the glory of God (Ro 3:23) and to restore all of creation.
By virtue of his obedience to death on the cross, God exalted him to the highest place.
Jesus Christ is not only the one who has been eternally in the form of God; he is the image
of God and the mediator of creation. Because he is who he is, God sent him into the world to
take upon himself the suffering and death which every sinner deserves. Because of this
forgiveness and reconciliation provided by his blood, God exalted him as Lord. He applied his
own name to Jesus Christ because he fulfilled God’s supreme end, his ultimate design, his
highest purpose, and his final goal to see his glory. “Jesus Christ is Lord, to the glory of God
the Father” (Php 2:11).

All the metaphors of the church portray Jesus as Lord
As we have seen, the most basic summary of the message of the church is, “Jesus is
Lord” (Php 2:11; 1Co 12:3). He is referred to as Lord scores of times in the New Testament.
The images of the church present his Lordship in a variety of ways.
It is his Lordship that makes him the vine from whom the branches receive
their life. Because he is Lord, he is the body in which the members function
with him also as head of the body—which is the church. His Lordship is
seen as a shepherd who owns, loves, leads, protects, and is responsible for
the sheep of his flock. In human terms, being Lord means that he is the
husband who loves his bride and lays down his life for her. Because he is
Lord, he is the chief cornerstone from whom the people of God, like a
building, are rightly aligned to him. It is because Jesus is Lord that God the
Father molds his people like a potter forms the clay. By receiving his
Lordship, believers are declared to be the children of God of whom Jesus is
the elder brother.
The images of the church listed in the above table are presented in the New Testament to
illustrate the eternal Lordship of Christ over all rulers, authorities, powers, and spiritual forces
of evil in the heavenly realms (Eph 3:10; 6:12; Col 1:16). But in this present evil age, the
metaphors presented by the Apostles emphasize the Lordship of Jesus over and through his
representative people—the church. Lordship and Glorification are the overarching principles of
the church, from which all other principles are drawn.
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Conclusion
We began this chapter with the coming of the Holy Spirit and the message proclaimed by
the Apostles. In the New Testament, there are hundreds of references demonstrating how God
has fulfilled the law and the prophets in Jesus Christ through the Holy Spirit. Peter and Paul
declared we live in the age of fulfillment. From the prophets, they knew the Spirit of God
would be upon the Chosen One. The fulfillment was evident because the Spirit of the Lord was
upon Jesus Christ.

The Holy Spirit and the Lordship of Christ
After overcoming the temptation of Satan, Luke tells the dramatic story of Jesus
In Jesus’ hometown of Nazareth when he stood to read from Isaiah 61, he said, "The Spirit
of the Lord is on me…” The Spirit of the Lord was indeed upon him, as the Old Testament
prophet had written.
Matthew also quotes from Isaiah to show how the Spirit was on Jesus, “Here is my servant
whom I have chosen, the one I love, in whom I delight; I will put my Spirit on him, and he will
proclaim justice to the nations” (Mt 12:18, emphasis added; cf. Isa 42:1-4).
A few verses later in the Gospel of Matthew, Jesus says, “If I drive out demons by the
Spirit of God, then the kingdom of God has come upon you” (Mt 12:28).
It was the activity of Jesus in the power of the Holy Spirit which showed
that the kingdom of God had entered this present evil age and was at work
in Jesus. The miracles of Jesus—which were, in fact, the signs of the
kingdom—were the work of the Messiah in cooperation with the Spirit.
Having the Spirit on him was proof of the kingdom.
The miracles were not performed in league with Satan, as the Pharisees claimed
(Mt 12:24). Jesus said if he performed these miracle by the Spirit of God, “then the kingdom of
God has swept over you unawares (Lk 11:20 NTME). Healing those who were demon
possessed; healing those who were blind, deaf, crippled, and diseased; and raising the dead was
the work of the Messiah in the power of the Holy Spirit.

The Holy Spirit was sent to live in the followers of Jesus
In his preparation for leaving the earth and returning to the Father, Jesus assured his
disciples that they would not be left as orphans:
“I will ask the Father, and he will give you another Counselor to be with you
forever—the Spirit of truth. The world cannot accept him, because it neither
sees him nor knows him. But you know him, for he lives with you and will be
in you. I will not leave you as orphans; I will come to you” (Jn 14:16-18
emphasis added).
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It is the indwelling of the Holy Spirit that is the guarantee and first
installment of our great inheritance (Eph 1:14; cf. 2Co 1:22). The Holy Spirit
baptizes the followers of Jesus, fills them, seals them, and indwells them.
It is the convicting power of the Holy Spirit that draws a clear line between sin and
righteousness and thereby brings judgment (Jn 16:8-11). The world doesn’t see or know the
Holy Spirit, but his presence in the lives of Christians can be seen (Jn 14:17; Eph 3:16). It is
the Holy Spirit, the Counselor, and the Spirit of truth, who testifies about Jesus (Jn 14:16-17;
15:26). Jesus said, “He will bring glory to me by taking from what is mine and making it
known to you” (Jn 16:14).

It is by the Holy Spirit people confess, “Jesus is Lord”
The indwelling of the Holy Spirit marked a new era of God’s redemptive movement—
namely the new Israel, the church. Now the one who had been with the people of God was in
them. The purpose of this chapter, in part, has been to see how the Holy Spirit has brought
about the birth of the church and how God provides his power through his Spirit to transform
his people into his image (2Co 3:18).
For that reason, in our consideration of Jesus as Lord, we must include
Paul’s statement: “I tell you that no one who is speaking by the Spirit of
God says, ‘Jesus be cursed,’ and no one can say, ‘Jesus is Lord,’ except by
the Holy Spirit” (1Co 12:3).
In the broader context, this verse speaks not of prayer but of confession. The New Testament
church recognized from the teachings of Jesus and the Apostles that the Father sent the Holy
Spirit to indwell, to comfort, to guide, to convict the world, and to transform the followers of
Jesus—the children of God. By his indwelling presence, he is the one who brings about oneness
with God. His presence negates any possibility of someone saying by the Holy Spirit, “Jesus be
cursed.” It is only with his indwelling presence that someone can say, “Jesus is Lord.”

The glory of God lives in believers by the Holy Spirit
The mission of God to see his glory in us has become a reality by his indwelling presence.
Hours before his crucifixion, Jesus prayed, “I have given them the glory that you gave me, that
they may be one as we are one: I in them and you in me.” And again at the end he prays, “that
I myself may be in them” (Jn 17:22-23, 26). Soon after praying this, Christ willing went to the
cross. Paul tells us “Christ was raised from the dead through the glory of the Father” (Ro 6:4)
and by the Spirit (Ro 8:11).
If he is at the right hand of the Majesty in heaven (Heb 1:3), how can he live in his
disciples as he prayed in the garden?
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The plan from eternity was that the Father and the Son would live in the
children of God by the Holy Spirit of God. The glorious truth, which is
astounding to us, is that God indwells believers by his Spirit!
Jesus’ crucifixion provided purification from sins and made it possible for us to have a
relationship with a holy God giving us a righteousness not of our own, but a “righteousness that
comes from God and is by faith” in Christ (Php 3:9). Paul writes, “I want to know Christ and
the power of his resurrection” (Php 3:10).
There are two aspects of the power of the resurrection, spoken of in
Philippians. One is God’s power over death by which we “attain to the
resurrection from the dead (Php 3:11). The other is the power of the
resurrected Christ by which we enter into a fellowship which is marked
both by suffering and by becoming like him in his death (Php 3:10).
We can see the transforming power of the resurrection in Paul’s writings on the subject: “Just
as Christ was raised from the dead through the glory of the Father, we too may live a new
life” (Ro 6:4) and be raised up and seated with Christ in the heavenly realms (Eph 2:6).

“Since, then, you have been raised with Christ, set your hearts on things
above, where Christ is seated at the right hand of God. Set your minds on
things above, not on earthly things. For you died, and your life is now hidden
with Christ in God. When Christ, who is your life, appears, then you also will
appear with him in glory” (Col 3:1-4).

Prayer
“Now to him who is able to keep you from falling, and to make you stand without blemish
in the presence of his glory with rejoicing, to the only God our Savior, through Jesus Christ our
Lord, be glory, majesty, power, and authority, before all time and now and forever.
Amen” (Jude 1:24-25 NRSV).
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12 Future Glory
The End of this Present Evil Age

Consummation of God’s Mission to See His Glory

Overview
“The glory of Christianity finds its highest expression in the return and reign of the Godman, who as the Christ or Anointed One, Creator and Redeemer, will establish Himself in a
perfect world order--the kingdom of God in a new heaven and a new earth, wherein dwelleth
righteousness.”1 When Jesus returns and the judgment takes place the unrighteous will go away
to everlasting punishment and the righteous will enter into eternal reward.

Scripture
Jesus told his disciples, “In my Father’s house are many rooms; if it were not so, I would
have told you. I am going there to prepare a place for you. And if I go and prepare a place for
you, I will come back and take you to be with me that you also may be where I am” (Jn
14:2-3). After his death and resurrection, Jesus ascended into heaven. “He was taken up before
their very eyes, and a cloud hid him from their sight.” As the disciples looked “intently up into
the sky as he was going,…suddenly two men dressed in white stood beside them. ‘Men of
Galilee,’ they said, ‘why do you stand here looking into the sky? This same Jesus, who has
been taken from you into heaven, will come back in the same way you have seen him go into
heaven’” (Ac 1:9-11).
Imagining the scene
Sometime at the end of the age, in fulfillment of the vision given to Daniel, the Son of Man
will return in his glory. His presence will be experienced world-wide. Jesus Christ the Lord of
all sit on his throne in heavenly glory. His nature will evident to all and his activity at that
moment will be obvious. The time of judgment will have come. Jesus foretold what would
happen (Mt 25:31 ff).
“All the nations will be gathered before him, and he will separate the people one from
another as a shepherd separates the sheep from the goats.” The judgment will based on whether
or not people have heeded the will of God.
This scene described by Jesus ends in the righteous entering their eternal reward. He will
say to them, “Come, you who are blessed by my Father; take your inheritance, the kingdom
prepared for you since the creation of the world.”
In this great and terrible judgment the unrighteous will hear the most terrible of all words,
“Depart from me, you who are cursed, into the eternal fire prepared for the devil and his
angels. “Then they will go away to eternal punishment.”
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The righteous go to eternal life.” From the lips of our Lord, each of the them will hear the
most wonderful words of all, “Well done, good and faithful servant!…Come and share your

master’s happiness!” (Mt 25:23).
______________

The Covenants of God Reveal God’s Mission
Whole volumes have been devoted to the subject of Escatology (the study of the end times).
It would be foolhardy, on my part, to tackle such a vast subject in one chapter. Therefore, we
will limit our subjects. First to the kingdom of God, which has already been fulfilled by Jesus
but will be consummated at the Second Coming at the end of this present evil age. We will also
look at the difference between the righteous and the unrighteous and their eternal destinies.
Gazing into the future is always more coherent when we are mindful of the past and the
present. So before we launch into our subjects, let’s look back over our shoulders in order to
gain a fresh insight into God’s mission. Let’s see again, in sharp relief, that everything God has
been doing has been to reveal his glory and to lead us into his glory.
To accomplish this retrospective, we will examine the covenants of God because they
reveal his mission to us. God had revealed through the prophets that history is divided into two
great epochs: This present age (also called this present evil age) and the age to come. Both
Jesus and Paul used these phrases (cf. Mk 10:30; Gal 1:4; 1Co 1:20) The age to come is also
known in scripture by a number of other descriptions; examples include the latter days foretold
by the prophets, the day of the Lord, the Messianic age and the kingdom of God to name a few.

The glory of God is at the heart of his covenants

The covenants of God not only reveal his mission but they also demonstrate that his glory is
the impetus of his work, of his word and his promises to man. The mission of God to see his
glory has been revealed little by little, and more and more in the progression of the Biblical
story. In the Old Testament, we see it most intently in creation, in the election of a servant
people, in the deliverance of his people from bondage, and in the promise to David of a
kingdom that will never end. In the New Testament, we see the fulfillment of God’s mission in
the incarnation of his Son. In these epic moments, the covenants of God reveal his mission to
see his glory.
As we have pointed out before, the meaning of the glory of God in its various usages in the
Bible is as follows:
The glory of God is the representation of who he is and what he does; it is the
visible or intrinsic or incarnate or indwelling manifestation of his nature, his
presence, and his activity.
God’s mission is more than simply to make himself known to us. Of course, he has done
that—but for a greater purpose. In this book, we have been exploring the central theme of
salvation history which is God’s mission to see his glory in man and in the whole of creation.
Of course, the perfect representation of God’s glory is his Son.
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The glory of God is God’s supreme end, that is to say it is his ultimate
design, his chief object, his highest purpose, and his final goal. His glory is
of infinite value to him.
God also represents himself in the reputation of his name and in his activity in salvation
history. For that reason, the glory of God, the name of God, and the fame of God are closely
related ideas in the Bible and often associated with light and beauty.
“What is the highest value that God and the authors of Scripture continually go
back to in accounting for the actions of God? The answer is: the glory of God
or the sacred and infinite value of his holiness, or sometimes simply his
name.”2
God has always seen his glory in his Son whom he loves. This was the impetus for
creation. God wants to see the reflection of his Son in what he has made. He especially wants
to see the image of his Son in the disciples of Jesus who are the children of God who
“participate in his divine nature,” as Peter said (2Pe 1:4). He created us to see his glory in us;
he redeems us to see his glory; and he has prepared a place for us so that we might perfectly
share in the eternal glory of the Father and the Son.

The mission of God initiated creation and redemption
The purpose of God for man began when God created man in his image for his glory.
Creation resulted from the dynamic interaction of God’s eternal love for himself and his
supreme end to seek his own glory. Man was created for the glory of God (cf. Isa 43:7). The
making of man and the creation of all things was the will of God to see his nature, his presence,
and his activity outside himself. This mission to see his glory was the impetus to create man in
his image. We were created in the image of Jesus, who being the Son of God is the image and
glory of the Father (Col 1:15; Heb 1:3; 2Co 4:6).
But man sinned. He fell short of the glory of God (Ro 3:23), so God acted to redeem man
and eventually all of creation. The patriarchs, the prophets, the poets, and the apostles present
the Christ event in complete consistency and in direct continuity with all that God has done to
bring redemption to the human race. His motivation was two fold—for the love of his creation
and for the sake of his glory.
So tight was the continuity between the Old and the New Testaments, that you can hardly
turn a page of the New Testament without encountering an Old Testament quotation. That’s
because the Apostles constantly demonstrate how—in Christ—God has fulfilled all that he had
been doing and all that he had promised. In communicating the life, death, and resurrection of
Jesus Christ, they appeal to the events of God’s self-revelation found in the Law of Moses, the
Prophets, and the Psalms.
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The writers of the New Testament constantly appeal to salvation history, to
the redemptive movement of God, to what God has been doing from the
time of creation until now.

The gospel springs from salvation history and from God’s revelation
of himself through the covenants
God’s redemptive action has culminated in Jesus, who himself said, “Everything must be
fulfilled that is written about me in the Law of Moses, the Prophets and the Psalms” (Lk
24:44).
The covenants are like mountain peaks on the landscape of God’s mission to see his glory.
It is the covenants which God has made with man—especially those milestone agreements made
with Abraham, Moses, and David—which are the antecedents of the New Covenant mediated
by Christ. The Apostles constantly demonstrate how Jesus was the embodiment of all that God
had promised and planned.

The superior covenant
In the establishment of the New Covenant, what happened to the previous covenants? They
are fulfilled in the New. Using the Mosaic Covenant as an example, the writer to the Hebrews
says,
“The ministry Jesus has received is as superior to theirs as the covenant of
which he is mediator is superior to the old one, and it is founded on better
promises…If there had been nothing wrong with that first covenant, no place
would have been sought for another…By calling this covenant ‘new,’ [God] has
made the first one obsolete; and what is obsolete and aging will soon
disappear” (Heb 8:6-7, 13, emphasis added).
In this quotation from the writers to the Hebrews, he uses the word obsolete in the sense of
no longer in use. We know God keeps all his covenants. We also know he has fulfilled the Old
Covenants in the New Covenant. That’s clear from the full counsel of scripture. So again, how
are we to understand “obsolete?” In Galatians 3:15-18, Paul says just as an established human
contract cannot be set aside, so God’s promise to Abraham cannot be set aside. The covenant
made with Moses which included the law didn’t nulify the covenant with Abraham. To the
contrary, it enhanced it by delineating the role of God’s chosen people.
God’s final covenant does not invalidate his earlier ones. Paul points out that his covenant
with Abraham was “to your seed, meaning one person, who is Christ.” That cannot be
invalidated by the law.
It is in this argument that we understand how Christ is in all the covenants
and in him all the covenants are fulfilled. The old covenants have been
enfolded into the new covenant. They have all been fulfilled in the covenant
of Christ. As Paul says, “No matter how many promises God has made,
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they are “Yes” in Christ. And so through him the “Amen” is spoken by us
to the glory of God” (2Co 1:20, emphasis added).
Notice at the end of that verse that the purpose of all the covenants is the glory of God.
The covenants are in agreement with each other and are parts of a greater whole. That whole is
the mission of God to see his glory in man and in the whole of creation.

The call of God is to display his glory and proclaim his salvation
God has called his people to participate in his mission which was first shared with
Abraham, “All peoples on earth will be blessed through you” (Ge 12:1-3). The call has always
been the same, whether to Israel, to the remnant, or to the church. In the words of Isaiah, the
call is to display his glory which is his nature, his presence, and his activity and to proclaim his
salvation which is his redemptive action in Christ (Isa 49:3, 6; 66:19).
As a nation, Israel had failed God’s mission through their disobedience;
only a remnant had remained faithful. When Jesus gathered his disciples, he
formed the nucleus of the new Israel called to carry on the mission of God.
When the disciples were filled with the Holy Spirit on the day of Pentecost,
the followers of Jesus became the church—literally the called out ones.
The task of the church in the great commission is to make disciples (Mt 28:19). By the
preaching of the gospel in the power of the Holy Spirit, the church’s task in the world is to call
people to repentance and a new life in Christ.
The real church (not the institutionalized church) is composed of individual members who
are in the process of being transformed by the Holy Spirit. Even as they are being molded into
the image of God, they are involved in teaching those new Christians, who have responded to
their preaching, to become like Jesus and carry on his work.
This activity is modeled in Jesus himself who is the image and glory of God. To follow
Jesus with the indwelling presence of the Holy Spirit is to display the glory of God to others; to
bear witness of all that God has done in Christ is to proclaim salvation.
Building on all that God had done in the past, the Apostles were chosen and sent (the word
Apostle means one who is sent). Their knowledge of God’s mission did not come out of thin
air. When they finally understood their mission, through the teaching of Jesus, they realized
that Jesus had called them to the mission of God which was deeply rooted in the Patriarchs, the
Prophets, and the Psalms—the Scripture they had grown up with. In God’s promises, they saw
his redemptive purpose.
In the contracts God made with his people (but not confined to them), we learn the image
and glory of God is so attractive it must to be displayed and his redemption is so compelling it
must be proclaimed to all people everywhere. The covenants of God reveal his passion to see
the earth “filled with the knowledge of the glory of the Lord” (Hab 2:14).
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Because they are expressions of God’s will, his covenants reveal his supreme end to see his
glory—to see the earthly manifestation of his presence, his nature, and his activity.
God's will is to re-establish the relationship we had with him at the time of
creation, to once again be the image of God. Only as we enter into a
personal relationship with God in Christ can we know him and believe him
and understand that he is God (cf. Isa 43:10). Only as we follow Jesus can
we be who God created us to be.
Because of what Christ has done, the children of God live in oneness with the Father through
the indwelling of his Spirit, who transforms us: “Renewed in knowledge in the image of [our]
Creator” (Col 3:10). The children of God are his representatives who carry-on the mission of
witnessing to who the Lord is and what he is doing in the world. They are the ambassadors of
the good news.
God’s children—who are the disciples of Jesus—are called to participate in the mission of
God to see his glory. Paul ties that commission to making God’s word known, which eventuates
in the hope of the glory of God for everyone who is in Christ:
“I became its servant [the servant of the church] according to God's commission that was given to me for you, to make the word of God fully known,
the mystery that has been hidden throughout the ages and generations but has
now been revealed to his saints. To them God chose to make known how great
among the Gentiles (ethnos, the nations) are the riches of the glory of this
mystery, which is Christ in you, the hope of glory” (Col 1:25-27 NRSV).
“The hope of glory,” of which Paul speaks, applies both to the present and to the eternal
future.

The covenants reveal the glory of God
The mission of God to see his glory in man has been revealed to us in the Bible. The
covenants he made with Abraham, Moses, and David are key to understanding what God is
doing eternally to accomplish his original creation mission. Of course, this is especially true in
the New Covenant made by God and mediated by his Son.

God’s Covenant with Abraham: The mission of God was
delegated to Abraham and his offspring (Ge 12:1-3; 22:17-18).
The covenant with Abraham shows God’s election to bless the nations as well as the need
for obedience. Because man had sinned, God acted to redeem him. In his covenant with
Abraham, God elected a particular people to be his servant people to represent him to others in
his universal mission to make his glory known to all the peoples of the earth. The plan with
Abraham is the call of the few to reach the many (Ge 12:1-3; Ac 4:20-25; Gal 3:8).
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In his covenant with Abraham, he promised, “All nations will be blessed through you” (Gal
3:8; Ge 12:1-3). His people would find their blessings in accordance with the mission God had
given them to be a light to all mankind.
The prophets articulated the nature of God’s mission for his people. These messengers
focused their light on God’s covenant relationship with his people from the time of Abraham.
Consider, for example, the word of the LORD through Isaiah:
“You are my servant, I have chosen you…” (Isa 41:9). “I, the Lord, have
chosen you in righteousness; I will take hold of your hand. I will keep you and
will make you to be a covenant for the people and a light for the Gentiles…I am
the Lord; that is my name! I will not give my glory to another or my praise to
idols” (Isa 42:6, 8). “‘You are my witnesses,’ declares the Lord, ‘and my
servant whom I have chosen…You are my witnesses,’ declares the LORD, ‘that
I am God’” (Isa 43:10, 12). “In the LORD all the offspring of Israel shall
triumph and glory” (Isa 45:25 NRSV). “How can I let myself be defamed? I
will not yield my glory to another” (Isa 48:11). “You are My Servant, Israel,
in whom I will show My glory…“I will also make you a light of the nations so
that My salvation may reach to the end of the earth” (Isa 49:3, 6 NASB).
“Arise, shine, for your light has come, and the glory of the LORD rises upon
you. See, darkness covers the earth and thick darkness is over the peoples, but
the LORD rises upon you and his glory appears over you. Nations will come to
your light, and kings to the brightness of your dawn” (Isa 60:1-3).
Abraham obeyed God. The reason God tested Abraham by asking him to sacrifice his son,
was to see if he would obey him. The prerequisite for representing God to others is obedience.
After Abraham passed the test, God said to him, “Through your offspring all nations on earth
will be blessed, because you have obeyed me” (Ge 22:18, emphasis added).

God’s Covenant with Moses: The mission of God was delineated
with Moses (Ex 34:10-11a).
In the covenant with Moses, God demonstrated his power to deliver his people and his plan
for them to display holiness before the nations. The Exodus took place some 400 years after
Abraham. But God’s call remained steadfast. Through Abraham, God had chosen a few to
reach the many. It was through Moses that God delineated the mission to which he had called
his people.
He was sending them to display his glory and to proclaim his salvation to the ends of the
earth (Isa 49:3, 6; 60:1-3). Through Moses, God laid out the path his people would have to
take to be his servant: “A highway will be there; it will be called the Way of Holiness” (Isa
35:8). To represent God, who is holy, Israel would have to be holy: “Be holy because I, the
LORD your God am holy” (Lev 19:2). In this way God would display his glory through them.
The acts of God to rescue his people from bondage were a manifestation of his glory to
Israel and to the Egyptians. At the time of the Exodus, God told Pharaoh, “I have raised you up

324

Future Glory

for this very purpose, that I might show you my power and that my name might be proclaimed
in all the earth” (Ex 9:16, emphasis added). He also said, “I will gain glory for myself through
Pharaoh” (Ex 14:4). His glory is wrapped up in the proclamation of his name. For example,
while answering Moses’ request to see the glory of God, he said, “I will proclaim my name,
Yahweh (Ex 33:19, emphasis added).
“The expression ‘name of God’ designates…the whole divine self-presentation
by which God in personal presence testifies of Himself—the whole side of the
divine nature which is turned toward man.”3
God’s mission to see his glory is universal in scope. It includes the exhibition of his glory
to all the nations, “You are my servant, Israel, in whom I will show my glory” (Isa 49:3
NASB). The glory of God was behind his commandments. God’s command to Israel before
entering the Promised Land was, “I am the LORD your God, who brought you out of Egypt, out
of the land of slavery. You shall have no other gods before me” (Ex 20:2-3). When Moses was
on the mountain receiving the Ten Commandments, God said to him:
“This is what you are to say to the house of Jacob and what you are to tell the
people of Israel: ‘You yourselves have seen what I did to Egypt, and how I
carried you on eagles’ wings and brought you to myself. Now if you obey me
fully and keep my covenant, then out of all nations you will be my treasured
possession. Although the whole earth is mine, you will be for me a kingdom of
priests and a holy nation.’” (Ex 19:3-6).
But Israel sinned. Instead of the high road of holiness, they took the low road of idolatry
and sin. Many in Israel “rebelled against the Most High; they did not keep his
commandments…they aroused his jealousy with their idols” (Ps 78:56, 58). Instead of
displaying the glory of God to the other nations, they became acculturated to pagan people and
worshipped their gods.
God does not tolerate sin; he does not stand still for idolatry, allowing something else to
take his place. God does what he does for his own sake, “How can I let myself be defamed? I
will not yield my glory to another” (Isa 48:11). We understand why this is true when we
understand that the mission of God is to see his glory. He is jealous of his name and reputation
—his fame and glory. He will not ignore attempts to impugn his character; he will not overlook
efforts to attribute his activity to another; and he will not allow any claim of his presence where
it is not. He will not allow his name to be defamed.
“God’s overwhelming passion is to exalt the value of his glory. To that end he
seeks to display it, to oppose those who belittle it, and to vindicate it from all
contempt. It is clearly the uppermost reality in his affections. He loves his
glory infinitely.”4

God’s Covenant with David: The mission of God was
individualized with David (Isa 55:3, 5).
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In God’s covenant with David, we see God’s kingly rule and the summons to other nations.
God promised to send his servant—the Chosen One—as a “living covenant” to be the light and
hope of the nations to establish his kingdom and fulfill his mission. The promise was the Lord
will reign (Ex 15:11, 18; Isa 42:1, 6-9, 12). His promise was that he would rule, that he would
save, that his name would be glorified.
“Help us, O God our Savior, for the glory of your name; deliver us and
forgive our sins for your name’s sake. Why should the nations say, “Where is
their God?” Before our eyes, make known among the nations that you avenge
the outpoured blood of your servants” (Ps 79:9-10, emphasis added).
God promised King David that he would establish a kingdom in his line. David responded
by saying, “Do as you promised, so that your name will be great forever” (2Sa 7:25-26,
emphasis added). In this statement, we know that David recognized that God was establishing
the reign of God himself and for himself—but beginning it with David. He understood that the
intent of his promise was that God himself would be King. And the purpose of God’s kingdom
was “to make a name for himself, and to perform great and awesome wonders” (2Sa 7:23).
But David had sinned. In the mission of God, we see the impact of David’s sin of adultery
with Bathsheba and the sin of ordering her husband to be killed on the battle field. Unlike Saul
who feigned confession, David openly confessed his sin and was filled with remorse. Nathan
assured him of God’s forgiveness but also told him of God’s judgment. This is important to
note, because it highlights how jealous God is of his name, his fame, and his glory. “The Lord
has taken away your sin” Nathan said, “But because by doing this you have made the enemies
of the Lord show utter contempt, the son born to you [from Bathsheba] will die” (2Sa 12:13-14,
emphasis added). Nothing can minimize the impact of David’s sin and the contempt it brought
on the name of God from the surrounding nations who had always heard that Yahweh is holy.
God is jealous of his name and reputation—his fame and glory.
What the LORD God said to Ezekiel sums it up:
“Therefore say to the house of Israel, ‘This is what the Sovereign LORD says: It
is not for your sake, O house of Israel, that I am going to do these things, but
for the sake of my holy name, which you have profaned among the nations
where you have gone. I will show the holiness of my great name, which has
been profaned among the nations, the name you have profaned among them.
Then the nations will know that I am the LORD, declares the Sovereign LORD,
when I show myself holy through you before their eyes” (Eze 36:22-23).

God’s new Covenant in Christ: The mission of God was
accomplished in Jesus Christ, the Lord (Ro 9:4-5; Eph 2:12-13).
“Christ is the mediator of a new covenant” (Heb 9:15). At the heart of the new covenant is
the incarnation of the glory of God and the fulfillment of all the covenants. “For no matter how
many promises God has made, they are ‘Yes’ in Christ. nd so through him the ‘Amen’ is
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spoken by us to the glory of God” (2Co 1:20). Jesus himself is the guarantee of a better
covenant (Heb 7:22); a new covenant in his blood (1Co 11:25).
We Gentiles were foreigners to the covenants of the promise which had been given to the
descendants of Abraham, but now we have been included through the blood of Christ (Eph
2:12-13). Christ is the High Priest of that new covenant (Heb 8:6). Unlike the old covenants,
the new covenant is different because it is written on the hearts of God’s people by the Holy
Spirit (Heb 8:9-10; cf. Jer 31:31-33; Eze 36:26-28).
In fulfillment of all the promises of God, Jesus Christ—the descendant of Abraham (Mt
1:1), the prophet like Moses (Ex 18:5), and the son of David (Mt 9:27)—has fulfilled the role
of the servant (Mt 12:18), has perfectly revealed the glory of God (Heb 1:3), and has brought
the kingdom of God to work in the world before the end of this age (Lk 11:20). Through Jesus’
death, resurrection, and exaltation, he has accomplished the mission of God to the nations and
the whole of creation (Jn 17:4). Because of his obedience to the point of death, the Father
exalted him to the highest place and gave him the name that is above every name. Jesus is Lord
to the glory of God the Father (Mt 26:27-28; Ac 3:24-26; Ro 5:1-2; 9:5; 2Co 3:10-11; Heb
1:1-2; 2:10; 8:7-10; 9:15; Eph 2:12-13).

The Consummation of the Kingdom of God
God’s covenant with David that he would establish a kingdom in his line was fulfilled in the
life, miracles, death, resurrection, and exaltation of the Lord Jesus Christ.

The mystery of the kingdom
After John the Baptist was imprisoned by Herod, Jesus explained the nature of the
kingdom’s fulfillment to the disciples John had sent to him to ask if he was the One or should
they be looking for another. The answer Jesus gave was to point to what he was doing—namely
the work of the Messiah and the bringer of the kingdom.
But the mystery of the kingdom was that it had come and was yet to come. It was fulfilled,
but not yet consummated, as it would be at the end of the age.
“For Jesus, the Kingdom of God was the dynamic rule of God which had
invaded history in his own person and mission to bring men in the present age
the blessings of the messianic age, and which manifest itself yet again at the end
of the age to bring this same messianic salvation to it consummation.”5
Many of Jesus’ parables of the kingdom cast a contrast between the beginning and the end.
Jesus had taught his disciples the mystery of the kingdom of God—that it had come in an
unexpected way for now, but and would culminate in overwhelming greatness. The coming of
the kingdom and the eventual completion of the kingdom is held in a delicate tension in the
Bible.
Jesus likened the kingdom—in the beginning—to a tiny mustard seed being planted in the
ground, like a farmer sowing his seed, and like a little bit of leaven mixed into a large measure
of dough. In addition to small beginnings, he had brought the kingdom in a way that did not
outwardly divide the righteous from the unrighteous.
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Consummation would mean overwhelming greatness and judgment
By contrast to this age, in the age to come the consummation of the kingdom would be like
the full grown mustard plant; it would be like the farmer’s harvest; and it would be like the
risen loaf. In this harvest—at the end of the age—there would be judgment. The righteous
would be divided from the unrighteous. The righteous would be rewarded and the unrighteous
would suffer eternal punishment.

The Lord Will Punish the Unrighteous
The problem of man has always been his sin, his disobedience to God. More than the sins
we commit, the real sin that damns the unrighteous to eternal punishment is the rejection of
Jesus as Lord.

Sin is voluntary “Inattention Blindness”
Spiritual blindness could be defined as the voluntary act of “attention directed away from a
target object,” in this case, away from God. Borrowing a phrase, it could be called
“inattention blindness.” This is the terminology used by experimenters in the Visual Cognition
Lab of the University of Illinois to describe the “nature of perception without attention.”
In one of the Lab’s experiments, subjects were asked to monitor a team of ballplayers
dressed in white. The viewer was instructed to count the number of times the basketball was
passed among these players. Mixed among the white team was another team dressed all in
black. At the same time the white team was passing a ball among themselves, the black team
was passing another ball among themselves. My wife and I watched this video ourselves and, as
instructed, counted carefully the number of times the white team passed the ball between
themselves.
During the playing of the video an unexpected event occurred which my wife I and most
other observers missed. We missed it because of our inattention blindness. A man dressed in a
black gorilla suit entered the screen at the right, went to the center, stopped, waved his arms,
and then existed at screen left. As unusual as the gorilla was to this scene, I didn’t see him. I
didn’t see him enter; I didn’t see him wave; I didn’t see him leave. Then the video was cued up
again. Before it was played again, we were asked to refocus our attention by disregarding the
number of passes. As I viewed it again, there he was—the gorilla—as big as life! I couldn’t
believe that I had missed seeing him the first time.6
In a spiritual way, sinners miss seeing God because their perception is without attention.
They have inattention blindness. Satan has been successful in getting them to focus their
attention not on God, but on themselves, on their own activities, on their own beliefs. As God
said, “their hearts are far from me” (Mt 15:8; cf. Isa 29:13).
According to John, the light can shine in the darkness, and it is possible for the darkness
not to comprehend it (Jn 1:5). It is possible for Jesus who is the light to come into the world
and for the world not to recognize him (Jn 1:9-10).
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In 2 Corinthians 3:16-4:6, Paul lays out the problem, “they cannot see;” Satan has “blinded
the minds of unbelievers; and the gospel “is veiled to those who are perishing.” How will they
see? How will their minds be opened? How will the veil be taken away? Or, as Paul writes to
the Romans, “how…can they call on the one they have not believed in?” (Ro 10:14).
God, who is himself light (1Jn 1:5), has given us his light in the image of himself—in
Christ. God has pierced the darkness of our unbelief—in Christ. In this way, he changes the
blindness of inattention into concentrated attention. Paul says it is in the face of Christ that we
have “the light of the knowledge of the glory of God” (2Co 4:6). By grace, God has revealed
himself to us in Jesus, the light of the world (Jn 8:12).

The gospel breaks through man’s blindness
Basic to the story of Jesus is the good news that man’s sin and blindness is not helpless.
God overpowers Satan. Satan’s ability to blind is limited. God’s light can penetrate his veil of
darkness. The creator of light is the God who makes spiritual light shine in the darkness of
men’s hearts (2Co 4:6). God has called us “out of darkness into his wonderful light” (1Pe 2:9).
He breaks through our inattention blindness. We “do well to pay attention” (2 Pe 1:19).
From the writings of Paul, here is how it works. The “gospel and the proclamation of Jesus
Christ…[has now been] “revealed and made known”…so that everyone “might believe and
obey him” (Ro 16:25-27). The gospel comes to us. It is the message of who God is and what he
has done to reveal himself to us in Christ. It is the message of redemption through the death and
resurrection of Jesus. It is the good news that God has come to save us.
The spiritual imagery of light and darkness in scripture is about choice. There are two
responses to the light. To those who will not open their eyes, the gospel is veiled (2Co 4:3) and
the message of the cross is foolishness. “But to us who are being saved it is the power of
God” (1Co 1:18). To those who are perishing it is veiled, “but whenever anyone turns to the
Lord, the veil is taken away” (2Co 3:16).
John says, “If anyone acknowledges that Jesus is the Son of God, God lives in him and he
in God” (1Jn 4:15). Paul says, “If you confess with your mouth, ‘Jesus is Lord,’ and believe in
your heart that God raised him from the dead, you will be saved” (Ro 10:9). Jesus said, “This
is the verdict: Light has come into the world, but men loved darkness instead of light because
their deeds were evil” (Jn 3:19). When God sends his light, the person walking in darkness
must decide whether to continue in darkness or turn to the light—the light that is Jesus himself.
Jesus said, “I am the light of the world. Whoever follows me will never walk in darkness, but
will have the light of life” (Jn 8:12).
“God made his light shine in our hearts to give us the light of the knowledge of the glory of
God in the face of Christ” (2Co 4:6). This glory of God which we see in Christ is the
manifestation of his nature, his presence, and his activity. It is the representation of who he is
and what he does. God has fully communicated himself to each of us in his Son. God has
revealed himself. He gets our attention by giving us an image of himself. Christ is “the image
of the invisible God” (Col 1:15). “The Son is the radiance of God’s glory and the exact
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representation of his being” (Heb 1:3). We see God in Christ and “the light of the gospel of the
glory of Christ” shines in the darkness (2Co 4:4).
It is the gospel of Christ which gets the sinner’s attention and brings him to the point of
repentance. Let’s return to the laboratory illustration. Proclaiming the gospel is somewhat like
telling you about the gorilla that crosses the video screen. If you went to the website of the
Visual Cognition Lab of the University of Illinois and watched the video, you would not be able
to miss what so many have missed. Why? Because “the gospel” I proclaimed to you will focus
your attention on the gorilla. But, if you don’t want to see him, of course, you can choose to
look away.
When Jesus commissioned Paul, he said, “I am sending you to them to open their eyes and
turn them from darkness to light, and from the power of Satan to God” (Ac 26:17-18). So it is,
through the preaching of the gospel of Jesus Christ, that God pierces our darkness with light
(1Co 1:17). “God was pleased through the foolishness of what was preached to save those who
believe” (1Co 1:21). This gospel message has power to save, but it does not save sinners
against their will. Everyone is free to look away. But to those who believe, it is the power of
God (cf 1Co 1:18). The light breaks our inattention, but to turn around and walk in the light
by repentance and faith is the saving life of Jesus Christ.

The children of God and the children of the devil
There is a gulf of separation between those under the judgment of God and those who have
been redeemed in Christ. There is also a distinct contrast in behavior between those who
follow “the ways of the world and of the ruler of the kingdom of the air” (Eph 2:2) and those
who follow Jesus. In Jesus words, the reality is, “not everyone who says to me, ‘Lord, Lord,’
will enter the kingdom of heaven, but only he who does the will of my Father who is in
heaven” (Mt 7:21). There is a difference between those who are held captive in Satan’s
“dominion of darkness” (Isa 14:17; 2Co 4:3-4; Eph 2:2; Col 1:13) and those who “share in the
inheritance of the saints in the kingdom of light” (Col 1:12).

There are two opposing forces in the world
It’s very apparent in the Bible that people are categorized into two groups: Those who are
disobedient to God and in whom the spirit of Satan is at work (Eph 2:2) versus those who love
and obey Jesus (Jn 14:14; 15:10) and are, themselves, a dwelling in which God lives by his
Spirit (Eph 2:22). By faith, those who have received Jesus have become the children of God.
“How great is the love the Father has lavished on us, that we should be called children of
God!” (1Jn 3:1). In Romans 8, Paul contrasts the difference between two sides of opposing
values: “Those who live according to the sinful nature have their minds set on what that nature
desires; but those who live in accordance with the Spirit have their minds set on what the Spirit
desires” (Ro 8:5).
How does Scripture differentiate between the children of God and the children of the devil?
“This is how we know who the children of God are and who the children of the devil are:
Anyone who does not do what is right is not a child of God; nor is anyone who does not love
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his brother” (1Jn 3:10). There are images and expressions in scripture which characterize the
opposing forces of people: Those who belong to God and those who belong to Satan; the people
of faith and those of unbelief; the people who will be rewarded and those who will be punished.
The following table lists many of these references.

Opposing Forces
People who belong to God

People who belong to Satan

Scripture

Those who Jesus likens to wheat

Those who Jesus likens to weeds

Mt 13:24ff

Sons of the kingdom

Sons of the evil one

Mt 13:38

Children of God, who love God, who
belong to him, who hear what he says

Children of the devil, who carry out his
Jn 8:42-44, 47
desires, who are unable to hear the truth, who
do not belong to God, who do not hear him
Those who are children of God who are Those who are of a crooked and depraved Php 2:14-15
blameless and pure, who shine like stars generation
in the universe
Those who are fellow citizens with God’s Those who are foreigners and aliens
Eph 2:19
people, members of the household of
God
Those of the light, sons of light, sons of Those of this world who belong to the night Lk 16:8; 1Th 5:5 (cf
the day
and to the darkness
Jn 1:4-5
Those who are of us, who acknowledge Those who are not of us, who deny the Son, 1Jn 2:19, 23
the Son, who have the Father
who do not have the Father
Those born of the Spirit
Those born of the flesh
Jn 3:6-8
Those who have the Son, have life
Those who are with Jesus
Those who are of the Spirit of God
Those inside the church
People of faith
Those who believe in the Son of God,
who are not condemned, who pass the
test of faith
Those who are being saved, to them the
message of the cross is the power of
God
People who will be rewarded
Those who believe and are saved

Those who do not have the Son, do not have 1Jn 5:12
life
Those who are against Jesus
Mt 12:30
Those without the Spirit of God do not accept, 1Co 2:14
do not understand, and think the things of the
Spirit are foolishness
Those outside the church
1Co 5:12
People of unbelief

Scripture

Those who do not believe in the Son of God, Jn 3:18; 1Pe 2:7;
who are condemned, who fail the test of faith 2Co 13:5
Those who are perishing, to them the message 1Co 1:18
of the cross is foolishness
People who will be punished
Those who shrink back and are destroyed

Scripture
Heb 10:39

Those who have believed, when the Lord Those who do not know God and who do not 2Th 1:8, 10
comes, will glorify him and marvel at him obey the gospel of our Lord Jesus will be
punished
Those who are servants of a future king Those who are enemies of this King and don’t Lk 19:13-14, 27
want him to reign over them
Those who are wise, who have met
Those who are foolish, who have not
Mt 25:1-13, 31-33
human needs
concerned themselves with the needs of
others
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Sinners will not inherit the kingdom of God
From the above comparison it is easy to see how definitive the line of separation is between
the children of God and the children of Satan. It is God who rescues us from the dominion of
darkness and brings us into the kingdom of the Son he loves (Col 1:13). It is God who qualifies
each person to share in the inheritance of his kingdom (Col 1:12). Of those who have been
rescued from Satan, Paul says,
“Once we were alienated from him and once we were enemies of his in your
minds because of our evil behavior. But now he has reconciled us by Christ's
physical body through death to present us holy in his sight, without blemish and
free from accusation” (Col 1:21-22).
John wrote, “How great is the love the Father has lavished on us, that we should be called
children of God!” (1Jn 3:1).
Modern societies of the world have covered over the clear wood grain of God’s kingdom
requirement with the thick paint of political correctness. Taking a position in direct opposition
to the word of God, they would have us believe that certain groups will enter the kingdom of
God. But here is what the Bible says:
“Do you not know that the wicked will not inherit the kingdom of God? Do not be
deceived: Neither the sexually immoral nor idolaters nor adulterers nor male prostitutes nor
homosexual offenders nor thieves nor the greedy nor drunkards nor slanderers nor swindlers
will inherit the kingdom of God” (1Co 6:9; see also Gal 5:19-21 and Eph 5:5). Here and in
other places the Bible says there are those who will not enter God’s kingdom. The most often
heard argument is that God would not deny them because he is a loving God. True love
executes judgment. Yes, it’s true that God is love, but it is also true that “it is a dreadful thing
to fall into the hands of the living God” (Heb 10:31). Jesus said, “Not everyone who says to
me, ‘Lord, Lord,’ will enter the kingdom of heaven, but only he who does the will of my Father
who is in heaven” (Mt 7:21, italics for emphasis).
Paul says, “live lives worthy of God, who calls you into his kingdom and glory” (1Th
2:12). But we cannot live these worthy lives until we repent and turn from our own wicked
ways and seek God’s forgiveness. Any individual (from any group above) can repent and enter
his kingdom. The tax collectors and prostitutes of Jesus’ day came to him in faith and have
taken “their places at the feast in the kingdom of God” (Lk 13:29; cf. Lk 14:15). For the sinner
who is unrepentant, however, there will be weeping and gnashing of teeth when they see others
in the kingdom of God, but they themselves thrown out (Lk 13:28).

Each of Us Is Accountable to God
Flash forward to judgment day. Imagine it like this. You’re standing in line, waiting for the
moment of eternal judgment. It hits you—the most important question of eternity can no longer
be put off. While you were living on earth, did you believe in Christ? The line moves and now
you’re in front. Nothing stands between you and the faultless judgment of God. C.S. Lewis
describes the moment, “In the end that Face which is the delight or the terror of the universe
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must be turned upon each of us either with one expression or with the other, either conferring
glory inexpressible or inflicting shame that can never be cured or disguised.”7
We already have a picture of that awesome future judgment, because the Bible draws a very
clear line of separation between those who know God and those who do not. Like King
Belshazzar of the Old Testament everyone will be weighed on the scales of God’s perfect
justice.
Those who do know God will experience his presence “and the majesty of his power on the
day he comes to be glorified in his holy people and to be marveled at among all those who have
believed” (2Th 1:9-10).
Those “who do not know God and who do not obey the gospel of the Lord Jesus…will be
punished with everlasting destruction and shut out from the presence of the Lord…(2Th 1:8-9).
There is a separation drawn by this line. Look closely at the difference: On one side of this
line, those who do know God, will enjoy his presence and the majesty of his power; and the
best reward of all—they will marvel eternally at his magnificent glory. Those on the other side
—those who do not know God—will experience punishment, everlasting destruction, and the
worst fate of all—being everlastingly shut out from the presence of the Lord.
God’s word is clear, no one can know God except through his Son Jesus Christ (1Jn 2:23;
Jn 6:44; Ac 4:12). And nobody comes to Christ “unless he is drawn to him by the Father (Jn
6:44). The greatest pleasure life holds is knowing God through his Son Jesus Christ (Jn 17:3)
and sharing in his glory (2Co 3:18). Those who come to him, find this pleasure and—by doing
so—ascribe glory to his name and worship him in the splendor of his holiness (Ps 29:2).

Will You Seek God’s Glory by Trusting Jesus
Or Pursue Your Own Glory by Rejecting Jesus?
You say, “At this moment, judgment day has not yet come.” Of course, you’re right! We
have time before that great and terrible day. Is your greatest purpose in life to bring glory to
God? Is God your greatest pleasure in life? If you search your heart and honestly answer “No,”
if God does not occupy that primary place in your life, then “you have been weighed on the
scales and found wanting” (Da 5:27). If, however your answers are “Yes” than, like Abraham,
you hear the words of God, “I am…your very great reward" (Ge 1:15).
The greatest pleasure in life is to have the exquisite gratification of intimacy with the
eternal lover of our souls, to experience the outlandish exuberance of walking with the
sovereign Lord, to know the ecstatic delight of gazing into the face of the God of glory.
Have you found the pure pleasure of knowing God in this way? Those who daily find their
greatest satisfaction in their relationship with God—bring glory to him. From God’s point-ofview, he “is most glorified in us when we are most satisfied in him” (John Piper). From our
point-of-view, the greatest joy, the greatest pleasure, the greatest satisfaction life holds is
knowing the glory of God. He is the one of whom David said, “You have made known to me
the path of life; you will fill me with joy in your presence, with eternal pleasures at your right
hand” (Ps 16:11). “Because your love is better than life, my lips will glorify you” (Ps 63:3).
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David also said, “He put a new song in my mouth, a hymn of praise to our God. Many will see
and fear and put their trust in the Lord” (Ps 40:3).
Will you open your eyes to see God and put your trust in him? Or will you close up your
heart and mind and stubbornly refuse to listen to the voice of God. Will you see his glory, or
will you be blind and refuse to see? If you accept God’s grace you will be welcomed, received,
acknowledged. If not you will be banished and left utterly and absolutely outside—repelled,
exiled, estranged, finally and unspeakably ignored forever.
What people need today, more than anything else is to see God in all his glory. We need
desperately to know God and love God—the all-glorious, all-powerful, all knowing, all-present,
never changing, holy, loving, sovereign God. He is the light of glory who fulfills the desires of
the heart, pumping joy into our lives and filling us with the eternal pleasure of intimacy with
our creator.
Will you see, and fear, and put your trust in the Lord? Will you allow the bright light of
God’s glory to penetrate darkness? We as human beings in this sinful world have only one
hope: To see God in all his glory. “My heart says…‘Seek his face!’ Your face, Lord, I will
seek” (Ps 27:8). “For God, who said, ‘Let light shine out of darkness,’ made his light shine in
our hearts to give us the light of the knowledge of the glory of God in the face of
Christ” (2Co 4:6).

The Lord Rewards the Righteous with Himself
The supreme joy of the believer now and furthermore in heaven is being with God, being
like God, and doing what God does. What could possibly make us more happy than to be the
creatures God created us to be? We are the happiest when our lives are radiating the glory of
God—that is when we are the image of God. We gain the greatest pleasure when his will is
being done in our lives. His precepts are right and they bring joy into our lives (Ps 19:8). They
cause us to sing because his commands are righteous (Ps 119:172). In times of trouble and
distress, we find our delight in his commands. Even suffering has meaning because it brings his
instruction (Ps 119:71). In God’s law we find comfort (Ps 119:52), happiness (Ps 119:1), and
delight (Ps 119:92).
If the glory of God on earth is, in some form or other, the manifestation of God’s presence
than future glory in heaven for us is being in the unveiled presence of God and hearing him
say, “Well done, good and faithful servant!” (Mt 25:21). So the presence of God and his
happiness in us is the glory of heaven.
John Piper said, “God is most glorified in us, when we are most satisfied in him.” To apply
this to heavenly glory, we change it around: We are most glorified in God, when he is most
satisfied with us.
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Conclusion
The Son brought glory to the Father on earth by his faithfulness in completing the work he
had been given to do (Jn 17:5). In that is the glory and satisfaction of the Father in his Son.
The glory and satisfaction for the Son was—as Jesus prayed: “Glorify me in your presence” (Jn
17:5). Jesus was going to the Father (Jn 14:12), being taken back into the heavenly presence of
God—into the presence he had with God before he came to earth as a man, the presence he had
with his Father before the world began (Jn 17:5). In the presence of the Father is the greatest
glory of the Son.
The glory the Father had given to Jesus was the glory Jesus gave to his disciples (Jn 17:22).
To use the words of Jesus prayer, it is the glory of “I in them and you in me.” Paul said,
“Christ in you, the hope of glory” (Col 1:27). “Our present sufferings are not worth comparing
with the glory that will be revealed in us” (Ro 8:18). That glory to be revealed is the ecstasy of
being in the unveiled, heavenly presence of God and receiving his praise. Only those who live
in the presence of God by grace through faith now have any chance of glimpsing the greatness
of glory in heaven.
Note: Not long after William wrote these words did his body die. He had
been battling an incurable cancer for a year and half before God healed him
by calling him home to glory in heaven. “To live is Christ, to die is
gain” (Php 1:21). To be absent from the body is to be present with the
Lord (2Co 5:8). When God ushers in a new heaven and a new earth all
believers will experience the glory William is reveling in. “Look! God’s
dwelling place is now among the people, and he will dwell with them. They
will be his people, and God himself will be with them and be their God.
‘He will wipe every tear from their eyes. There will be no more death’ or
mourning or crying or pain, for the old order of things has passed
away” (Rev 21:3-4). So today and each day God gives you make the most
of every opportunity to demonstrate his glory (Eph 5:15-17; Col 4:2-6).
“Grow in the grace and knowledge of our Lord and Savior Jesus Christ. To
him be glory both now and forever! Amen” (2Pe 3:18).
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